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PREFACE. 



Pbofjsssob Wright, when printing his edition of the later 

Syriac version of the KalUah wa-Dimnah}, also known as the 

- of Bidpai or Pilpai, proposed to me that I should prepare 

• ' '»nslation. This proposal I have carried out in the 

iseful to two classes of students. The beginner, 

Syriac text for practice in reading, will, I think, 

• tf a literal rendering at his elbow, and the student 

' •(uainted with Semitic languages, to have access 

i<) .« I his renowned collection of stories, which would 

otherwise remain sealed to him. It is true that the Arabic 

KalUah wa-Dimnali, the original on which this Syriac version is 

based, has been rendered both into English and German. But 

De Sacy s text, from which these translations were made, is 

notoriously defective, and Knatchbull's English rendering is far 

from literal or correct, while the German versions of Wolff and 

Holmboe are now very difficult to get. 

In translating the text, which rests on a single, inaccurate 
manuscript, often exceedingly corrupt, it has been frequently 
necessary to adopt conjectural emendations. A large number 
of these were supplied by Professors Wright and Noldeke, others 
by myselP. Nearly all of them have been alrea<ly published in 
tlie foot-notes or list of Additions and Corrections attached to 
the Syriac text, while a few appear for the first time in the notes 

* The book of Kalilab and Dimnah, translated from Arabic into S>Tiac. 
Kdited by W. Wright, LL.D., Professor of Arabic in the Univentity of 
Cambridge (Oxford : at the Clarendon PrcHii. London : TrUbner and Co., 1881). 

'' In a few catics I have ventured to differ from thcw: iH:\\oV«kt«. 
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Preface. ix 

iDtorcstcd in the waDderings and transformations of a book 
vhich has probably had more readers than any other except 
the Bible, and I trust that the notices of the various printed 
editions will be of ser\4ce to the bibliographer and the libra- 
rian. Where personal inspection was impossible, I have been 
careful to refer to the source of statements given at second 
hand. 

The chief printed authorities from which I have derived 
assistance are De Sacy's dissertations in the Notices et ExtraUs 
des ifanuscrits, Vols. IX., X.; Benfey's brilliant Einleitung zur 
Pantachatantra, and his introduction to BickeU's Kalilag und 
Damnag; and three publications of Prof. Th. Noldeke, which, 
though short, are full of condensed information. 

The notes contain, besides the conjectural emendations 
already referred to, explanations of the text where they seemed 
needful, and corrections of my own translation\ 

ily grateful thanks are especially due to Prof. Wright for 
reading all the proof-sheets which I ventured to send to a 
scholar who bestows more time on the work of others than on 
his own, namely those of the introduction and notes, as well as 
for much excellent advice during the course of my work ; to the 
Rev. R Sinker, B.D., librarian of Trinity College, who has very 
kindly read the proof of every sheet from first to last, and given 
me a number of useful hints on bibliographical points; and lastly 
to Prof. W. Robertson Smith for several helpful suggestions. 

* The stadent is particalarly requested, before using the book, to note the 
corrections made in the notes to p. 2, 1. 4 ; 94, 38 ; 95, 18 ; 121, 13 ; 124, 20, 
•21; 144, 11-14; 196, 18; 203, 11; 217, 12, 13; 221, 12, 13; 237, 36, 37; 
211, 38; 248, 15; 249, 27. 28 ; 252, 25—28; 253, 39—254, 1. 

I. KEITHFALCONER 



i' AuntLinor., 

VJth Januanj, lft«5. 
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viii Preface. 

at the end of this volume*. Not a few of the conjecture 
adopted are confirmed, if not suggested, by the versions. 

The square bracket indicates that the enclosed word o 
clause represents what has dropped out of the SjTiac text* 
Where possible, these lost passages have been supplied firon 
the Arabic version. Additions made for the sake of cleameff 
are enclosed in parentheses. 

Wherever I have been at a loss how to translate or how to 
supply a gap, the fact is indicated by dots. 

The numbers in parenthesis are those of the pages of the "" 
Syriac text, and indicate where these commence. 

I have prefixed to the translation a concise account of the 
literary history of this collection of tales. Many readers may be 

1 I regret that M. Duval's notice in the Revue critique d'hist, et de liU. 
(12 Jan. 1885) did not appear earlier. He proposes a nomher of exoeUent 
emendations, of which the following are specially noticeable : Syr. text, p. 84, 
1. 8, read a(i)kh for ell6, — 49, 4, v'Mne for v'haze, cf. 52, 2.— 142, 9, perhaps 
deqqath skdsMrtf 'powder of lilies'. — 175, 8, delete the d&lath of d'kubbekt 

* although separated from his friend by accident, his friendship remains fixed in 
his soul*. — 188, 11, perhaps no omission need be assumed, the sense being: 'eren 
if he possessed all the good things of this world, he would not find in them more - 
than what we have mentioned (nourishment, clothing, and lodging), except to 
place them in reserve to enjoy the sight of them, just as those who look at 
them enjoy them*, comp. BlckelPs transl. p. 43, 1. 14.— 191, 22, read *aZ for 

* am.— 200, 7, the stop should have been placed after qalU. — 202, note 2, the 
doubtful word seems to be base, comp. 364, 2. — 206, 2, by transposing the words, a 
satisfactory sense is obtained : v'rdhem harbdthd iftelanithd, lait yaqlr Mh^mA 
d'leh narme bdleh, *and he loves ruins and darkness, no respectable person 
pays any attention to him*. — 232, 9, add 8*tar after men. — 248, 7, read denA^ 

* than I *, instead of dellu.— 27^ 4, read l{e)mUh ella.— 277, 17, read : eUa kadh 
h'bhU, * the elephant who cannot be tamed except when he is closely surrounded 
by others who are tamed', comp. BickeU's transl., p. 81, 1. 20. — 278, 5, read 
madhfkhin for madhfkhd. — 282, 22, read d'thamdn, *that he may see where 
it is possible for him to apply himself to his work*. — 381, 11, read aikan Id 
l(e)nd8h dtya, *how (shaU a great recompense not be payed) to a doctor...* — 889> 
5, delete the ddlath before m'nihin. 

' In a good many unimportant or doubtful cases I have neglected to put the 
square bracket, but perhaps the following had better be noted : p. 63, 1. 21 
[on the ox] ; 96, 11 [if] ; 132, 3 [wittiout] ; 134, 6 [not] ; 134, 37 [were misting] ; 
140, 31 [not to] ; 149, 19 [in the house] ; 153, 29 [aWiough] ; 156, 21 [which w] ; 
170, 34 [nwme] ; 183, 20 [//] ; 183, 22 [subdue] ; 189, 18 [not] ; 191, 23 [be 
considered] ; 194, 3 [pleasant to] ; 197, 13 [want of] ; 205, 2 [not] ; 214, 8 [he 
who]'y 215, 24 [hfj]; 241, 33 [to rvcnjbody]; 253, i [a phijifician]. 
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INTROOUCTION. 



I. Preliminary Sketch. 

§ 1. Few books ancient or modem have been so widely 
circulated or rendered into so many longu^es as the collection 
of tal«s known variously as ' The fables of Pilpay or Bidpai ', 
"The book of Kalllah and Dimnah', ' Anwari Subaili', &c. A. 
glwiot! at the translation which follows this introduction will 
give an idea of what this book is. Each chapter forms a story, 
which is supposed to have been related at the request of a king 
of India by his philosopher Bidpai, in order to enforce some 
porlictilar moral or rule of conduct. The story, simple in itself, 
generally gives rise to a number of minor parenthetical stories, 
convereatiooB, and sayings. In many of the tales the parts are 
played by animals, and that as if they were men and women'. 

■ In this respect Indian fables differ tmm -^sopio.' In the lalkr, animalg 
■n aUov*d to Mt u uiimala, the tonner raake them act an men In lorm of 
UilRul*, Thin peoulianly ut lodUn couoeptiou Beatej attribul«a to the b«liet 
in nwtempvjrclioaia. and tho exoltuivelj didsetxc aatoic of Indiui talea. AU 
U« dwnfora in which animala plojr the port of human btlnga ate Indian, 
la form li anj' rale, if nut in origin. As U the remote origin of popular talea 
■nd bblaa Id genonl, Benfey aomas to the oooclnaioo that moat fables about 
f *— -'- ara WsaUm at J^sopio. that the talei on the conljary are Indiftli. 
AIicmI; at tlse bcgiiuiiiit! of iLe neeoiid oenlury a.d. Indi*n storiBs bad bi^nn to 
tan«l East and North. Along with Baddhiem thej penetrated straigbt into 
CkiD*. whan tboj found a rsadj' leoeption. Stan. Julien diecovered (no 
BUi7«lop«dia* oootaining a oainber of Indian talea tnn«l*t«d into 
The oldMl of UiBM gnoyclopoKiias was finiibed in a.d. MS. From 
OM of thoH euUectiuiijt b« has toleetwd a oumbei of aooh tale* and pabliahed 
[naFfuicli tranalatlon under the tiths. Let JeaJaitiu, Canla ii apelotut* 
ladUmt, th. (Pari* IsM). Simiinily they re«ab«d Tibet, and tbenco Uongolia. 
AbUa Sclilc&wr hat publinboil in the BalUlU -U CArad. Imptr. dtt Seitnnt dt 
St. PtttrAomrf Ocnuan rcuJiui»(;ii ut a uumlier of Itiiddliitt talot (ooi^ Vii 
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XIV INTRODUCTION. 

§ 2. Originating in India and forming a part of Buddhist 

literature, this collection of stories passed not later than 570 

A.D. into Persia. The story of how Ehosru Nushirvan, king of 

Persia (A.D. 531 — 579), heard of its existence, and despatched 

the physician Barzoye to India in order to procure and translate 

a copy of it into Pehlevi, the literary dialect of Persia, is one 

which has been embellished with much pleasing »fiction. This 

Pehlevi version (to which a Persian element became added) 

has, along with its Indian original, unfortunately vanished. 

I From Pehlevi the book was rendered about A.D. 570 into 

; Syriac by an ecclesiastic named Bud (or Bod), and about A.D. 

, 750 into Arabic by 'Abdullah Ibn al-Mokaifa'. The latter 

I version contains besides the original Pehlevi book a consider- 

I able element of undoubted Arab origin. 

If Buddhism originated these stories, it was Islam which 

transmitted them to Europe. For while the old Syriac version 

just mentioned had no offspring as far as is known, the Arabic 

passed into not less than five distinct languages : Syriac, Greek, 

> Persian, Hebrew, and Spanish. 

The Syriac version must be assigned to the tenth or eleventh 
century and ascribed to a Christian priest. Of this later Syriac 
version an English translation is given in this volume. 

The Greek version, made about AJ). 1080 by Symeon son of 
Seth, gave rise to an old Italian one first published in 1583. 

Several Persian translations were made, both in prose and 
verse, ranging from about a.d. 940 to 1600. I will here only 
mention three; that of Na^ruUah, the Anwdri Suhaili of 
Husain Wa'iz, and the 'lydri Danish of Abu'l-Fa^l. The 
version of Nasrullah was made about A.D. 1120, and was based 

him in Tibetan writings. The Mongols possess their own version of the VetA- 
lapanchavingati (their Ssiddi-Kilr)^ and of the Sinhdsana'dv/itrin^ati (their history 
of Ardahi BorcUhi Khan). The 200 years of Mongol role in Europe opened a 
wide door for the entry thither of Indian conceptions, and the Arab invasions 
contributed to the same end. The chief literary vehicles which conveyed these 
tales into Europe were the TUtindmah of Nakhshebl, Arab writings, and probably 
Jewish ones. The European anthors who have preeminently helped to naturalise 
them in Europe are Boccaccio for the stories and Straparola for the fables. 
From the literature they passed to the people, whence changed they returned 
to the literature, and so on. Though very numerous, they reduce themselves 
to a limited number of elementary forms. (Benfey*! Einleitung zur PanUcha- 
tantra, Preface, pp. xii., xxi — xxvi., and pp. 84—26.) 
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IKTRODUCTION. XV 

on the Arabic : but the author treated his original with some 
freedom, acf^ommodating it to his age and country, and produced 
a book suitable rather for the learned and literary than for the 
people. It has never been edited. On it is baaed the well- 
known Amvdri Sulutill, made more than three centuries later, 
and intendetl by its author for a popular and simplified edition 
of the work of Naarullah. The 'lyari Danish (' Touchstone of 
knowledge') is quite late, having been completed in A.D. 1591, 
and is merely a modernised edition of the Anwdri Suhaili. The 
Turkish IJumayO,n Ndnudi of 'Ali Chelebl is a close translation 
aS the work of Husaio W'a'iz, 

A Hebrew translation of the Arabic, of uncertain date and 
authorship, was the parent of a Latin one, made between 
A.D. 1263 and 1278 by John of Capua, a converted Jew, and 
styled by him IHrectorium kuviana vthB. This Latin version 
had » numerous progeny, including translations in German, 
Spanbh, Italian, French, English, Danish and Dutch. 

I should mention here a Latin poetical imitation of the 
KalUah. wa Dimnah, namely Baldo's Alter ^sopua, of uncertain 
origin and probably belonging to the thirteenth century. 

The Spanish version made directly from the Arabic was 
written by an unknown author in A.D. 1251, and on it was 
mainly based the later Latin version of Raimund de Bt^ziers 
(Raimundua de Biterris), made for Queen Joanna of Navarre, 
wife of Fhihp le Bel, and finished in A.n. 1MI8. though Raimund 
certainly used the IHrectorium a» well. 

All these numerous versions mark (he circulation of the 
book in the W.iat. To Anton Schiefncr belongs the credit of 
discovering a Tibetan version of one of the nioat. interesrting 
chaptars in the book, made directly from thp Sanscrit. That 
other portions of the hook found their way \n the East and 
North of India is very prohahlo. 

For the nke of cleaniass I exhibit the names of these 
veniotu in a gom^alogiral table (p. Ixxxvi). 

§ ;i. Thus the great majority of the versions of this collec- 
tion of fablirs and slnrica are ba^ed directly or mediately on the 
Arabic of Ibn al-UuliLalfa', the Pehlcvl original of which, now 
lost, isretli!i-lfd in ihe kUI Syriac version perhaps more perfectly 
Iban^inihe Amhic Tlii- striking Hkonnss Iwlwcen tho two lattiT 



Prokksur Wriglit, when prititiijij his edition of the later 
Syriac version of tho Kalilak wa-Dimiiak', also knoivn as the 
fables of Bidpai or Pilpai, proposed to me that I should prepare 
an English translation. This proposal I have carried out in the 
hope of being useful to two ciasses of stiidenta. The beginner, 
who uses the Syriac text for practice in reading, will, I think, 
be glad to have a literal rE^ndering at his elbow, and the student 
of folk-lure, uuat.'quaintL'd with Semitic languages, to have access 
u> a version of this renowned collection of stories, which would 

wuc remain sealed to him. It is true that the Arabic 
h wa-JHmnah , tlte original on which this Syriac veraioa i» 

I, baa been renderfd both into English and German. But 
tie Sacy'a text, from which these translations were made, is 
notoriously defective, and KnatchbiiU's English rendering is far 
from literal or correct, while the German versions of Wolff and 
Uolmboe are now very difficult to get. 

In translating the text, which rests on a bingle, inaccurate 
inanuflcript, often exceedingly corrupt, it has been frequently 
necessary to adopt conjectural emendations. A large number 
of thoee were supplied by Professors Wright and Noldeke, others 
by myself*. Nearly all of them have been already published iti 
the foot-DOtes or liMt of Additions and Corrections attached to 
the Syriac text, while a few appear for tho first time in tho notes 

■ Tfao book of KKliloh tnd Dimnab, trnnslatcd frani Arabic into Sytiu. 
Edited bj VI. Wright, L.L.I1., Profeitor ot Ainliin id Ibo t'nivcniit? of 
CimbtidfD [OxIurU . it the t'laromloii Tidu. Lmirlon : TrUbnur &ii(l Co., ISHI ). 

**!& a tew vMc* I h&vi; vvnluinl lu <llJIoi tian Ihcsc KhoVfti*. 




XVlll INTRODUCTION. 

its reprint of A.H. 1285 (A.D. 186|); and Zenker mentions another 
lithographed at Delhi in 1850. I possess a Mosul edition, by the 
Dominican fathers of that place, published in 1876 and freely 
pointed, and a Beirut edition, published in 1882, partially 
pointed. In the Mosul edition the coarser passages have been 
altered. 

Of modem translations there are three : an English one by 

KnatchbuU^ a German by Holmboe*, and a German by Wolflf *. 

Knatchbull's is a free translation of the original, as he says in 

his preface. like the good Dominicans of Mosul he has altered 

. the indelicate stories. 

§ 6. De Sacy's edition contains 18 chapters : viz. 

1. The preface of 'All son of ash-Shah the Persian. 

2. The mission of Barzoye to India to procure a copy of the 
book. 

3. Exposition of the subject of the book by 'Abdullah son 
of al-Mokaffa'. 

(A list of contents follows here) 

4. Biography of Barzdye, and his search after a true re- 
ligion. 

5. The lion and the ox ; or two friends between whom a 
crafty interloper sows dissension. 

6. Investigation of Dimnah's conduct, and his defence of 
himself. 

7. The ring-dove ; or the love of sincere friends. 

8. The owls and the crows; or an enemy of whom one 
should beware. 

9. The ape and the tortoise; or the man who, having 
grasped something, lets it slip. 

10. The ascetic and the weasel ; or the hasty man. 

* Kalila and Dimna, or the Fable$ of Bidpai. Translated from th€ Arabic, 
By the Rev, Wyndham KnatchhuU, A,M, (Oxford, 1819). Enatchboll was a pupil 
of De Sacy. 

' CaUUi und Dimna, eine Reihe moraXiteher u. politUcher Faheln de$ Philo- 
sophen Bidpai, atu dem arahischen von L, U. Uolmboe (Ghristiania, 1882). 

* Bas Buch dee WeUen in lust- und lehrreichen Erz&hlungen de$ indisehen 
Phihtophen Bidpai, The book is one of a series entitled MorgentUndische 
Erz&hlungen verdeutseht v. Ph. Wolff, . The Camb. Univ. Lib. contains a 
Stnttgard edition of 1839, preface dated 1837, 2 parts in one vol., marked 2* Auflage 
large 12^ Zenker mentions a Stnttgard edition of 1837, 2 vols., large 12^, 
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The mouse and tlie cat; or the imiii who lias many 
lemiea 

12, The king and the bird; or the vindictive man whom 
le should not trust. 

The Hon and the jacka! ; or the man who seeks to be 
iciled with one whom he has illtreated, 
H. Story of Iladh, Bihldh, and Irakht. 

15. The lioness and the horseman ; or the man who refrains 
)m harting another, because of the harm he would thereby 

iring upon himself. 

16. The ascetic and his guest ; or the man who abandons 
lis craft for another, and forgets the first without learning the 

rood. 
17- The traveller and the goldsmith ; or the man who does 

to those who are unworthy. 
18. The king's sou and his companions ; a clmpter shewing 
lat Gods decrees are inevitable. 
Three aiiditional chaptt-ra appear in some manuscripts, viz. : 
y. The king of the mice; or the advantage of having a 
couDBellor. 

0. The heron and the duck. 

1. The dove, the fox and the heron ; or the man who can 
giTS good advice to others but nut to himself. J 

§ 7. In Uio preface of 'Ali an account is given of the origiu"\ 
of the book. Alexander, having defeated Poms ijy) king of 
India, appoinU one of his own officers to Hucceed that monarch. 
Bat acarcely are the troops withdrawn, than the people depose 
leir alien ruler and replace him by a descendant of their own 

icDt kings, named Dabshallm. The new king soou abandons 
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Tha Orat known mention or the Arabia KallUh aa Dimnah iMcurs in the 
hiatory of Iha WAJih (AI-YK'kubl}, ed. M. Tb. H'lUUnii^ n>. 
W, where 01117 '<"> cliBpteri uo vnaiuunted, as futlowfi : 1, Lii>n aoj ax, 
JL TrUl ot Dimnab, S. QvU anJ crowi. 4. BtUd. 5. GolilBmitli and tntcllrr, 
rimI torbiiM:. T. Cut anil muuw, 8. Lion and JKkal, y. RinH-duve, ID, 
«nd lioruman. 

TU« liM wuiild necui to liave no taliiu. Iwcimm it umitH ihrea c)iapt«Ts foond 
la tbaold BrriM T«r>iou (H £4, 3«) tU. Aaoetio and woasel. King and bird, King of 
TbMe mnM alirapt ban bolangml to the &nblc. The titka too of tbo 
' ia inucaratel; si^fn. 
t\ia Wblib lived into Uic Qui yrata ot the tenlli contniy oroiir era. 
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himself to caprice and cruelty. A Brahman philosopher Baidaba 
(Bidpai, Pilpai) determines, if possible, to restore him to the 
paths of moderation and justice. His disciples attempt in vain 
to dissuade him from his enterprise. He goes to the king and 
makes representations to him. The king flies into a passion, 
and condemns the philosopher to death, but immediately after 
commutes the sentence to one of strict imprisonment. One 
night the king, unable to sleep, is thinking about the move- 
ments of the heavenly bodies and the system of the universe, 
and is thereby reminded of Baidaba. Keproaching himself for 
liis injustice to him, he sends for him out of prison and makes 
liim his minister. In this capacity, Baidaba employs his spare 
time in composing treatises on government, and the king, by 
following the rules of conduct thus laid down for him, becomes 
an object of adoration to his people, and receives the submission 
•f neighbouring prinoes. While studying the history of his 
predecessors, Dabshalim notices that each of their reigns had 
been marked by the publication of some particular book, and 
thus conceives the wish of leaving to posterity some work which 
will perpetuate his name. Accordingly he commissions Bai- 
daba to compose a book containing useful lessons for the conduct 
of kings who would secure the loyalty and obedience of their 
people, and enlivened by light and amusing stories. One year 
is allowed him in which to complete his task. Baidaba there- 
upon retires with a disciple to a private chamber and dictates to 
him the work in fourteen chapters, each of which contains a ques- 
tion with its answer. These he collects into one book and calls it 
the book of Kalilah and Dimnah. At the expiry of the year it 
is read to the king, who offers handsome presents in return for 
it. Baidaba declines them all, merely expressing the wish that 
the work may be carefully preserved, lest it be stolen and fall 
into the hands of the Persians. The preface concludes by 
mentioning briefly that Nushirvan king of Persia afterwards 
heard of the book, and by means of the physician Barz5ye 
obtained a copy which he deposited among the royal treasures. 

The reputed author of this preface Noldeke would identify 
with ' Ail ibn Muhammad ibn Sha h 5^].f S-hirf, a. fn'vnlmiH writer 
and a descendant of ..ShSk ibn MiTc^l whn HipH aw a02V But 

* UHuteiiiniff^ p. 6 : referring to the Fihri9t, p. 158. 
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whoever tlie author w as, it did not gain admission into Arabic 
i nunuscripta nntilQat^ For not only is it. wanting in some of 
these, bat it is absent from all the off-shoots of the Arabic 
reraion. It no doubt owes its existence to the wish to give 
Bonne account of so celebrated a hook, and should be classed 
with the introduction to the Pauchatantra' and to tliat pre- 
fixed to the Anwari SnlKirli. It is based on a fabulous con- 
■ Dcction between king Dabshalim, known to them solely 
I ihroiigli the Kalilak wa Dimnah, and Porus, familiar to them as 
Bcont«mporaryof AlexandertbeGreat.notso much from history 
as from the mass of popular traditions about the latter. Sucb 
is Benfey's account of this chapter'. 

The contents of the second chapter are briefly as 

I follows. NushirvSn king of Persia, having heard that there 

I exists in India a hook containing every kind of instruction, 

I directs his vizir Buzurjmihr to find a man of literary ability ami 

1 teal, aci^uaintcd with Indian and Persian. The vizir selects 

|£ttr2oye'. The latter tLen receives the order to procure the 

1 book, which is supposed to be in the library of the king of 

L India. Arriving in India, he meets with great diificulties, but 

L*t last makes friends with a certain Indian through whose 

I'aasistance he obtains not only the book lie is seeking for but 

3 other works of great value, Earzoye works day and night 

■tnnslating the book into Persian, fearing lest the king of 

India may ask for it. This done, he returns home. A targe 

MMinbly is convened, and the book is read aloud. It is 

imivorKally admired. The king offers him the costliest presents, 

bat be declines them all except a robe, asking however that the 

king may command his vizir to write a short account of his 

(Barzdye's) life, to he placed before the chapter of the Lion and 

the Ox, that is at the commencement of the hook proper. His 

> BmUj'* PanUciialaiara. pp. 1—3. 

■ Iknfaj'B EinUitHng lur PanMh. pp. 51. 55. 

* I^nUu ftnlhon wilta the tenninfttion tj, Oi/e, or ^y The pronnDcia- 

lloB pmeribad h; Ar»b grtunnuuiAiu, nunel; ^^j. auaihl thoold prob*bl; Iw 

njMt*i] u peduitio. So NKIdoko in the Z. D. M. O. xu., p. TSn. See furtUer 
01«h>imm in tli* Jtfnnabhn-ieM dtr k. Akad. dir tiriatiueha/tfn n Btrliit. 
U Joiu, ISHl ; aiul De La^iinU in the GttHmgUehf giUhrlr Anttigtn tot 1883, 
pp. 707- TOT. 
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request is granted. The vizir retires aod writes the history of 
Barzoye * from the period when he first frequented the schools ; 
describes how he journeyed to India for the purpose of extending 
his knowledge in chemistry and medicine, and learnt the lan- 
guage of the country, bringing the story of his life down to the 
time when Nushirvan sent him thither in search of thei book ; 
and takes care to omit nothing that can illustrate all the good 
qualities which Barzoye possessed.* The history, when finished, 
is read aloud to an assembly of nobles and courtiers. 

Such is the substance of this chapter as found in De Sacy's 
edition,.in the Persian of NasruUah, and in the Greek of Symeon 
Seth. It is not represented in the later Syriac version, sxtd 
of course not in the old Syriac. In the remaining offshoots of 
the Arabic, it appears in a different place and in a different form. 
The Hebrew version, reflected in John of Capua's Latin*, the 
old Spanish, and Raimund's Latin (a compound of the first 
two*), all place it after De Sacy's 3rd chapter, which in these 
versions heads the book. In the Directorium De Sacy's 3rd 
and 2nd chapters together form the Prologue, after which come 
the words * Explicit Prologus. Incipit liber.' De Sacy's 4th 
chapter (Biography of Barzoye) comes next as first chapter, after 
which his order is preserved throughout (except that his 13th 
chapter is placed after the 16th). Since in the Hebrew version 
the 3rd chapter corresponds to De Sacy's 6th, the first chapter 
must have been De Sacy's 4th, and De Sacy's 3rd and 2nd no 
doubt together formed the prologue, just as in the Directorium. 

In the old Spanish and in Raimund's Latin, the chapters 
follow precisely the same order as in the Directorium. Only 
in the old Spanish the Prologue corresponds to De Sacy's third 
chapter alonCy the first chapter being his fourth, the second his 
fifth, and so on ; while in Baimund's Latin there is no prologue 
at all, his first chapter being De Sacy*s third, his second 
De Sacy's second, and so on. 

The substance of the chapter too is very different in these 
versions, and agrees with Firdausi's account in the section of the 
Shdh-ndmah which he has devoted to describing the acquisi- 

1 Unfortanatelj (he uniqne MS. of the Hebrew version 18 mutilated ftnd only 
begins in the middle of its third chapter ( = De Sacy's 6th). 
* See § 54. 
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I' tioQ of th« Kalilak wa I>imnafi. According to tliia form of the 

■Story it is not the Persian kiog who hears of an Indian book and 

procures it with difficulty, but the physician Barzoye who reads in 

ime^book that in India are high mountains on which certain 

lad plants grow, out of which a preparation can be made 

e of raising the dead. This information he makes known 

• king of Persia, who promptly sends him to India in order 

> search for them. For a year be tries a number of plants in 

^TBtu. At length he has recourse to the wise men of India, one 

;^f wliom tells him that the passage he has read is allegorical, that 

mby the mountains are meant wise and understanding men, by 

e trees and plants the wisdom and understanding of the same, 

the medicine their books of instruction and wisdom, and 

y the dead those who are destitute of wisdom. He now procures 

■ thesu writings and translates them. One of them ia the book of 

Bi£al)lah and Dimnah. 

: this form of the atoiy exists in two independent 

(vcrsious of the Arabic, viz. the Hebrew and the Old Spanish, 

lenfcy infers' that Firdausi read it in his copy of the KalUah wa 

UIHmnak, and not that Firdau^ was the source whence it found 

Ptt« WRy into the Arabic version. He holds that it is older 

thui the form in De Sacy's teat, and should be assigned to the 

publisher of the Pehlevi translation, by whom it was intended 

to stand as a kind of preface at the head of the whole book and 

Ibofarc the table of contents, the book commencing with the 

Elttography of Barzoye. This theory, Benfey points out, agrees 

vith the fact that in all the versions the table of contenta 

fflds before the biography and after the mission of Barsoye. 

a Sacy's third chapter, the preface of Ibn al-Mokaffa'. was no 

lubl originally intended to stand before the mission of Barzoye;. 

pOthurwiM il is ditKciilt to avoid the cinclusion that Ibn al- 

Koljiaffa' wrote two prefaces, which ia unlikely both in itself 

find bcotu.ie Ibn Khallikan records that the treatise at the 

tODmuenceinent of the Kalliak and Dimnah is by Ibn al- 

■Mo^jaffa'. in other words that in his copy De Sacy's third chapter 

I flood at the head of the book. 

Benfey further thinks that the reason why Uie primitive 
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form of the story was replaced in some copies by the other and 
longer one, was that the discovery of the book, as related 
originally, was thought by some reader to be unworthy of so 
celebrated a book. Too large a part was played by chance. So 
he wrote the story differently and so as to assign the book a 
prominent place from the commencement of the narrative to 
the end*. 

How much truth there may be in the older form of the 
story it is impossible to say. 

§ 9. There is nothing in De Sacy's third chapter (which as 
noticed in § 8 originally occupied the first place) to forbid us 
accepting the statement of the superscription, namely that 
Ibn al-Mokaffa' was the author of it : nor is there any external 
evidence to the contrary. It is simply a preface explaining the 
nature and object of the book. Several tales are introduced. 
They are all fully investigated by Benfey*. 

§ 10. The biography of Barzoye is of great interest. The 
heading of the chapter ascribes it to Buzurjmihr, vizir of 
Nushlrvan, in harmony with the account given in the second 
chapter', which account further agrees with the fact that in all 
the versions (except the later Syriac) this biography stands at the 
head of the book proper, that is immediately before the chapter 
of the Lion and the Ox and after the table of contents. In the 
later Syriac it stands last of all. That Buzuijmihr had little 
or no share in writing the chapter is probable enough : for not only 
is it written in the first person throughout, but it contains too 
much about the inner life of Barzoye to have been written by 
any but himself. Further, the long and detailed anatomical 
description (pp. 262, 263) betrays the physician unmistakeably. 
What Buzurjmihr had to do with the writing of the chapter is 
uncertain. At most he could not have done more than arrange 
materials supplied him by Barzoye. More probably, he merely 
lent his name as a compliment. 

The substance of the chapter is as follows: Barzoye, a young 

\ man of good birth and education, conceives an ardent desire 

^ to study medicine. Having acquired extensive knowledge of 

.^'v*'^, the art, he pauses and considers whether he will live for worldly 

1 Benfey'8 Einleitung zur PanUch., p. 64. 
• Ibid., § 14. « Sc« 8 8. 
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^H gains or heavenly joys. He decides la make the latter his 
^H object, and accordingly treats the sick for nothing, looking for 
^B tecorapenae to God alone. To the poor he gives money as well 
aa medical aid. He becomes the object of royal favour even 
Ijcfore his journey to India. Finding however that it is 
impossible to cure a person so completely as to make a recur- 
rence of dixease impossible, he ceases from his zeal for the 
medical profession and resolves to lead a purely religious life. 
1 But here a difficulty meets him. There are many religions; 

^H which is the right one ? Men, he finds, embrace a religion 
^H either by compulsion, or because their fathers professed it, or 
^^H from sordid motives. He consults teachers belonging to all tha 
^^H various creeds. Each one estols his own religion and reviles 
^^B th&t of his fellow. The arguments of none are convincing. 
W^f He is inclined to devote himself for a season to meditation 
■ and research, but the thought occurs to him that the time for 
dying may be near. Thereupon he casts himself oa the mercy 
of God, and also on the good deeds ' which have gone before 
bim.' In the meantime he endeavours to live as harmless and 
virtuous a life as he possibly can. eschewing all crime and unlaw- 
^^ ful pleasures. At length he wishes to devote himself entirely 
^^L to asceticism and piety. For a time he hesitates, fearing lest, 
^^B having set out on this course, he may not have strength and 
^H puraeverance to continue in it, on account of the hardships and 
privations it involves. He becomes more and more convinced 
that earthly pleasures are empty and transitory, that human 
^^_ life is full of sorrows, and that the majority of men sacrilice 
^^■'their final bliss to prt.-sent and fleeting gratifications. Finally 
^H'he resolves to remain as he is and to strive to become as perfect 
^^■ts he can, hoping that at eome future time he may meet with 
^^K *« guide for his path, a powor to rule his soul, and one who will 
^B order his affairs.' 

^^ Barxuye ends hia story by saying that he returned from 
India afWr copying out many of the Indian books, and in 
pvtocular tbi: book of Kalilah and Dimnah '. 

A Urge number of tales and illustrations are introduced. 
Tbetc are fully treated of by ik-nfey [Einleitung :nr Panttch., 
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pp. 77 — 83). The prominent part which asceticism plays 
in this biography Benfey connects with Buddhism, then in full 
vigour in India. Barzoye's study of Indian books and sojourn 
in India cannot fail to have familiarised him with this phase of 
Buddhism \ 

The short notice of Barzoye by Ibn Abi Usaibi'a* adds 
little to the information given in the chapters relating the 
mission and biography of Barzoye. According to that notice, 
ho was bom at Merv esh-shahjan and was private physician to 
Nushirvan. 

§ 11. With the chapter of the Lion and the Ox we enter on 
the original Indian book. This and the 7th, 8th, 9th and 10th 
chapters of the Kalllah wa Dimnah correspond respectively to 
the five chapters of the Fanchatantra^. The 6th chapter is not 
Indian at all, but Arabic, and first appears in Ibn al-Mokaffa"s 
version*. 

The story of the lion and the ox illustrates how two loving 
friends may be set at variance by a crafty interloper. It runs 
briefly as follows. A merchant has extravagant sons who 
squander his money and earn nothing. He admonishes them. 
The eldest son in consequence turns over a new leaf and sets 
out on a trading expedition. He has with him a waggon drawn 
by two oxen. One of these, named Shanzabah, becomes ex- 
hausted by over-exertion, and is left behind in charge of 
an attendant. The latter, growing tired of waiting, leaves 
Shanzabah, overtakes his master, and declares that the ox 
is dead. Shanzabah recovers strength, finds pasturage and 
water, and becomes sleek and fat. A lion, who lives in the 
neighbourhood and is king of the beasts in that part, hears 
Shanzabah bellowing, and is very much frightened, never having 
heard or seen an ox before. Two jackals, named Ealilah and. 
Dimnah, are courtiers at the king's gate. Kalilah is content 

1 Benfey'fl Einleit zur Pantsch, p. 76. 

* Wilstenfeld^B Geschichte der arahUchen Aerzte und Naturfortcher (G5t- 
tingen, 1840) p. 6. But in MiiUer's edition of Ibn Abi Usaibi'a (Part i., p. 808) 
even these particulars are absent. 

> The order of the chapters in De Sacj*s edition from the 5th to the 12th 
inclusive is the same in all manuscripts and versions, except in the old Italian, 
vrhere the 14th occupies the place of the 11th. On the Panchatantra and its 
relation to the KalUah wa Dimnah see i§ 88. 

« See § 12. 
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^krth his position and pay, but Dimnah is ambitious and 
^■itfyitf. Dimnah, perceiving that the lion's mind is not at 
^^^HnetenniDes to approach him, ot!'or his services, and if 
^PfiAte relieve his distress, and by that means improve his 
^position and bis saiary. EalUah warns him of the danger of 
Mqiproaching princes. Dimnah, nothing daunted, enters the 
■lion'a presence and makes an olfer of his services in a general 
E:vay. Finding that he baa made a favourable impression, 
I'ZHmnah at length makes bold to ask why the king is not at his 
lianse, and refrains from hunting and amusing himself as usual. 
KThe lion only replies that it is not on account of fear that he 
Idoea so. But at this moment the ox is heard to bellow. The 
llioo out of sheer fright confesses the truth. Dimnah, after 
l-Boothing the king's fear and telling him the story of the fox 
■and the drum (p. 14). offers to go to the ox, take stock of hira, 
B,aod bring back a report The offer is accepted, and the 
ftftccuuut Dimnah gives is reassuring. Dimnah is sent a seeond 
Ktimc, and comes back bringing the ox with him, having in the 
Kfncanttme inspired him with that respect which is due to 
flings, and at the same time given him the most solemn 
rpromises of safety. 

The lion and the ox speedily make friends with one another, 
and the ox is exalted beyond all his fellows before the king. 
Dimnah now envies the ox exceedingly, and is specially vexed 
to think that he should have been the cause of Shanzabah'e 
proBperity. He complains bitterly to Kalilah, who then tella 
him the story of the ascetic and the rogue, or ' Don't complain 
Lefwbat ia your own fault' (pp. 18 — 21). A long conversation 
i between the two jackals ensues, in which Dimnab announces 
4tia intention of compassing the death of 8hanzabah by guile, 
i&d tells two very clever stories (pp. 23 — 28) to show that mere 
reogtb in uo match for cunning. He then goes to the lion. 
■ tell* him that the ox baa treasonable designs against him, and 
kdviftea him without delay to make an end of him ; relating the 
Btory of the three tishes (p. 31) or the danger of careleasness and 

I inattention, and then that of the louse and the Rea (p. 34) 
nt the danger of making fri<;nd9 witlt strangers. The lion is 
unwilling to believe in the pertidy of Shanzabah. and Dimnah 
Aniy itucccedfi in arousing his suspicions. Before leaving, Dimnnh 
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tells faim that the ox, 'when he comes again, will present 
the appearance of one on the point of making an attack. From 
the lion, Dimnah goes to the ox, and succeeds in making him 
equally suspicious of the lion ; though he will not believe that 
the lion himself is guilty, but that his advisers have out of envy 
stirred him up against his friend. This reflection suggests the 
clever story of how the wolf, the crow and the jackal brought 
about the death of the honest camel (pp. 43 — 47). The ox, 
determined to face the lion boldly and not to plot against him 
behind his back, enters the royal presence, naturally wearing a 
downcast face. The lion, as Dimnah has anticipated, thinks he 
means to do battle, and rushes at him. Kalilah and Dimnah 
look on at the battle. It must have lasted a very long time, 
for before the lion has killed the ox outright, Kalilah has time 
to administer a protracted lecture, including the story of the 
man, the bird and the apes (p. 55), that of the rogue and the 
simpleton (p. 56), and that of the merchant and his iron (p. 69). 
The lion, having killed his friend, repents of his hasty conduct, 
reflecting that the ox may have fallen a victim to the calumny of 
envious persons. The brief statement at the end that Dimnah't 
treachery was afterwards discovered and punished is wanting in 
the Panchatantra and in the old Syriac version, and is there- 
fore an Arabic addition, which either suggested or was suggested 
by the next chapter, namely the account of the trial, defence 
and punishment of Dimnah. 

§ 12. That the 6th chapter in De Sacy's edition formed no 
part of the original Indian book is certain. It is wholly 
wanting in the Panchatantra, the last chapter of which ends by 
sapng that the lion troubled himself no more about Shanzabah, 
promoted Dimnah to be minister, and reigned happily*. Nor 
can any trace of such a chapter be found in any of the Indian 
oflfshoots of the Panchatantra*. Moreover, however much this 
may offend against our moral feeling, it is yet in thorough 
harmony with Indian politics, of which the pervading spirit is a 
selfish egotism. This chapter is also wholly wanting in the 
old Syriac version*, in which, as in the Panchatantra, the 
chapter of the lion and the ox ends without the slightest hint 

1 Benfey'B PanUcK p. 124. * Benfey*8 EitHeitung zur Panttch. p. 298. 

* Kal, ti. Dam. Transl. p. 32. 
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that Bimaah was ever brought to trial anJ punished. Hence i 
it is reasoDable to assume that the Pehlevi veralon did not j 
contain it, and therefore that it first appeared in the Arabic. 

Though it is perhaps the least interesting chapter in the 
book, the author of the later Syriac version has spun it out to 
A preposterous length. 

§18. The story of the ring-dove is perhaps the most 
pleasing in the book. It corresponds to the second book of the 
Fanchatantra, and runs briefly thus. A certain crow, perched 
on a tree, espies a fowler coming towards it. He spreads a net 
on ibe ground and scattere some seeds over it. Presently, a 
ring-dove and a numher of her companions, tempted by the 
bait, are all caught. But before the fowler comes up, the doves 
by a nnited eflbrt pluck up the net, and 6y with il into the air. 
The crow, wishing to see the end of the afl"air, flies after 
them. The ring-dove conducts her companions to the hole of a 
I certain mouse, her friend, who in a short time gnaws through 
' the net and liberates them all ; whereupon they fly home again. 
But the crow remains, having conceived an ardent desire to 
make a friend of the mouse. The mouse, distrustful at first, is 
at length persuaded to accept the proffered friendship. One 
day tbe crow remarks to the mouse, that his dwelling is 
dangerously near the public road, and proposes that they both 
retire to a more secluded place, where a certain tortoise, a friend 
I of the crow, lives. The mouse consents, and the crow, taking 
I bold of the mouse's tail, flies away with him to the pond where 
' the tortoise lives. They are well received, and the mouse 
ftt once proceeds to entertain his two friends by giving tbem an 
account of the circumstances which led to his becoming 
acquainted with the crow. He had formerly lived in prosperity 
and afltu«nc«, the envy and pride of many other mice, for whom 
be procured food. But fortune forsook him and his means of 
iiuteiiance were cut off, whereupon the other mice turned their 
backa upon him, and mocked at him. And this was why he 
bad left that place and come to live in the fields, wliere he was 
viaited by the crow. Afi«r they have conversed together yet 
Awfailc, there comes running towards them & gazelle, seeking 
refage from & himtsman who, he thinks, is pursuing him. 
The tortoise, aeoing him eye the water as if thirsty, begs him 
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to drink without fear, and then invites him to lire with them, 
assuring him that no huntsman ever comes that way. This 
select society makes a habit of meeting together from time 
to time to enjoy each other s company. But one day the gazelle 
is missing. The crow soars into the air, and lo the gazelle 
lying captive in a net ! He flies back with the sad news. The 
mouse forthwith sets out in order to liberate his friend by 
gnawing through the meshes of the net. Hardly has he 
reached the gazelle, than the tortoise also comes up, declaring 
that he could not bear to be left all alone without his friends. 
While they are yet conversing together, the huntsman draws 
near. But the meshes are severed, the gazelle runs swiftly 
away, the crow ascends rapidly into the air, and the mouse 
hides himself craftily ; the tortoise alone remains. The hunts- 
man, on finding the tortoise, binds him with a cord and carries 
him over his shoulder. His friends, the gazelle and the crow, 
then beg the mouse to devise a means of rescuing him. Acting 
on the advice of the mouse, the gazelle lies down where the 
hunter can see him, as if wounded, and the crow settles on him 
as if pecking the wound. The huntsman lets go the tortoise, 
and runs after the gazelle. The gazelle retires slowly, so as to 
induce the huntsman to continue his pursuit for a while. The 
mouse thus gets time to gnaw through the cord which binds 
the tortoise, and they are all saved. They end their lives in 
peace and happiness. 

§ 14. The next three chapters* — De Sacy's 8th, 9th and 
10th — correspond to the remaining three books of the Pancha- 
tantra. The story of the owls and the crows (pp. 129 — 157) is 
long and not very interesting. That of the ape and the 
tortoise (pp. 158 — 168), on the other hand, is a most enter- 
taining tale. It is too short to require an outline here. The 
chapter of the ascetic and the weasel (p. 169) is made up of two 
stories, both of which have become naturalised in the literature 
of every civilised people. 

§ 15. The next three chapters' — De Sacy's 11th (mouse 
and cat), 12th (king and bird), and 13th (lion and jackal)-^ 
though not to be found in the Panchatantra, appear in the 

1 Enatchbull, pp. 216 — 278 : my traziBlation, pp. 129—171. 
* Knatchboll, pp. 273—813 : mj translation, pp. 172->203. 
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Uahftbliurata', whence they are translated at Ici^th by Beufey 
iu bis Einleitung^. The story of the king and the bird i& also 
to be found in the Ifarivan^a (v. 1117 ff.). 

The next chapter in De Sacy'3 edition, the 14th', is 
of considerable interest. 

A cerUiiu good king one night has eight dreams, which 
ftlana him so much that he sends for the Brahmans to 
interpret them. The Brahmans, deeply embittered against his 
tnajeiity for having recently put to death 12,000 of them, 
resolve to utilise this opportunity for the purpose of gaining 
political ascendancy, and, if necessary, of taking the king's life. 
Accordingly they tetl him that he has good reason to be 
aUrmed by his dreams, but that, having searched in their books, 
they have discovered means of averting the threatened danger. 
Namely, tbe king must deliver up to them his favourite wife, 
bis Gavonrite son, hia coufidentifd adviser, his secretary, his 
Bwiftvst horse, hia matcliless sword, his two best war elephants, 
hi« powerful Bactrian camel, and last and chieHy, tlie wise 
KibariQn. These they must put to death, and mix their blood 
in a caldron. Tbe king must then sit in this caldron. When 
be gets out, they must stAod round him, mutter incantations, 
^t upon him, and wash him with water and sweet oil. After 
this he may return to his palace. By this means the danger 
will be avtrted. But if the king refuses to adopt this course, 
hia kingdom will bo taken from him, and be himself lose his 
UAl The king retires, falls on his face and weeps, and ' turns 
htmwlf about on the ground as a tish does when it is taken out 
of tbe wat«r,' not knowing which is the worst of the two evils. 
Tbn &vourite c|uceu, acting on the advice of the king's confi- 
dential advis<>r, gi'ca to him and asks what his trouble is. In a 
littb) while he tvlls her. She answers very calmly that she will 
be delighted to ^ve up her lifo to serve the king, but adviM-s 
liim at tbe tutnio time to place do confidence in tbe Brahmans 
and to have no commnnicatiou with them until he has consulted 
the wiae KibariQn. To the house of Eibariuu the king then 
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repairs. The wise man bids him cheer up, and interprets the 
dreams to signify the very reverse of bad fortune. Each dream, 
except one, means that a king is going to send messengers 
bearing valuable presents. That one dream the sage declines 
to interpret fully, merely saying that it portends a little dis- 
pleasure against one whom the king loves. In a few days, the 
messengers arrive with the presents, as Kibariiin had predicted. 
The king, overjoyed, distributes the presents, sending some 
gold-embroidered garments and a diadem to the women's 
apartments. He directs his favourite wife to choose either the 
diadem or one of the garments. She takes the diadem. 
Another of his wives, who is jealous of her, decks herself in the 
garment which she had refused, and excites the king's admira* 
tion to such an extent that he blames his favourite wife for 
having chosen the diadem. She, in a moment of irritation, 
throws a dish of rice over the king's head. The king instantly 
summons his confidential adviser, and bids him lead her away 
and have her put to death. As he takes her away, he deter- 
mines to spare her life until the king s wrath subsides, thinking 
that perhaps then he may repent of his order. In the mean- 
time he will keep her in close custody. The king repents, as 
the minister has foreseen. The latter, guessing the change in 
the king's feelings by his altered demeanour and countenance, 
bids him moderate his grief and endure patiently what cannot 
be remedied. He then relates to him the story of the two 
doves\ showing that a sensible man should not punish hastily ; 
and then that of the ape and the lentils, teaching that one 
should not grieve for a single thing that is lost, but rather be 
thankful for all that he still possesses. Then follows a very long 
conversation, in which the monarch proves no match for his 
minister at repartee. As the interview goes on, the situation 
becomes more and more strained ; at length, having taxed the 
king's temper and patience to the very utmost, he announces 
that the queen is still alive. The king, delighted, confers 
supreme power and rich presents on his minister, and promises 
never to neglect taking the advice of his friends in any measure 
of importance. The Brahmans are put to death. 

> Knatchboll, p. 331 : mj tranalation, p. 306. 
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The long parage of arms between king and minister is 
given very briefly in De Sacy's text, but Guidi has supplied the 
missing portionB*. These suppIementaTy extracts of Guidi are 
ntj&rly all to be found in the later Syriac version*. 

The whole chapter really consists of two storioa pieced 
tt^ther, the second being a slender frame-work for the long 
oonversation. The first story ends with the fulfilment of 
KibariOu's interpretation of the dreams. 

Of all the chapters in the book, this one is the most 
unmiatakeably Buddhist. Throughout, the Brahmans are 
pictured in the most hideous light. But if further proof be 
I wanted, it may be had in the fact that a Tibetan version of the 
f chapter haa been found in the Kanjiir by Anton Schiefner*. 
Joat as so many of the Buddhist tales passed along with 
fiuddbiam to the cast and north of India', so this particular 
story (or rather these two stories) reached Tibet. 

§17, De Sacy'a 15th chapter, that of the lioness and the 
horseman', is too short to require an outline here. There can 
be no doubt that it is of Indian and Buddhist origin. The idea 
that the lioness ceases to eat flesh and lives only on fruit, and 
that, on hearing from the dove that the animals complain of the 
consequent scarcity of fruit, she eats only grass, could only have 
been conceived ongmally by Buddhists. See further Benfey's 
EinieUung zur PaTUsckatantra, p. 599. 

§18. De Sacy's 16th chapter, that of the ascetic and his 
guest*, contains nothing distinctively Indian, while on the 
' OnMi, Stadii, pp. 78—05. 

' Pp. 33S— 9ti q[ 107 tmulation. See Uble, p. 310, 

■ U<tUlt4t}^iiut unil Kdnig TihaiufaFra^ala. Bin Cyjtlut ImiUhiititthrr 
KnUhSmtgn. ititgtthrilt con A. Schit/ntr. Contftined in tho Mtmoirri He 
VAtMUmU ImpiriaU da Seienret de 81 Filenbouru. S«riei ni. Vol. iiij. Nr. T 
(HI Ptl«nbarg, ISTG. t\ tiU pp. n( uitiodDctian, 67 pp. of Genwia Mxt). TIil- 
Utcsmre twmtjrin iiuiiib«r. anil the lailtwo oorrospond raiipeutivvly willi tbs (wu 
|<«rti of De S»e;'8 ehtpUr 14. In the Hame y eu <citb the ftbovo, SohJetnet luiJ 
[mblialMd th* Tibetan tent ol tho but ol thene ulea. tOfiethGr vith a Latin 
tmuUtion. H'iro iltuttrUiimo Vielori B<iunlalHnciliy...irnitiilalur tmperialh 
Aftdrwti* Seieiitiamm Pttropotitanm elauit MttoTieo-pitiloliigiea. Bharata 
ft tf tm* TihMiet evm rertiane lalina ttb Aniimio Seli(ff«rreiHta. 81 Pfbrnbortl- 
1X7S, 4* iB !>*««.) 

* Hasp. tiii. noU '. 

* Knatohbull, pp. S39-3I3: m; (nuulation, pp. Ill— 31U. 

* Knaiehhall. pp. 343—346: mj tmnaUtton, pp. 117, 318. 
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other hand it does present indications of foreign origin. Such 
are the mention of eating dates \ and of learning Hebrew. 
This view is confirmed by the fact that the chapter is not to be 
found in the old Syriac version. It was no doubt a subsequent 
addition. 

§19. The two concluding chapters of De Sacy's edition, 
namely that of the traveller and the goldsmith', and that of 
the king's son and his companions^ are entertainiug, but too 
short to require an outline here. That of the traveller and the 
goldsmith appears in the first book of the Panchatantra (our 
chapter of the lion and the ox), according to the Berlin manuscript, 
and is undoubtedly Buddhist, being also found in a Buddhist 
collection of legends known as the Rasavdhinl, as well as in the 
Buddhist Karmofataka^ As to the story of the kiug's son and 
his companions, there is one bearing some resemblance to it in 
the first book of the Panchatantra^ according to the Berlin 
manuscript and H. H. Wilson's manuscripts; but the resem- 
blance is so slight that it is doubtful whether the two have 
a common source^ Benfey pronounces it to be of Indian and 
Buddhist origin ^ 

§20. Thus far have been enumerated the 18 chapters of 
De Sacy's edition, but the manuscripts present three more; 
namely 

19. The king of the mice and his ministers. 

20. The heron and the duck. 

21. The dove, the fox, and the heron. 

The chapter of the king of the mice is certainly of con- 
siderable antiquity, for it appears in the old Syriac version, 
where it stands last. It is also found in Symeon Seth's Greek 
version of the Arabic (where it occupies the last place but one), 
as well as in the old Italian translation of the Greek version. 
So far as I know, it appears nowhere else. It has been made 
the subject of a monograph by Professor Theodor Noldeke of 
Strassburg^ ; De Sacy has given an outline of it in the Notice 

1 Enatchbnll, p. 844 ; see note on p. 217, U. 12, 18 of my tranalation. 

3 KnatchbaU, pp. 846—854: mj translation, pp. 204—207. 

> KnatchbaU, pp. 354—366 : my translation, pp. 208—218. 

* Benfey's FAnleiU zur PanUch., p. 608. » Ibid. § 104. 

« Ibid, pp. 288, 289 7 See § 5. 
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ManuBcrits prefixed to hia Calita et Dimna; and Betifey 
few words about it id his Einleitmv} zur Pantackaiantra, 
606. The story runs as follows. The king of the mice 
with his nunisters as to the possibility of freeing them- 
Belvea from the cats. He himself thinks that there must be 
aome means of doing bo. Two of bis ministers agree with him 
and are subservient to his wishes, but the third and wiser one 
gives it as bis opinion that an evil of long standing cannot be 
so eanl; abolished, and that any attempt to cure it may easily 
cause a great calamity. This view he confirms by a story. 
But since the king adheres to his resolution, he yields, and bis 
colleaj^ies bring forward proposals. The proposal of the first 
one, to bang a bell on every cat as a danger signal, is pronounced 
by the second not to be feasible. The proposal of the second, to 
go into the wilderness for a year that people may do away with 
tbfl cats thus rendered superfluous, is declared by the third to 
involve great hardships and to be an uncertain method. He 
then makes a proposal himself, which is to act and weave plans 
iu such a manner as to induce men to ascribe to the cats the 
liann done by the mice, and to exterminate them, not as being 
tncrvly superfluous but as evil doers. This plan succeeds, the 
otA ore exterminated, and men of a later generation relate 
extmordinary stories of the harmfulnesa of the cats. 

The pareuthetical story of the third minister is as follows. 
A king has a castle at the foot of a mountain. Out of a hole 
io thifl mountain comes a great deal of wind. He consults his 
minister as to how ihe evil may be remedied. Though the 
nuDistur warns him not to att«mpt to do away with an evil 
of long standing and tells him a story to confirm what be says, 
yet the king persists in his plan, and the minister yields. So 
tbe king causeA the hole to be stopped up. Since no more 
wind cornea out, there is no more moisture; All the plants and 
tntes wither, and men and animals are in great need. The 
king'* subjects then rebel, kill the king and his family as welt 
as the minister, break open the hole, and set fire to the wood 
which had l>oen used to stop it up. The pent up wind nishes 
foitb with terrific force, scatters the Imrniug wood all over the 
land, and everything is destroyed by the wind and the fire. 
The story iutrodueed ]iarenlhetically in this atorj- is that of the 
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ass, who wishing to escape from the misery inherited by his 
race, attempts to get the horns of a stag as weapons, but is 
robbed of his ears by the stag's keeper. 

Professor Noldeke argues* that this chapter is of Persian, not 
Indian origin. His principal reasons are briefly as follows. 
1. None of the proper names which occur in this section, 
(except of course those of the king Dabsharm (Deva9arman) 
and his philosopher Baidahd or Baidand^) can be pronounced 
Indian. On the other hand several are clearly Persian. 2. 
The phrase ''the land of the Brahmans" occurs. Such an 
expression would be entirely out of place in a book written in 
India. 3. It would be difficult to find in India proper such an 
immense wilderness as the one mentioned. But in Iran there 
are notably many such. 4. The idea that to withhold the wind 
would cause the trees to wither has been found in a genuine 
Persian myth (Benin!, 217). 6. A passage occurs in which 
suicide is condemned, which sentiment is in perfect harmony 
with the Zoroastrian religion, but is certainly not Indian. 

Since this chapter is only to be found in some Arabic 
manuscripts, in the old Syriac version, and in Symeon Seth's 
Greek (whence it found its way into the old Italian), it must 
have been lost at an early period. Its original position was 
probably at the end of the book, as in the old Syriac. Though 
it follows the story of the cat and the mouse in most of the 
Arabic manuscripts in which it occurs, this is merely because in 
both sections the relations of cats and mice are treated oil 

§ 21. The chapter of the heron and the duck was found by 
De Sacy in one Arabic manuscript, but the copyist says in a 
note that it forms no part of the original book, having been 
added afterwards*. 

Both this chapter and that of the dove, the fox, and the 
heron, are found at the end of the old Spanish version, of the 
Hebrew version, (whence they were taken by John of Capua,) 
and of Raimund's version. Neither of these chapters is con- 
tained in the later Syriac, in Symeon Seth's Greek, or in 
NasruUah's Persian version. 

The story of the heron and the duck is entitled in the 

1 Mdiuehdnig, p. 5. 

* Notice de$ MamucriU^ prefixed to De Saey's edition, pp. 59, GO. 
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Diredorium "De avibus et est de socHs et proximis qui ae 
invicem decipiunt," in the Hebrew version merely ' Chapter of 
the birds ' (nifliy.T lyE^). in the old Spaoish " De las garzas 6 
del zarapico'," and in Raimiind's Latin "De duabus avibua 
habentibus tibias longas et coUa longa ; et vocatur htec avis 
fforca TuJgariter et arabico holgos* et de quadara ave que 
arabice mtirEam' (farther on maziajri) dicitur habens longum 
rostnim et dicitur vulgariter moratico..." In the Hebrew text 
the names are given as DDtJ? (for DuVj?)' and dTTO', in th" 
JXrectorivm as hdtjoa* and momn*. 

An outline of this stupid story is given by Benfey in hia 
EinUitutig tuT PanUchatautra (pp. 607—609). 

The remaining chapter of the Arabic version, that of the 
dove, the fox, and the heron, being contained in two indepen- 
dent Cranslatious (the Hebrew and the old Spanish), must have 
found ita way into some recension of the Arabic version. 
Besides, it is actually contained in the Mosul edition* of the 
KoMah wa Dimnah, where it is entitled ' Chapter of the dove, 
the fox, and the bird called maiiku 'Ihazin', or the man who gives 
good advice to others but not to himself.' The heading in the 
old Spanish version is the same, except that the name alcaravan 
appcaiB instead of miiliku 'Ifiaztn. In the Hebrew vereion the 
bird iscalled simply max, rendered in the Diredorium by passer. 
Roimund's Iiatin has akfiaram in one codex, acharam in another'. 

The Btory is a good one. A fox terrifies a dove, who is 
perched on a tree, to such an extent that to save her life she 
throws him down her young ones. After the fox has departed, 
a bird oomes to the dove and says, ' You should have dared hiro 



< Lt. Ibd borotis Mid tha whiinbi«1 (or ourl««). Zarapito is the word ■ 
ghm Id (ipawish OicUoduIkb. 

* L* ftirfllfi »«pceiM of heron. 

*La. *|^,of whlcbUunlri inliisNalunil niitor7[p. r<r) *V- *■ •«• 
tM with ioDg iegt vtd node, % oarrBil botk anit wiuipi U|>p«d wtUi blMk. 1 
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■ A ipMiM of Iwroa. 6m [)»inlrl'» Nkluntl IlUtor;, p. nr- 
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to do his best, and threatened, in the event of his dimbin^ ap the 
tree, to deroiir yoar young ones and fly away.' When the fox 
retams, she gives him this answer. He promises to qiare her 
young ones, if she will tell him who prompted her to say this. 
She tells him. The fox then goes to the bird and says, 'When the 
wind catches you on the right side, where do you lay your head?' 
The bird replies ' Under the left side.* ' When it catches you 
in front, where then ? ' ' Towards my hinder part' * But when 
it blows from every side, where then?' 'Under my wings.' 
The fox says that he cannot believe it, but that if the bird 
really can do this thing, he has never seen the like of it before. 
The silly bird does it, to convince him. The fox promptly 
catches him, saying, ' Tou could give good advice to the dove 
but not to yourself,' and devours him. See further Benfe/s 
EinleUung xur PanUchaiarUra §§ 237, 118. 

§ 22. The KalUah wa Dimnah, then, is made up of three 
/" elements; Indian, Persian, and Arabic. Twelve chapters are 

of Indian and Buddhist origin (viz. chapters 5, 7, 8, 9, 10, 11, 12, 
13, 14, 15, 17 and 18) ; three are pronounced by good critics to 
be Persian (viz. chapters 2, 4, and 19) ; six appear first in the 
Arabic version (viz. chapters 1, 3, 6, 16, 20, 21). 

Of the twelve Indian chapters, five (5, 7, 8, 9, 10) correspond 
to the five chapters composing the Paiichatantra, two (17, 18) 
appear in the first book of the Panchatantra, three (11, 12, 13) 
are found in the Mahdbhdrata, and two (14, 15) seem to have 
fallen out of the Indian literature altogether. 

§ 23. No account of the Arabic KalUah wa Dimnah would 
bo complete without some notice of the man to whom we are 
indebted for this translation. 

* Abdullah son of al-Mukaffa' was bom about a.d. 725^ in 
the province of Persia, and brought up in the Zoroastrian 
religion. His father al-Mukaffa', whose real name was Daduyeh, 
had been appointed receiver of the revenue of Ffirs. Convicted 
of embezzling the public money, he had been put to the 
torture, which had had the effect of shrivelling up his hand, 
whence his name al-Mukaffa' (*the shrivelled'). The son 
'Abdullah was a man of great ability, learning, and wit. While 

^ He certainly died about 760 ; and al-Mad&ini, m reported by Ibn Ehal- 
likAn (De Slane, x. p. 484), states * Ibn al-M. lived (it is said) thirty^six years.* 
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still a young man he made profession of Islamiam to 'Isa son of 
'AJi, paternal uncle of the first two 'Abbasi caliphs, as-Saflah 
and al-Mansur, and govemour of the province of Ahwaz in 'Ira^. 
He then became intimate with him and acted as his secretary. 
Another person of note whom 'Abdullah knew intimately was 
Sufyan boh of Mu'awiya al-Muhallabi, govemour of al-Ba^ra. 
This Sufyao he offended deeply by habitually calling him Ibn 
al-moghi(dimah', by alluding to hia large nose, and generally 
treating him with contempt. 

It is well known that 'Isa's brother 'Abdullah aspired to 
the califate and rebelled against his nephew al-Mansur, but 
being defeated by an army sent against him, fled for refuge to 
hia brothers 'Isa and SulaymSn. These interceded for their 
brother with the caliph, who consented to forgive them and 
sign a letter of pardon. The two brothers instructed 'Abdullah 
SOD of al-MukaH'a' to draw up the letter and word it in the 
itrongest terras, so as to leave at-Mansur no pretext for evad- 
ing his word. He even inserted the following clause amongst 
others : And if at any time the Commander of the faithful act 
perfidirmsly tctwards his micte 'Abdullah ibn 'AH, his wives 
ahatl be divorced from him, his horses shall be confiscated for 
ike tmvice of God (i.e. for tear), his slaves shall become free, and 
thd Muslims loosed from their (tllegiance towards him. 

The caliph, on reading the paper, was highly displeased, 
and when he found out who had drawn it up, directed Sufyan, 
the govemour of al- Basra, to put him to death. Sufyin, willing 
enough, waited for an opportunity. One day, 'Isa sent hia 
secretary to see him on some business. He was seen to enter 
Sufyao's bouse, but he never came out again. How the murder 
was accompli§hed is uncertain. According to al-MaJsiuI, Sufyan 
ordered an oven t« be heated, and tho limbs of Ibu al-MukaSa' 
to be cut off and thrown in one by one. He then threw hia 
budy in, and closed the oven, saying : 'It is not a crime in me 
to punish you Uius, for you are a Zindll^ ('heretic'), who 
corrupted the people.' According to another account, Sufy&n 
sent him into the bath, and kept the door locked till ho 
wu soflTucntcd. The brothers 'Im and Hulayman. having asccr* 
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' ntainingthehiatory of the reignof Nushirvan; the 
ULffrniog belleB-lettres (or good manners); the 
' ticombig the same; and a book called 'the 
.-ill'." 

' .il-Mas'udi ', he also rendered from Pehlevi into 

I J uhich are related the exploits of Isfendiar, and 

iitaining accounts of the defeat of AfriisiSb by 

' ■ between the Persians and the Turks, of the 

.;iksb, of the history of Rustem, how he killed 

I .u. ami how he in turn was killed by the son of Isfendiar, 

r iither extraordinary events in the old history of Persia. 

iMer book. al-Mas'udi tells us, was highly valued by the 

ni. containing as it does, accounts of their ancestors and 

ji ri of their kings. Finally, al-Mas'udi says in another 

'He (al-Mahdi) exterminated without pity the 

L And all those who renounced lalamism ; for it was 

Bis chalifate that these religious heresies appeared and 

, after the publication of the books of Manes, 

1 and MarkioD, which were translated from Persian 

(evi into Arabic by 'Abdullah son of al-Mukaffa' and 

^i ben Masoud'' represents Ibn al-Moka£fa' as an infidel 

sod Islamism but remained at heart attached to the 

u religion. According to the same writer, Ibn al-M, 

firitJi several of his co-religionbts, attempted to imitate 

lof tlie Kur'un, but in vain. 

KCortain then that Ibn al-MukalTa' was a man of distin- 
litoniry abilities and a translator of a high order. It 
e reasonable to assume that if his version, known as 
wa Divinah, is not a substantiaily faithful reudering 
tho Pehlevi original, the fact ia not due to any want of 
ity on bis part. Wo may at least assume that he perfectly 

hii, 118. AI-Uu'adlirMbom KlBagdnd alwati.D. OOO.and duid*t 

■ Cairo) iJi. 956. tie tnvclled in Pcriia, India, Cojilun, MwUguiaar, 

I, ftnd GgTpt ; uid wrota a Urge number □( books, of vhioh only 

epnblUIUil in Korope, nuncly the ituriju 'l-dhaluib ('mMdowi of 

k ol ttittoTj, tnvel, wtd iteogrftph^. 

»9. 

ihf If* t)*07 l>i tl'v Salica tt Exlfutu cUi ilaaiumti. Vol X. ft. 1. 
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understood tbe text which he had before him. If he altered or 
left out anything, he did so deliberately. Now it has been 
conjectured^ that he did alter and omit certain passages, lest 
they should offend Muslim readers and serve to increase the 
suspicion in which he was held. One such omission is said to 
have been found*. But it is difficult to understand why the 
man who helped to translate the books of Manes, Ibn Daisan, 
and liarkion, should think it worth his while to make alterations 
in a story-book for fear of being convicted of heresy. Further 
it should be remembered that he is represented by Arab writers 
as the reverse of prudent. 

Ths old Syriac Version. 

§ 24. Besides the Arabic version there is another one which 
flowed directly from the Pehlevi, namely the old Syriac — old 
as distinguished from the later Syriac version made from the 
Arabic'. As this old Syriac translation was made nearly 200 years 
before that of Ibn al-Mukaffa\ it might well have been taken 
flnit, wore it not for two things. First, it is incomplete as 
compared both with the Sanscrit original, with the Pehlevi, and 
with the Arabic version. That is, it does not contain three of 
the original Indian chapters, namely those numbered 15, 17, 
18 in Do Sacy ; nor the Persian chapters numbered 2 and 
4 in Do Sacy ; nor, of course, those chapters which are of Arabic 
origin, namely those numbered 1, 3, 6, 16, 20 and 21. 
Secondly, every known version of the book (except the old 
Syriac) is descended directly or mediately from the Arabic, 
while the old Syriac version remained childless. So for con- 
venience sake I have noticed the Arabic first, and that too at 
some length, that I may describe its numerous offshoots to some 
extent by comparing them with it. 

§ 25. ' Ebed- Jesu, bishop of Nisibis, mentions in his catalogue 
of Syriac writings a certain *Bud (or Bod) periodeuta'* as 
having composed various works, principally against the Mani- 

^ Kalilag u. Damnagt pp. xoii, sqq. 

* lind, pp. xLvix, zLvxii. The passage omitted relates to the doctrine of the 
transmigration of souls. 
3 Bee i 85. 
^ I.e. a chorepisoopus. 
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chieiuia and tho Uarkionites. Thia person, he says, was entruBted 
with the oversight of the Christians in India and Persia, and 
lived about 570 A.D. Uo further adds: 'and it was he who 
translated from the Indian the hook of Kalilag and Damnag' 
This catalogue of 'Ebed-Jesu was published by Assemani in his 
Bibliotheca Ortentalis Clementina-Vaticaiia, III, Part I (Rome, 
1725). Oq page 325 Aseemani shows that it must have been 
written between 1290 and 1318, that is at a time when both 
the Pehlevi version and the Indian original (if indeed the Indian 
fables ever existed in a collected form) had long ago perished. 
Hence 'Ebed-Jesu in mentioning the 'book of Kalilag and 
Damnag' must have taken the name from the Syriac work 
Haelf and not from the Pehlevi version or an Indian original. 
Again, according to page 219 note 2 in the same volume, Bud lived 
about A.D. 570, or just at tho time when Barzoye was sent by 
Kbosru Nushirvan to procure the Indian original aud translate 
it into Persian, i.e. Pehlevi. Aa many other works are assigned 
to Bud iu this catalogue of 'Ebed-Jesu, he must have been 
a well-known litterateur, and so the date given is likely to 
be correct. Now it is highly improbable that just about 
the same time two persons should both have conceived the idea 
of tmnslating the same Indian book, the one into Persian 
and the other into Syriac. Besides, as Noldeke has said', the 
literal^' conditions of the Syrians make a direct translation from 
tho Sanscrit so improbable that we must assume at the outset a 
Persian writing as a connecting link, unless convincing proofs 
to the contrary are forthcoming. Finally, the names Kalilag 
and Damnag point to this Persian medium, for from what 
ifl known of Pehlevi, these names, if Pehlevi, are easily and 
naturally derivable from the Sauacrit Karaiaka and Damanaka'. 
From all these considerations it follows that there are ample 
o priori grounds for discrediting the statement of 'Ebed-Jesu, and 
for thinking that this Synac version must have flowed from the 
Indian through n Persian version. Assuming, for the moment, 
that nich was the case, we may further conjecture that the 
tnuuilator BQd was a Persian Christian acquainted with Syriac, 
not ihat he was a Syrian familiar with Persiaa It is notorious, 
says Prof. Noldeke, that at that time the colloquial and literary 
' Z. V. M. G. MX. p. 7H. = m<l. p. 7Sfi. 
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language of the king's province properly so called {Beth 
Armdye), the ecclesiastical language of nearly all the Christians 
in the kingdom, was held in high estimation. 'The Persian 
Paul' dedicates his compendium of logic, written in Syriac, 
to no less a personage than the king EhosriL On the other 
hand, it must have been exceedingly difficult for a Syrian (i.e. 
Aramasan) to penetrate into the secret writing of the Pehlevi 
literature, even though he himself might speak Persian with 
fluency\ 

§ 26. All doubt as to the existence and origin of the old 
Syriac version has been set at rest through its discovery and 
publication. It lies before us in the joint work of Professors 
Qustav Bickell and Theodor Benfey entitled 'Kalilag und 
Damnag. Alte Syrischs Uehersetzwng des indischen Fursten- 
spiegels. Text und devJtschs Uebersetzung von Qustav Bickell. 
Mit einer Mrdeitung von Theodor Benfey' (Leipzig, F. A. Brock- 
haus. 1876)*. 

The circumstances of the discovery of this precious document 
are narrated at length in Benfey's introduction'. In the summer 
of 1870, Pius IX. summoned a council of all catholic bishops, 
which met at Rome. Professor Bickell, remembering the state- 
ment of *Ebed-Jesu, determined not to let slip this opportunity 
for making enquiries, and wrote on the subject to Professor 
Benfey, who then put himself in communication with his friends 
Professors Scholl and Ignazio Guidi, then at Borne. Guidi, 
while conversing with a Chaldaean bishop, was told by him that 
on his journey to Rome he had come across a Syriac manuscript 
of Kalilah and Dimnah in the episcopal library at Mardin. As 
luck would have it. Professor Socin (now of Tubingen) was then 
travelling in this part of Asia. He was accordingly written to 
and asked to look for it. He found it at the library named. 
Unfortunately he was not allowed to purchase the manuscript, 
for the Patriarch's permission was necessary, and this dignitary 
was absent. All that Socin could do was to arrange for a 
transcript. This reached him in Bale in April 1871, and was 

1 Z. D. M, O, XXX. p. 754. 

» Koviewed by Noldeke in the Z. D. M. G., xxx. pp. 752—772 ; by Prym 
in the Jenaer LiUraturzeitung, 1878, p. 98 ; and by Weber in the Literarisches 
Centralblatt, 1876, no. 31, 1021 f. 

' Pp. xlii— xxiii. 
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SQbseqaently bougbt by tbe Royal Scientific Society of Gflt- 
L tingen and presented by them to the University Library in that 
I town. 

r § 27. The original manuscript is written in Neatorian, the 
Obttingen copy in Maronite-jacobite characters, and contains 
(1) the IJalilag wa Damnag, (2) the Revelation of St Paul, (8) 
a poem purporting to be by Ephraem concerning the final 
I Judgement and the punishment of sinners, (4) a number of 
I disconnected notices, treating of the development of the embryo, 
r the n&mea of unnamed biblical personages, the parents of the 
I Virgin, the star of the Magi, the crucifixion and burial of Christ. 
I the Dourishment of John the Baptist, the names of the two 
I disciples whom he sent to Clmst, the situation in the body of 
Ithe various affections and feelings, and lastly, the human mtcro- 
I.eosiQ as compared with the macrocosm. Tbe whole book ends 
' with two notices. The second one is written by the copyist em- 
ployed by Socio and need not be noticed further. But the first 
one presents difficulties. It runs thus in the transcript; 'Tbia 
original manoscript which we have copied was finished by the hand 
of a deacon named Hormuzd, son of Simeon, in the village of 
the convent of the holy Mar 'Ebed-Jesu which is near to Amedia, 
which is called the town of Rfitbune. in the year of the Greeks 
1837'. Olory to God! Amen.' It is not certain who was the 
author of this notice. It must be referred either to the person who 
wrote the Mardin manuscript from which Socin had his copy 
made — an unlikely supposition because the copyist would in 
tliat case be omitting the customary mention of his own name — 
or more likely to the copyist employed by Socin, so that Hormuzd 
is the name of tbe person who wrote the Mardin manuscript 
from which the copy now at Gottingen was made, This copy 
swarms with errors, some (perhaps many) of which are certainly 
lo be referred to the Mardin original*. Bickell in the foot-notes 
to his edition of tbe text, and Noldeke in his MduaekiJmg, have 
shuwQ bow much may be done towards restoring the right text 
by means of conjectural emendation. Further, the original 
Hardin manuscript is not complete. Two mai^inal notes in 
Kbic draw attention to tbe fact that the first and lost leaf of 
! KaiUag wa Davimitj are wanting. The fact is that a sheet 
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has become detached. As. the last leaf of the K. wa D, contained 
also the commencement of the Revelation of St Paul, the text of 
this is not complete either. There is also a long gap in the 
chapter of Bllar (De Sac/s 14th), due perhaps to the fact that 
Sodn's or an earlier copyist turned over two leaves by mistake \ 
§ 28. According to the Mardin manuscript, the contents of 
the old Syriac version are arranged as follows : 

1. The lion and the ox (De Sacy's 5th chapter). 

2. The ring-dove (De Sac/s 7th ch.). 

3. The ape and the tortoise (De Sacy's 9th ch.). 

4. The ascetic and the weasel (De Sacy's 10th ch.). 

5. The mouse and the cat (De Sacy's 11th ch.). 

6. The owls and the crows (De Sacy's 8th ch.). 

7. The king and the bird (De Sacy's 12th ch.). 

8. The lion and the jackal (De Sacy's 13th ch.). 

9. The story of Bilar (De Sacy's 14th ch.). 

10. The king of the mice (contained in Arabic MSS. but 
not in De Sacy's text)'. 

The sixth chapter (De Sacy's 8th) has no doubt been dis- 
placed, and ought to stand after the second (De Sacy's 7th). 
Possibly the disturbance points to a copy in which the chapters 
of the book were contained in separate fasciculi which might 
easily become disarranged'. This ingenious suggestion of Benfey 
may perhaps also explain why so many chapters undoubtedly 
Indian or Persian, and contained in the Arabic version, are 
wholly wanting in the Mardin manuscript. 

§ 29. What light is thrown by this old Syriac version on 
its relation to the others? Benfey in his introduction to 
Bickell's edition of the text seems to have established satis- 
factorily from internal evidence the following propositions. 

1. The variations of the old Sjrriac version from the Arabic 
version and its oflbhoots furnish jnoof that the Syriac cannot 
have flowed from the Arabic, but do not decide that the Pehlevi 
and Syriac are independent of one another*. 

2. There is proof to show that the Pehlevi and old Syriao 
versions are not independent, but that only one of them was 



^ Kal. «. Dam, pp. xziv — xxvii. ^ Kal, u. Dam. pp. xzxvn, xxxnii. 

» See §§ 6, 20. < Ihid. pp. xxxi— xlviii. 
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^K made directly from the Sanscrit ori^al and then gave rise to 
F^ the other'. 

3. There is proof to show that it was the Petlevi version 
which was made directly from the Sanscrit, whereas the old 
Syriac flowed from the Peblevi". 

In suppurt of the first proposition Bcnfey draws attention to 
the following points. 

(a) The old Syriac version contains none of the introductory 
chapters which appear first in the Arabic and its offshoots (viz. 
De Sacy'a chapters 1, 2, 3), nor the biography of Barzoye the 
physician (De Sacy's ith chapter)'. But let me remark, with 
hi\ due deference, that the absence of De Sacy's chapters 1, 2, 
3, proves nothing, for they are all absent in the later Syriac 
TersioQ, which undoubtedly flowed from the Arabic, Indeed De 
Sacy's chapter 1 is wanting in all the offshoots of the Arabic. 
And as to the chapter about Barzoye, Benfey himself admita 
that it may have been lost by accident, and that its nature is 
tnch that a Christiaa priest might naturally have shrunk from 
repn>ducing it. To my mind the most significant omission in 
the Syriac is the omission of all the chapters of Arabic origin, 
namely those which are numbered 1, 3, 6, 16, in De Socy, and 
the two chapters which I designate as 20th and 21st*. Surely, 
if the old SjTiac version had flowed from an Arabic copy, it 
would have contained some of these. 

(A) The names KalUag and Damnag cannot be derived from 
the Aimluc£aItfaAand Dimnah". And there are other instances 
of this terminal g which has been preserved iu the Syriac but 
Dot in Uie Arabic 

(c) A few Sanscrit names ore reproduced more or less 

bitfafuU; in the old Syriac, which do not appear in the Arabic 

or any of its offshoots. At the beginning of the chapter corre- 

qnodiog to De Sacy's 11th the names of the questioner and 

r usweier are given as Zedashtar and BuJiam*. These forms 

^Kicflect as nearly as could be expected (considering the lapse of 

^^Vtime and tho ambiguities of the Pehlevi n-ritiog*) the original 



' nu. pp. n.TBi— 

• Ibid. pp. ■.■TU— I 

' Wd. p, ixii. 

* Sm 11 0. 30. 21. 



' Sot S M. 
• Ulckell-fl te«. p. G7. 
' Noldeko in the Z. D. M. 0. m., pp. 
753 pqri. 
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Sanscrit names Yudhishthira and Bhlshma^. As these names 
are replaced by the more -usual Dahahalim and Baidahd in the 
Arabic version and all its offshoots, it seems that Ibn al-Mukafifa' 
suppressed them, perhaps intentionally. 

The same remarks apply to a passage in the chapter of the 
owls and the crows*^ where the Sanscrit names of two heroes 
Arjuna and Bhlma survive in Arzeg and Bimadh. It may be 
added that several Fehlevi names occur in the Syriac which do 
not appear in Ibn al-MukafFa'*8 version^. 

(d) At the commencement of the chapter of the lion and 
the jackal*, the old S3rriac version introduces the jackal thus : 
" In the land of the Turks, in the place Bapukan, was once a 
king who had committed many sins and evil deeds. And 
because of his many sins, when he died his soul entered the 
body of a jackal, who in due time gave birth to him. And 
because he had done so few good deeds, he remembered while 
in the jackal's body that he had formerly been a king, but on 
account of his crimes had come into the jackal's body. And he 
repented of the sins which he had committed, and as he roamed 
about with jackals, wolves and foxes, his companions, he neither 
hurt nor killed animals nor ate flesh." This passage also appears 
in the corresponding place in the Mahabharata (xii, 4084), but 
not a trace of it is to be found in the Arabic version or in any 
one of its descendants. Hence very probably Ibn al-Mukaffa' 
omitted it for some reason or another'^. If so, then we have 
here another proof that the old Syriac version did not flow from 
the Arabic. 

Assuming then that the old Syriac version did not flow from 
the Arabic, then either it was made from the Fehlevi of Barzoye or 
from the Sanscrit original. By comparing a number of the proper 

1 Benfej'a EtitZ. tur PanUch, p. 545. 

* Biokell's text, p. 76 lin. nit., 77, 1. 3 : Benfej's ParUtch,, Bk. ni., strophes 
334, 335. 

' See the end of this section. 

« Biokell*B text, p. 87, 11. 6 sqq. 

B Benfey thinks that he purposely suppressed it. A Moslim proselyte, he 
says, whose orthodoxy was seriously doubted, and a man who had many 
powerful enemies, would not have dared to reproduce a doctrine which to his 
coreligionists must have appeared ridiculous and abominable. Perhaps so, but 
see the end of § 33. 
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es wliich occur in the old Syriac with the corresponding ones 
iu the Siuiscrit and the Pehlevi (aa reflected in its Arabic 
tnuislation) Benfey has established his second proposition. 

The Syriac and PehlevI forms of a name, while differing from 

the Sanscrit, often, present the same differences. This similarity 

of difference is frequently so striking that it is impossible to 

^^ ftvoid the conclusion that the Syriac and the Pehlevi are mutii- 

^^Lallyconnected. i.e. that either the Syiiac flowed from the Pehlevi 

^^Bor vice versii. Thus, take the name the Sanscrit form of which is 

^^^^antlaka. The Pehlevi form is reflected in the Arabic Kalilah. 

^^^Bnd the Syriac has Kalxlag. Thus both the Pehlevi and the 

^^■BynM have changed Sanscrit r to I and Sanscrit t to I, and 

^^"both have substituted » for a'. Would both versions have hit 

on the same differenceB, had not one of them flowed from the 

other? 

Again, the name of the king in the chapter of Bilar (De 
Sacy'a 14th cliapter) appears in Schiefner's Tibetan test* as 
Chanda- Pradifota. The Arabic MSS. give variously aadkrjii, 
aSdrm, aadst'. Of these we should a priori select the first, 
■a containing most consonants. The old Syriac gives sktprm*. 
By writing i-j (/) for j Iff) in aSdknn, we get two almost 

I identical forms : Arabic sSd/t-m and Syriac shtprm (for a, d, f 
%,n radically the same as ah, (, p). Now these two forms, while 
differing widely from the original Chanda-Pradyota, are yet 
exceedingly like one another. In both the n is absent, in both 
dyota is replaced by m. It seems reasonable to infer that 
tather the Syriac form is a transcription of the Pehlevi one, or 
»c# versd. 
Lastly, the cat in the chapter of the mouse and the cat is 
ealk-d in the Makabhamta by the name Loma^'. The old 
Syriac has Riima, De Sacy's text Roml. In each of these 
^DBcrit I has become r, in each the Sanscrit termination fn has 
been dropped. This is a remarkable coincidence if the Syriac 
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and Pehlevi versions are independent translations of the San- 
scrit*. 

Benfey establishes his third proposition, namely, that it was 
the Pehlevi version which was translated from the Sanscrit, 
whereas the old Syriac flowed from the Pehlevi, in two ways : 
first, by appealing to the authority of Firdau^* and to that of Ibn 
al-Mukafifa' ; secondly, by showing that the old Syriac contains a 
number of Pehlevi words. 

FirdausI s account of the matter I have already detailed 
(§ 8) ; Ibn al-Mukaffa"s is contained in the second chapter of 
De Sacy s text (§ 8). 'Ebed-Jesu's statement that the book 
was rendered from Indian into Syriac must certainly give way 
to the authorities just quoted. For in the first place, 'Ebed- Jesu 
wrote about a.d. 1290, or two centuries later than FirdausI and 
five later than Ibn al-MokaflaT. Next, Firdau^ was preeminently 
well versed in the ancient history and literature of Persia. 
Lastly, since in our MS. of the Syriac, the introductory chapters 
are missing, it is quite possible that they were also missing in 
*Ebed-Jesu's copy ; and the Pehlevi had very likely disappeared 
by then. Hence his mistake was a very natural one; how 
could he have known that between the Sanscrit and the old 
Syriac version, written according to J. S. Assemani about A.D. 
570, intervened another, namely a Pehlevi version ? 

The following are a few of the cases in which Benfey descries 
Pehlevi words. 

In the chapter of the owls and the crows (De Sacy's 8th, 
old Syriac 6th) we read of a certain lake called in the Sanscrit 
chandrasaras*, i.e. 'basin of the moon,' in the old Syriac 
mdhokhani*, a name which Benfey pronounces to be com- 
pounded of Pehlevi mah (* moon *) and khan (' well *). 

In the same story occurs the name of a hare. This name is 
given in the Panchatantra^ as Vijayadatta, * victorious.' The 
old Syriac has Piruz^, a word surely identical with Persian 
Piruz and Pehlevi Pirudshl, also meaning * victorious.' 

^ For more examples of this kind the reader is referred to ohapter vni. of 
Benfey *s Introdaction to Bickell's Kalilag und Damnag, 

* Persian writer and author of the national epic known as the Shdh-Ndmah 
( * book of kings *). He lived ▲. d. 960^103a 

' Benfej's PanUch. Pt. ix., p. 226. < Bickell's text, p. 65, 1. 7. 

• Benfey's PanUch, Pt. ii., p. 229. * BiekelPs text, p. 48, 1. 6. 
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in [be chapter of the lion and the ox (De Sacy's 5th), a 
rtory occurs in which the fabulous king of birds playa a part. 
His SaDscrit name ia garuda, but the Syriao has Simur. In 
thiA word Beiifey recognizea the Persian Simvr^, who figures 
in the heix>ic lore as the nourisher and bringei up of Bustam's 
father Sal, and also as king of the birds'. 

The first and last of the inatancea just cited also tend to 
prove that this Syrlac version is not descended from the Arabic. 
For while in both cases the Syrian translator has copied the 
■Oftinea, the Arab has translated them. In the Syriac we 6nd 
iiahokhani and Slmur, both Pehlevi words; but in Ibn al- 
Mukaffii's version the Arabic expressions -cill ^^ and .UJjOI". 
If then the Syrian translator had the Arabic text before him, 
why did he represent Arabic expressions by rendering them 
into Pehlevi I Of any other Arabic text besides that of Ibn 
al-Mukaffa' there is not the smallest trace'. 

§ 30. Having settled the question of the origin of the 
Syriac version, Benfey gives reasons for thinking that, so far as it 
mbstantially a more faithful reflex of the Sanscrit 
riginal than the version of Ibn al-Mukaffa'*. He thinks that 
1 th« one hand the circumstances of the Arab translator were 
I to induce him to deliberately omit passages, while on 
■ the Syrian Bud had every inducement to render 
' what he found before him. Islam was then com- 
fMkmtively young, and hence more sensitive and intolerant of 
rival creeds, than a religion more firmly established and which 

tbad lasted for centuries. This would be specially true of Muham- 
' For more exkinjiles ot FehleTl words, we Chap. n. of Benfey'e iDtroduction 
Id KalUag und Uantutg. 

* Da 8m;. p. 136. S. For ,UJu!1 m« L>oe. 

' If *M only to he Bipeotcd, tcVErat of tbe initanoes cited bj Benfejr id hii 
Ukmsd UlTastigKtion of the Kalilog wa Damnag have be«ii cii&IIen)teil b; re- 
«l«*«n. PiTm hu poiiiti-d iml Uiat t i^*^ - (Bickell'i text. p. ;i, Ime 7 from 
tb« bottom) ia not a proper naiuu but an adjeclirc ('imperitus, nidia'), and 
haoM that tbe whole of Beuftij'a olalioritW aigam«nt bued tb«reon (pp. Liivn. 
— uxz.) tUto to tha ground. AKain, Nuldrke liait no heaitation in aaying thai 
L (BidtaU'a tMt. p. I, 1. 8), on vbieh 'Otntfj hu a Rood d«al to aaf 
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medanism, foonded as it was on a retj simple creed, originating 
as it did among a people of no Teiy deep psychical feeling, and 
propagated by the foix» of anna. Add to this that Ibn al- 
Hukaffia!" was a jNroseljrte whose sincerity was always suspected. 
It follows (so thinks Benfey) that he must have been strongly 
tempted to avoid reproducing in his version anything which 
might excite the ridicule, honor or suspici<m of his brethren. 
One instance of such an omissicm is adduced, namely, a passage 
containing the doctrine of the tnmsmigrati<m of souls, omitted 
in the Arabic but found in the Syriac On the other hand 
Benfey urges that Bud was a Christian, belonging to a people 
who notoriously held Indian philosophy and literaturo in the 
highest respect, (a &ct illustrated by the Syriac version of 
the biography of Buddha in Barlaam and Jasaphai^), and also 
points to the slavish fidelity which was notably a characteristic 
of their translations of foreign literature. I have already shown 
that thero is a fact which runs in the teeth of Benfey s theory 
with respect to these intentional omissions of Ibn al-MukaSi& *. 
As to the Sjrrian translator, it is very likely that his rendering 
was a slavishly faithful one. But, as Benfey admits, both the 
Mardin manuscript and its copy swarm with enors and 
omissions, a fact to be carefully remembered in considering 
the textual probleios presented in the book. 

After all, such a priori arguments as Benfey advances on 
this head are of little value. The special peculiarities of 
particular individuals often override and set at nought the 
conclusions anived at by reasoning from anterior probabiUties. 
There is nothing to argue from with safety except positive 
evidence. 

§ 31. Benfey devotes the last and longest chapter* of his 
learned introduction to Bickeirs text to the examination of a 
number of differences between the old Syriac and the Arabic 

1 A religioas romance attribated to St John of Damascas, onoe in office at 
the oourt of the Chalif al-MannOr. It is the history of an Indian prince who 
was converted by Barlaam and became a hermit. The book exists in many 
languages. It has been shown that Josaphat (who has been canonized by the 
ohorch of Bome) is none other than Bodisat or Bnddha. (See T. W. Bhys 
DaTids in his Buddhist Birth Stories, pp. xxzvi. sqq. On p. zcv. a conspectus 
of the Barlaam and Josaphat literature is given.) 

• See end of § 28. • Pp. cv. — cxlxv. 
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§ 32. Is attempting to settle the testoal proUems intro- 
dooed by a wnnparieno of t^ Siriae Tecmoo with the Aiabio 
vonoa and its oAhooli^ it ateau that the nuun gaiduBg lules 
an ai feUcnn: 

1. Wbater^er b fbnnd in the Suucrit as iretl as in (be old 
Srriac or tb« ArahK KatU* «<a ih'MNoi ahoold be accepted as 
hariog belonged to tfae ordinal text, 

S. Whatever is foaad in the old Syriac and in the Arabic, 
or ia one of iu oSsboots, should be recognixed as aathentic. 
It is Ter; doabtfnl whether any of the descendants of the 
Afsbk veniOQ have been infiuenced bj the old Smar. 

3. What is found in tfae Sanscrit, but not in tfae old Syriac 
or in the Aimbic version or any of its nflshoots. should be rejected 
aa a fauer Indian addition, unless there is stitHig reason to the 
omtraiy. 

§ 33. It may appear strange that the Sanscrit texts should 
be considered as second-rate witnesses to the text of au Indian 
l>nok. biit Beufey's investigations, set forth in his brilliant 
Einlntunrf lur I^inUckattntra, published in 185!) (or 17 years 
befbru the tiiaoivery of the Syriac manuscript), KhI him to llio 
conctnBion that the Arabic KalUah wa IHmnah (i.e. the Indian 
of it) represents with substantial accuracy an Indian 
(or rather, as some think, a collection of tulos nelecled 
various Indian sources), of which tho I\tnchataiitra, the 
irata and the Ilitopadesa contain each a {tort, but that 
part in a niodvmi»i>d and artificially elAborati<d fnnn. While 
Ihmv is 00 reason to doubt that BarzSye's rendonntf of the 
Sanscrit original was a fnhhfiil one, it is cn^y to understand 



l^nr tiuu ongiBal beeaice ahcred aad «Blai]gcd» ccftnilfd in 
fOft* Mud elahicit&d in ctlKss, as tne wrcBt on. ^ ^priorv H 
«M fikelj tfcat tMi fbooid be », in liev of tbe tendoKT to 
'uhamtUaue Baflbkement ' ito vae Beakjs plmse) vUdi 
ctdvacteriKS laser IiKfian writiiigs. It is in tbe extant 
Famciaiamtra that this tenckncr nMSt dearir dirovs itaelt 
OMnpaie it wish the Kabla v. D. The laner is tene and 
brieC tamfie aad rigoroiis, eridentlj the relic of a hoaiy 
antiquitj. The other is elabonue and loigthj. subtle and 
phikscfJiiGaL Its farm, too, is artificial, for the parts o£ the 
book which are not narradve appear in the fcvrn of poetrr. It 
bears c«i the face of it the stamp of later times. The sketch 
of the first three bodis of the PamckaiaMira contained in 
Somadera's Kathd^SarUrSdgarOj a work composed at the 
commeDcement of the twelfth omtoiy, shows that these 
cha{4ers still retained at that time the form thej had when 
tliejr passed into Persia\ Since the Katkd'Sarii'Sdgara and 
the Peblevl (as reflected in the Arabic and old Sjriac) are 
independent witnesses, this agreement is a strong proof that 
tbejr are both substantially true, and that the PanAaiantra as 
we have it gives a false idea of its original form as known to 
Barzoye. 

It is of course possible, though unlikely, that he did not 
take all that be found in the copy before him ; which might 
account to some extent for the absence of certain passages in 
the Kal. w, D, which appear in the Sanscrit PanchaiantrcL 

§ 34. It is doubtful whether the source of the Pehlevi 
book was a single book, a connected whole, or whether Barzoye 
did not make a selection from various sources, a kind of antho- 
logy, or (which amounts to the same thing) found it made for 
him. Benfey held that there was originally such a ' Gesammt- 
werk ' or ' Grundwerk,' that is a book whose contents formed a 
complete, connected, organic whole ; that the first five chapters 
of this book became detached from the rest and formed the 
PanchatarUra ; that the next three chapters were preserved in 
the Mahdbhdrata {* retteten sich ins Mahabharata ') ; that two 

' Bonf^'f Einleitung zur Pantsch,, Pref. p. zyni., and p. 18 ; and Tawney's 
Kathd Sarit Sdgara in English, chapters lz. lzi. and lzii. (Fasoio. tu. of the 
Bibliothica Indiea, Calentta, 1881). 
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were taken up into the first book of the Panchatantra ; 
and that the rest dropped out of the Indian literature altogether'. 
What evidence does he adduce for this ? Abaolutely none. On 
th« contrary, Pryin* has pointed out that there are facta which 
make it highly improbable that there ever was a single united 
Indian book such as this. First, strongly marked differences of 
form appear in the chapters. The five chapters corresponding 
to the Panckatantra' are characterised by their endless number 
of inserted stones; the three chapters found in the Makahkarata* 
bjr their simple, didactic, or homiletic nature ; while the curious 
Ghapt«r of Bilar* is strikingly different from all the others. In 
this chapter none of the parts are played by animals ; its ruling 
purpose is evident from beginning to end, namely, to hold up 
the Brahmans to execration ; and the voi-y long series of simili- 
tudes 18 sometliing quite per ae. Next, the fifth chapter of the 
old Syrioc', which is one of the three sections found in the 
Mahdblidrata. is introduced by the words 'Zedoshtar said to 
■BiskatD : Show me how, &a', whereas all the other chapters, like 
of the Arabic Kalllah wa Dimnah, are said to have been 

■ted by Bedawag or Bldiig (De Sacy's Baidaba) to Dehaahram 
i(D« Satry's DafKkallm). Now Zedoiktar and Blskam are merely 

tptionsof Vtidhishthira and Bhlshma, names which in the 
fakabhdrata appear at the head of each of these three chapters'. 

therefore certain that in the Pehlevi version, each of these 
chapters commenced in this manner, and that the Syrian 
translator or a subsequent scribe substituted in the case of 
two of them the commoner Bedawag and Debashram, but 
inadvertently allowed the old names to stand at the head of 

third. In the Arabic translation they have disappeared 
.'thcr, giving place in all three instances to Baidaba and 
io^IiR. If therefore these three chapters belonged to the 
book or ' Gesomratwcrk ' as the five which are represented 
ic Panchatantra, why are they differently introduced ? 
'XaBtly, I may add, Schiefner's publication in the Mimoirea de 

Bimlrittaif nr PimUch., Vtvt. p. iTni. : Kalilag u. Dam., p. ttii. 

Jfmatr I.iur<$tvTKltuBf, 1878. p. 99. 

Dt Sujr'f «lu[a. S, 7, 4, 0, 10. • De 3. 11, 19. IS. 

M8.14. • De S«cy'« Uth. 

Boifcj-t EioUitung nr P»nt>eh., pp. US. S61. &TG; kUo Kalilag u. 
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VAcacUmie ImpMale des Sciences de St PHersbourg^ shows 
that the Sanscrit original of De Sacy's 14th chapter formed the 
two concluding tales of a cycle of twenty sections, all relating to 
king Chanda-Pradyota*. 



III. The offshoots of the Arabic Version. 
A. The later Syriac Version. 

§ 35. The later Syriac version, made directly from the Arabic, 
was discovered and edited by Prof. W. Wright of Cambridge'. 
The edition is an exact reproduction of the greater portion of a 
single and unique manuscript belonging to the library of Trinity 
College, Dublin, marked B. 5. 32 and lettered Scieiitia Mundana 
Syriac f consisting of 209 leaves, of which the first 184 com- 
prise the Kalllah wa Dimnak. A small portion of the manu- 
script (ff 161—184 and 200—207) the editor assigns to the 
latter part of the thirteenth century ; the rest he considers to 
be a century or two later and to have been written by two 
scribes, except a few leaves which were added in 1613 to replace 
others which had somehow dropped out at different times. 
The MS. contains, besides the K. w. D., a collection of fables 
entitled Fables of Josephus (sic, Le. -^sopus), various questions 
or riddles with the solutions, a section on the different ways of 
putting a question, sayings of Pythagoras, and sayings of other 
Greek philosophers. 

The text of the K, w. D. in this MS. teems with errors, aa 
may be seen from the quantities of conjectural emendations 
proposed in the foot-notes and in the long list of additions and 

1 End of § 16. 

' See also A. Weber^s remarks in the LiterariBches Centralhlatt, 1876, 
ool. 1020. 

• The book of Kalllah cuid Dimnah, translated from Arabic into Syriac, 
Edited by W. Wright, LL.D., Professor of Arabic in the University of Cambridge. 
(Oxford, at the Clarendon Press, and London, Triibner, 1884.) 

The above has been reviewed by Prot Noldeke in the Qdttingische gelehrte 
Anzeiffen (nr. 17, 1 Sept. 1884), and by M. B. Duval in the Itevue Critique d'hist, 
et de litt, (12 Jan. 1885). 

Professor Wright had some years before published an account of the MS., 
together with the text and translation of the first few pages, in the Journal of 
the Hoy at Asiatic Society, New BerieS) Vol vii. Part i., 1874, Appendix. 
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eotrecdam. To aggnTtte mmneis. the c4dest portion of the 
MS. has been higeh- retnced by n Uter hand. This Ktimcing, 
being most frokr, obliterues the old writii^ without shedding 
fight upon it. What vas ohscme before is now pitdi dark. 
§36. The contents of the later Svriac version according to 



1. The fion and the ox. (5th in De Sacj.) 

2. The defence of Dimnah. (6th in D.S.) 
3w The ringdoTe. (7th in DS.) 

4. The owls and the cxows. (Sth in D&) 

5. The t4»toise and the ape. (9th in D.S.) 

6. The ascetic and the weasel (10th in D&) 

7. The mouse and the cat. (11th in D^.) 

8. The king and the biid Knzih. (12th in D.S.) 

9. The lion and the jackal (13th in D&) 

10. The traveller and the goldsmith. (17th in D.S.) 

11. The king's son and his companions. (18th in D^.) 

12. The lioness and the jackal (15th in D.S.) 

13. The ascetic and the traveller. (16th in D.S.) 

14. The story of the wise Bilar and queen liar. (14th in 
D.S.) 

15. The biography of Barzoye. (4th in D.S.) 

§ 37. As this version contains several of the distinctively 
Arabic chapters, it must be descended directly or mediately 
from the Arabic. 

That it was made directly from the Arabic follows from 
several considerations. Not only does the translator tell us so\ 
but there is also decisive internal evidence of the fact Prof. 
Noldeke has pointed out' a number of Arabisms. Namely 

oWl =^ H (ilia with waw alhal), e.g. ai.\i>i OtlD^O \1] (p. 189, 

23) >- ijy jjccj If ; the partitive use of ^ in ^^ oai 

]/voffnv ^ l^p inimSo? (p. 394, ult.) ; the Arabic c^.'^U 

with following genitive reproduced by l>iD with suffix, e.g. C1|^ 
(p 238, 5) = ' he who has it ' (the illness), compare p. 269, 4 ; 
verbs of purely Arabic origin, as \ji\ ]m»^ (used six times, see 

1 Syr. Text, p. 402, 4 : Engl. Tranil. p. 264, 23. 
' Id hU review above quoted. 
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the gkosazy) = ' I hope,' derived it would seem from AniUc Uy • 
and ^^ if^^V^ (p. 70, 8) ' looking, glancing/ which PiaC Wright 

explains in his glossary by Arab. uJJt C& look"). Farther, 
nombers of Arabic words appear in a transliterated fionn. Thns 
|n 1 %\1 (p. 77, 22) or rather ]nis\], which was no doabt 



meant, is merely the s\iXfi\ of the Arabic text (De Sacy, p. 126, 

8); ^? Cp. 150, 10) isthe Ar. ^^^^Jl cn no ftVlNl (S^kolOt 
p. 166, 4 and 167. 16; r^^ (j^), p. 209, 21; ^\i:im (jj^, 

a disease of the eye), p. 297, 4' ; |AJ a coimpdim of i*10 \j^* 
pu 313,20; ?Q-tt (j<^), ^ 335, 2 ; -^aoo (Jj^^), p. 335. 5 ; 

and ^1 (c;!>i^K P- 3i6, IS. In aU these cases the translator, 

not understanding the Arabic wc»d before him^ has simply 
transferred it bodUy to his translation; as may be seen by 
referring to the c^^nresponding passages in the Arabic T»si<m. 
Further* w\»ds occur which are evidently translations <tf Arabic 

words wroD^y read Thus |^)c (p. 169» 5), which yields no 
intelligiUe sense, is the translatico of ^2Ci>- ^stoiies*), a mis- 

reading of ^^^ C ^^"^ *^* ^^"^ ^'^^^ in ^i^ Arabic text (De 
SacT. PL 16i sf\ Again liScu* > 2TS. IT) is the rendering of 

^jliit ; wine7 misread fcr ^I^ C^k^I^^* !>? Sacy, pu 231, 
L Qh>>\ Again^ ai p. 17^ 15> the "^ttmity between piecioas 
stones'' rests on a misua-der^^tanding <i>f the jksc? ^ILx& (De 
Sac7« pL l<$3s. L uh j^ che traitsJbitor haxtn^ undeistvNMl ^t^ 

roatTare'" in ft» c^herseoserf'jewvkV Nasurat ecuEstityk meant. 
LkcIt. ^i»-2h g^- * y '^ CP^ ^^. 21) » w> ^)^l« a ivikieriiig of 

^,m3 1' r«I%toii7^ insteai irf ^^ <* deK' IV Sak-jr. fL 305, S)\ 

' ^ Pb7£. Wrigttfi !u» iii^aemHi 
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The four things to be feared are debt, fire, a powerful enemy, 
and diwaae'. See too my notes oa pp, 150,28 and 163,8 of the 
EogUsb translation (due, I ought to have said, to Frof. Koideke), 
and my note on p. 258. 35. 

§ 38. By whom and when was this version made ? On pages 
264, 265, of my English translation' will be found two pa^snges 
which have been clearly inserted by the Syrian translator. 
These show clearly that the author was a Christian priest, 
living at a time when the Syrian church lay in an utterly 
degraded state, and when the power of the Caliphate waa on 
the wane. Indeed apart from these passages, the numbers of 
Scriptural quotations and allusions which embellish almost 
every page of the book, are amply sufficient to betray the 
Christian translator. These of course have no place in the 
Arabic version. Further, our Syriac version must have been 
made at some time after the middle of the eighth century, 
when the Arabic version was published, and some time before 
the latter part of the thirteenth century, the date of the oldest 
part of our Syriac MS, which, apart from the faulty retracing, 
11 in such a bad state that the text must have previously passed 
through the hands of several scribes'. Further, the translator, 
whoever he was, has used a number of rare and antiquated 
words*, and on the other hand occasionally retained an Arabic 
word, oft«n merely as a gloss to explain a Syriac word where 
we should hardly bavo thought an explanation necessary*. 
This shows that he waa a poraon whose conversational language 
was Arabic, whereas he had only acquired Syriao in the schools, 
to study the Bible and the translations of the Greek fathers. 
These oonsidtrations have led Prof. Wright to assign the version 

tto the tenth or eleventh century. 
' Compare BickBll's toit (p. TB, 8], «bich liu 'jAoV' 1 mj Englisli tranal. 
V. 161. u ; BMMhbDll, p. una, &. 
' Sfrikc (ril. pp. 403, dlS. 

■ If Uit TOkder will Ulu the trouble to go through tbo list of eonjeatnni 
wiumrtrtlooB maila ov the text at thia portion, be will tee Uial Urge nomben of 
Ibra aSeet word* not ratnoad bat written by the Oral band. The*e «i« to b« 
build r*'^ '■> ^* r<iot-DulM to tbe Sjriao tut (pp. 367—406). parti? in the 
Addition* and Correotioni (pp. i.txa, — i-iiii.). 
* BtpUtncd in Ui« glavivj pr«flied to tlie teil. 

*Pl l m» taj note or p. 315, 88 of tbe En«li»b ttanelation, from wbleli il 
II tbaae niplMiator? glo>M« proceed from Uie trsoilalor, 
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§ 39. The chief value of this Symc version is that it sheds 
light on the original text of the Arabic K. w. D. The Arabic 
text which the Syriac translator had before him must have 
been a better one than De Sacy's, because numbers of Guidi's 
extracts, which are not found at all in De Sacy*s text, appear 
in their proper places in the later Syriac ; as may be seen by 
referring to my table (p. 317). 

Unfortunately the translator was a bad one. He did not 
always understand the text before him, as we have seen ; and 
he often gave a different turn to a passage in order to bring 
out a Christian sentiment ^ His ignorance of natural history 
has led him into other mistakes'. A regard for decency has led 
him to alter many of the coarse passages'. 

B. The Greek Version. 

§ 40. The Jesuit father, Peter Possinus (Poussin), when 
about to edit a Greek manuscript containing the history of the 
emperor Michael Palaeologus by George Pachymeres, found 
cited therein (Bk. VI. Cap. XVIIl) ra rov I'xytfKaTe Tlapa- 
l3o\i/ca, as if it were an excellent and well-known book. Being 
wholly ignorant both of its author and subject-matter, he made 
further inquiries and obtained from the library of Leo Allatius 
a Greek codex, hitherto unedited, containing these very Dopa- 
fioXiKa. Possinus was so pleased with them that he turned 
them into Latin, and appended this Latin version (without the 
Greek text) to his edition of Pachymeres*. 

In 1697 S. G. Stark published the Greek text from a 

1 See for instanoe my note on p. 264, 2 f. of the English translation. 

3 E. g. he imagines that sea- water is suitable for drinking (Sjr. text, p. 290, 12). 
The text has * 1 drink water from the sea.' Prof. Noldeke, in his review, has 
drawn attention to other instances of similar ignorance, which make it anlikelj 
that the text here is corrupt, as I thought when I rendered * water from the 
pool * (Engl, tr., p. 189, 22 ; see Add. and Corr., 290, 12). 

' E.g. see my notes on p. 88, I and p. 117, 88 of the English translation. 

^ Georgii PachymerU Michael PaUeologiu (Bome, 1666, foL). The appen- 
dix is entitled Appendix ad observationes Pachymeriaruu. Specimen sapientia 
Indarum veterum. Liber olim ex lingtia Indica in Persicam a Perzoe medico : ex 
Persica in Arabieam ab Anonymo; ex Arabiea in Oraecam a Symeone Seth, a 
Petro Potaino Societ. Jesu novitsime e Oraeea in Lalinam troMlatue, [Copy 
in British Museum.] 
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Huntxtrg MSl, addiDg a Dew Latin traoslatioo ', as be tfanagfat 
that ^wann had treated his origwal too freely. 

Ib $23 cf his pR&c« SUrk saja: 'Be^at at «tiam de 
GiVGB Ttanone £cainas. Earn qnemadmodiiin statim in froote 
libci patet, adornaTit &'sMDa Setk* Medicos, ex Aiabico. Atqae 
idem tftiaa «b alioa Ufans, qoos ex eadem Ijngaa Tertit, Gunam 
inter eniditoa nerittts est. Qui quidem si Codici Florentino 
Sdes habeod* est, qoem ex aiiiicoinm Uteris allegat Pomniu in 
OUm^otio ad PackymeriM Andnmicvm, hunc libnim TCftit, 
jossu ALEXn COMKENI Jmperatoria. Exstat adhnc e« 
renio Uanoscnpta in Bibliotbeca et Vindoboneitn et FIomA'aa 
et vlii^wbiMt teste AUatio. Extat etiam, quod ex Catalogis 
patet, in OiOMntn in Angtia*, in Bel^o in Luffdunaui, atque 
etiam Gl Lace SvttUitii bcneficio in Johanaea Hamburyeiui. 
Atqoe ipse earn qooqiie JtlatiHS possedit. In manus meas 
nia perreoit ante annw aliquot opera B. Sincieitnamti, nt 
ent cura HoUtenii descripta. Noa potoit tue turn abstinere, 
quia ttatim in £atinum verterem : eed [tosteaquam reacivi, 
eaodcm Hbrnm jam Latine ex Giaeeo redditum a P. Possiiw, ac 
Otorffii Patkyment Hittoria Michaelia Palttoloffi subjunctuin 
eoe: pene me aobiit laboria hujus p«Enileatia. Sed lacile 
jMtitit, abi hbnun ipsum videre datum eat, ita illam versionem 
«»«*^*'" esse, at cum Gneco textu non passu pari ambutet 
Nam oeqae ipd Possinn id in animo tuit, ita piesse iuaistere 
Wtigiis fitaMOHts. Qui et in pnefatione latetur aliqua se 
omisisse, neqae negare potest, alicubi esse sua opera hunc 
Ubnua aoctiorem. Proinde quum mereri videretnr Grnca 
vanio, ot typis exscripta tibi. Lector Benerole, commuuicaratuT ; 

* B ^ «c<M»a PUfimsi^ Imdonm rtlrrwM. Id at. Utrr tthie^fulirinM ptrvttat- 

fr*rt K> MSS. Cad. tloUuinimo pnJil, nni rmiont nura Laliin, oprrt Sttail. 
e«<l^. Stmriii (Bedin. 1897, «•). [Copj- to Britiab UnMim.] 
Tba Qnak mi ku bMo roprinled ml Aifaeiu (IBSl. #). 

■ Iro K/in«on Mkd hii wrilingi aet hto JUlalitu In hia 
• KTiftU di»tnba irvu. ltA4). pp. I81~1M : ud Da Sarj id tU 
I* HMtri^nt fnimi M liU CaUta tt Diwma. p. SI. 

* TWs wa •! IcaM tlin« muiaiwiipt* ot Ifae old Orok nmon tn tb* 
B Uknty. (torn bdongi to the Butram colleation (uo. 181, nlcndmit 
L JUTt to E2a*i. u>nUi«r M tba Lauliui ooUmUod (oa. A), white Ih* 

« lb* miwelluiMW Oreak muiuoripto lau. ITS). |CaM'> 
|M(lb« GtMk Has b the Bod. Lib.] 
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qiUB etiam in aala Imperatomm Graj<niim ita odebnta fait, ut 
Michail Palcdologua in firequenti snomm concilio ad eandem, ut 
omnibtu satis notam, provocaret, ut nairat Pachymeres : eidem 
non dabitavimus adjungere banc novam nostram Latinam, ut 
quantum fieri posset, in utraque lingua sibi esset liber quam 
simillimus.' In §25 be says: 'De caetero...monendum est in 
Possino tria Prolegomena adesse quae a Gneco Codice nostro 
abfuerunt/ 

Stark's text contains 15 chapters. The first thirteen 
correspond respectively to De Sacy's chapters 5, 6, 7, 8, 9, 10, 
14, 11, 12, 13, 17, 18, and 15 ; the fourteenth is the chapter of 
the king of the mice ; and the last chapter is De Sacy's 16th. 

The missing 'Prolegomena' were edited in 1780 by 
Aurivillius firom an Upsala codex ^. They consist of three 
sections (Auriv., pp. 1 — 22 ; 22 — 33 ; 33 — 44) corresponding re- 
spectively to De Sacy's chapters 2, 3, and 4. Aurivillius has 
appended to his edition a number of specimen readings from 
the rest of the codex. The 'Prolegomena' have been re- 
edited recently by V. Puntoni in his IHrectorium humatUB viUb 
,,.accedunt Prolegomena tria ad Librum ^re^vtrtj^ xcu I^^i^Xa- 
T179 (Pisa, 1884), with the Latin text of Possinus subjoined. 

The Greek version, then, as a whole, contains all the chapters 
found in Arabic MSS., except the pre£Eu;e of 'Ali, the chapter 
of the heron and the duck, and that of the dove, the fox and 
the heron (see § 6). 

The text both of the Hamburg MS. and of the Upsala MS. 
is very incomplete and faulty. Thus, in the former, of Stark's 
14th chapter (king of the mice) only the beginning remains, and 
the cats as enemies of the mice have disappeared altogether, r6 
TrXfjdo^ Twv KpevTTovcov having taken the place of to ifkfjdo^ rdov 

KaT(OV*, 

In the case of proper names, Simeon has often substituted 
others of his own inventing. ^T€<f>aviTri^ was suggested by 
the resemblance of Kalilah to the Arabic IklU ('crown'), 

^ Prolegomena ad librum: Zre^oytriTf koI JxrrjXarrjs e cod, mser, biblioth. 
Acad. Uptal, edita et latine versa, distertatione academica, quam...Prande Mag, 
Johanne Flodero... publico examini modette submittit Petnu Fabrian. AurivilUut 
dte. (UpBala, 1780, 40.) [Copy in the British MaBeam.] The first 'prolego- 
menon * according to Auriyillias commences with a very carious 'Ai'aKe^XaffaWif. 

> Naideke's MAutekHnig, p. I. 
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Ixt^^Ttf^ (' vestigia perseqiiens ') by a fancied connection of 
Dimnah with the word dimn. explained in the Kamua to mean 
' tiwxa of tenta and of men,' Dabaltalim becomes ^ Afffo-aXcofi. 
In the chapter of the king of the mice and his ministers the 
kiug-mouse ia named TpayyXoBvri}^, and the three ministers 
are styled Tvpo<f>dyiK, Kpnoffopo^ and 'O0ovo<i>dyo'i. Often he 
omitA proper names altogether. The names Baidaba, Shanzubah, 
Rotbah, KibariaH, Fiiizah have all disappeared. 

A critical edition of the whole Greek text is promised by Pnn- 
toni. The materials would seem to be numerous. Besides those 
already noticed, De Sacy mentions two MSS. in the National 
Library of Paris, both very incomplete : the first numbered 
2231 ; the second entitled B(;3Xtoc Xeyofifvov toC 'H^i'tXaToi/. 
{CalUa et D„ M^moire histotique, p. 93.) There are also two 
Florentine MSS, (Cod. Laur. XL 14 ; Cod. Laur. Lvii. 30), which 
_ inve been examined by ProC Emilio Teza and described by him 

D Orient und Occident, II, pp, 709 sqq. Teza iibid., note 1) quotes 
» Allatius (De Symetmum acriptis, p. 184) as saying of the 
«k version 'asservatur pra?terea in bibUotheca augustana 

iDter libros manuscnptos, plut. 7 cod. 3, et Vienna Austrite in 
bibUotheca imperatoris.' And Puutoni says that in preparing 
liis promised edition he has consulted, along with other authori- 
tie« already mentioned, three MSS. which he designates as Vat 
70*, Vat 867, Barber, i. 172, and Lugd. 93 Vulc 



H The old Italian version. 

5 41. An Italian rendering of Simeon's vcr^on was published 
at Ferrara in I5S3' and reprinted at Bologna in 1S72". 

' D«1 fcorenio j dc' ivgnj. | Sotto nonli eHsempi ] di animali Ts^tionaiili I 
tn loro- I TntU prima di lingua | indtuna in agarena. 1 Da Iiolo Domao 
>. I Et pol dall' Agarena, nella Greoa. | Db Simeons S«kto ] Philosopho 
>. I Et bora tradotti di Oreco in luliaoo, | Id Fcrnua per DomiiUM) 
I MaamaralU. xdliiiiii. (8*,) (Cop; in Brilinh Unaeimi.] 

nM litl* i» followed bj a dedicatory prerace addreesed b; UammarcUi to tha 
* Qlmr* HiffD, Lvigia MalpigU de BvoDvisi,' dated Jane 13. IMS, and a aoonal la 
har b; OiiUo Nali. 

Tlu book aMffl* to have beeo nrpnblislicd at Ferrara In ICIO (Me Btark'e 
ircfaH t« tba Omk tut). 

* In Um ■ SmIu di CorioitU I>elterarie ioedile o rare dal Moolo iitt al itu 
te i^pMdiw all* CoUpxIoDf di Oponi inedite o nre. tKipenw tnuv.'; and 
^ ' . ■ Del Uovemo d«' K«8ni M>lt» m<7raU Ewtnpi di AQinull ragioDanti tn 
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The Ferrara edition comprises : 

1. An * Introduzione/ containing an abridgement of De 
Sacy's chapters 3 and 4, the ' Introduzione ' being simply 
Aurivillius' prolegomena 2 and 3 pieced together. 

2. The story of 'Stefaneto & Ichnilate/ which heads a 
fresh paragraph (p. 9) but is not otherwise separated from the 
' Introduzione.' 

3. Secondo Essempio, Terzo Essempio, &c., corresponding 
respectively to De Sacy's chapters 7, 8, 9, 10, 14, 12, 13. The 
next, i.e. the ninth, * essempio ' is the story of the king of the 
mice. The tenth consists of De Sacy's chapters 17, 18, and 15. 
The eleventh and last is De Sacy's chapter 16 \ 

Dr W. Pertsch in Orient und Occident (ii. pp. 261 sqq.) gives 
a careful description of the Ferrara edition and a list of (a) the 
chief points in which the Italian version differs from the texts of 
the Greek translation (Possinus, Stark or the Athens reprint, 
Aurivillius) but does not agree with some other offshoot of the 
Panchatantra ; where, that is, the Italian translator has drawn 
on his imagination : (b) points in which divergencies of one or 
other of the above mentioned texts of Symeon Seth from the 
rest are supported or rejected by the Italian : (c) cases in which 
the Italian differs from all known texts of the Greek translation 
but dgrees with de Sacy'e Arabic text. On pp. 707 sqq. of the 
same volume Prof. Emilio Teza shows that there are reasons for 
thinking that Nuti was not the author of the Italian translation, 
as Pertsch assumes, gives some useful information about the 
two Florentine codices of the Greek, and draws attention to a 
Spanish translation of the Turkish Hunidyun-ndnwh by 
Vincenzo Bratuti of Ragusa (died A.D. 1680). 



loro' (Bologna, Gaetano Bomagnoli, 1872), edited by E. Teza. 206 cop\e% 


only were printed. [Copy 


in British Museum.] 


1 As compared with Stark*s 


edition 


Ferrara XL = Stark 
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4 
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V. = 
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VIT. = 




9 (Stark 8 is missing in the Italian.) 


vm. = 
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IX. = 
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X. = 




11, 12, 13 


XI. = 
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g+2. The Greek versiou ;>as3ed alao into old Slavonic': 
laocordiDg to H. F. von Diez' and Schiiltens', Stark's text 
f rendered into Oerman under the title Abuaclialem und 
ft Hof-philosoph mier die Weissheit Indieiis in einer Beilis von 
Fabein. vom Rector Lehmus (Leipzig, 1778, 8°). 
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C, PuRsuM Versions. 

§♦3. The oldest extant Persian version of the Arabic 
Kalllah vta Dimnah is that composed by Abu 'l-Ma'ali Nasr- 
uUah ibn Muhammad ibn 'Abd al-Hamid, partly at the direction 
of BahrSm ShSh, ISth GhaznevI Sultan and a great patron of 
Iit«nu7 men (died a.d. 1151). We are indebted to De Sacy for 
a notice of this translation, which he knew from sU Persian 
manuscripts in the Paris library*. The author has prefixed tu 
his work a long preface in which he explains how he was led to 
set about the translation and encouraged by tlie Sultan to finish 
it, and de&cribea the plan on which he made it. The preface is 
fuUowed by an introduction, attribiite<l to Ibn al-Mukaffa'. re- 
lating the mission of Barzoye to India and identical with De 
Sacy's Snd chapter. Then comes the index of chapters. These 
arc sixteen in number and corresixmd respectively to De Sacy's 
chapters 3. 1. 5, 6, 7, 8. 9. lU. 11. 12. 1.3, 15. 16. H, 17, 18. De 
Sai.'y remarks' that although the author announces iu his pre- 
face bis intention to take very considerable liberties with his 
original, yet he has only done au at the commencement of the 
chapter of the Hon and the ox. De Sacy shows* that Nasmllah 
must have made his version about A.H. 515 (a.d. 1121). 

> (HUplianile 1 IchoilBte) edited by Th. J. Bnlgakoff. (St Petersburg, 1877, ) 
[Cepj in Bwlldui.) 

* Viber Inhall u. rortmg...dn ItOnigHehm thuhi iBerlin, l»ll. V). 
■ Par* vtmonlt arabitit lihri Cotailah va Dtmnah, p. ivi. 

• K«He*t tt KitraiU dit UantucriU, Vol. x. Pi i. pp. 94— lUt!. Baridn 
••T«iml ihonM eittkoti !>• Samj gii^a the oomplete Ivit oF the ehaptcr of Uin 
king kud the bird (pp. 17r — 1(HS). On eu-liet Penlsa vpnioni no lo&igvr 
•Ituti, both Id prow nod ncrw, im De Sacy in the iSfmoirt hMvriqut, pnflud 
la hi* Oaiilit H Dlmaa. |>p a7— 39: add iu SoUtit rt F.xlrailt, Vol. i. i, pp. 
101. IW, 110. Ill, 171-175. 

' Ibid. p. m. * nU. pp. IS3— 197. 

K. t- 
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The ' Anwdr-i'Suhaill. ' 

§ 44. On Nasrullah*s version is based the well-known 
Anwdr-t'SuhaUi ('Lights of Canopus')*. The best edition is 
that of Lieut-CoL J. W. J. Ouseley', and the best English trans- 
lation that of E. B. Eastwickl The author — Husain Ibn 'All 
al-Wa iz, known by the name al-Kashift — gives in his preface a 
brief history of the book. After mentioning Nasrullah's version, 
he says, according to Eastwick's rendering: * Although those 
who sit on the throne of the court of style are unanimous 

1 First printed at Calcutta (1804, fol.) and again there in 1824 : there is also 
a lithographed Bombay edition (1828, foL ). Suhaili is the relative adjective 
formed from the noon Suhail (the star Canopos), and the name of the person in 
whose honour the author entitled his book. 

• Anvdr i Suheli; or lights of Canopus; being the Persian version of the 
fahUs ofBidpdl, by Husain V&i:^ Kdshifi (Hertford, 1851, 4% 

> The Anvdr-i Suhaili; or, the lights of Canopus; being the Persian version 
of the fables of Pilpay ; or, the book **Kaltlah and Damnah,'* rendered into 
Persian by Husain Vd*iz uH-Kdshifl: literally translated into prose and verse, 
by Edward 6. Eastwick, F.B.S., Ac. (Hertford, 1854, 8"*). 

There is another, by A. N. Wollaston (London, 1877, 8«). There is also a 
French rendering of the first four chapters of the A-i-S entitled; Livre de$ 
lumiires ou la conduite des Roys compost par le sage Pilpay, Indien; traduit en 
frangais par David Sahid d'Ispahan, ville capitale de Perse. A Paris chez 
Simion Piget (1644, S"), De Sacy {Notices et Extraits, iz. pp. 430 sqq.) shows 
that Gaulmin had a hand in the book and wrote the introduction. The book 
was reprinted under the title, Les Fables de Pilpay philosophe indien; ou la 
eonduite des rois (Paris, Delaulne, 1698, 12o). [Copy in Bodleian.] The name 
of the translator and the dedicatory epistle were suppressed, and the rest 
slightly retouched. For later editions see De Sacy in Notices et Extraits, x. p. 
431; Diez*s Ueber InhaU if. Vortrag...des k6niglichen Buchs (Berlin, 1811), 
pp. 143 sqq. ; and Grasse's Trisor de livres rares, s.v. Bidpay, 

This French book was rendered into Euglish and passed through several 
editions. I have seen copies of two editions in the Bodleian, viz. The instructive 
and entertaining Fables of Pilpay, an ancient Indian Philosopher, Containing a 
number of excellent Rules for tlie Conduct of Persons of all Ages and in all 
Stations : under several Heads, Corrected, improved and enlarged ; and adorned 
with near seventy Cuts neatly engraved (London, 1747, 12mo), and The fables of 
Pilpay, With numerous illustrations, by Thomas D. Scott (London, E. Lumley, 
1852, 12mo). The edition of 1747 contains Gaulmin's preface, but in that of 
1852 a new one is substituted and the spelling^ of the whole modernised. 

There is also a Dakhni translation of the Anwdr-i'Sukaill entitled Dukhnee 
Unwari Soheilee. A translation into the Duknee tongue, of the Persian Unwari 
Soheilee for the use of tJie military officers on the Madras establishment... By 
Mohummud Ibraheem Moonshee (Madras, 1824, fol.). 
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in pmiac of the magiiiticence of l!ie wonts, anil in applauil- 
injf the eloquence of its compounJs,.. .nevertheless, through 
the introduction of strange words and by overstraining the 
Ituigiiiige with the beauties of Arabic expressions and hyperbole 
in metaphors and similes of various kinds, and exaggeration 
sud prolixity in words and obscurity of expresBioD, the mind of 
the hearer Is kept back from enjoyment of the meaning of the 
book, and fiom apprehending the pith of the subject.. .Hence, 
loo, it all but came to pass that a book of such preciousness [ns 
thU is] was almost neglected and abandoned, and that the people 
of llio world were deprived of its advantages and excluded from 
tbem.' Then, after mentioning the Amir Shekh Abmad Suhaili 
(j^enoralisatmo of Sultan Husain Mirzu, king of Khurasan and 
dvMcendant of Tamerlane), he continues: 'With a view to the 
uuiversal diffusion of what is advantageous to mankind, and 
the nmltiplying what is beneBcial to high ond low, he con- 
desrendod to favour me with an intimation of his high will 
that this humble individual, devoid of ability, and this insignifi- 
cant pcison of small capital, Husain-bin-'Ali-u'l-Waiz... should 
lie bold enough to clothe the said book in a new dress, and 
bc«l»w fresh adornment on the beauty of its tjiles of esoteric 
DCMtiag, which were veiled and concealed by the curtain of 
obacure words and the wimpjo of difficult expressions, by pre- 
MAting them on the stages of lucid style and the upper chambers 
of becoming metaphors, after a fashion that the eyo of every 
exuniniT, without a glance of penetration or peuetration of 
rtstoo, Diay enjoy a shiire of the loveliness of those beauties of 
the omaineuiixl bridal-chamber of narrative, and the heart of 
every wImi person, without, the trouble of imagining or the 
ima^ning trouble, may obtain the fruition of union with those 
delicately reared ones of the closet of the mind '.' 

The version of Husain Wa'ir. includes a large number of 
•tori«s not found in the KalilaK wa Dimitah, and is written in 
« Btjrlfi of which the extract just quoted affords a fair specimen. 

The exact date is not certain. The king '>f Khuranan alludnl 
lo ID the preface reigned A.r>, 1+7"— l.i't.iV 

Th« contnnt* am : 

• Butwlet, pp. a~ll. I 

■ Dint, t'fbrr lul.ali u. t'^yiraf itti tSn'^flfhrn Bh^Iu. p. 99, 
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(1) Author's -pretace, ending with a list of chapters. 

(2) Chapter L, consisting of (a) a new introduction relating 
the remote origin of the book, and (fi) a section corresponding 
to De Sacy's chapter 5. 

(3) Chapters IL — XTV. inclusive, corresponding respectively 
to De Sacfa chapters 6, 7, 8, 9, 10, 11, 12, 13, 15, 16, 14, 17, 
18. 

De Sac/s chapters 1, 2, 3, 4 are not represented at alL 

The introduction is briefly as follows : 

One of the emperors of China, Humayun Fal, goes out 
hunting with his vezir, Ehujistah BaL Returning in the heat, 
they take rest on a hill-top. The emperor sees a swarm of 
bees in a hollow tree. Their manner of living gives rise to a 
conversation, in the course of which the venr mentions Dab- 
shallm and Bidpai, and at the emperor s request tells him about 
them. Dabshallm, said he, had once in a dream heard an old 
man bid him go to the east, that he might there find a treasure 
worthy of a king. He journeyed into the desert, and foimd in 
a cave a mass of treasures, including a richly ornamented box 
containing a piece of white silk on which was written in Syriac 
characters the testament of king Hushang, especially deposited 
for Dabshallm, whom the writer had foreseen by inspiration 
would find it. It contained fourteen rules of life, to be ex- 
pounded by means of tales, but with regard to these the 
king was directed to repair to the holy mountain in Ceylon. 
After some hesitation, he went thither, and discovered a cave in 
which lived the wise Brahman called by some Bidpai, by others 
PIlpai^ The king told him his dream, and Pilpai then com- 
municated to him the lessons of wisdom. Herewith commences 
the book proper. 

This introduction, Benfey suggests', is due to the wish to 
represent the book as a united whole, and the particular form of 
it may have been suggested by the Jdwiddn Khired (' Eternal 
wisdom*), a Persian writing attributed to king Hushang, known 
also as the Testament of Hushang*. 

1 I.e. 'Elephant-foot.* 

* EiHleit. mr Pantseh, § 19. 

* De Saoy in Noticet et ExtraitSj z. p. 95. 
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Hie ''Ii/dr-i-Ddiiisk' of Abu 'l-FadL 

§ +5. The AnwSr-i-Siihaill, like its predecessor, became anti- 
i)UAted and gave place t« a later and simplified edition, the 'li/dr- 
I'-iJrtnwA ('Touchstone of knowledge'). It has never been edited, 
but De Sacy lias given an account of it as found in two Persian 
manuscripts of the Paris library, together with extracts'. The 
author, Abu '1-FadI. says in his preface, according to De Sacy's ver- 
sion: 'Dj^IttledJin Acbar', empereur conqu^rant, ^tant tomb^ aur 
ce livre, ce chef-d'oeuvre d'^loquence, et ce recueil oil aont offer- 
tes, sous le masque de la fable, les masimes de I'ancienne sagesse, 
eut le bonheur de plaire k Sa Majesty. Anssitot le serviteur de 
c«;tt« cour, Abou 'IfazI, fils de Mobarec, dont I'hunible soumission 
est sans bomes, re^ut I'ordre de fairs une nouvelle reaction de 
I'Anvari Suhaili dans un style clair, en conservant I'ordre primi- 
tif, mais en retranchant certaines expiessiona, et raccourcissant 
lea p^riodes de trop longuo haleine, afin que ce livre devlnt 
d'une utility plus g^nt^rale, et que le but qu'on a'^tait proposi^ 
f&t parfaitement atleiut : car bien que I'Anvari Sohai'li, si on le 
compare k la traduction connue sous le uom de Calila et Dimna, 
so rapproche davautage du styl de notre Steele, il n'est point 
oepeodant exempt de termea arabes et de m^taphores extra- 
ord in aires*.' 

The version of Abu '1-Fadl contains (a) his preface, concluding 
with a list of 16 chapters, (A) chapter I., corresponding to De 
Sum's chapter 3, (c) chapter II., consisting of two parts which 
correspond respectively to De Sacy's chapter 4 and to the intro- 
duction of Husun Wa'iz in which are related the adventures of 
HuniayuD Fal, (d) 14 chapters corresponding respectively to De 
SwyVchaptcrs fi, G, 7, 8, 9, 10, 11, 12, 13, 15, IG, 17, 18, (e) a 
long epilngiio jiving the date of the completion of the work 
(Monday I5lh Hba'ban, A.U. U9G = a.d. 158J)'. 

' .Votiw »( HrlraiU, t. pp. 137—223. 

• Th» tr*M ilogul mho rriflned at Delhi «.d. 15S3— 1605, 
' Satiet* «l Frtrailt, i. p. »«. 

• Ilfid. p. 313; mnd Uwu'm Cumtoffue of the Fenian ilSS. Ik tht BritUk 
. p. 75T. 

Tha -iTSr-i.DAnlih' haa tMPti InomUM into t'rila and ediUd b; Capt. 
Thoj. Bo«butli (fiVpfwrf r/'iH. C»Xe\HX». 181.1. larg* Bvof. 
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The Turkish * Humdyun-ndmah! 

§ 46. In the first half of the 16th century A.D., under the 
reign of the Ottoman emperor Suleyman L, the work of Husain 
Waiz was rendered into Turkish by *Aii Chelebi, professor of 
Muhammedan law at Adrianople, at the college founded by 
Murad II. He entitled his work Humdyun^ndmah ('Imperial 
book'). 

This version is known to us principally by the French trans- 
lation commenced by Galland and completed by Cardonne*. 
The part by Galland comprises the first four chapters, of which 
the first (extending over 177 pages) includes, as in the Anwar- 
i'Suhaill, the story of Humayun Fal and Dabshalim and that 
of Kalilah and Dimnah (De Sacy's 6th chapter). The mention 
of Lokman on the title page is quite out of place. 

There exists also a Spanish translation of the Humayun^ 
nd)nah, of which some account has been given by Teza in Orient 
und Occident, II. pp. 714 sqq. The first part was published in 
1654, and a second in 1658. The first part is entitled Espejo 
politico, y moral, para principes, ministros, y todo genero de 
personas, Tradxmdo de la lengua turca en la castellana, por 
Vicente Bratuti ragtiseo interprete de la lengua turca, de Felipe 
quarto el grande rey de las Espahas, ..Parte primera En Madrid 
anno 1654. Por Domingo Garcia y Morrds. 

The Uumdyun-ndmah is treated of in H. F. von Diez's 
Uber Inhalt und Vortrag, Entstehung und Schicksale des konig- 
lichen Bu^chs, eines Werks von der Regierungskunst, als Ankun- 

1 Let conies et fables indiennei, de Bidpai et de Lokman, Traduites d^Ali 
Tchelebi'Ben-Saleh^ Auteur Ture, Oeuvre posthume. Par M. Galland. (Parifl, 
ohez G. Cavelier, 1724, 2 vols. sm. Svo). [Copy in Bodleian.] 

Contes et Fables indiennes, de Bidpai et de Lokman ; Traduites d^Ali Tchelebi- 
ben-Saleh, Auteur turc. Ouvrage commence par feu M, Galland, continuS 
et fini par M. Carcionne.... (Paris, 1778, 3 Yols. 12mo). [First two vols, in 
Bodleian.] 

Galland and Cardonne's work has been reprinted in the Cabinet des Ties, 
Tom. zvii, XVIII (Geneva, 1786). Galland's work passed also into modem 
Greek (Vienna, 1783), Hungarian (1783), and Dutch {sine loco et anno). See De 
Sacy in Notices et Eztraits, x. p. 430: and Grasse's Trisor de livres rares et 
pricieux, 8.v. Bidpay, 
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diffunff einer UeberaeUvng vebst Probe iius dem Tiirkiscli-Persisch- 
Arabischen des Waaasi Aly Dschelebi (Berlin, 1811). 

Tho author haa related the literary history of the Kalilak 
vra Dimnafi with special reference to the Turkish version, and 
given in German a specimen taken from the commencement of 
liie story of Humayun Fal together with a list of the chapters. 
These are M in number and correspond with the 14 of the 
Anwar-i- Suha Hi. 

Diez duvotes several pages (H6 — lol) to a slashing criticism 
of Qallatid and Cardonne's work. Its only merit, he says, is 
that it is printed iu clear, readable type. Otherwise it is 
faulty and lingnientary, and skips or altera the difficult passages. 
Diez also gives some information about Braluti's version 
(p. 151). 

Ed. von Adelburg in his Auavialil tilrMscker ErzahUmgen 
aiw dem Iluvtajun-nam^ (Erstea Heft, Wien, 1855) gives the 
Turkish text (with a German translation) of a fragment of the 
iutrodnctory chapter. 

D. Tiu; IIeukew Ver.sios and its offshoots. 

§ +7. There are two Hebrew versions of the Arabic. One 
of ihesfl funned the basis of the celebrated Directoi-ium of John 
of Capua (which in turn gave rise to German, Danish, Dutch, 
Spanish, Italian, French and English versions), and is therefore 
criticully of great importance. It is contaim^d in a unique 
and unfortimately mutilated manuscript of the Paris National 
Library [No. 1282, 2]. De Siicy has de.scribed this MS. at 
lungth in the Notices et RrtraiU des manvscrits. Vol. ix. Pt. i., 
pp. 413 Bfjq., and given the Hebrew text of the chapter of the 
king and the bird (pp. iSl — 406) ; Ad. Neubauor published tho 
text of the chapter corresponding to the fourteenth in the 
Antbic, accompanied by a German translation, in Orient vnd 
Occident, I. pp. 483 — 496, 657— CHO; and Joseph Derenboui;g 
lias piiblishinl tho entire text, together with a French transla- 
tion. B collation of the IHrectorium, and a number of excelU^nt 
conjectural emcndAtiuns (Deux vsrsxoni ybraiqufs da tivre de 
KaiUah tt fHmndh...Vaxw. Viowep, 1881; being fasciculus 4a 
of the Dibtiot/iPriue des haiites tftudet). 
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S>j:JL ^ut ttuSfft smc ijfte ainitir of txis 
It <:iiiaiu: idsre V^^et nttde Jic^er 
luttver OtfVt, Hi viL W HE^ts. of :n» Imtti T:xi)aaBaii& Iff Jcirn «f 
^Japtuu Til*: vuJmxK^ it 'viiita. TYnf muaiftf: XS. 
UhitinigtaC iunxA»2r}T i^ OciTiftn <jifc"rnrrTi sua cniiujiita 

Jftutikji wu l/tficHok. TiH: i^m of iih: £. ft: Z'. gs arinnrai o ct 
Mru}n:)r «;i ai p'jiin vifvaird^ li^r end a: tih- s^inser manbeved 
<>dt ill Jm Htoci' tr Arfcidc. Txie nrx: ^aiKHtiO' iz. iJii^ TTiTim m MSL 
in i«etid*i^ ' Fuun^ ^jiis^Ci^/ siid tLt i«s:: ic«- xnmittesm in crder 
4Ui l»jr 4U^ tL«r i«eT«uV9ei£TJ: kad '.iksi. Br KCLTagrrtg i^ omteBls 
^A xkntc l/ir^irtoriMk it Bt»eiii§ tixii 1 ierr "wti* ceirixiftZj m prolq^oe 
'JT ojutrv/dw^'ju correcp'.q^cfixg v> iht ^d «zki f^ rhafffff^ in 
tJu^ Arabic, £>]i9V€d inr «ik index cr li5i (^ ciapicss. ax ^riikk 
puuit the U>A ppTipT ooutx&exioed. ti»e msi cJa^n^r cccrespoifed- 
ibg V/ I>r Hm^t's 4tiL and tbe ±Dd v> his 5ih ; sc* tikix the 
<x.HuupleU; text ecputaii^ed a prcdc^e or iutrctdixikci mod 9PT«n- 
XA:eu cbaf^^em The extamt cbaLffien cumns^ctii resptcxiveij to 
tt»4r Ara^bic chaptere 6 m part , 7, 8, 9, 10, lU 12, 14, 15, Id, 
1^, 17, l>i, l*^, 2L It ifi quite certain thai this Hebi^w tcisoq 
gave rifee t/> the LatiJQ axid iK/t vice rersa. for < 1 ) Jc«im of Cqiiia 
expretiteJy fsXiiXeh the fact in the £rst senteiice of his pn>k)giie, 
(i) r^ttA^tnufi^ occur in the Directorium which can only be ex- 
phaiue^i Oh the a«i<iimption of a Hebrew original ; e^., whoi the 
aiith//r reii^Jerv t^nty where the sense requires homo, it is evident 
tlixit thi; riiixtake ijf due U} a misreading of ITM for 17^ 

Thii$ Hebrew vension is wholly distinct from the MisUe 
H^indfibor (ifut^stantially the same book as the Greek 'Syntipas 
the \t\i'tlimif\thtir' or th<^ ntory of the seven vears in the Arabian 
ui^UiHj, with which it has been confounded owing to the 
unfortiinat'5 ftuti iliat the name of the philosopher (Baidaba) 
ap|K;arM in ihiM version as *%<tIl*T3D (Sandabar), in which of 
cifurmi the I (r) rnay l>e a corruption of an original T (d). The 
rniHtake in tut doubt due partly to a misunderstanding of the 

' U Um ^Hstin t^MorilHtd to a ceriAin Babbi Joel, of whom nothing is otherwise 
known but t)i« uftiue. Bee Beuflsy'e Einleit, zur PanUch. pp. 10 sqq. ; Compa- 
ruUi'n lUMeftreboM renpeeting the book of Sindibad (Publication n. of the 
Folklore Hooiety), pp. 64 eqq. ; and De Bacy in Notices et ExtraiU, ix. pp. 401, 



ISTllODUCTluX, Ixxiii 

Arabic (perlmps unpuinted) VjJjj and partly to a reminiscence 
of tbe fkiuiliaj Sandabar. The mistake is of course repeated in 
all the offshoots of the Hebrew, except where a totally different 
IUiiH> is purposely substituted. 

The other Hebrew version is partially contained in a 
manuscript of tbe Bodleian library (No. 2384), and was made 
by Jacob ben Eleazar, a writer of the thirteenth century and 
lUthor of a Hebrew dictionary entitled SSfer haah-shalem. 
The text is complete as far aa a point near tbe end of tbe 
chapter of the owls and the crows, where it terminates. The 
extant chapters correspond respectively to De Sacy's Arabic 
chnpt/Ts 3. 2. 4, 5, 6, 7, and (in part) 8. 

This version is the second of the Deua^ veraiona h^braiquea, 
tU., edited by M. Derenbourg, who gives the text together with 
critical notes, but no tninalation. 

While tbe version attributed to Rabbi Joel is a Imk in the 
chain of the transmission of the fables, that of Rabbi Eleazar 
ifl n3erely a literary product of modem Judaism, being little 
more than a cento of Bible verses, possessing hardly any critical 
value*. 

7%e ' Directorium' of John of Capua. 

§ 48. The Hebrew version attributed to Joel was rendered 

into Larin by John of Capua, a converted Jew who flourished 

towards tbe end of the thirteenth century. Until PuntonJ's 

r«print of 1884, only a single (and now very rare) edition of 

this work in known to have been published. The copy in 

I the bbrarj' of Trinity College, Cambridge, is entitled Direc- 

\torium humane vite aliaa paral>o\le unlujuoru aapientu, (sine 

I loco vl anno, gulliic type, folio, 82 leaves, oO bnes to a page, 

I woodcuts). The btKtk seems to have been slightly corrected 

I from time to time while in tbe press'. It cannot have been 

publinhod later than 1483, if, as Beniey says', the editor of tbe 

1483 Dim edition of ihe German version had tbe printed I^tin 

► text ' before his eyes.' 

* II ••■ noknown until SleiniahDcidet dr«w fttteattan to it in tbo Z.Ii. 
\ M.O., Vol u*it. 18TS, p. GE3. 

[ * Be* Bcnfry'i Eintrinmii tut PanltrhatantTt, p. 17. notM 1 and 3. 
[ » £inVir. nir PnMKh. p. in. 
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The ZHrectartHm commences with a prologae, which opens 
with a short prefatory statement of the author, followed without 
a break by a section corresponding to De Sacy's 3rd chapter, 
and ending with the words 'Elxplicit jNTologus, Incipit liber.' 
The next section answers to De Sacy*s second chapter (Mission 
of Barzoye), and is followed by an index or list of chapters, 
whereupon the book proper begins, containing 17 chapters, 
which OHTespond respectively with the chapters numbered 4, 5, 
6, 7, 8, 9, 10, 11, 12, 14, 15, 16, 13, 17, 18, 19, 20, and 21, in the 
Arabic version. 

The clue to the date at which this Latin version was made 
is furnished by the short prefatory notice which forms the 
commencing part of the prologue. 

' Verbum Johannis de capua, post tenebrarum olim palpa- 
tionem ritus judaici: divina sola inspiratione ad firmum et 
verum statum orthodoxe iidei revocatL Cum plura diversarum 
scientiarum genera esse prospexerim in lingua fundata hebraica: 
non parve utilitatis in eruditionem christianorum consortii, ut 
in sacris scripturis, et divinis moralibus atque medicinalibus : 
ipsa ex predicta lingua in latinam reducere meus animus 
aspiravit. Inter que nunc hunc libellum dictum kelila, ex 
ilia lingua in banc : nunc esse vidi non etiam immerito trans- 
ferendum. Est enim opus virorum intelligentie animanim 
multe informationis, et nihil earundem non modice delectationis. 
Ad honorem autem divine trinitatis, sanctissimique ejus nominis 
exaltationem, salutem et meritum anirae, furtitudinem cor- 
poris et roborationem, atque dierum productionenL Reverendi 
patris et domini domini mathei dei et apostolice sedis gratia. 
Tituli sancte marie in portion diaconi cardinalis, motus sum 
pnesens opusculum in lingua latina interpretari. Ad te igitur 
prefate pater domine dirigitur bic libellus et ut tuarum aliarum 
gratie (?gratiarum) protectione, pusillus interpres, ad alia majora 
utiliora et nobiliora, manum imponat, ex altera prefatarum 
linguarum in alteram cum audacia reducenda. 

Pro sapientibus et insulsis hie liber factus est. Hie est liber 
parabolarum antiquorum sapientum nationum mundL £t voca- 
tur liber kelile et dimne, et prius quidem in lingua fuerat 
indorum translatus. Inde in linguam translatus persarum. 
Postea vero rcduxerunt ilium arabes in linguam suam, ultimo 
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eat totte mi lingimm tiiit reilaKus Lebrnicim. Nunc autciii 
tiiMtri propiMili est: ipsiim in lin^am fiiudare latinam.' 

From thia point onwards the ' Prologus ' substantially agrees 
with De Sacy's Srd chapter. 

From the above extract (taken from the copy of the Direc- 
torium in Trinity College Library) it appears that this version 
wa» mode from the Ht^brew by John of Capua, a converted Jew 
Uviof; in tho time of a certain Matthew, cardinal deacon of the 
* title ' of Holt/ Mnrif in porticu. 

Thia Matthew, identical with Matt/tteus de Ryheis or de' Rossi, 
nephew of Pope Nicholas III., was created cardinal deacon 
by UrUin IV. in 1262 or 1263. Hence John of Capua wrote 
his trauslatiun not eiirlier thau 1263. Further, since Matthew 
wns created archpriest of St Peter by Nicholas III. in or about 
127b, and protector of the order of the Fratres minores in 1279, 
while yet these titles are not accorded to him by John of Capua, 
I>e Sacy infers that the tianslatioa was made not later than 
1279*. 

The Latin version is a slaxish reproduction of the original 
Hobruw, and fur ibis very reason of special critical value', 

EberhartTs German Verslvn. 

§ 49. The Directorium was rendere<l into Gemian at the 
lioatance of Graf Eberhard of Wlirttemberg about 1480. 

The Iat«-st and best edition of this excellent translation is 
I that of Holland, entitled iJaa Buck der lieispiele der alten 

i Weiten herauagegeben vm\ Dr Wilhelm Lndivig IluUind 

f (Stuttgart, 1H60, 8vo, pp. iv and 2C1). being Vol. LVi. of the 
I JUMiothek dea Litterariachen Vereins in Stuttgart*. The edition 
[ is baaed on three Ueidelberg manuacripla and the printi;d texts. 
J Dr Holland haa given in his introduction a very full biblio- 
I graphy of the first twenty editions*. The earliest dated edition 

■ Dc 8*07 fa Nolitft et Eitmiti, it. p. 101. 

■ Tbo IHrteloriuim faai Ikvd rnpriolfKl bj V. runtonj in bis Dirtetorivm 
' taauiM Hld,,,acMi/aRt I'roUgomriui iria ad librun Zti-^oiht^ im Ix'i)Xan|) 
I (««, 1«M, «■). 

• ilriiJI; r<vi«w«(] bj Th«odor Ocntef Id Oriml and Ocridtnl, i. p. 88.1. 

* 8m too K. UOdnka'* Htiela in Orital und Orriilrnl. i. pp. BMl^AHS (where 
■■ra* hiMioKrmpliinl lUt i> liivoul. >nil Ikmhy't diian-talion in Iho name 

— IriT), wtiFic h» ihowi Ihal tbo Ui'iokui ti»i»latinn wbh 
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is one by Lienhart HoUe (Ulm, 14S3, May 28, 195 leaves, folio)*. 
Three editions are sine loco et anno. The editions previous to 
the Strassburg one of 1536 are all entitled, either at the 
beginning or end, Las Buck der Weissheit der alien Weisen, but 
that of 1539 bears a new title, viz. Der Alien Weisenn exempel 
sprilchy mii vil schonen Beyspilen und Figuren erleiichiet. 
Darinnen fasi aller menschen wesen, Handel, Unirew, List, 
Oeschtuindigkeytf Neyd, und Hasz, Figuriert vnd angezeygt 
werden, cfec, the old title being retained at the end. 

The German version passed into Danish and Dutch. 

There are two editions of the Danish, one sine loco et anno, 
the other of Copenhagen (1618). 

In C. V. Bruun's Biblioiheca Danica (coL 960) I find the 
following entries: 

*De gamle Vijses Exempler oc Hofl&prock, met mange 
skione Lignelser forklarede : huorvdi mangfoldige Menniskens 
Vsesen, Handel, List, Behendighed, Had oc Avjnd aflfmalis oc 
tilkiende giffuis. Kbh. 1618 Paa Christen Nielssons Borgers 
oc Bogforers Bekaastning [oversat af ham]. 

— U. St. o. A. [Kbh. paa Chr. Geertsens Bogh. Bekostn.] 

The Bodleian library has a copy of a Dutch version entitled 
* Voorbeelsels | der | oude wyse, | Handelende | Van trouw on- 
trouw list haet ghe|swindicheyt ende alle andere Men|sche- 
lijcke gheneghentheden...Door Zachariaa Heyns, t'Amsterdam, 
Ghedruckt by Broer Jansz....l623.' (8vo., goth., 136 leaves, 
40 lines to a page, 99 woodcuts.) 

Schultens, in the preface to his Pars versionis arabicce libri 
Colailah wa Dimnah, after mentioning Hejms' version, says 
"Quam versionem deinde refinxit, pluriumque rerum alien- 
arum admixtione a veteri fonte longius abduxit, Johannes 
Duikerius in ' Voorbeeldzels der oude Wyzen ; uit meest alle de 
Oostersche, Grieksche en Romeinsche Taalen vergaderd (Am- 
sterdam, 1714).' 
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printed before the Latin {ibid. p. 166), and that the Spanish Exemplario 
was considerably influenced by the German. Compare Benfey's Einleit. zur 
PanUcKy pp. 16 sqq. 

1 The Bodleian library contains copies of two editions, viz. of Ulm by Ciinrad 
Binckmiit (1485, fol.), and of Strassburg (1545, fol.). 
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7%s Spanish 'Exemplario' and its offshoots. 

§ 50. Another translation of tha Directorium is the Spanish 
Extmplario contra los engaTios y peligros del mun^o, first 
printed at Saragossa in 1493 by a German. De Oayangoa 
describes eight editions of this work in bis introduction to 
• Calyla 4 Djnnna' in the Biblioteca de autores espafioles. 
Vol. LI. (Madrid, 1860), p. 5, note 3: Benfey notices two other 
editions in Orient und Occident, i. pp. 166 sqq., 501 : and 
K. Oodeke gives a complc-t« and concise bibliographical list in the 
Bame volume, p. 688. The oldest edition Gbdeke describes as 
'(^aragoija de Aragon, Paulo Hums, Aleman de Constancia, 
SO March 1493. 87 leaves, fol., 117 woodcuts.' 



Firenivola'a ' Discorsi < 



i animali.' 
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§ 51. The Exemplai-io seems to be the source whence 
Af^olo Firenzuola derived the substance of his Discorsi degli 
animali ragionanti tra loro, first published at Venice in 1548, 
aad frequently since. 

It consists of a dialogue between ' Lutorcrena' (Dabshallni) 
and the philosopher 'Tiabuno' (Btdpai). After a short intro- 
duction the king asks him to relate a story illustrating the catte 
of two dear friends between whom a third person wishes to sow 
discord. Tiabono then relates the story of the lion, the ox, and 
the sheep. The ox, Biondino, is of course Shanzabeh, and the 
sJieep, Carpigna, is Bimnah. Carpigna's companion, Bellino, is 
Kahlah. The rest agrees substantially with the chapter of the 
lion and the ox (De Sacy's 5th). Firenzuola has transported the 
acenea to various ]ilaces in Italy, aud has often changed the 
names uf the auimitLi. 

Firen^juola'a work was rendered in French by Cottier under 
the title Plaisani el fac/cieux diicoura aur lea animaux, trad. 
par Qabr. Cottier (Lyon, 1556. 16mo) [Grasse's Tri^aor de tiwes 
raret, ». v. Bidjtai], 



A. F. Donta' Moral Jilogopliit, 



1§ 52. De Sacy (Xatioea et Extraita. tx.p. 441) .lays: 
iiw- ehoi>e reconnue que Doni. dans sa Filosofia morale, i 



■ C'est 
'a fait 



Ddd § ToriL iTkf frsi iciznac si Vodoe 3ii Im^ ^ It eoBBSts 
of tvo msiit pan£. ibe Mjrai Ftii^Kfiua aad i2m> Tnaffali rfiiem 
</< Smdiinr IftHoMto nl-j^jfAo aMrvZcL Hie &s is cntxtled 
' La M'.c&i ^ FiiO^.f^iiia dri I>QZiL Tnssa cm gH aalidii sent- 
Vm: ALo Ill'jjmas. S. !>:« F'cxruii<e Csncxaoio dcdicata. 
[EngrarijQg with tL^ moc>> H TAP £0*IA TOL KOIMOU 
TOt TOt MflPIA HAPA TQ eEQ ESTT Con pririlegia i 
Iiii UiiMsgia per Frutoesco , Marcc-lim XDUl' (4cdK and is 
dh-ided iiiu# three tpCK>ks, of viudi the seomd jmd third have 
special title-pages, though the paging is oootiiiYKNia. The 
Jfr/ral Filotopkia ooataius the conufdete hisuwr of Dimnah (De 
Sacj^'s chapters 5 and C>. Kalllah appears as T asimo and 
Dimnah as tY mtc^. The other part <vith fresh paging) is 
entitled 'Trattati \ direrd j di Sendebar Indiano | filosopho 
morale. | Alio iUnstriaB. et excellentiss. S. | Cosimo de Medici 
dedicatL [Eograving bearing the motto 'Fiofenaa*] In 
ViSEfiiA I nell' Academia Peregrina. XDLU'; and at the end 
(p. 103> stands ' In Uinegia per Francesco Marcolini. MDLfi/ 
The trattati sure six in namber, with continuous paging. 

The whole volume has venr fine woodcuts. 

Id the Trattati diversi the king and the philosopher appear as 
Fr, H/fjrza, duke of Milan, and maestro Dinojilosofo Fiartntino, 
respectively. Dino may be an anagram of Doni. In &ct the 
scenes and personages are all Italian. The fables contained in 
the book are mostly found in the Directorium*. 

The Moral Filosophia Cwithout the Trattati) was rendered 
into English by Sir Thomas North, and published in 1570 and 
1601. The edition of 1570 is entitled 'The Morall Philosophie 
of Doni : | drawne out of the auncient writers. \ A worke first 
compiled in the Indian tongue, ( and afterwards reduced into 
diuers other languages : \ and now lastlj/ englished out of Italian 
bt/ Thomas North, Brother to the right Honorable Sir Roger | 
North Knight, Lord North of | Kyrtheling. | [Here follows 
an engraving, a bad copy of the original, with the motto ' The 
wisdomc of this worlde is folly before God/J % Imprinted at 

1 There in a copy in the Bodleian. 

' See farther Notices et Extraitt, iz. p. 442. 
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iLoDdtm I by Henry Deiihain.' (Small 4fo, in four parT«, of 

the third &nd fourth have separate title-pages', each 

iving a different engraving and motto and bearing the date 

'. which also appears at the end of the book ; paging con- 

■tinuons, 116 leaves, woodcats) [Copy in Bodleian]. The book 

B«riL9 republished in 1601. (London, 4to.) [Copy in British 

r Museum.] 

On Firenzuola's Disrorsi degli animali and Doni's Aforal 

FiUaophia a based the work of De la Rivey entitled Deux 

livre* de JUosofie /abuleuse. Le premier prins des discours de 

■J£ Aitffe Fireiizuola Floreniin. Far lequel soiiz le setis aflegoric 

W'it plugicun belles fables, est mimstree t'envie, malice, ifr trahison 

taueiine courfiaavs. Le second, eirtraict des Traictez de Sande- 

r Indien Pfiilosophe moral, traictant souba pareilles allegories 

tamitif tt choses sernhlabUs, Far Pierre de ta Rivet/ 

M€^mpenvis. A Lyon, par Benoist Rigaud, M.D.LXXIX. (Small 

Iftvo, pp. 377, continuous text, pages headed Livre I and 

uLivre II.') In both the books the king is called Lutorcrhie 

rRnd the philosopher Ttabon. The second book, excepting the 

lintnMluctioQ, the joinings of the several stories, and the substi- 

totion of the names of the king Luiorcrfne and the philosopher 

B5Vii^ for those of the duke S/orza and the philosopher Dino, 

Ibclongs wholly to DoqL 



E. The Old Spanish Vkicsiu.v. 

5 53, As might have l>eeu expected from the contact of the 

Araba with Spain, the Anibic Kaltluli wa Dimnak also passed 

Erectly into Spanish. This Spanish version (to hv carefully 

Ldiotingiiiiihi^l fmm ihr later one based on the Directorium) had 

ll»eeii t^ted by De Onyangos in the Biblioteca de Antaret 

mMrpaltoleii. dexde Itt /ontuiHon del Ufnfftiaje hasta nnestras dias. 

I prosa anteriores al aiglo xv recogidos ( Hustrados 



uMiD wli; onlj two oat of the lut tfar«e part* haw separata titl»- 
■ U thai Nortli'i litlB.paRai ar« bnttaUon> of DoniX of wbich tbsn at* 

Konb'< fmir tMliotw oonwpotid to Doni'i Uiivt. 
■ Tha* ht a onpy la ih* Bodlaian. Orbn in hia Trftar 4r Uvrtt rart*. •-t. 
\UJfi1l. nMiillotiK an •atiUir tditlon (Paru, Abel I'Aiigclicr. 1577, ISm>>). 



yjr <U^ FvLKwd d€ a^yiM^M ^ Mudnd. l^i^^ V<ii. 52 liiit not 

Tht *^^!5^Mi is IdUKd <w rv> hAsfea^sBt iii w i n l ii itw of the 
fjf0xnal, xbh oUfnei of Tfaidi "mtiked iiL k. S» 4iit» from the 
eiA fJt tbfc fmiUjfMh cetjiturr. Eadi ocnxaoks m noce at the 
i»«4 njjzig tLat tL& tn&slauoii v:k made br the oider of the 
luiuiV: D. Al£f>Qia This UiOte in the c4der naanscziiit inns 
thJitf : '.A^pif se SM^iba el libro de Calina e di-gnak, et fb^ SMawio 
de; ahihrgo eo latjn, ^ ir^iDaD9Mi& por mandido del infante don 
niSfjtmo, fijo del mnr noble rej den femando. en la era de mill i 
dfjinfiuXfM i nf/venta ^ nuere anos' ( = 1261 of our era). In 
aiiirAber BuOiWimpt, described by Sarmiento', the same notice 
oocun, but the year given is 1389 (^nnish eraX None 
other than AltfmMo the Wise can be meant. As he was alreaify 
reigning in 1261 of <mr era, he was then no longer Infante. 
On the other hand, Baimond s Latin version, based laigely on 
this one, was finished in 1313 (1351 Spanish era). Hence both 
the dates 1299 and 1389 must be wrong. If we accept the 2 
in 1299 and the 8 in 1389, the date 1289 (= 1251 of our era) is 
obtained, which was the year preceding Alfonso's accesaon to 
the throne, and therefore the latest possible date. 

The version contains a prologue (corresponding to De Sacy's 
3rd cJiapter), followed by 18 chapters, corresponding respec- 
tively to the Arabic chapters 2, 4, 5, 6, 7, 8, 9, 10, 11, 12. 14, 
15,16, 13,17,18, 20 and 21. 

Notwithstanding the statement in the above-quoted note, 
there is no doubt whatever that this Spanish translation is 
based directly on the Arabic. There is no evidence that 
any Latin version existed when it was made, and it is a far 
truer representative of the Arabic than is the Directarium or 
the Hebrew. Thus many of the proper names are accurately 
reflected in the Spanish, but not in the Hebrew and Latin'. 

> A imall thoagh important part of it (the chapter corresponding to De 
Hacy'i 2iid) had been published by Bodrignez de Castro {BiblioUca Etpa^l, 
I, p. 686). See too De 8acy in Notices et Extraits, ix. 1, 484. A review of 
the old Spanish translation by Th. Ben fey appears in Orient und Occident, Vol. 
1. p. 409. 

' Memorioi para la hintoria de la poesia, Madrid, 1775. 

* For examples see my notes to the English translation on pp. 1, 4 ; 110, 33 
(O. Span. Sirac) ; 186, 88 ; 806, 20—28 (in the Heb. and O. Span. OObar is 
simply called 'primogcnitas')— and the works cited there. 



■ INTRODUCTION. Ixxxi 

■ Perhaps the most strikingexampie of the iodependence of the 
Directorium and the old Spanish is to be found at the beginning oi' 
the chapter about Barzoye. In the Directorium it runs thus: 
'Inquit Berosiaa caput aapientum Persie,, ..Fuit pator nieua 
de tali pmgenie. et mater mea de nobilibus talium.' In the old 
Spanish, according to one MS., thus : ' La hestoria de Bersehuey, 

f «1 filiSsofo. Mi padre fu^ de Mortedilla, et mi madrE; fu<^ de los 
1 Algabe, et de los legistas ' ; according to the other ' Yo padre 
h^ de Mercecilia, et mi madre fud de las fijasdalgo de Fisemo- 

aetdcloa legistas'.' The Arabic has: 'Barzdye said; 

pjfy father belonged to the army (dljlA.el1 al-mukatila) and my 
Fmotber was descended from the chiefs of the houses of the 
ma^ (i^jK^\ al-zamazima) *.' 

Mortedilla and Mercecilia are corruptions of mukdtila, and 
aaemotanaof al-zamdzima. These Arabic words are avoided in 
the Directorivm. 

Again, in the chapter of the ring-dove, the dove is called in 
the old Spanish la paloma collarada 6 torcaz*, a literal transla- 
tion of the Arabic al-hamamatu 'Imtitawwakalu*. But both in the 
Hebrew and the Directorium the epithet is wanting. Several 
Arabic words too appear transliterated in the old Spanish, but 
traoalated in the Hebrew and the Directonum; e.g. in the 
■tory of the wolf, the crow, the jackal and the camel (p. 43), the 
jackal is called abnve'', ahnue being simply an imitation of the 
Arabic ^J^ j1 (ibnawa). The Directorium has vulpis. In the 
story of the sand-piper (p. 48), the sand-piper is named in the 
[old Spanish tittuif and tittuya', which b only a transliteration 
Bflf the jjlwi, in the Arabic'. The IMrectorium has merely nms 
luquatica, and so the Hebrew translator was probably puzzled t«o. 
This was because the word is really not Arabic, but the Sanscrit 
/rf^Ma*. In the chapter of the lion and the jackal (p. 180). the 
jackal is called anxtUiar*, anxahar being merely the Arabic 
■l|K£jlt but the Hebrew gives ^y^^ (' fox '). 

■ ' Cal. t Dfim. p. 14. » De S«y, p. Ul. 
I * C«f. 4 ligm. p. 4t. > D> Sacy, p. IHO. 
I * C«{. 4 Dfin. t>. Kl note ' ; p, SO nata >. • Ihld. p. .-HI. 

■ ' D* Stay. p. 131. I. 10. • Kcl. u. Dam. |ip. xui. xiut. 
I • Cnl. 4 Dym. p. bT. 

I K. r. 
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Raimund's Latin Version. 

§54. De Sacy in Notices et Elxtraits, Tom. X. Pt n. pp. 
3 — 65, has given a detailed account of two manndciipts in the 
Royal (now National) Library of Paris, each containing a Latin 
version of the KatUah wa Dimnah. Of these two MSS., one is 
merely a copy (but with certain deliberate alterations) of the 
other. The copy was made in 1496. From the introdactory 
and dedicatory notices at the beginning of the original MS. it 
appears that Raymundos de Biterris (Raimond de B^ers), a 
physician, was commissioned by Queen Joanna of Navarre, wife 
of Philip le Bel, to translate from Spanish into Latin the book 
of Kalilah and Dimnah, which had been offered to that princess ; 
that this translation had been interrupted by her death in 
1305 ; that subsequently Raimund wishing to gain an audience 
of Philip, thought to do so by completing his translation ; and 
that he had the honour of presenting it to the king in 1313, 
after the festivities which took place at Paris on Whitsunday 
and the following days. 

The dedicatory and introductory notices are followed by a 
' proemium,' of which one passage at least was borrowed by him 
from the Directorium^. The 'proemium* is followed by a 
lengthy index (covering 30 pages of the manuscript) of the 19 
chapters contained in Raimund's version, which correspond 
respectively to the Arabic chapters 3, 2, 4, 5, 6, 7, 8, 9, 10, 11, 
12,14,15,16,13,17. 18,20,21. 

De Sacy, who knew nothing of the old Spanish version 
except what had been said by Rodriguez de Castro, saw clearly 
that Raimund must have used (a) a Spanish text which had 
flowed directly from the Arabic, and (b) the IHrectoriuni. An 
examination of the proper names found in Raimund as compared 
with the corresponding ones in the Directorium convinced him 
that a Spanish-Arabic text had been employed; while the 
verbal identity of whole passages with the corresponding ones in 
John of Capua was proof positive that the Directorium must 
have been at his elbow. The publication of the old Spanish 

* Notices et Ex traits, x., pt. 2, p. 12. 
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I has most decisively confirnieil all ] 
Thus for iostaoce De Sacy notices that in the chapter corre- 
spondiiig tu his 7th the queen of the doves b called columba 
dicta coronata, and remarks that this epithet is wanting in the 
reciortum and in the Hebrew, and retiecta the mutaunvaka of 
le Arabic. Turning to the Spauish version (p. 41), we find 
motion of thu ' paloma collarada 6 torcaz.' 
Raimund was by no means u faithful translator. He does 
scruple to introduce numbers of quotations from the Bible 
id from classical authors. The chapter containing tlie bio- 
ly of Barzoye has auflfered mosL He is represented as a 
lei christian monk. Long discourses on the christian virtues 
introduced. Barzoye sees in a vision paradise, the Virgin 
the angels and all the saints of Ood. This vision is 
bribed in hexameters and is illustrated by mioiatures. 
Not less curious is the way in which Uaimund has embel- 
lished the end of the chapter contaiuing the trial of Dimnab ; 
for by introducing the leopard as father confessor, a fine 
opportunity is afforded for a discourse on the seven mortal 
vos. 

The later M8, of Raimund 's version is a copy of tho first, but 
the index has been abridged, and nearly all the verses and 
lotations with which Raimund overloaded his versiun have 
judiciously suppressed, Raimund's translation contains all 
the chapters found in the old Spanish and the IHreclorivm, and 
in the same order. 

Itaimimd's version has never been edited. Besides De Socy's 

iptivv notice of the work, wc have some citations from it 

Ed(<l(<Ktand du Mt^ril's notes to his edition of Baldo's Alter 

iiM, found in Uis Poesies in^diles du moyeit liije (Parts, 1854), 

217 »qq. 

§ 55. This Alter ^Eaupua is a poetical imitation of Kalilah 
DimHoli, containing only ihe chief stories set to inferior 
bexAmetera, and succeeding one another without any counucting 
thread. It is assigned by the editor to tho thirteenth century. 
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2 BCOl or EklU^Tf A3I> DODJkH. 

jAfoaesi b» Creis^^r : brm be wlio docs noC gsther theae four into 

hl» ^iroera, or n'r^I^-ta onr^ of tbem. dOTres n»> benefit firom bis 
wf;alth, aiid SLtt&ins not r.o tK^ gyimmft of bis hope. Nov if be 
arjQa£i{^:4 Dotfaing, axid despises his wealtb. and cares not at all 
5 for hL^ own interest, he can neither reliere odi»8 nor himHelf^ 
and irithout doobt will find himself destitute cf propeztj and 
be left witbotit snstenanoe. And if be manages bis property 
fittinglj and qnietlj, with disoemmoit and steady attrition, 
and yet adds nothing to it, it is like the eye-paint or kohl, 

lo (5) of which the portion taken is like a little fine dost or smoke 
which flies before a breath of air, bat which, in spite of the 
very minute quantity that is taken of it (each time), is sorely 
userl up fat last). And if it be not fittingly managed, 
rightly laid out, nor justly spent, besides losing his wealth, 

15 he will be recompensed with justly deserved affliction and 
with ill treatment by enemies. And if it is amassed, and not 
dispensed compassionately nor distributed charitably, but is 
hoarded up and concealed in the bosom of the earth in a 
miserly way, while its possessor becomes like a needy and 

20 destitute man who owns nothing, most assuredly it will be lost, 
pass to others, or remain in the heart of the earth. It will 
bo like a tank of water which has ipany entrances but not a 
single exit: for when there is much water in such a tank, 
in some cases breaches are made in it, and the water runs out 

35 of it, and it becomes useless ; while in others the tank is saved 
from accident or bursting, and the water remains in it, but the 
parching wind dries it up. So it happens to the wealth that is 
not dispensed compassionately to the needy, when death withers 
the limbs of its owners.* 

30 Then the sons of that merchant took the advice of their 
father, inclined to him the shoulder of obedience, and dis- 
play od the fruits of energy. And his eldest son set out on 
a trading expedition, and journeyed towards a region called 
Maihwil. And ho and his party crossed a certain place where 

35 thiTo was much clay or stinking mire. (6) Now he had with 
him a waggon drawn by two oxen, one of whom was called 
Shanssabeh and the other Banzabeh. Then Shanzabeh became 
woary, stumbled in the mire, and fell. And the merchant- 
nuui and his party made haste, and drew, and pulled the ox out 
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^" of the mire. And the merchant left the ox in that 

ting one of his young men remain with him, til! he should r ^^ 

&om his fall, and the young man should bring him along after ^H 

him. But on the morrow the hireling got tired of the place, ^H 

went after the merchant, and said : ' The ox has died in yonder s ^H 

place.' Then the ox recovered strength and proceeded little by ^H 

tittle till he entered on a fen abounding in water and dense ^H 

with rich posture. When he had remained a long time in that ^H 

place, he be^rame very sleek and stout, and his reins thick with ^H 

fat. Then he thrust his horn into the ground, bellowed valiantly, to ^H 

and roared vehemently. Now in that region was a certain lion, ^H 

who was king of all the animals therein, and was named Pinga- ^H 

tlaka ; and there were with him many animals of every kind. ^H 

Now this lion was exceedingly haughty in spirit, and whatever ^| 

he wished to do, he did independently, without employing is ^H 

the advice of anyone. Notwithstanding, his knowledge was ^H 

not very perfect ; and when he beard the voice of the ox, he was ^H 

Hore afraid, for be bad never yet heard such a sound or seen an ^H 

ox. But tie did not like to make known the fear of his heart, ^H 
and (so) remained in the place where he was for a time, and 30 ^H 

did not move from it j_Now in his camp, that is at bis royal ^H 

gate, there were two (7) jackals, who were brothers, and named, ^| 

the one Kalllah, and the other Dimnah. These were very crafty, '^l 

and trained too in learning or wisdom. And Dimnah was very ^B 
grasping, and not content with his pay; but he was not ac- 35 
qufliatcd with his own feeblene^, and did not know himseff. 1 

IUimnab said to Kalllah: 'I see that the king has been staying ^^ 

in oD« place without moving from it to another ; I should like ^| 

to know for what reason he does so, and why he does not amuse ^H 
himMlf as usual' ^'^1 

KaillaK. And you, why do you ask about such a thing as ^H 

this, which is none of your business or your affairs ? As for us, ^H 



li 



we fare well, and dwell in comfort at the king's gate, receiving 
tuittenance from Ood, the Nourisher of alL But we are not of 
tltORQ who are worthy to look into the king's actions, and to 3S 
track out the knowledge of his secret matters; neither are we 
of those who are entitled to speak with him. Nay, be quiet, 
biotber, and know tliat if a man longs and craves for something 
which docs not befit him or lies outside the range of his 
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oi€iital rmm^ there will hai^Kin to him vhat happened to the 
4Bipe. 

XHrnnaL How runs the story about him ? 

KaWah, They &aj that a certain ape came upon a caqienter, 

5 whom he saw moanted on a log. and splitting another log into 
two pieces: the carpenter being like a man ridii^ in a car- 
riage (8), And be saw the carpenter take a small wedge of 
wood from the fissure of the log which he was splitting, and 
place another like it in its place in the cleft. Then the car- 
lo penter went away on some business of his, while the foolish 
ape took a leap and mounted on the log like the carpenter, 
with bis back towards the cleft of the log, and his face toward 
the little wooden wedge, while his tail hung down and lay in 
the middle of the cleft of the log. [Then he pulled out the 

15 wedge.] But the fool forgot to put another in its place, and 
bis tail was crushed between the two parts of the log which 

' was being split. Whereupon the poor wretch fell back, smitten 
by deadly pang^s : and his senses left him from the violence of 
the pain which came upon him. He also got punishment from 

20 the carpenter, by whom he was chastised with blows more 

severe than the violence of the pain caused by the log of wood. 

Dirrmahi I have heard your discourse, and understood what 

you have said; but know, O brother, that not everyone who 

approaches kings, or gains intimacy with them, (does so) merely 

25 to receive a salary whereby to fill his belly ; because the belly 
may be filled anywhere. But he who is anxious to approach 
a king (should wish to do so) that his position may become 
distinguished and his horn exalted, and that he may be more 
highly thought of; that his nobility of character may be 

30 oxaminod and his knowledge tried; (9) so that his friend may 
rejoico in him and exult, and his enemy be vexed and cut to 
the heart. ^ Now those who are without good qualities, destitute 
of fine spirit, void of wisdom and bereft of knowledge, exult 
and rojoico over a single small and miserable scrap, and when 

35 thoy find it, cling to it like a hungry and exhausted dog, who, 
on finding a bare bone, void of all savour or marrow, holds 
fast to it. But he whose discernment is clear-eyed, in whose 
brain resides sound intelligence, and whose knowledge is clear, 
does not hold fast to small things, or put up with trifles, but 
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studies to attaia to great honour, and to be exalted to a high ■- 
rank, and ait on a seat of honour;/ just as a lion who finds a 
hare and seizes it that it may serve him for food, as soon as he 
sees a sheep or a go^t, lets go the hare that is in his mouth, 
and takes the goat (or sheep). Or have you never seen, S 
brother, a dog fawning on a man and seeking to please him, < 
and coaxingly wagging its tail until he throws him a scrap of 
diy bread ? But the elephant who is trained in knowledge and 
acquainted with the extent of his strength, and conscious of his 
own magnificence, inasmuch as he serves as a chariot to the to 
king ; when his food is brought to him, will not partake or (10) 
cat of it until he is groomed by his keepers and his body is 
washed clean of dust, and he is caressed with kind words. 
Therefore he who lives in this world so as to please his Creator; 
whose place is exalted, his horn lifted up, and his honour dis- ^5 
tinguisbed; whose necessity is relieved, while he in turn relieves 
his fellows: — such a man, although he may only live a short 
life, 13 reckoned to have lived many years. But he who spends 
^H his days in abasement, and whose years run out in distress of 
^H mind, who departs from this life through want of food and need 30 
^^ of good things, wlio has not enjoyed wealth himself nor caused 
others to enjoy it : — such a man, though many and prolonged 
be hia years, is called sad of days, and named much-sighing. 
And they say of him who is without good things and whoso 
pay IE small, and who cares for nought but filling his belly 35 
and aexoal gratification, that though his days be many and the 
years of his life prolonged, he is reckoned with the irrational, 

taod with him who is destitute of all true virtue. 
Kalllah. I understand what you say : but examine your 
thoughts, my brother, by means of subtle reason, and know 30 
that every man has his distinct rank ;' and when a man sees 
thai his position is one In which he fares well among his com- 

IpootoQS, and his years do not pass away badly with his associ- 
ates, he ought assuredly to continue in that his position, and 
not to leave it fur others that are too high for him, and not to 3$ 
lust aft«r abundance, but to be content with his pay. . Now I 
see that this our posiUon is one in which our t^ein do not 
proceed badly. 
(U) Dimnoh. High rank and honourable situations are 
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(only) gained by sharpening the wits and by great energy, and 
in proportion to a man's nobility of disposition, freedom fit)m 
base qualities, and loftiness of mind. | Thus he ^one) mak es 
progress who sets his mind to it. ButEe"who is not stirred 
5 by all his nobility of character, nor longs with all his heart, 
nor strives with all his might, to become great ; — let him know 
^ ' that of his own accord he debases and degrades himsell And 
the quest of high rank or exalted position is very arduous, and 
they are only gained by great labour, and grasped by intense 

lo struggling : while a low position or a mean situation may be 
gained in a twinklingA Now these opposites are like a stone 
of heavy weight, for when a man attempts to take it up from 
the ground and place it on his shoulder, it is only with great 
labour and much exhaustion that he can raise it from the earth : 

15 but when he tries to take it off his shoulder, he can do so in. an 
instant. . Therefore, O brother, let us in truth plan, scheme, and 
strive that our position may be raised, our rank exalted, and 
our seat distinguished, and, if possible, let us cease to remain 
in this mean estate in which we are at present. 

20 Kalllah, What idea has suggested itself to you, and what 
have you resolved to do, and on what basis do you found your 
plan? 

Dimnah, I wish to approach the lion : because he is weak 
in his intellect and lacking in mind, and all the more so (12) at 

25 this time, for his thoughts are distracted, as is also the case with 
all his associates ; so that perhaps while he is cast in this state 
of anxiety, and his spirit tortured with distress and misery, I 
may open before him the door which is now shut in his face, 
and that by means of my good and sound counsels our position 

30 with him may become distinguished, and that we may become 
great in his eyes and intimate with him, and be honoured by 
him. 

Kalllah, How do you kn6w that the lion's thoughts are 
distracted, and his mind troubled, and his knowledge withheld 

35 from him ? 

Dimnah. I know these things by acuteness of mind, and 
attained to them by deep thought ; because he who investigates 
much, finds out secret things, inasmuch as they are perceived 
by the change of outward appearance. 



L 
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Ka^lak. But how can you expect these high thingt is very 
have never heen attached to kings nor served princes, i. thjUrS' _ 
not acquainted with what is due to them ? 

Dimnah. A powerful man, or one mighty in strength, is not 
vanquished or defeated by a burden, though it be very heavy, S 

because -- ; and a wise and knowing man, with 

discermncnt and ingenuity, is not daunted by novelty of 
situation. \^ 

Katihh. It is not every man who is assisted by a prince, 
but only he who is very near hira is accounted worthy of hia lo 
honour, and receives his gifts. And he (the prince) is like a 
garden ; for the extremities of its branches only entwine and 
overspread those trees or walls that are near to it. But you, 
brother, are one who is stepping beyond hia sphere, and is igno- 
rant of (13) the amallneas of bis stature, and unacquainted with 15 
his own insignificance. How is it that you have set your mind 
apon the promotion which you are to gain yourself and to pro- 
cure for another from the Uon, seeing that you are one of the 
mean persons at his gate, and not esteemed ? 

Dimnah. I understand, brother, what you say ; but know 
that those who are near the king (now) were not so once, but 
have attained to a high position, though they used to occupy a 
mean one; only little by little they pushod forward, and their 
position became distinguished, and they were promoted to high 
rank. As for me, I shall try with all my might to approach 25 
the lion, and (then) I expect to captivate his mind by my excel- 
lent counsels. Because it has been said by the wise that unless 
a man patiently stands at the gate of the palace, bears annoy- 
ances, pockets indignities, endures hardships, does not disdain to 
eat and drink with the crowd, fawns on those who go in, and 
pays court to the servants, he fails to realize his hope, tit to 
receive what he asks for. 

KalilaA. And suppose that you do gain access to the lion, 
what goDtleaess, clearness of mind, subtlety of knowledge, or 
depth of thought have you got, that the lion may be helped 
by yoo, and that you may have boldness towards him and look 
on him with confidence 7 

Dimnah. If I can gain access to him, search into his 
thoughts and weigh his iutelligence, (14) fix my n^gard on 
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(only) gjog Q^jj^j loQ^ g^lj jj£g disposition with my mind's eye, I 
onstantly run in the track of his will, and (never) in the 
least degree verge on opposing his wishes. When he seeks to 
do anything, and I have investigated its fitness in my mind, and 
5 weighed its harmlessness in the balances of my intellect, I shall 
recommend it to him, and urge him to accomplish it, and show 
him how excellent it is, so that he will take increased pleasure 
in it. And when he seeks to do something from which I fear 
trouble, and apprehend disgrace, and sadly anticipate loss, I shall 

lo show (him) in a hinting way the calamities flowing from it, and 
how many losses are involved in it, and what advantage and^ 
renown he will gain in abandoning it. And I shall speak gently 
and advise prudently ; and when he hears these my words, whose 
like he did not hear from his counsellors who preceded me, I do 

15 not doubt that I shall find confidence before him, and that he 
will count me worthy of presents and of great honours. For 
a man who walks with his companion in prudence, subtle 
knowledge and sound intelligence, if he wishes to obliterate the 
truth and stultify the right, and establish and accredit the false, 

20 80 that his companion may believe a lie, may sometimes be able 
to do so ; and resembles a skilful painter who paints portraits of 
every kind on the walls, for these pictures that are imprinted on 
the walls [look some as if they were coming out of the wall, 
though they are not, and others as if they were entering into it, 

25 though they are not]. (15) And if the lion sees my skill in 
matters, and considers my profitable counsels, he will be prompt 
to confer honours upon me, and upon my associates along 
with me. 

KalUah. Since then you are thus resolved to cany out your 

50 intention, I warn you of princes; because attachment and 
proximity to them make a man to stand in great dread, and 
constant suffering and hard trials are incurred by him who is 
anxious to gain intimacy with princes/ A wise man has said 
that there are three things with which only a madman of weak 

35 disoemment will meddle, and whoever meddles with them shall 

in no wise escape frt)m them. One of them is approach to a 

][ffince, [the second,] confidence in women concerning matters 

which are secret and terrible, and [the third, the conduct of] the 

msm who took deadly poison to try or test it 'And a wise man 
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has eompared a priDce to a high mountain whose ascent is very 
ardnouss and on whi4:h are fruits and trees and useful things 
and produce of all kinds, bat abo barmfiil beasts (of jhvy)- Attd 
not oolj is tbe ascent of it arduous, but to dwell in it is u 
eic«edii^l^-bonible and dreadful j 

A'nwan.jTfou bare spoken the truth; but know, my brother, 
that everyone who shrinks from hardsbip and despbes not trials 
aod aooms not suffering fails to gain access to tbe nobility, and 
cannot acquire wealth._i He who trembles at sufferings and is 
afraid of (16) trials, through his cowardice fails to approach to 
exalted things, and aits not on a lofty throne. It has been said 
that tber« are three things which a man cannot gel, except 
when fear has been taken away from him, and cowardice 
lemoved from Mm. and weariness of anxiety is hidden from his 
eyes. The first of them is proximity to a prince, the second i; 
trafficking on the ocean, and the third fighting with enemies. 
Again it has been said by a wise man that a high-minded and 
high-spirited man will not choose a seat except either at the 
bead of the table, in honourable places, or in kings' palaces, 
where he commands and is obeyed ; or with hermits and ascetics, » 
where he is quiet and modest. Like the elephant, all whose 
gtory is se«n in two places (namely) first in a wilderness full of 
wild beasts, and secondly where he is the king's chariot. 

■ Ka&lah. May the Lord God establish your actions and 

ierel the hill before yon, may He direct your steps in the paths 35 
that lead to joys, and effect for you and for us a safe and 
peaceful lasue. 

Then the crafty Dimnah made straight for the lion, entered 
his palace, and inquired concerning his welfare. And the Hon 

■ aaked his courtiers ; ' Who is this person t " They told him : 30 
'So and so, tbe son of So and so.' Whereupon the lion said to 
them : ' I was acquainted with his father.' Then they brought 
him to the lion, who said to him : * Where have you been, and 
in what region have you been living V 

(17) OimnaJi. 1 have not been far from the king's gate, and 3S 
1 have been hoping that some occasion would arise to the king 
or some other matter (would happen), in which 1 might help 
his victorious and most tnunipbant Majesty with my person and 
^m coanseU. For many things go od in the king's gates, in which ^| 
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^fiier? S> 3ee*i :c seimfnxtr -nc- s aicA finccif d or mil knowiL 
Beci2s^ la^frf ^ ii: sblx -vot: s txs«t p«fe«. Josi as a small 
te c< T'.xc Ijiiiai: :ix> i^ rrnoiL ^nkfi a man takes up to dear 
kii& «ftr :t ^±1= v^x -yTJ*?! Seae^siis into h from the brain, or of 

5 scci^e Ihu ii:f«H:? wi^^ i^as ^ 13.10 is vUIe be isas asleep, 
^mAT W :z2S^-rLl . Alt: r scv ocraxa]^ larional beings wbo have 
Hj^ acd inM^'Il^sicx. 3IAT jcofcaes fill up miglitT breaches, 

Tbe Ix«L V a bMcr3^ ^bese v«ds from him, inrKned to him, 
and UKH2^t V dsri ii sim Tsrr^Ofees and good eoansds^craffy 

K> in a g^xxi $«»ts$^. and c*je«r crcm vicked derioesu 

Th^n the I20C ;;izT2!ec 10 his coomo^saTii^: 'If a man has 
nohilicT of disc^^ucfi. a seed too hi^ for greed, a mind free 
from guile. ihottgiLt5 ckaas^ fiv«i enTT, tips remote from fiJse- 
witn^tssk and a i^i^on or tiith void of slander, and is withal 

5 rich in knovWdge and {xv^hukI in ondeistanding, all these traits 
will in the end raise hbhocn and exah his position; like burning 
tow. which* when the person who tends it or (18) lighted it 
seeks to extinguish it. or to allsT its fien:aies8,pasists in raising 

its flames aloft.* 

to Dimnah. perceiving that the lion was pleased with him, 
that is, agreed with what he had said, spoke as folk>w8 : ' O king, 
mighty in power, there is no man who appears before you, or is 
honoured with a seat beside you, but he ought to acquaint 
you with all the learning he has, make known all the pleasant 

1$ fruits of peace his miud is laden with, and not conceal aught 
whereby be may satisfy the king's wish and rejoice his heart ; 
because the king is not profited by what is hidden with 
them. And when they disclose what is concealed in their heart, 
and the balance which is in the chambers of their minds is tried 

50 like gold in the fire, and like honey in the clarifier, then he 
whose purity stands the test, and who gratifies the palate by his 
sweetness, is chosen by the king and admitted to his honours, 
and his horn is raised, and his position distinguished. The 
secrets of the heart are like the seed hidden in the heart of the 

35 earth ; for no one knows about it until it sprouts, and then men 
know what it is. And in the balance of intelligence ought the 
king to weigh justly each one of his confidants ; and he who 
weighs down the scale by his knowledge, and in whom real 
nubility in manifested, and purity of affection and humility of 
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demeanour is displayed, and abundance of intellect and sincerity 
of spceeh ahinea fortb, (19) into bis hands should he commit his 
affaits, and he should be made the coutidant of the king's secret 
matters, and be should make use of bis advice. For it has also 
been said by the wise that it is not right for a king — though 5 
ho bo supreme over all rational beings — to raise a man above 
his due, nor to degrade another who has done no harm beyond 
measure. As one ought not to put the feet in the place of the 
ho-ad ; and as a collection of pearls and jacinths does not match 
with lead or tin, because although tin does not injure pearls or 10 
detract from their value, still be who matches them together 
is not considered wise. For this reason again a wise man has 
said that a man should not follow another whose right hand he 
does not know from his left. And what peace is bidden in a 
man's mind is only known by the investigation of the prince i; 
I who is over him. Again the stucerity of (a man's) profession of 
gUth in God tho Exalted can only bo shown by teachers who 
lund the truth and elucidate doctrine. And it has been 
Kid that there are three classes where the individuals resemble 
ne BAother in name only, while they dither in their actions ; 20 

mely, men and men, elephants and elephants, teachers and 
tfrhfif And sometimes it happens that a number of indi- 
vidfula ti; to MStst in some affair, but through their want of 
education and the unsoundness of their knowledge, (only) bring 
great loHB upon the person whose afihir it is, notwithstanding 35 
tlioir great number. For an affair which succeeds is not estA- 
Uiabfid by a multitude of helpers, (20) but hy helpers who are 
pendent of anderstanding and skilled in the knowledge of the 
itavtm of ^e most High. In like manner, a man who carrios 
Ml bis Moulder a stone of great weight has no profit from it 30 
esoept by ita mtserable, paltry value ; while another man, 
nbtie of andcnUuding, clear of brain and free from atwn, 
canios a jacinth. It ia called a stone just as much as tb« Mone 
«f luavy wtnght aod small value, but it is not be«ry oo hiin aa 
bt canin it ; but ita valuo is heavy, for it yield* a ahdu). satis- 35 
tm boDfer. lapplie* what v» due, (Mtys tbo debt, aod aatiafiea 
JHtiee. Simikrij too a uatt«r which in ettabliab«d by oobili^ 
mi gCDtleDew, aod ni>t settled by impctaou seaL And a pnno*. 
I be be bead of a aatioo, and ruler of paopl**^ ought oot 
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to despise a wise man, for though his horn is low and his place 
not distinguished — ^because he is despised now — ^yet in time 
he may be exalted. He is like a sinew or tendon which is taken 
from a dead animal^ and, when the bow has been furnished with 
5 it, is honoured and required by the king for his amusement and 
prowess in battle/ 

Now Dimnah on being honoured by the king, wished that 
those present should know that the lion honoured him, not 
merely because he had known his parents, but on account 

lo of his intelligence, perseverance, subtle knowledge and ele- 
gance of speech. So he said : ' A king or a prince does not 
choose a man (21) for his service and admit him to intimacy 
with him on account of his parents, or, on the other hand, 
repulse him because his parents were without rank; but he 

J 5 summons and selects for his service everyone the gold of 
whose nobility he pours into the furnace of affliction, and the 
clearness of whose mind and the purity of whose thoughts he 
weighs in the balance of justice ; and he whose good qualities 
turn the scale, whose soul is not corrupted by guile and his 

ao mind not defiled by the viper (of) jealousy, — him he selects 
and makes his confidant. For there is nothing so near to a man 
as his own body ; but sometimes a part of his body is diseased, 
and he is only healed of his disease by a drug that has come 
from a distant place. And sometimes there is a mouse in the 

25 house who is a loved neighbour : but when it destroys anything 
that is in the house, it becomes an enemy, and is chased away 
altogether. And the hawk or the eaglet is wild and fierce, but 
on account of the use and assistance expected from it, it is 
caught and tamed.' 

30 When Dimnah had finished speaking, the king was doubly 
pleased with him, and began to praise him, and to show his 
companions the excellence of his discernment, saying to them : 
' It is not lawful for a prince, or right for a king, to refrise what 
is right, or to repulse noble men, or to neglect the humble, 

35 especially those who have been brought up in independence of 
spirit and nourished in the fear of God, and take pleasure in 
purity (22) of heart. And though he neglect them for a little 
time, from not knowing about them, chance circumstances 
(which make them known to him) should cause him speedily to 
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^^t invite them and promote them, and give them power over his I 

^H affairs. But thoee unlettered men who used to he with him, I 

^H and have heen found useless in his camp, he should expel and I 

^^m hum with the chaff. For men are of tvo sorts. The one ie he I 

whose understanding is founded on a, weak basis, that is, built 5 J 

on sand; and badly and bitterly . . . ~ . . . And he is like a I 

• serpent ; for though a man tread on it, and it does not hurt him, I 

let him not be sure that if he tread on it again, he will not be 1 

hurt by it. And the other (sort of man) resembles a foundation I 

that has been laid entirely on the adamant of sincere love; la I 

and his fruit is gentleness, his leaves humility, and the 1 
object of his behaviour the fear of the Creator. And he is 

like white sandal-wood which is cool and sweet to smell ; for if I 

a man treads upon it, and rubs his body with it, it cools him in I 

the heat of noon, and refreslies him in the raging of fever; but 15 J 

if it is scraped on a sharp stone, it departs from its natural state, I 

and becomes hot and injurious.' I 

Then Dimnah had confidence, knowing that be had pleased | 
the hon's heart, and became bold towards him. And when they 
itav sitting tf^ether alone, Dimuah said : ' For what reason do 20 
I see that the king, glorious in victory, has ceased from his 

pleasure, and refrained from hunting, and not departed or | 
moved from his place 1 What thing has caused (23) this delay, 
so unusual for the king's most illustrious Majesty?' 

The lion, not wishing to betray to Dimnah his cowardice, 25 ] 

said : * It is not on account of fear, that is, apprehension of j 
anything.' While they were yet speaking together, the ox 

I gave a terrible bellow. And when the lion heard that bellow, 
be was induced by fear to reveal to Dimnab the secrets of his 
heart. 30 

Tht Livn. The sound that I hear, — I know not from whom 
it proceeds, nor what his strength may be ; but if his strength is 
like his voice, wc cannot live in this region any longer. 

IHmnak. Perhaps something else, besides this, has troubled I 

the king? }$ | 

TTie Lion. Nothing else. ] 

DimnaA. It is not fitting that on account of an unknown I 

Tcice, the king should leave his royal place, and give way before I 

it; for a wise man has said thai water forces open a small dam. \ 



\ 
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that a lofty spirit troubles a weak intellect, that crafty men, or 
talebearers, destroy affection, and that a loud voice terrifies a 
craven heart. And in one of the parables someone says that 
'not everyone who is heard, alarms; and not everyone who 
5 makes a noise, inspires fear/ 

The Lion. How does that parable run ? 
Dimnah, It is said that a certain fox, being very hungry, 
went and stood by a pool or fountain of water, and found a 
drum or tabret lying by one of the trees there. As the north 

lowind was blowing, (24) it stirred the branches of the tree, 

<^ which kept smiting the drum, so that it gave out a great noise. 

When he perceived that the sound of the drum was very loud and 

terrible, the greedy creature thought that it contained a quantity 

of meat and satisfying flesh, went up to it, and began to beat it 

15 about, until he rent it. Finding it quite empty and destitute of 
all fatness, the fox said within himself: 'It appears that there 
is no coward but he who has a fat appearance and a loud voice.' 
Now this parable I have related before you, O glorious king, 
to let you know that if your Majesty wishes and your Highness 

20 commands, I will proceed to the author of this sound, inquire 
into his business, examine his strength, learn the height of his 
stature and the measure of his thickness, and bring a plain and 
certain report of him, being confident and assured that in ap- 
pearance and strength he will not be found such as to justify 

25 the terror he has caused. 

This proposal pleased the king, who consented that Dimnah 
should set out and go in the direction of the sound. 

So Dimnah departed from the lion and bent his steps 
towards the locality from which the sound had proceeded. And 

30 when he had departed, the king considered within himself and 
repented having sent Dimnah, saying to himself: *I have not 
acted safely, nor done that which is fitting, in sending him and 
relying on his faith, though I have never tried him, and on the 
sincerity of his religion, though I have never tested it. Because 
I 35 he is a man who has stood for some time at the royal gate ; (26) 
but no honour has been awarded to him, nor have his kinsfolk 
been raised, nor his income been increased. And perhaps he is 
in want of nourishment, and his distress has not been relieved. 
Or perhaps he is sorrowful in spirit, and his sorrow has not been 
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comforted. Or perhaps Le has been oppressed by some one, 
and has not been avenged on his oppressor. Or perhaps he has 
been entrusted with some of the king's business, and it has been 
taken trora bira, and committed to other hands. Or perhaps he 
has had an associate in some affair of a prince, and his associate 5 
baa been honoured while he has been dishonoured. Or they 
were botJi (equally) offenders, and his associate was let off the 
stripes that his offence deserved, and he alone was scourged. 
Or perhaps he and tliose with him have repaired some great 
breach, and the gifts bestowed on his companions were dis- 10 
tinguished, while he (himself) was defrauded of (all) recompense. 
Or perhaps be had enemies, who bribed an unjust judge, so 
that Tongeance for him was not required of them. Or perhaps 
his religion has been corrupted, and his faith not tried by faith- 
ful teachers. Or perhaps he was doing something for a prince 15 
by which the prince was profited, and he has been expecting to 
receive gifts and presents in return for it. And in view of all 
these possibilities, it is not right that a prince should hastily 
condescend to any man, and reveal to him the secrets of his 
heart. Now Dimnah is one who ia crafty and practised iu speak- 20 
ing and trained in wisdom; yet ho used to lie at our royal 
gate dt'spiacd and not esteemed, and perhaps he has suffered 
(2G) hardshijts in finding means to do something. So now I 
think he has done something deceitful, and has deceived me, 
and in about to act craftily against me. And all the more, if he as 
finda that the author of the sound is stronger than I and his 
power extensive and warlike, will he make friends with him and 
batch a plot against me, and reveal to him all my secrets." When 
this opinion bad strengthened in the Hon, it caused him to leave 
bis place ; and he rose and went little by little in a downcast 30 
and t«rn6ed manner. Then he sat down and gazed into the 
dutaooe ; and he saw and lo I Dinmah coining alone, delibe- 
rataly and gently, joyfully and not sadly. Whereupon the king's 
dowDcast mood was turned to joy, and his mind cheered up, and 
tlw trembling of his heart ceased. And he turned back hastily 35 
and sat down in his place; for he was anxious that Dimnah 
sboold not perceive that these thoughts had proceeded from 
bim. Dimnah on entering the lion's presence, saluted him 
Cbe arfu lly and not as if terrified. And the lion asked him 
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concerning the report, on account of which he had set 
out. 

Dimnah. I saw a single ox grazing, and he is the author of 
the sound which the victorious king heard. 
5 The Lion. What is his size and how great is his strength ? 
Dimnah, His figure is burly, his appearance handsome, 
and his fatness excessive. However I did not try his strength. 
' And I stood before him, and despised him inwardly. And I 

spoke with him. He was not afraid of me, and I again was 
lo not alarmed at him. 

The Lion. You must not rely on this, or think that firom 
weakness or feebleness he dealt gently with you, and spoke 
quietly and not (27) violently, mildly and not boldly. Because 
the north wind is mighty, but it does not hurt the weak, or 
15 terrify the feeble ; still it uproots thick and beautiful trees, 
blows down lofty towers, and destroys great citiea So too 
warriors or men of might do not fight with the weak, or take 
captive small caravans; but they lie in wait for captains of 
thousands, and take captive great armies. 
30 Dimnah. Let not such a thought as this come up in the 
king's heart. Nor let his mind hesitate in any of his actions. 
For if the king wishes and commands (it), I will soon make 
him stand before the king like a servant. 

When the king heard this, he rejoiced with great joy, and 
25 said : ' Do as you have said, and delay not : and make haste 
and tarry not/ 

Then Dimnah went ofif to the ox, and without being afraid 
or terrified, said to him: 'The lion has sent me to you, in 
order that you may speedily appear before him. And he has 
30 commanded me saying: ** If the ox comes quickly and obediently 
and without tarrying or delay, he shall not be blamed for his 
delay hitherto, and he shall be absolved from all his penalties." 
And I will give you an oath on his behalf, besides my own 
oath (that this shall be). But if you do not do these things 
35 and are not obedient, I will quickly return to him and bring 
him tidings of your disobedience/ 

The Ox. Who is the lion of whom you speak, and where is 
he? 

Dimnah. (28) He is the king of the beasts, and their ruler. 
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Then was the ox alarmed at liearing of tlie beastJ. And ho 
Baid to Dininah : ' If you will give me the right hand of truth, 
mnd will make a fwthful covenant with me, and take the Im- 
mortal to witness concerning you, I will cmne with you.' Then 
Dimuah gave him the right hand of sincerity, and made a 5 
•acred covenant with him. And tbey e.ich called on Ham 
who seeth secret things to witness concerning the other. And f- 
the ox's soul consented and his mind was pleased. Aud they 
pn»ceedwl both together, and went in before the king. When 
the lion saw him, he received him cheerfully and spoke with 10 
fcim joyfully. And he asked him quietly, saying : ' When did 
jou come to this region? And what is the cause of your coming 
liither f And how do you fare here ?' 

Then Sbanzabeh related to him his whole story. 

And the king said to him : 'Then remain with us, and do 13 
Bot remove from beside us. For you shall be honoured in our 
camp, and I will make you groat and renowned before me. 
And I will attend to your needs, and will not neglect (to 
provide) the things that be6t you.' 

Then the ox opened bis mouth, saying: "I return thanks zo 
and am grateful to my lord tho king fur (all) this solicitude 
and xttcntioQ. May the Lord God who gives strength to the 
wnak, aod puts wisdom into the minds of the ignorant, and 
ibo word of knowledge into the simple, be the stablisher of 
jour kingdom. May your arm extend like a bow, your right 25 
n*-ach all that hate you, (2!)) and your sword destroy 

your enemies. May you trample with the heel on all the 

of ibc adversary, and may the fame of your exploits fly 

litiiits of your kingdom. May you rejoice in all the 

litigB of Jerusalem all the days of your life, flourish on 30 

monntaius like the cedars of Lebanon, and yield pleasant 

.fruita seasoned with the salt of truth. May you be envied and 

Tcflowned, victorious aud not put to shame." 

When the lion heard these words, ho rejoiced in Shanzabeh 
with great joy. And he admitted him to intimacy and honoured jj 
him. And he ma<lo a covenant with him and gave him an 
oath, and made him his confidant and counsellor. And after 
that the king had placed htm in the furnace of trial, and 
fMurcd out his noble character like golil in the fire of pro- 
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^ Tl^vv liiiuft^ f>s:^iukiB& lAv loj^ 1^ -^.x wi #Tvi#ii dbos, he 
•mVi^A Ur^H ^rz^jM/^^T. A:>: L^ sifati bstaae iafecfed sod 

^ \m ^fn'* ^mtif^^, uttA t}^ ers: U li§ <i^e»CiBeftt fafinded. 
A##4 }^ ^JHU^^utrA Vf Lift l«r/i.i%r KaJfiah sying: 'Do joa 
U^A wtftiA^^ mj \0rfA\0fr^ 9aA Ukarrel ^ mj imbecflhr, and at 

$o tit^ WAjr if$ wWwii I harr<; myofA mpelf ? For wIit did I stodv 
iSm Yyfitn k^UHUftsk^tt at tbe t^ynum iA mj own ? For when I 
f^|(«#i t// f/^ K''^^ ^^1 ^f advance and to rise to a high rank, 
\t$\ n»$4iU^t\y I M\ backwardu, and caosed another to sit on 
iht$ hffiy f^sui! ^ 

If KfdUfi/h WfiAt hafipeoed to the ancetic and befell the 
\ummi Um happ^ie^l Up yon. 

IHrn/Fuih, (30) How did it fare with him? 
Kultlfih, It in Miid that an ascetic had some beautiful gar- 
initfiU ^iv<5fi tiirri by a king. A certain rogue seeing it, desired 

pt in litki) iliDrn from him. Bo he came to the hermit craftily, 
and HaU\ in tiim: 'I wi>ih to stay with you and conform to 
yniir <li«ni|»lin«, and hjarn of your ways, and walk with you.' 
And In I tho fu«!otio, in tho innocence of his heart and the 
Klinpllt^lty of ItiN mind, did not repulse him from beside him, 

4^ nor drivo him away, nor doubt his honesty, but admitted him 
to Inllinitoy and mado him liis companion. And the crafty 
(oHow ohivo to hint ragt^rly, and walked cunningly with the 
iniioi^ont mindod anootio, falsely feigning himself one also. And 
ho bo|j[tv)) to work craftily on the ascetic, and to wheedle him in- 

,to iiidio\(Mly» until ho wiv« ablo to ateiU the garments boldly. Having 
takoii i\\K^\\\, ho wont iVaudulontly away. When the good man 
iKm^^ht t\^' tho thiof» and for the garments which had been 
Mi\i\utl^Y takon^ and found thorn not« he knew that that rogue 
Imd t^kou thou^. S\> ht^ pun^utxl after him along a cartain 

U ^^^^) i^^ ^(^^^ l^^i^^ ^^f \^Yoi1akiug him. And he saw on that road 
l>N>> muv« buUu\); \^u^ mu^lhor. And they fought a long tbne 
w^ Ih^l i\v^d x^ith vHU' .^u\^hor. until C4k4i of them cot open the 
\v|h^v\ lu'^ls AikI ^ tivvx oAiuo uj\ iuid began to livk up the 
MvHst x^hWh >i^^ Hs^wii^ ttvxni ihenk And while thai greedr 
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fox was intently fixed on the blood, tlie two rams turned, and ^H 
butlwd him until they killed him. Aod the ascetic departed ^H 
and wcDt his way. ^H 

[18 lines lert iintranskfL-d. Sec note.] ^H 

(31. IS) And the ascetic rose in the morning to search for ; ^H 
Another lodging. A certain shoemaker found Iiini and took ^H 
him into his house. And tlio shoemaker directed his wife, ^^| 
anyitig: 'Al.t«tid to this ascetic, and prepare for him all things ^^M 
that lie needs, because I am about to go to a feast at the house ^^M 
uf a friend of mine.' Now whenever the shoemaker left (32) io^^| 
lii* house, his wife had a certain lover (at hand). And the ^H 
DPgotiator between them was a certain woman who had sold her ^^^| 
good character, the wife of a barber. And the shoemaker's wife ^^M 
s«nt to the barber's wife, with the message ; ' My husband is ^^M 
going to n feast to-night; go to my lover and tell him that my I5^^| 
huaband has gone to a feast to-night, and that the house is ^^M 
empty. Let him come and eat and drink.' So when it was ^H 
evening, be came and stood at the outer door, so that she might ^H 
call him. At tliat moment her husband the shoemaker arrived ^H 
at the door of the house drunk. When he saw that lewd man, lO^H 
he was angry, and went into his house, and smote his wife ^H 
with hard blows and bound her firmly to one of the columns ^| 
whidi were in bia house. When it got dark and tho shoemaker ^H 
waa a&lcep, the barber's audacious wife came secretly, and gave ^H 
tbe ifafmmaker's wife a hint that her lover was sitting at the isi^H 
outer door, and waiting for hi.^r. Then the shoemaker's wife ^H 
^^ bogged oami'stly of the barber's wife (saying): 'Undo these ^H 
^K luy bonds quickly, and bind yourself in my stead for a little ^H 
^^M while, that I may g(.-t to my dear one; and I will return t>iyriu.' ^^M 
^™ Ho the barber's wife bound herself, having loosed the lihoe- 30 ^^ 
niokdr's wife, who went to that lewd man. The shoemaker, 
Bwoktng before bis wife came (back), called her by namo; but 

Iihe aOBWCTed him nothing, for fear lest ho should know her ^^ 
vctice. ('tS) When ho had waited (sometime) without her ^^M 
uunrenog « word, he became very angry indeed, and got up 3]^H 
[and went] to the barber's wife, and cut oflf her nose, saying: ^^M 



^ boos: or ffArfr.Afr jksu lUMBrjA. 

'T^ik^ dbifl, hsfle wamao^ ami give it taa c&ot wicfaed (ffvcr ef 
jonnt' Wliea die Aixtnaker'a wife rECnzoed^ Ae pescsved 
cfaas rhe tvirbef^'i wife had had h^* nose (sst •]£. Ami A^ looaed 
her h0MubL said hnnnd heraetf bx h^r steaiL ^nti tbe baclier s 
5 wife t^ook her ooae in her hamL ami w^it to hec honae m. giest 
sriiame. Then t;he ihftemakffr's amiacxoixs wife zaiseii her -woiee, 
suLjinq: 'O Locd God, if my hnaiumd has wiong^ me, do then 
by thy awi& eommamfa make my miee as ic was b^bcc^ iha^ the 
fikme (if mv bmoc^ice mar be ptQcIanned in aU oar citr.* Her 
roho^Mxni hearing dieae (words;, ^oid Gd hen *Wha4 aie these 
babblings, O Sfitcerp^aV She saiii: 'O anjnst mao^ rise up and 
befaeiti. Because (jod the Pitifiil knew the wiqd^ done to me, 
be baa sent bis angei, and made my nose again as it was befi)re; 
because that I am innocent.' Th^L that stupid man rose and 

15 lit the lamp; and saw that bis wife s nose as befixe. 

When be saw (it), be repented, so that sbe became recon- 
ciled to him. And the bafber s wife, as she went away, thoi^t 
mncb on bow abe should escape firom ber bosfaand, and from 
poblic di^^race. Wben day dawned, b^ bosband awoke from 
2ob]8 deep, and said to bis wife: 'Pray gire me my shaving 
gear, becaase I want to go early and serre one of the nofaiUty.' 
Bat sbe delayed. Again be said to ber: 'Give it me, and delay 
not/ And becoming angry and wrathful, because she went 
slowly, (34) be took up a razor in the dark, and threw it at her. 
25 Wfaerenpon that audacious woman cried aloud, saying: 'Woe, 
woe is me ! My nose is cut off/ Her neighbours beard her, 
and all came together, and saw her nose that had been cut 
off, and the razor lying. Whereupon they seized her poor bus- 
band and took him to the judge, who ordered bim to be 
yj Bcourgcd. As the poor man remained without any defence, 
the OHcetic got up and approached the judge, saying: 'The trutb 
ftlmll not bo concealed from you by means of artifice, O judge. 
For it was not tho rogue who took my garments, nor yet the 

ramH that killed tho fox, nor the 

55 to (Jod and said: 'If I am innocent and this man has wronged 
mo, do thou hoal mo, that it may be proclaimed in all our city 
that I Imvo been wronged/ And the shoemaker heard (her) 
atid said: •What arc thcao babblings?* She answered him: *0 
tti\ju»t inati, rise and soo. For Qod has looked on the wrong , 
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done me, aod sent an angel, and restored my nose.' Then the 
I poor man rose and saw tbat it was healed. And he offered 

repentance and made apology. - - Then the ascetic 

aaid: 'It was not the rogue who tx)ok my garments, nor yet the 
I rums that killed the fos, nor the poison that killed the dealers 
* in pleasure. (;}5) nor the barber who cut off his wife's nose; but 
[ we have All done wrong.' And Kalilah said to Dimnah: 'And 
I jou too have sinned against yourself." 

[ Dimnah. I have listened to this parable, and it h very like 
I vrhat I have done myself, But now what plan can we cany out lo 
I to get back what we have lost ? 
I Kalilah. What do you think of doing ? 

Dimnah. I meditate on doing something, not that I may 
be raised to my former rank, but that I may get back the occu- 
pation which I used to have. For three things are required of is 
everyone who is rational and intelligent; let him not neglect 
I otic uf them. One is that a man examine what profitable things, 
' and what harmful things, he is doing; so that he may beware of 
the hjumful things, and pursue after the profitable things which 
ho has neglected. Another is that he be watchful, so that he ao 
may not suffer hurt, and that ho beware lest his good things he 
matched h'om him. (And) the other is that he discern with 
I tlic clear eye of his mind, what good things be expects to rc- 
f eeive ; that lie may be active and ei^er to get them, and afraid 
I of the linrmful things lest they touch him. And when I look 25 
I M my future, and consider my pact, there is nothing which will 
I'lielp me, or by which my honour may return to its place, and I 
Itnay recover what has been taken from me, except the death of 
Itbc ox. For (sii) both my own condition will be remedied, and 
■the lion will be profited and freed from blame. For the lion's 30 
■lienrt hwtx^en captivated by the talk (3C) of the 01, and lol he 
lit reviletl by all who are near him. 

Kalilah. I find no reason for blaming the lion for admitting 

c ox lo intimacy; nor do I see in him any shortcoming. 

Dimnah. Do not entertain, my brother, such an idea, nor 35 

3lold such an opinion. Because the lion, through admitting the 

[ to intimacy, has inflicted a great injury on himself. For he 

I insulti.'d by all bis fellows and reviled by the whole army, 

uiil they have all withheld their services from him. For the 
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bad or damaging circomstanoes of a ruler are prodaoed by six 
different things. One of these is bad luck. Another is local 
dif(turbance, that is, sedition whidi breaks oat in one place and 
another. Another is demoralisation, when the ondentanding is 
$ ensnared by whatever it may be. Another is remissness when 
it prevails, or warlike policy when extolled by inconsiderate 
generals. Another is bad weadier, fewness of 8{»ing!s, sterility 
of land, and dearth of necessaries. And the other is the break- 
ing out of fire. 

ID On the other hand the advantageous circumstances of a 
king, and the good things which a prince has in abundance, 
spring from other six different causes. One of tiiese is sincere 
confidants, well-koown for all excellent qualities, intimate with 
the good, skilled in knowledge, large-minded, [removed] from 

15 all greed, free from all envy, remote from pride, (37) with con- 
science clear of fraud One is warriors and nobles and power- 
ful men. One is plenty of silver and abundance of gold. One 
is the stability of towns, and peace in all places. One is strong 
walls and high and mighty strongholds. And one is good laws 

20 and prudent subjects. 

Now seditions and tumults are stirred up against a king, and 
arise against a prince by the hand of a helper, when he is 
deprived of his rights and his pay is taken from him. (For) 
then he studies to disturb the sound mind of the nobles, and to 

25 corrupt the mind of the generals, until they set the king's army 
in commotion, and distract the captains of his forces. And if 
the intellect is ensnared and the mind is enfeebled, it is due to 
the beauty of women. Drunkenness by wine, and field sports, 
spring from having nothing to do. Stiffneckedness and haugh- 

30 tiness of soul and want of modesty, these are the things which 
procure for the man who is guilty of them, a swift course to 
bloodshedding, rouse the tongue to calumnies, and teach the 
lips falsehood. Oppression and the demanding of what is 
not duo, and the seizing of what ought not to be seized, are 

35 engendered by bad times, scarcity of springs, and dearth of 
noceasariea. And burning by fire, and war, and disease, and 
spoiling of fruit, are caused by rarity of the atmospliere. Frost, 
(.S8) and intensity of heat, spring (respectively) from abundance 
of rain and want of water. Vermin in quantities, and cattle 



^A-M^ 



STORY OF THE LION AND THE OX. 



S3 



^H pla^e, and loss of horsea, are caused by parching wind, wlien it 
^H blows and destroys cverytLlng. 

^H Now like all these Lhings, is a contentious man who is 

^H not grounded on the fear of Ood, nor trained in knowledge, 
^H nor labours to get understanding, and puts bitter for sweet, 
^H> darkness for liglit, tLc fool for the wise man, the infidel for 
^H tbv bclioTcr, and the enemy for the friend. And when he 
^H sc(;ks to set a cunning ambush for an enemy, he proclaims it 
^H on the housetops with a loud voice. And when he seeks to 
^* join battle with a band of robbers with horsemen and with 

arms, he becomes exhausted through his weakness, bo tliat he 

turns his back and flies in shame, and becomes a laughing-stock 

for his defeat, 

KalUah. How can you cope with the strength of the ox 

by fraud, and under what standard are you going to fight with 

tbim 1 For he is stronger than you, and more splendid and 
ginriiius in knowledge and height of stature than you, and 
stands nearer to the lion than you, and has more brothers and 
kinsinen Uian you. 

Dimnah. You must not look at the small stature and 
weakness of my person, or on the having plenty of brothers and 
kinsmen. Because such affairs ati these (which I have in hand) 
do not proceed according U> strength or weakness, and are not 
engaged in by the brave or weak (as such), nor are carried out 
by means of a great number. Because many have been small 
in stature and deficient in number, who by their artifices (39) 
■nd subtlety of knowledge have attained to lofty things which 

ttlic mighty in strength and lofty in dimension, and distinguished 
in race and rich in numbers, have not reached. Or have you 
not beard, brother, of the raven of hateful appearance and 
stinking od'iur, who planned against a black serpent of great 
power and terrible fame, so that she killed him i{uietly and 
warily, by a subtle plan and a clever artifice ? 
Kaltiak What did she do ? 
Dimnah. They say that a certain raven lived in one of the , 
tree* CD a mountain. And near her was a large bole, io which 
tli«ro lived a powerful black serpent, who, when tlie raven was 
rearing her young ones, used l« go ami eat them. When this 
thing became grievous to the raven, and she had no heir left to 
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24 3r.#:K cp Tv-;rr.A=r j3T> 

hr-^rhiiT I ^jtk Vi "^u^^ wrice Jnin. vul dx & oenm deed Asl 
I am. Mr>n;; v> i^y ami vnicn. I eaanoc ac&sv& vidbooi jvsr 

5 ThiS Jidlad. Woxu an? 

7^ KtKtau I 7-IatL v< acadk & japenc w&Se k is j J ecp ^ 
a&ii ptitk 'Vi^ 03 rfp^ : a^r &e •ii^cs nac spue me wf Jmus 
«A0A. dubc I maj r^jcLce iil uLem. ac alL 

TliS JaciaL Y'JL EaTe 'ieviaeii neidter josdr wx fittinglf ; 
V, bunt plaa Vimin suricLe aeferni^, tcac jon nuj take joor lerenge 
Mk tli/6 jierpent qoietlj, acti <ic9Cr:'T 1 4*>> li2i Ete cxaiftflj. And 
kt &riC j^>nr <i«:ed be pabiidj |'i«xii&)i^ lest joa laAij destroj 
y^melf with Ttf>iir jocmg ofies, azid beootne like the lienm, 
wh^A b^ »j«ii^t to descroT a crab, aod firooi lack of knowledge 

The Banem^ How nms tkestorr abovt kim? 
7£« Jackal. It is said that in a certain maiahT lake was a 
heif/n. And there w^e manj fishes in the lake. [Bot in time 
the herr>D got too old to catch anjj and became rerj hungry, 

20 ari#l his soal languished. A certain crab seeing him firaxn afar, 
Afqprfjtichhtl him, saying : * Why is your soul distressed, and why 
are you sa/1 ? ' 

TIte Heron, And how should I not be sad who until to- 
flay have lived on these fishes, but this day have seen two 

75 fishennf;n, ono of whom said to the other: 'Let us not catch 
(all; ihi^nii fisAicn at one time/ his companion replying: 'I have 
mizxi another lake in which there are plenty of fishes. Let us 
^o and r;atch them (first), and then we vrill come and catch all 
thi;Mo in a twinkling/ I know that when they return from 

y} iltuir Journey, they will not leave anything in this lake, and I 
nliall utt<;rly perish from life ! 

1'li(sn the crab spoke to the fishes. And all the fishes 
gathered to the heron, and said to him: 'Although you are 
II n enemy to iim, l)<;eanHo wo are your food and you feed on 

35 UN, Ntill he who tifiM the fear of God, in time of trouble does 
not refumi what \h rij^ht, or profane the emblem of the faith. 
I4(» I wo are all kno^^king at your door, that you may hearken 
to US and e/u«e(41) the diMtreHH of our soul, and counsel us what 
to du in tluN diMtrossful time/ 
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Tlie Heron. To do battle witli the fishermen I am not able, I 

and expel them from this region I cannot. But I know of a I 

certain pool in which there is water abundant, fresh and clear. I 

And there are green reeds in it. If you could remove thither I 

from here, you would gain advantage to yourselves. ; I 

Tfm Fishes. But how is it possible for us to do so without I 

your hvlp 1 I 

jTfta Heron, I will do what you wish and consent to you. I 

But I am sore afraid of those fishermen, lest they come hastily, I 

But I will be^Q to carry some of you every day, as many aa I ig 1 

can, until I have exhausted (you and taken) you all away from I 

hero, I 

And he began to carry off one or two every day, and to I 

convey them to a certain region, and to eat them there; the I 

oUicre being ignorant of it. It came to pass one day (that) 15 1 

the cmb said to the heron : 'I too find this place unpleasant. I 

Pray carry rae off too and convey nie with my companions.' I 

So the boron carried off the crab. When he reached the place 1 

where he had eaten the fishes, the crab beheld and saw the I 

bones of his companions. And be perceived that the heron 30 J 

had done this wickedness, and was about to devour him too. I 

And the crab said within himself: 'He that goes forth to I 

battlo and encounters hts enemy whercvor it may be, if he I 

knows that his vnemy will not hesitate to destroy him if he H 

can, whether he make war with him (the enemy) or remain at 2; 
pence with him, he ought to fight for himself (42) strenuously, 
and not destroy himself for want of exertion. For if he is 

vaoqaiahed and pcrinhes, still his honour goes with him, and J 

bis glory (remaius) on his head.' Then tho crab grasped the I 

hcrun's throat with his pincers, and kept gripping liim with his 30 J 

clnwR, until ho tlirollled him and took away his life. So the I 

crab escaped from slaughter. And he went little by little until I 

he got (lock) to the fishes, whom he acrjiiaioted with the Btory I 

about the heron. I 

Tlio Jackal Kaid to the raven : ' ThU parable I have related 3f I 

to you, [that you may know] that when a man engages in frau- I 

(hilent plans and transactions and schemes, hid wickedness I 

reluma on hia own head, and he himself tieriahes by his own I 

L artifices. But I will give you a piece of advice, so thai if you I 
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J'>n-.-ij*ii :aiiL •• Ta,rraii I jacvr "i'lU ^niit ~tiif3 TMlftw* O 

'•/^v/^CC */.«;:» tvv: %,-ir: V. ijz' S: ii:T aa jUfL ^KW widl his 

/Oh out '>/ //,/ wjth^?*, 9i^j^frH Ui ray a.:7i.:e. &zwl no« disbelieve 

w>#;tt. / »/#/, A/i/J Ail tf.^; rnor'i since he remembers the oath 

ot ttihf'4fity wfii/:fj I i(ftvti hirn, and recollects the sacred co- 

^i-Wihi Ihtti 1 utti^lh whh him, and trusts and adheres to the 

j«> ¥filhlm^ wli//rr» 1 r/i,ll#rd Up whufrfm l^etween me and him, do I 

nu\tiui ih liiifrililn IfJM int^Ut, and t^> ca«t him into the abyss (of 

ilirhliiirliMii^ JMttt fiM fliif hans did tho lion. 

Isiilihih, llfiw num Ui« ntory about him ? 

himnulh Tliny way ilial. Mmto wan a lion (who lived) in a 
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certain r^gioD Abotinding in water and thickly grovn with gross. 
And in it were a number of animals of difiVrent kinds. But 
in none of those thin^ did they take any pleasure, on account 
of thiiir fear of the lion who lived in that region. Then those 

k animals came in a body to the lion, and said to him: 'O king, 5 J 
I it is only by hard toil and severe labour that you can get ^J 

ouo (44) or two of us in a whole day. Now it has seemed ■ 

good to us to make a treaty with you, and that you give U8 I 

a sacrnd oath that you will not molest us any further. We I 

{on our part) will send you every day one animal at your feed- lo I 

[ ing time; so that you may not have labour and fatigue, and fill ■ I 

I your belly with bean food, and that we (too) may not be fright-' I 

I Cned away from grazing, but may take our food without fear.' I 

I Then the lion inclined his ear tu their words, and mode a com- I 

I pact with them, conditional on this thing. After a little time, ts I 

I the lot fell on a certain hare, that she should be food for the I 

1 lion. Then the bare said to the animals: 'If you will grant me I 

I a little favour, as the thing will not inconvenience you, perhaps I 

[ I shall be able to free you and myself from the evil of this Hon.' I 

I The animals answered: 'Lo wo are all before you, and willing ao 1 

I tobearj'ou.' The hare said; 'Instruct your messenger to con- ■ 

I vey mc to tite lion slowly and not hurriedly, deliberately and I 

1 tiul hastily; so that I may linger on the road a little until his I 

I dinner-time is post, and the Hon, being hungry, gets angry.' I 

I And the animals did as the hare had said. Then the hare 35 I 

I bcgnu to go along by slow degrees. And she drew near to the I 

I lion when he was hungry and vexed, enraged and incensed. I 

I And ho came out walking iu an angry mood. On seeing the I 

I liwf, hu siud to her; 'Who are you? And whence do you I 

I com« V The hare said : ' I am the messenger of the animals to 30 ■ 

I }'oti, who itt-nt me with a (tine) fut hare (io) for your food. But I 

I when it rr'nchi'd thid region, a certain lion cnme out and sciz^ I 

I it, saying to mc: 'This land, with these animals that are in it, I 

I IwlotigK to me.' And I said tx> him: 'This land ia the pro|)erty M 

I of such and such a lion.' But my words profited nothing with 35 I 

I him, for you he reviled, and me he drove empty-handetl from I 

I lieforc him.' Whereupon the lion got angry and said to her: I 

I 'CVnne and show me this lion who dared lo Mt'ixe my fiKxL' And I 

vtlw \mxv went ou till she rvnchcd a cv-rlain deep pit in which I 
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there was clear water. And she said: 'Here is the lion and the 
fat hare with him. But I fear to go near him. (So) pray place 
me against your breast that I may not be afraid of him, and I 
will show you where he is.' When he had plac^ her against 
5 his breast, she showed him his own reflection and hers in this 
clear water. Whereupon the lion leaped in to snatch the hare 
from the breast of the other lion. And he fell into the pit, 
while the hare escaped to the other side. 

Kalllah, If then you can destroy the ox without afflicting 

lo the lion, do (so); because you say that the proximity of the ox 
to the lion has much distressed you and others with you. But 
if you know that when your desire has been accomplished in the 
destruction of the ox, the lion will be afflicted and distressed, 
then this thing does not commend itself to me. 

15 Then Dimnah for many days abstained from this thing, and 
did not go in to the lion. But (at length) he went in to him 
with a gloomy countenance, while the lion was sitting alone. 
The lion said: 'Wherefore have I not seen you for (some) days, 
and (why) is your countenance altered ? 

20 Dimnah, (46) Nothing is hid from you, O king. 
The Lion, Perchance some accident has happened? 
Dimnah, It is fitting that language which ought not to be 
spoken except in the absence of others, should fall on a mind 
clear of thought and not preoccupied, and in private too. 

25 The Lion. Lo the mind is unoccupied, and the sitting-place 
removed from the crowd. 

Dimnah, No utterance from which the hearer shrinks in 
abhorrence, is the mind of the speaker encouraged to make 
known. And although the speaker be a good and upright man, 

30 yet is it certainly heard from him with abhorrence. However, 
when the hearer of the utterance is rich in brain and sound in 
intellect, prudent in knowledge and versed in understanding, 
practised in observation and perfected in (making) trials, in- 
telligently he listens to the words (spoken), and patiently 

35 he bears their grievousness. And when the utterance is profit- 
able, the profit of it (falls) to him who hears it. 

the speaker of it and nothing more, except he be reckoned 
upright in purpose and sincere in (his) love for his friend, and 
be honest in his friendship. And you, king, are valiant in 
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gth, extolled for knowledge, aiiJ glorious in honour, watch- 
ful in all your actions, and illustrious for all your personal 
c{tLalities. And I am cast in great doubt by sometliing that I 
wish to let your pure ears listen to. Brit because I rely on the 
I excellence of your mind, the subtlety of your knowledge, and 5 
I tbe depth of your reflection, and am (47) free from all blemish 
before the king — and specially from slander — and remote too 
from the viper jealousy, (and) pure from wicked sptjecb, not 
coDCvaling the right nor biding what is fitting, not smitten with 
grce<I, but one who rejoices in the tranquillity of the kingdom, 10 
I and delights in the welfare of the king, zealous for your advan- 
tage, striving for the success of your affairs, loving the pk-nitude 
of your army, afraid of all things which would impede you, [I will 
I not fear]. And lo! a little thought occurs to me aud a slight 
suspicion has been bom in my mind, that perhaps I shall not 15 
appi'ar Iruatwoithy and honest bcfere tbe king in what I (shall) 
[ utt«r before him. In such doubts as these am I cast Then 
I turn to my soul, and bring it to account, saying: '0 my soul, 
weak in thought, knowest thou not that, owing to (our) animal 
I nature, our soul is bound up witli the soul of the king, our 30 
I vitality aubaists in him, our eyea look to him, and our nourish- 
ment is prepared at hia court?' So that on nil accounts there 
I rests on me an obligation which can never be (adequately) per- 
[ formed, (and which compels mo) to disclose to the great king 
Bomelhing which has come to my ears, tbe truth of which is 35 
firmly established in my heart: although you, valiant king, 
I have made no inquiry or investigation concerning the truth, 
[ and (so) perhaps by reason of a miserable suspicion which 
[ sttach^-B to many, these words of mine, (48) which in due time 
I shall hove been spoken before you, will not be believed. Because yt 
I it luui been said and well said, that he who conceals from the 
king what he ought to hoar, his disease from tbe physician, or 
I th« account of his suffering from a brother, is called one who 
I deceives his own soul. 

The Lion. What U tJie report which is so dreadful to hear ? 3S 
Vimnah, A certain upright and faithful man, true and not 
I given lo fohiehood, whose word is accepted by mo. and whoso 
I eridoncc b in my soul as trustworthy as adamant, has told me 
[ that Shanabch, the eater of grass, hius dealt crafiily and gono ' 
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to the king's chief men, and said to them : ' I have examined 
the king's power, explored his secret matters, and weighed his 
plans in the balance of my mind : and I have not foond in 
him one of the requisites of a king. And lo ! I am prepared to 

5 do a mighty deed with him. And I will disclose all his secret 
affairs, and reveal to every man and show the badness of his 
disposition, and his want of education.' When I heard these 
things, I perceived that Shanzabeh is one who denies the good- 
ness of God, and does not observe good faith, or hold to integrity, 

lo or discharge obligations, and has no gratitude, and is not free 
from guile, and that bis soul is steeped in envy. You know, 
my lord the king, that when you increased his honour and 
exalted his rank and raised his seat, and put him in your own 
place, that he craved to obtain your royal rank, and raised his 

15 neck, yea hardened it, and studied to seize your crown by fraud; 
while captivating by devices and artifices the hearts of your 
nobles, and your Majesty's generals, at the same time promising 
them (49) many things. But may the Lord not bring his edifice 
to perfection, may his plan not succeed, and may his fall be 

20 speedily, like the house that was built on the sand. Aforetime 
it was said by a wise man that when a king sees a man to 
be like him in appearance, and sees him to be possessed of 
oratorical power, and not far distant from him in wealth, the 
king should make haste and abase him, lest he rise and over- 

25 throw the king. And you, O illustrious king, are one who makes 
vexations to cease, and whose mind is versed in affairs. So in 
whatever way it seems good to you to stamp out this ulcer 
which on a sudden has broken out upon us, and to heal this 
sickness which, like a gangrene, must, if neglected, destroy the 

30 whole body, make haste and without delay do (it) : and do not 
leave him alone until he fixes his roots in the ground, and his 
branches grow strong and put forth leaves, and bear bitter and 
abomitiable fruits, when the uprooting of them has become 
difficult. Again it has been said by teachers and wise men that 

35 there are three (types of) men. Two are vigilant and prudent, 
and one is slumbering in the sleep of inattention. Now one of 
those who are vigilant in knowledge and rich in prudence, when 
he looks out into the distance and sees evil creeping gradually 
up and seeking to get near him, hastens by means of subtle 
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i devices to lay hidden snares for it with careful reflectiou ; and it 

ht removed from him so that it does iiot approach liim. But the 

I other is wisr-r than he, (namel)') he who does not suffer a single 

I bod affair (even) to be hom, but as soon as it is conceived in 

\ tJioiight, roots out the thought, the mother of it, and buries 

Uie seed of tares that springs up by it in the dust of the 

ground. And the (-50) third is lazy, that is, sunk in the sleep 

of inattention, cast among doubts, and wrapped in thoughts; 

Slid by reason of procrastination he destroys himself, And 

tliey are like the three fishes that were in a certain pool of 

[ water. 

The Lion. What is the story about them I 

Dimnah. It is said that in a certain pool were three big 

I fishca; an intelligent one, a second who was more intelligent 

I and prudent than he, and a third one lazy and forgetful. And 

I BO one (ever) approatihcd that pond on account of its depth. 

But one day there passed by the pond two fishermen, skilful 

I in their craft, who agreed with one another to cast their 

I net*, and to bring about the capture of these fishes. But the 

I intelligent and prudent fish, when he no more than scented 

the smell of a single word from the fishermen, made baste and 

I got out of the pool by the conduit which brought the water 

1 into it, and saved himself from fear and distress of mind. But 

tiie one who was inferior to him in knowledge, remained in 

I the pond until the fishermen came. And when be saw them 

I he fell to deliberating and thinking, and began to form plans, 

I And he said to himself: 'Now you need patient care, and if 

I you strive cleverly, yon will not fall into the net ; but if you 

I reniaio inactive and perplexed, you are doomed to destruction.' 

I 3*hea that reflection made itself a subtle plan (51), (namely) 

I that be should throw himself on his back, like one that having 

f f)cen killed ia dead in the water. And the fishermen began to 

dam up the conduit which brought the water. And they found 

tliis crafty one floating on tho water after the manner of fishes 

who when dead float on the surface. Seeing him thus, they 

took him and put him on tho bank of the other pool. And 

I when hii saw the tishermcn wholly intent on the dam, he took 

I a leap, fell into the water and escaped from them. But the 

one began to consider and hesitate until the fisher- 
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men caught him and took him. Nay, it seems to me, O king, 

/^ that you must make haste and put the ox to death, before 

the thing becomes difficult, and gathers strength, and resists 

force. \ 

5 Tlie Lion. I understand what you say, but I cannot imagine 

that the ox will deal fraudulently by me after I have put upon 

him such honour, and placed him on a glorious throne; because 

* he cannot remember having lacked anything. 

Dimnah, His mind was not comipted, nor did he become 
lo exalted in his own eyes, or arrogant, except by reason of honour, 
and exaltation of seat. For he who is of base origin and poor 
in wealth, whose sustenance is scanty and his place low, and 
who is degraded in his rank, when he is admitted to friend- 
ship, or honoured, exalted and made great, satiated with good 
15 things and fattened on rich food, and becomes wealthy after 
being indigent, and becomes rich out of poverty, shows obedi- 
ence (52), activity, justice and energy, until he is exalted and 
sits on a throne that does not befit his base origin, or accord 
with his low estate. Then arrogance of spirit instigates him and 
20 he begins to form plans and weave deceits. For a low bom 
man does not submit himself to a prince except for two reasons: 
one of them is fear of justice, and the other is that he hopes to 
snatch something from him. But when he attains his object 
and has reaped from the prince the accomplishment of his 
25 desire, he returns to his former wretched state of mind. And 
/ he resembles the curly tail of a dog which is bound. As long 
as it is bound, it presents a straight appearance, but on being 
released from the cord, becomes curly again as before. 

Know King, (that) if a prince does not hearken to one who 
30 loves the stability of his kingdom, cares for the peace of his flock, 
and is eager for the prosperity of his afifairs, although grievous 
^liis knowledge is not to be praised, his judg- 
ment is not sound, and his mind is not healthy. He is like a 
sick man or one smitten with hard ulcers, who neglects the 
35 directions of the physicians and desires things that are hurtful 
to his wounds. For the debt can never be (fully) paid by any 
of those who enjoy the king's nourishment, and live under the 
hand and wing of his care, (53) who pasture in the folds of his 
power, and bear the yoke of his service. There is a definite 
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^Hmla tor them (namelj) to show their care and manifest their zeal, 
^^^■0^1^]; what is lacking and fill up breaches by meaos of their 
^^^^^BAod excellent counsels. And among pupils or servants, or 
^^0Bh^ fncnds and kinsfolk, he alone is praiseworthy who does 
I [not] conceal the truth; by which his kindness is made manifest 5 
in the end. And good is that friendship which strife touches 
not. Good too is the praise that comes from upright men. Good 
is that gentleness which conducts to the fear of God, and gives 
sound counsels. Good is a ruler when he does not oppresa Good 
is ft rich man when greed does not overpower his noble character. 10 
Again it has been said : ' If a reckless man put serpents for his 
pillow, and spread fire under him, he ought not to enjoy life 
(any more) even though his enemies be put down under htm'. 
And the meanest of kings is he who casts behind him matters 
pregnant with evil and ready to cause destruction and coufusioo, ij 
and pays no attention to them. He is like an untrained ele- 
phant, for when his knowledge and nobility of disposition is 
tested, he is accounted as nought And if anything happens to 
the mean man, vengeance is taken on his neighbours, and he 
becomes a laughing-stock and a mockery. ao 

Tfit Lion. You have spoken very hard words. But the 
words of a friend or confidant arc to be received, (54) even 
though thoy be grievous to hear. But Shanzabeb cannot do us 
any harm. For how can he do any harra, since he feeds on ^ 
grass while I feed on flesh? And he too is food for me. For as 
this reason I am not afraid of him. Besides, I cannot be false 
to my promises to him, and {to) the right hand of truth that I 
gave him. and (to) the faithful Witness whom I took to witness 
between me and him. In addition, I remember his frec)uent 
■ervices and renowned exploits, and how he served me without 30 
deceit, his obedience to my orders, and his zeal towards all the 
army, and what honours I put upon him. and to what high rank 
I exalted him and the glorious throne on which I set him, and 
with what great praises I extolled him to all my companiona. 
If I reverse these things and am false to my promises, and insult 35 
my own nobility, I shall be ashamed before my companions, 
who are educated and skilled, subtle in thought and versed in 
•CTutiuy. 
^^ Dimnah. Let not this idea entice you nor let this opinion 
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«I ia-ra r^iiSkfi ->: 7:0. O n.vcarT Inzg. •iij punUe [that 

aoi Lis inizc zj.c v:«: ii:^^ 5:c tctt, ii? srcl Etf« ftee cf deceit, 
aiifi his eTe &:<: Trbi :c rrtr^iisRsa?. r ie cini>:<( A> bv his own 
Krengtt srALK^h'-^z wi.-:«a? c&i je;fai5 •;.: 5=%ctnicsioiL. and piepares 

joaffiiction in z>3 srukll oeas^iPr Az>i rcizs^ manT tiiab^ (vet) 
siccf/mfiishes his dcisires bv means cc many pians and hidden 
tricks. And though T«>a are not aAaid of the 01, hare fear of 
the strength of your nobles and captains of your troops, whom 
he han stirred up ^56, and tntored into enmity against you, and 

35 w\i(ms peaceable minds he has corrupted: although he is going 
if} (unu\A(tUi this matter by himself, that is in his own person, as 
iny heart Usniifien Uj me. For he did not think of practising 
such (Uuuiit as this, until he got fat from your good things, and 
his ruins worcj steojicd in the wealth which he gathered from 
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your kingdom. As it has been said bj the ancients: 'A cettam 
one got fat and trampled on his liberator,' 

Then was the lion troubled at the speech of Dimnah. And 
the lion began to take counsel with Dimnah, saying, ' What do 
you think then that we ought to do?' 5 

Dimnah. A man's t^ooth which is fixed in his mouth is 
fimly rooted there, but when it is injured or loosened by some 
small thing which strikes it, or by decay that is in it, or by 
some malady that troubles it, there is no rest for that man, and 
he has no enjoyment from this life, until he removes it &ora 10 
his moutli. And when with an iron forceps he extracts it, with 
great ])ain it comes out thence, but after this bitt«r pain he 
fiods great rest and reaps great joy without measure. And 
when food is foul in the stomach, the body is in pain because 
of it, and finds no rest until it expels it by vomiting, and then 15 
it enjo^'s rest. And there is no rest from an enemy who is 
terrible in evil, (57) until the sight of him is taken away and 
he b placed in the earth. 

The Lion. So according to what you say, you do not permit 
me to live in the neighbourhood of the ox. Lo ' I will send 20 
and t«ll him to depart from me and choose him such a region 
Bfl he lilces. 

But when Dimnah heard this, it did not please him, because 
if the ox heard these things, he would make a plausible defence 
of himself, and by prudence and perseverance would bring to 35 
nought his lying counsels, and with the subtlety of his know- 
ledge would take captive the king's heart, until he returned 
to his former honour, and sat on a glorious throne, and hfl 
himneif would be sent into banishment when his deceitfulness 
became mauifest and known. 30 

Dimnah. A message to the ox, and a change of tfae old 
lore that you show him, will not lead up to a good result or 
Ining any advantage ; because the ox. without having the least 
idea that you know bis wickedoesa, is turning over his plans 
and continues secretly in his crafty ways. But if he gets to 35 
know that bis wicketlneao has been manifested before you, I fear 
that he will go forth against you with a rush. For if (whidi 
God forbid) he ia able to vanquish the king %-aliant in strength, 
the king will become a laughing-stock nud » dcrisiou before all 
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'*smt%aiL ^'ikSTSxT^ jl:t j>s "^f ck Qnpav liufuic too vben 
^fts; 2^ r'uVQi J fiii£ jnir ssmoBuaat s d u aiged, and let 
:;$ L3Z iLV isuL i*esa.izL of wesa. Mtir? ^pik : t ecMia e I know 

sfiHKW7!faic^ jL^^^iT'oair '^ "^ ^^ ^* ^Qs^ ben lior too will 
«v Uifi: i^ .^'vAxr s ^nargei icnr "aac ids £ib1k totter, and 
Tiiii^ is^ ia.*^ jATiics^ is ^ ru^c ui£ jsl and toq will see his 

^^ if.-r£s^ ^X2f<iii«£ lji:i jct^^es -^sic iif ssaj laims and do battle 
wt *i Utfar. 

r^ft Ia/il N«-^ I £2:^ *:« :a '3>f ^sn. w^en be enters 
ir *c iLT TTsseuc!*. a2i£ I iii*?^ "ai; iniK? zl iiiiL If those that 
v^£ 2i&T^ 3L£EL'3:a*f»i ii?Q%nfcr rr i::i£. I sauZ ls;&Te no doubt about 

« lb* cv'criro:£L :c ii? ▼^it a2>£ li; fr»3>£ ix ii baarL 

Whiz, ItzLZifci vK^ ^-ratir liK be iai campled the 
5».Tc'* TT.^fi *2?£ zuo^ T3z^i!£ ill lis frKaifiiiv wiih the evil 
dne^ cf cccuks^ wij:±. cvcrcrc ir.xc yracipies. be wisbed also 
to cv> to iL-e ex. cabs;: rracr ^ires iz:io his bean, and cat 

)s> dv^mn &VSI c^ Hs peair^fzLl 5e-j£ aZI i^-;^m ^>v^ and friendship 
and p2eastniz2es& Rn be £es£re£ liai bis going sbonild be 
at ibe cv>mmaiK[ ai>d wi^i: cf ibe !:•:•=- so that do eril snspidon 
should rvst upc«i him. So Diin::^ said to the king: "If it 
aeeiQS good to tbe kiiig glorioTis in erpioits;. that I should go 

35 to tbe ox and search out bis sentiments. {59^ perhaps I shall 
be able to wrest frv^m him tbe secrets of his heart, and he will 
reveal to me, thiougb my winning way towards him, what he is 
going to do» and on what foundation he is about to base his 
plan.' 
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And the lion pemitted 
the ctmft; set out and rvmAtA An 

rtoodasif aorrowfaUatK{>Md— •fiwfarboM tfcem^ Wha 
tbe ox 8av him Urns, b« utffai ism salil ke ■■ 
down. And he Ekt with hk &eft ^aawy sad bk 
altered. Th« oi, wdng tWt In* nntnaace «n tihs cinB^ 
kod that he was downcut, eaid ts Um : * Wke a t a n imn I not 
seen]mt SQlong? What is tlw chub of ^ov ddsj- 1 AWw^ 
has all yoor dteofblneaBfbcsakai too! b thsfe peaee m tlie 
midst ? Or has a change in anjtUng si^Kt ^oa is ■■ Ae w 
king's part ?* 

Dimnak. How can a man be at pisee «W ii aot aettwa 
of bis life, and whose aoul is plaeed in the haadi td annthfr, 
and who aefres befiwe nnbefievvfi and is mlijec t to infidefa 
sod pnimise-bieakefs ? For tbe fear of Ood is net befcre thnr 15 
ejes, and tbej keep not tbe &ttfa, walk not in M pngj itn w ^ 
reader not what is dae, and fbisake Tiitae. Whea a ■■■ 
goes aboat with snch, how can be be at peaee? Aad wfaat 
peace falls to his lot ? Naj bat be is co nliBua J^ in Hear sad 
spends bis day? in tremhlii^ becaose be SBbfects his sool so 
Tohintariljr to a inan of greed, aad sdk bm Hber^ knowing 
to a kaave, and to stun op, rains InnseU' far both wciUb 'by 
bia ambition, aad does not attain to his destie. 

Tit Ox. What has happened that (CO) toot soal is dnw 
troubled thereat and jmii mind sad on accoant of it t '5 

DitnnaJt. Something has hxppettei which ii fixed and deter- 
mined in evil..., and who can esc^wt Who (erer) walked with 
a man of high degree aad attained to an exalted rank, and 
was rccompenaed with gratitude *. Who (ever) went after his 
desir* and fulfilled his lost, and did not perish? Who that 30 
kept company with women, was not enaoared by them T Who 
was (ever) attached to a ruler, without haog envied and 
riaadered ? Who (erer) asked anything of a greedy man, and 
bad bis request granted him ? Wbo (erer) begged and ulad 
tnm one niggardly-minded aiui unoaed to giving, and was not js 
eootemaed and abused) And who (ever) becane tntinato 
with wkkad men, and was not iojared by their wickedness ? 
And be spake the truth wbo said that a prince, in his 
bek of good bith and his Etlie affection towards those who ara 
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attached to him, is like a harlot, for one goes and another 



^ comes. 



Shanzabdi. Lo! I hear from you words which make me 
fear that you have seen a change on the lion's part 
5 Dimnak, I have seen a change on his psu-t, (but) not against 
mysel£ And you know, O my brother, what solicitude I have 
for you and what claims you have on me. Firstly, your obe- 
dience to me and your readiness to come with ma Secondly, 
the oath of God the Exalted, that I gave you, and the fsuthful 

lo covenaut of truth that I made with you, and the Witness the 
Searcher of secret things, whom I took to witness between me 
and you. Great and laudable then is the affection that we 
have got for one another while (61) serving the same unjust 
master. How can I treat lightly any one of these things and 

15 be false to them ? 

The Ox. What have you seen in him and heard ? 
Dimnah. One who is faithful, upright, truthful and not 
deceitful, told me that the lion said to his companions: 'I much 
desire the fat of the ox, and wish to eat him and to give you 

20 to eat of him with me, because I do not need him in any one 
of my affairs.' When these things came to my ears, I hastened 
and came to you to acquaint you with his treachery, and that 
not believing his promises or trusting in him any longer, you 
might seek some plan for yourself 

25 Shanzabeh, on hearing what Dimnah said, thought that he 
had come to him in friendship and honesty. And he said to 
Dimnah : ' It was not right for the king to change the love he 
had towards me and to entertain such an idea about me, be- 
cause I have not committed any offence, whether small or great, 

30 against him or against any one of his companions. But I am 
fully persuaded that bad men, cunning, that is, and slanderous, 
crafty and deceitful, envious and hating good things, who love 
not peace but seek oppression, these have corrupted the lion's 
mind ; since many of them attached themselves to him, (being) 

35 greedy and mischief-makers Thus it happens to him who 
makes friends of bad men, and allows the perverse to approach 
him, for they not only envy him extremely, but deprive him 
of good things, and, what is worse than all this, place sins 
upon his head and make him inherit dismay. (62) To many 
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ooirapt kii nmd sdc numi-i nsr nwimng 
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me, and mo Aaxf wmari t£ a isme^i± urn sabosRrc iul ixr 
of his ovB aexurd iiv csmtt ii JsK ute "niiFt r abls ±7 
ing and liiMiniTiiai Auc mlls^ml^ c "vnir slll rr & 
man : ' It is vcmdeAl laiK a ssl ntoiiiL ^ssrs: 3>=r«jwdij 
with one vi^^ is m^aacasiHr :; inc :sl 'ni-oauiL winiLtss 
he sboold aaek h* -wxsl a mn. jl viiun. v-usl ait^ ttSr iv 
recofiriliatioa vixa jtw laiif s ior "ait stFTomc (^ ns T* *^mvg» 2^ 
the soreDes oalr !■■ i'"mi'i mt 'ats^ huul ^ ^jrrLxptfft, ITit^a 
a man^s bean k gnev^ts ul asssinnc of vjntt isani^'raae*. im 
core is easjr aad its cmfyrlaK^un. mi: drfbnm 2)u: v^usl r 
happens that the ban i^ i=»k!;l -nzuiinr ans^ uil pj ki 
offence, all bofe «f ecAcBssbc irm ji !ni: u£ Jir ¥*ia*-l ^li*: ts 
vexation is on aooMoa oT i& uSsust ssfiuiis^ taa >e fffi^rvt 
for it, that is icgict is vut u5£aix^ JLui iuK^i!/^ -ril u'/: 
stand for erer. Aid tivMusx K^ 2 tX!ndiiaFt tuul't -^ij'.niiniu 
between mjKlf and mr ir.«£L I saoni-.c imc jl 2L7''«»»df t nntxif^ 
small offence. (And ret » I shr siT^y u-r-t: *r.ainiirr«!^ voi^ u: >:. 
some time, because be wb^ 5s wtjl irs 'j'.fXL-iAouia ^ jjoir '-nn*: 
cannot escape ahogetber, or b^ fr^ fr:aL idt^si . Jjf^zsL.-j 
(is it so) when a man is a TT^^rgg-r a ^xjMtijrx laii rv>^ '/ 
a kingdom.' 

DtflmaJL Of what kind was vut ^taii^zh 'mizM*^ r-^ Lrr> yi 
mentioned ? 

The Ox. Sometimes the lion w<n>i tliu of 6rJtz4i wpo^^ 
thing (or other) ; and when, on w*:igLiL.^ h in ti^ balaz^^f; '>f m j 
intelligence, I disooreied that the kascs in^iAred bj it wool 
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outweigh the benefits of it, I used to restrain him from it 
gently and warily and by hints, while showing him firom whence 
the evils of it sprang, and by what door on the other hand the 
advantages of it went out. And when he looked at (fiwrts) such 
5 as these, and extended his vision to the termination of the thmg 
in question, that is to the end of the matter, he used to find 
great peace, and evil without end did he put out of his house. 
But I did not do this thing foolishly and clumsily, before any of 
the generals, but intelligently and warily, alone and secretly, 

lo as a servant speaks before his master. Briskly too, as a child 

^ prattles cheerily before his father. Thus continually did I 

manage him. And everyone who is noble in his character and 

pure in his birth, prudent in his knowledge and sound in his 

religion, exercised (64) in his doctrine and skilled in his wisdom 

25 and just in his conduct, when a man commits some offence 
against him or is guilty of a slight error or inflicts an injuiy 
productive of loss, weighs his offence and examines accurately 
the harm he has done ; and if his offence has proceeded from 
want of knowledge, according to his want of knowledge is his 

20 censure; but if his fault was committed knowingly and his 
offence proceeded from hatred, his stripes are multiplied. And 
if his transgression proceeded from enmity and deceit in the 
heart, his stripes are made severe, and he is sent away to 
judgment and handed over to the executioners. I know too 

25 that everyone who walks with his companion in uprightness 
and performs his service with perfect love, and with all his 
soul desires for his peace, and with all his strength studies 
his advantage, yet does not wholly escape from sin, nor is fireed 
either from all blame and censure. For matters which are not 

30 accomplished in uprightness hold together only so long as 
falsehood is wrought among them. In the same way too if a 
physician employs flattery and behaves hypocritically towards a 
patient, he is eager for his ruin and not for his recovery. In 
the same way too, if teachers, that is resolvers of knotty ques- 

3j tions, employ fedsehood to one who asks concerning the truth of 
his religion, they add darkness to his mind and spread a veil of 
thick darkness (65) over his thoughts. But if the matter is not 
thus, this has been effected by the insolence of a prince. (For) 
one prince is steeped in ignorance; another is eaten up with 
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STORT OF THE LION AND THE OX. 

conceit and confused by pride, which brings its victim to 
nod another is deceived by the crafty, inclines his ear to listen 
to the deceitful, and allows those who wish, to approach him, 
when they ought to be kept at a distance, and insults those 
who should be allowed to approach. On account of this it baa 5 
been said by the wise, that he who sails on the ocean brings 
binnaelf near to hard trial, hut still more so does he who has 
attached himself to a prince. For he who has approached a 
prince, and walks with him in uprightness of heart and serves 
him with love remote from deceit, and with a friendship remote 10 
from all dissension continues in all the things that gave him 
satisfaction, and then, alas, by accident or ignorance offends in 
some little thing, as happens to one who is mortal and com- 
passed by passions, this little thing becomes the cause of bis fall 
and of his ruin. If this is not it, the pro6t3 that I served to 15 
reap, and the breaches that I tilled up, and the good things that 
I did, and the deficiencies that I supplied, these have been 
the cause of my ruin. For when a tree is famed for its fruit 
and desired for its appearance, and its fruit is sweet, these very 
excellencies that are combined in it cause its destruction. For 30 
when men see that its leaves are beautiful, and its fruit abundant 
and clustering together and sweet, they cut down a branch 
together with the fruit upon it, The peacock too, owing to 
the greatness of ita beauty, do men rob of its feathers, and 
they are the cause of its destruction. And a man (6G) who 2$ 
walks in uprightness, and is envied on account of his wealth and 
the copiousness of his sustenance, the excellence of his character 
and the abundance of his successes, his enviers being many and 
his enemies clamorous, does not easily escape from ruin. But 
if it is not (this), it is something that is decreed and determined 30 
by God, (and) who can avoid it? For that which is decreed 
and ordained by God, causes the hon to he humiliated and 
caught by the bands of weak men and imprisoned in cagea It 
i« this too which gives the charmer power over the serpent, so 
that he can make it come out of a cleft in the earth, and lake 3$ 
hold of it with his band like a cord, and in the sight of many 
make sport of it. It is this too which relieves the poor man 
and causes his good things to abound, and sometimes distresses 
the rich and part* them from their wealth. It is this too which 
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huiniUates the strong man in battle, and gives victory to the 
humble and weak. Says Dimnah, full of deceit: 'K the lion is 
seeking to do this evil thing by you, it is not for any of these 
reasons which you have enumerated that he is doing (it) to you. 
5 For no one, as you suspect, has incited him to do this, and 
opened this door to him; but he of his greediness and of the 
badness of his nature and bitterness of his heart and corruption 
of his principles and his bad faith, has sought for this hatred 
and meditated this deceitfulness, not having kept his covenant, 

lo or trembled at the retribution of justice, or feared the Witness 
who searches deep places and sees the secrets of hearts. In the 
beginning of his friendship he is like a mouthful of honey that 
is sweet to the palate (67) for a little while, but in the end of 
the matter more bitter than aloes of So&)tra and wormwood. 

15 And in truth I say that he is deadly poison.' 

Shanzabeh. That honey which I tasted was (only) a mouth- 
ful: but now I see that I have come to taste bitter morsels 
spiced with the venom of a basilisk. But whom shall I 
blame except myself? And whom shall I accuse except my own 

20 choice? And whom shall I censure except my own freewill, 
which by reason of greed has ruined me ? Wherefore did I 
remain with the lion who is an eater of flesh while I am a 
feeder on grass? Therefore fie upon greed! and out on vain 
flesh I For these made me fall into the pit, and brought me to 

25 Qehenna, made me inherit dismay, got sighs for me, and led me 
into straits, and made me like bees, that settling on a lotus-leaf 
and smelling the smell, enjoy it a little while and destroy them- 
selves, because the wings with which they fly no longer remain 
to them, and they die where they are. And as to him who is 

30 not contented with his pay, and will not put up with what (only) 
satisfies the hunger of his belly, covers the nakedness of his 
secret parts, and affords a shelter to protect him from scorching 
heat, and looks not into the distance nor examines his course of 
action and fears not the evils of the result, the wretched man 

35 knows not that his eye will be filled with (only) a little thing, 
that is, with one handful of earth, and that his body will be 
put in three cubits of all the breadth of the land. There befalls 
him what befell the fly who was not satisfied (68) with being 
nourished by his tree and enjoying all the trees of the field, so 
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1 be longed to drink of (he liquid flowii^ from tlie ear of »n 
nUmed, that is ootniDed, elqitiuit, aad the elephaat shook his 
r and killed the Hj. And be who eontends with all his migbt 
i endeavours with his whole soul and exhaosts all hts know- 
ledge, to brittg about peace and get tranquiUttj for him who is s 
devoid of gratitade, is like him who sows his seed on tbomSt 
and he who coansels the proad and arrogant, Uko him who 
whispers to the deaf. 

Sajrs Dimoab, the liar and far from the truth: 'Learei^this 

talk, and devise for yoiuwlf plans of rescue from this severe lo 

contest that is set before you, and an escape &om this saaie that 

is bidden for you, that is fur your destruction, and an avoidance 

of this cup that is mixed for your drinking.' Saj's Shauzabeh, 

the poor and injured: 'What plans am I to employ if the lion 

wishes to kill me? For I am well acquainted with him and 15 

r bis disposition, and I know that though he may desire my 

nrel&re and be anxious to repay the obligations of my service to 

H)Um, yet he is not left alone by his associates, who hate me 

Bwithout a cause, and by counsellors of evil things and enviers of 

ftaxcellent things, and by those who will utterly destroy them- 30 

belves by dcoeit. Ke will be urged until he accomplishes their 

■tvil desire by compulsion, and fulfils their wicked longing 

Bfgunst bis will. Because cunnitig and deceit arc joined toge- 

Hher, and darkness and lying are wedded tt^ether, and envy 

HDSceives and deceit is bom. Then is light hidden, justice con- 35 

nealed, and uprightness buried, and falsehood raises her head 

BM9) and truth perishes; high too and exalted and successful is 

^■ickedness, although despicable and base. Just as the wolf, 

^Be crow, and the jackal destroyed the honest and strong camel, 

^p three of them liaving agreed on hts destruction.' 30 

B Dimnah. What did they do? 

H The Ox. They say that a certain lion dwelt in a place near 
^B: public road, and had three companions: a wolf, a crow and a 
HpckaL Some merchants passing along that road, left behind 
HpHD a cameL And the camel entered the marsh where the 35 
Hon dwelt The lion said to hiui ; ' What do you wantf Tho 
Hjkmel answered : ' I want to be a servant tpf the king,' Tho lion 
Hkid to him: 'Will you deal kindly with me tn prns[H'rity and in 
Htotrm, in jianics and in happiness?' I'he camel atuwured: 




of ccr pcide usa pcncoas rmvTTT cc vcx Sslaai wnte, but we 
fini fiodkii^.* T^ ^^ x^ffoed: I i^aak ]Kva iar pcw sofidtade, 

95 iumI d> ]K« doal< j&?c:; jvxzr jot^l ftcr vill I Mgfect to rqiay 
TOO. Bat rail bae^ m^ack eaMbied ne. wad hmaget in no amall 
degree hjB afflktied me. sod neied ct' ikmI bfts bro«^t me near 
to contempt. But go a second time in reSance on the merafbl 
FkoTider; perimps He will make leadr for roa aometbing that 

10 we maj partake of, and that mar snppoit the hearts of all four 
of us.' Then those three went forth and sat and framed a 
secret plan between th«n, saving to one another: 'What have we 
to do with this camel, who is not of our race fxt pn^essi<m, and 
no mesannate of ours, but who is food and we the eatersf No- 

35 thing will keep us except that we counsel the king to devour 
him, and to let us share his meaL' The jackal said: ' No one 
could make this proposition to the lion, because he has made 
promises to the camel, and cannot (71) turn back from them.' 
Says to them the crow of cursed life and foul odour: 'Be quiet all 
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I of you, and rem^ in this place, and I will go atone to the lion, 
I and do my deeds and mix my bitt«r cup.' So the crow set 
I out by himself, and stood before the lion iu his deceit. The 
lion, on seeing him come (thus) hastily, said to him: 'Have 
you found or observed anything?' The crow replied: 'No one 5 
can run and hunt, or observe either, except he be well-fed, and 
can see from afar. As for us, all our strength is gone, and our 
eyeballs are covered over, and the eyes of our knowledge are 
darkened, through hunger and affliction, and all our devices have 

t&ilcd through the distress of our soul; and our heart is agitated 10 
by the king's anxiety as to what he must do. But lo! we have 
conceived an excellent idea, if our victorious king will help ua.' 
The king said; 'And what is it'C The crow replied: 'This idle 
came) who feeds on grass that comes not from his seed, and 
drinks water that he did not dig for with bis own hand, &nd tj 

^£ajoJ'3 the air, but repairs not the breach and saves not from 
•he enemy, what profits us his dwelling with usf When the 
Kon heard (it), he was indignant, and said to the crow: 'Faugh, 
insolent fellow I How evil is your counsel, and weak your intel- 
lect and feeble your mind I Remote are yon from the truth, 30 
and devoid of compassion, and stripped of virtue. You were not 
faithful in being so insolent as to make this speech before me. 
Why, have you not heard that I made a promise to the camel, 
and gave him an oath, (72) and made a faithful covenant be- 
tween myself and him? And have you not heard that a man 35 
may distribute many talents to the poor, and not be so profited 
as a man who saves one soul firom slaughter ? How are you so in- 
•oleot as to say to me: "Falsify your promises and be unfaithful 
to your covenant, and anger your Creator, and provoke your 
Judge for a little food that perishes, and inherit eternal tor- 30 
mmtl'" The crow replied : 'I know that what the valiant king 
nj> is tine and not false: but one soul may redeem the souls of 
a bmily, [and a family may redeem a tribe, and a tribe may 
redeem a large city, and a large city may ransom a king. Now 
BCOGMity has come upon the king, and I will propose him a 3$ 
auani of evasion from his duty of protection, so that thi^ king 
nay undertake this without having anything to do with it 
f, and without his ordering anyone to do iL For we will 
c a trick, by which success and victory shall be ours.' The 
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lion made no answer to this speech of the crow. The crow, 
on knowing that the lion had assented, went to his companions 
and said: 'I have talked to the lion and argaed with him for a 
long time, and ceased not until he gave me his consent to oar 
5 proposition. So come, let us scheme how we may deal craftily 
with the camel/ His companions replied : ' We trust to your 
ability for the achievement of the matter.' The crow said: 'I 
think we should go (to the lion) in a body, we and the camel, 
and remind (him) of his condition and the inability to move 

JO which has come (upon him), and then say: " You have (always) 
treated us well, and been kind and helpful to us, so now we 
must discharge our debt of gratitude to you and recompense 
you." Whereupon each of us must say: "Eat me up and suck 
my bones, and do not die of hunger; for I give you mysel£" As 

.15 each of us says this, the rest must bring forward a pretext to 
show that he is not fit for it. And perhaps the camel will 
imitate us, and say the same. But we will make no excuse for 
him, and the lion will not let him go.* Having agreed with one 
another, and hatched this plot, they came and presented them- 

2o selves before the lion. And the crow said: 'You have need, O 
king, of something to strengthen you, and it is right that we 
•give you ourselves. For by you do we live, and if you perish, 
we can have no further existence after you, nor any more 
pleasure in life. So let the king eat me up, for I am quite 

25 willing.' But the wolf and the jackal objected to him, saying: 
*Be quiet, for it is not good for the king to eat you, for your 
flesh can give no satisfaction.' (Then) the jackal said: 'But / 
shall satisfy the king's hunger, so let him eat me; for I am 
agreeable to this and willing.' But the wolf and the crow 

30 objected to him, saying: 'You are stinking and foul.' Then 
said] the wolf: 'But / am not thus: so let the king eat me! 
(Then) the crow, the camel and the jackal said: 'Let him who 
would destroy himself eat of you ; because it has been said by 
learned physicians that the wolfs flesh brings on strangling 

35 pains.' Then thought the simple-minded camel that thus they 
would make excuse for him too. So he said at once: 'But my 
lord the king, / am not thus. For my flesh is sweet-tasting and 
my fat is pleasant; physicians too make use of my fat because 
it brings healing to those who lie (ill) with consumption of the 
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Pray let the yaliant king begin and eat me' (Where- 
1 the crow, the jackal and the wolf, wicked companiona 
1, said: 'You have spoken the truth and been true to your 
; character, and performed what waa due and discharged 
"OUT obligation.' Then they fell upon him and tore him to pieces, 5 
Now I have related this fable to you, (73) because I am 
maded that if the king's companions are agreed on my 
laughter, en^4ed that I am, they will accomplish their desire; 
I though there be kindness in the lion's mind, and he were 
aT)le to place me between slain and slain, and not consign my 10 
body to slaughter. But even if the lion's niind is pure, and his 
love sincere and his inclination to tnie goodness perfect, (yet) 
rince envious men abound, and deceitful men incite, and crafty 
men clamoiu", they will succeed in cornipting his mind ; for the 
foolish stories of men who deny the goodness of God take away 15 
A wholesome mind. And I know, brother, that water is more 
tender than the speecli of men, and (yet) when it flows with 
ftvcc against a rock, it tears away part of the stone. 
Dimnah. And what are you going to do ? 
Tlie Ox. I do not think lit to appear a coward, but as I see 30 
rlnm about to act, so shall I act (too). If he is anxious for 
peace, lo I am his servant and subject But if he does other- 
wise, I shall not fail to put forth all my streugtb. For it has 
been said by the wise that neither the man of prayer who is 
mtly praying, nor he who distributes his goods to the jj 
r he who frees himself from evils, reaps such advantages 
I he who doea battle in his own defence, when he is wronged 
i envied. If he conquers, it is a matter for boasting to him; 
i if he is defeated, he is called praiseworthy, because (74) he 
Hied for the truth by the hand of wicked men. ^ 

Dimnah. It is not right for a man to hazard his life, even 

though be have confidence in his strength ; because if he con- 

L^MTS, his victory is the result of chance, and if he is defeated, 

^Hto destroys himself. But a man who is wary and shrewd does 

^Bm despise a single one of his enemies, oven though he be 3; 

^ireak; lest that weak one resort to others, and lay plans, and 

Bocomplisb his desire against his powerful foe by means of 

muy (helpers), by fraud in some hiding place, and there befall 

^^Um what befell the sea through a bird called the sandpiper. 



I. 
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The Ox. What did he do ? 

Dimnah. It is related about a bird called the sandpiper, 
that she and her mate formed the plan of building their nest 
on the sea-shore. When the time came for young ones, that is 
5 for eggs, the hen-bird said to the cock : ' We must needs look 
out for some other place, lest, when we get young ones and 
before we have pleasure in them, the water of the sea destroy 
them.' The cock replied: 'This place is admirable for us, for 
it contains clear water and herbs of every kind. So let us 

lo produce our young ones here, and not fear. For the sea is 
great in his knowledge, and looks at far-off matters, and will be 
afraid of evil consequences, and (so) will not hurt us.' His 
mate said to him : ' O how weak is your mind and puffed up 
your spirit, and how simple is your knowledge, and how grand 

15 you are in your own eyes ; since you neither recognise your 
species, nor consider your own diminutiveness. (75) For he who 
is wise and prudent compares himself only with that which is 
like him. So do not attempt a thing which is easy to you in 
empty speech, but far from you in deed. For nothing is more 

20 abominable before God, and more evil and hateful in the eyes 
of men, and weaker, than he who does not recognise his own 
nature and attempts things which are too high for him. Nay, 
listen to me, and do not resist and destroy our young ones as 
they are growing up and the time approaches for us to take 

25 pleasure in them and rejoice.' When the hen-bird saw that 
the cock resisted her words, and sought to go after his own 
desire, she said to him: 'When a man wishes to satisfy his 
longing, and does not take the advice of his friends and those 
who love him, that is, his welfare, and are anxious for his peace 

50 and wish for his advantage, there happens to him what hap- 
pened to the tortoise, when she did not listen to profitable 
counsels.' The cock said : * And what happened to her V The 
hen-bird replied : 'It is related that in a certain marsh abound- 
ing in water were two geese. There was also in that marsh 

35 a tortoise. And all three of them made friends with one an- 
other. When all the water in that lake had dried up, the geese 
said to one another: "Let us depart hence and seek a place 
where there is clear water, free of evil mud, and herbage, and 
where we may find rest and build our nest." [And they said 



cu 

I'' ail' 

mi 



8T0BT OF THE LION AND THE OX. 49 

the tortoise:] "Lo we are going away now. Farewell." The 
tortoise a^d (76): "As for you, my companions, it is easier 
for you to departv and easier for you to remain on dry land, 
than for me. For I am an aquatic animal, and apart from water 
I should lose my Ufa Pray now deal kindly >nlh me and save 5 
my life from de'Struction, and deviso a plan for me that I too 
may depart with you." The geese replied: "We will carry you, 
trusting that you will observe silence," The tortoise said: "How 
can this be?" The geese replied: "We can put down a stick, 
and do you take hold of the middle of the stick with your 10 
louth ; and we will take hold of its ends and (then) fly." And 
le tortoise consented that they should do thus to her. So 
Itiiey put down the stick, and the tortoise took hold of the 
middle, and the geese took hold of its ends and flew. While 
they were flying, people saw (them) and wondered, and began 15 
make sport and laugh, saying : " See a great wonder, some 
^se carrying a tortoise and flying!" When the tortoise per- 
ed the large crowd shouting, she opened her mouth and 
id: [" God pluck your eyes out, O people!"] Whereupon, the 
tortoise fell from the stick and destroyed herself by her wilful- 20 
neaa and disobedionct!.' The cock -bird said: "I hear what you 
say, and I tell you not to fear; because the sea is very wise, 
and will not dare to hurt us, since ho is afraid of the conse- 
qaencos and considers the remote result of an action.' Then 
hen-bird laid (77) eggs ; and when she had produced young 15 

they rejoiced in them. But the sea had inclined his ear 

heard everything that they said to one another, and wanted 

know what the cock-bird could do to him. Then he lifted up 

waves and took away the young ones, together with their 

~ But he preserved them and did not destroy them, since 30 

wished to know how matters would end. (And) the hen-bird 

This was pictured before my eyes when I told you that 

you recognised your nature and remained in (an attitude 

tting) your weakness, our young ones would not be lost to 

and you would not bring upon ua this sorrow and sigh- 35 

The cock-bird replied : 'And I too said to you that which 

■aid. But now watch and see what I am about to do.' Then 

cock-bird went to all the birds, and complaiui^l to them 

inionued them what the itea had done to him, and how he 
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had wronged him by taking his children and heirs firom him. 
And he said to them : ' You all know that the trials of the 
world are many. And he who is tried resists and seeks assLst- 
ance from his companions. Bat now I seek help from you all, 
5 that possibly I may be able by your intervention to exact 
vengeance from my oppressor.' The birds replied: 'Lo, we are 
all before you : tell us what you want.' The cock-bird said to 
them : ' The king of all the birds and the head of them is 
the Simurg. K we all go in a body to him and (78) all lift up 
lo our voice in weeping and sighiug, he will hear our voice and 
come out to us. And we will say to him : " You are our King, 
and our glory and strength are you. And lo the sea has dared 
to wash away our young ones and our nest, and has bereaved 
us of our heirs. Pray now avenge us on him, because you are 
15 stronger than he." ' 

So all the birds came to the Simurg, and told him their 

whole story ; and the Simurg perceived that the sea was their 

oppressor. And the Simurg and the whole crowd of birds 

drew near to the sea and rebuked him, so that the sea took 

20 fright at them, made obeisance, and restored their young ones. 

I have related this fable to you in order that you may not 

go forth to the lion with a great rush; because he that is 

versed in knowledge does not hasten into battle, but allows time 

for stratagem. 

2$ The Ox. I say I will not hurry into battle with the lion or 

show him an angry countenance, but will speak to him with a 

cheerful face in an affectionate, friendly and submissive way, 

until I see a change on his part. But when I see something 

which leads me to apprehend my destruction, then I shall 

30 employ other means, and call God to my help, because his 

deliverance is near to them that fear him. 

Dimnah, not being pleased to hear from the ox that he was 
going to appear before the lion peaceably and affectionately and 
submissively, and fearing lest if those false signs which he had 
35 mentioned to the lion did not show themselves in him, (79) all 
his cunning should be lost and he himself turn out a liar, then 
changed the peaceable disposition of the pure-minded ox, say- 
ing: 'At the moment when you see the lion you will know the 
anger of his heart' 
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jffl« Ox. How shall I become aware of (it) ! 

JXvinah. If you see that the lion's face is gloomy, the gaze 
of his eyes intent, his ears extended tike ajTows, and hia moutli 
growling, and that he is stamping on the ground with his paws, 
thi?n know that he is ready to alay you. 5 

The Ox. If I see in him these tokens that you have men- 
tioned, I shall not doubt that he seeks the destruction of my 
life. 

Having cast all these arrows of suspicion into the lion and 
tho ox, and incited them against one another and corrupted 10 
their peaceable dispositions, ho then left and went away to 
KAllloh his brother. Kalllah, on seeing him, said ; ' How far 
baa your affair progressed, man who diggest a pit, and where 
WB those tares of yours which you sowed in peaceful fields!' 

IHmttah. The seed has spning up and the harvest has 15 
cotne ; and lo the trap springs and causes the bird to fall into 
the pit. Do not doubt about this, or think that a cunning 
workman who employs artifices cannot sever the concord between 
two brothers and set at variance two associates, even as water 
cuts through a stone. 30 

Then came Kalllah and Dimuah together to see what course 
their affair was taking. And they saw the ox going in to the 
lion with his face downcast and the beauty of his appearance 
altered. And when the lion saw the 01 coming in to him he 
became downcast in face, extended hia ears like two arrows and aj 
began to stamp with his paws. (80) Then the poor ox, fool of 
heart, thought that the lion wished to leap upon him. And the 
ox said to himself: ' No one who fears God and no one in whom 
U BOUDd int«;lligence, (ever) attached himself to a prince, because 
lo I see that be does not keep his promise or observe his oath, 30 
and his love does not abide. And he resembles one who places 
s serpent in bis bosom, and knows not when it may turn upon 
him and bite him. He also resembles one who swims in a lake 
in which is a crocodile, for tbe swimmer knows not whether it 

I may not suddenly snatch him away. And the ox thought on 35 
dieae things with his appearance altered and his butly trembling. 
yfhea the lion saw him thus, he remembered what Dimnah the 
Iboeitful had said, and thought tbat ibe poor ox was aWut to do 
^ttle with Itiiu. Whereupon the lion leaped on the ox, and 
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they began to fight (so desperately) that the lion's body and 
that of the ox were torn and dabbled with blood 

Ealilah, on seeing the lion with his body torn and dabbled 
with his own blood and that of the ox, said to Dimnah : See, 

5 O insolent wretch, far from all nobleness and remote firom all 
knowledge, what you have brought about by your devices and 
tricks, and what an evil end you have brought on both sides. 

Dimnah. And what is the evil of the end I have brought 
about? 

la KalUah. The ignominy of the lion, and the misery and ruin 
of the ox, and the sin that you have inherited, and what is worse 
than all these, the laughing-stock that the King has become 
before the chiefs of his army (81) and the generals of his troops; 
for a king who does battle in his own person is despised, ridi- 

15 culed, and insulted by all. And when I looked, I saw that your 
devices were finitless, and that you framed your tricks without 
knowledge. For he who is the counsellor and confidant of 
a king, and makes it necessary for the chief, who is the diadem 
of the kingdom, to do battle in person and defile his hands with 

20 slaughter, is he not mad and senseless and considered foolish 
and possessed ? Or have you not heard that sometimes matters 
are established for a man without war and ignominy and labour 
and strife, when a holy and Gk>d-fearing man is counsellor? 
For then he will shrink from ignominy. Again, an intelligent 

25 man with plenty of brains, who, being a confidant and a coun- 
sellor, advises a king to do battle with his subjects in person, 
is more harmful to the king than his enemies who strive with 
him. And as harm befalls a man and a plague-spot fixes itself 
on him when his heart trembles and his face is ashamed, so 

30 does abasement befall a strong man when he is deficient in 
sense and good counsel. Because sound intelligence and under« 
standing, void of stupidity, accomplish many things. And not 
by force or battle can this thing be grasped and acquired, but 
by subtle intelligence, deep investigation and discriminating 

35 thought. And he who seeks to devise plans, or to invent sly 
tricks, or (82) to set hidden snares, or to abuse the exalted and 
humiliate the mighty, and does not know a door or an entrance, 
his beginning is like your beginning and his end is as your end. 
And I was well assured of the arrogance of your spirit, and the 
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insoleQce of your mind was evident to ine, and the badness of it 
■was depicted in ray mind, from the time that you began to talk 
in my presence. When I had no more than an inkling of that 
t foandation that you laid for your edifice ridng up to wickedness, 
I and perceived your greediness, I pictured (to myself) this igno- s 
I miny and took note of this suare that you made for yourself 
and me. Thb your wickedness is on the door before our eyes. 
Because he who is about to build an edifice or to do something 
whatever it may be, or is about to start along a road, first makes 
sure of the foundation of the building. And be who is about to lo 
do something, ought to project his gaze into the distance, and 
look at the result of the matter, with sound intelligence and 

■ discerning eye, lest he gain for himself distress instead of joy, 
and trouble instead of satisfaction. And he who is about to 
start along a road, ought to enquire whether it is quiet, and ask iS 
whether it is undisturbed, and examine honest men who walk 
in it. And if it is free from fear and void of snares and clear of 
bravoes and robbers, he may walk in it. Otherwise be will 

»]ose his life, and become a laughing-stock to all his companions. 
Nor, when you paid your visit to me, did I abstain from «> 
censuring you, or keep silence and not reprove you, or neglect 
to open your blind eyes, or refuse (S3j to inform you that the 
matter would end badly, and of the loss that would result to 
you in the completion of this your journey. But I was sure 
concerning you, that you would not listen to my words or em- aj 
brace my counsels, and leave your wickedness. The fear of the 
Exalted one you put away from your heart, and did not shrink 
from ignominy and shame and disgrace. And to call God to 
witness between me and thee for this horrible thing I was not 
able; because it was right that I should bury in the heart of 3° 
the earth this transaction of yours so full of harm. But 
now that you have satiated your dog-like appetite and given 

■ eflecl to your evil desire and achieved your tricks, and shewn 
your badness by a quarrel titat has cast loss on many and 
Inonght misery on kings and commoners, renounced justice, 3S 
bcon false to your promises and broken your oath, been over- 
powered by your greediness and have counselled [>erverse things, 
and reap^ punishment and inherited dismay and prepared bell 
^H for yourself, I will show you all your defects. One is that you ^M 
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know how to talk, while you are bad in your actions. And it 
has been said by the wise that there is nothing worse for a 
prince than a confidant who knows how to talk but not how to 
act. On account of this the lion was ruined when he believed 

5 your lying words and relied on your perverse speeches, as he 
perceived in you beauty of language and heard from you smooth 
and gentle utterances, but did not recognise the barbs hidden 
in them. And not praiseworthy is the speech (84) which is far 
firom the deed, as cooked food is not pleasant without salt, and 

lo as drink is not enjoyable without thirst, and as a rule of life is 
not wholesome which is destitute of the fear of God. Nor 
again is a &ce beautiful unless it have bright eyes; wealth 
profits not except with goodness of disposition and liberality in 
giving, largeness of heart and open-handedness : intelligence, 

15 wealth and wisdom avail not, unless combined with love of the 
Creator : alms profit not except with purity of intention : life 
is not desirable except with perfect health : and rest cannot be 
found except in freedom from all things that distress.^ Lo you 
have journeyed, O brother wretched of heart and wanting in 

20 prudence, along this road of yours whose miles are snares and 
its leagues groans, its end destruction, and its termination the 
punishment of justice. You have taken distress into your 
treasuries, and filled your gamers with bitter weeping ; because 
you walked not in uprightness, nor proceeded with caution, nor 

25 set your building on the truth, nor inclined to quietness by 
means of your words, nor loved peace in your interference. 
And the sum of my speech is that that you did not keep your 
promise to the injured ox, and desired not the satisfaction of 
the lion. And this your affair is like (the case of) a man who 

30 is attacked by a combination of the four passions which are 

rooted in the constitution of his nature. For no one can allay 

them except a skilful physician who in the first place fears Gk>d, 

and longs for the Kingdom of the Most High, and is versed in 

- symptoms, skilful in examination, and acquainted with roots 

35 and drugs. So too one who is lost (85) to faith in God no one 
can turn back to the truth, except a faithful teacher who fears 
the decrees of the Most High, and is versed in books and in the 
natural sciences. And him who is sickly of appearance and 
wretched of heart and wanting in prudence the light of the sun 
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profils not at all ; bat darkneaa is added to bis outward eyes, 
Bod Imiigbtiness of spirit clothes his mind. Now the lion is like 
a lofty mouutain, which the wind, though it be very strong, 
cannot overthrow; even as greed cannot move his terrible tower 
nor wickedness overpower it. 5 

Your story has reminded me of something that I heard you 
say, namely that when a prince is good, simple in mind and pure 
in disposition, while his counsellors are bad and greedy, under- 
hand and shuffling, and not simple and pure, no one derives en- 
joyment from the king's wealth, or pleasure from his good things. lo 
Juat as a man who seeks to swim in the ocean and refresh 
himself from lieat, baa no enjoyment, since crocodiles are in it. 
And the virtue of kings and their society and their excellence 
and the uprightness of their companions, are like the ocean of 
which only the surface is known. And you in your avarice and is 
greediness wished to enjoy all the king's wealth by yourself and 
I to drive away all other men from his good things. On this ac- 
, count God baa not suffered your plan to succeed. And when a 
man seeks for bia own satisfaction at the expense of others, and 
is consumed with the illicit love of women, arrogance rules over 30 
bia members and a veil of ignorance is spread over his mental 
I faculties (86), and of his own accord he does all his affairs, 
[ without employing advice or betaking himsell" to a prudent 
person. Because learning ls (only) gained by labour, and wisdom 
is (only) grasped by toil and trouble. But what do these words 2$ 
DOW profit me 7 I know that your case resembles (that of) the 
man who said to a certain bird : ' Seek not to teach him who 
will not hearken, nor to correct bim who cannot be corrected, 
and labour not for the wisdom of him who cannot act wisely.' 

Danaah. How runs the st«ry about liitn? 30 

Kaiilah.\ It_ IB related that on a certain mountain was a 

I herd of apes. One cold night they saw a glow-worm, and, 

thinking it was fire-, collected a number of logs of wood, placed 

I (them) oD the glow-worm, and began to blow upon it. Now 

. Iherv was a tree in that plac« with a bird on it. And this bird 3; 

ft to say tu the apes : ' That whicli you have seen is not a 

btlf fire, so do not fatigue yourselves with blowing at 

ry) fire.' But the apen obeyed not nor hearkened. 

D the bird came down from her place and began to upbraid 
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them. And a certain man, passing by and seeing her, said to 
her : ' Do not try to correct him who cannot be corrected, nor 
to instruct him who cannot understand; and do not counsel 
him who cannot hearken to counseL Because he who speaks 
5 in the ears of one who cannot hear, repents (of it). For men 
do not try swords on a stone, which cannot be cut through, or 
make bows of wood that will not bend' (87X Then the bird 
hearkened not to that man, nor listened to what he said, but 
drew near to the apes to let them know; and one of them took her 
lo and flung her on the ground and killed her. But this is a parable 
of you, since you have not been stablished by fiEuthful teachers, 
nor again have you attached yourself to the pure, nor hearkened 
to wise and God-fearing men, nor been a disciple of ascetics or 

hermits. On this account ln^nglitiTiAaa nf ApirSt. ha^ J^Itot^ j^^^ 

2S captive, arrogance has got sway over you, greediness has van- 
quished you, avarice has slain you, and fftftbleneas.pf knowledge 
has abased you. Now deceitful comj^anions are worse than 
madness, and remind one of the simpleton who idlied himself 
to a rogue. 

so DimnaJi, How runs the story about them ? 

KalUah. It is related that a certain crafty rogue, and a 
certain innocent simpleton found on the road a purse containing 
a thousand darics. And the two being partners together in 
every transaction, when they reached their town sat down to 

^5 divide them. (And) the simpleton said to his partner : * Take 
the half of these darics, and give me half.' The crafty one, 
resolving in himself to take them (all) by fraud, replied: *(Nay) 
but let us take of them, you and I, as much as we need, and 
bury here what remains. And when we are in need again, we 

30 will take (more) of them ; because the blessing of God rests 
on partners so long as tbey are not separated from one another.' 
The simpleton replied: * Be it as you say.' So they took a 
small quantity of the darics, and buried the remainder in the 
earth under a tree. Then that crafty rogue returned by an- 

35 other road (88) and took away the darics, and returned to his 
house, after rearrauging the place deceitfully and wrongfully. 
Some time having passed, the simpleton said to the rogue: 
* We are in need (of money) for expenses. Come, that we may 
take of those darics which God has supplied to us.' So the 
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two went togetlier, until they reached the tree. And they dug 
in that place and found nothing. Whereupon the rogue began , 
to ay out, and pluck his hair, and strike his head, and heat 
upon bia breaat, and tear out the hair of his head and beard, . 
and to lift up his voice and say : ' No one ought to be trusted 5 j 
in these times, and no one should believe in the good faith of 
his companion, nor a brother in his brother, nor a partner in 
his partner.' And he seized the simpleton harshly and wrong- 
fully and said to him : 'You took a different road, and came 
and took the darics.' Then the poor simpleton began to swear lo ' 
and to curse himself, saying: ' I did not t^ke anything, nor did ' 
I return to this place,' Then the rogue in his dishonesty seized I 
bim, led him to the judge, aud related before him their whole 
Btory. Then the judge asked the rogue : ' Have you witnesses!' | 
The rogue replied ; ' The tree under whicli wo placed them, will 15 i 
witness for me.' Then the judge wondered at his saying: I 
*The tree will witness for me.' And he directed that a surety 
be taken from the simpletun for himself. And the judge directed | 
the surety t<t bring him on the morrow to that tree. And the 
Mgue went to his house, and related his whole (89) story to his ao 
bther and said: 'O father, I ti.>ld the judge that the tree would I 
witness for me. So if it seems good to you, father, we will go 
to the tree under cover of night, and do you get into a certain 
great cleft that is in the tree, that when the judge comes, you 
may witness for me in his presence, that this simpleton took 15 
these darics, so that by frauil we may not only take these 
darica, but return and take those (besides) which the simpleton 
lia» token.' Then the silly man consented to his dishonest 
■on, and went and hid himself in the cleft of the tree. And I 
the judge rose up early in the morning, and the poor simpleton 30 
ftod the greedy rogue. The judge, having approache<l the tree, 
•aid to it: 'Which of thesn two partners took those darica, I 
which were placed under your roots! Fear God and lie not; 
because, according to the word nf your mouth I shall issue 
judgement gainst the guilty one and cause the oppressed to 3S I 
prevail over bis oppressor. Woo from God on the oppressor I' 
Then the shameful old man iti confusion opened his mouth 
within the cleft and said: 'The simpleton took the dinars.' 
And directly he had spoken, he came out of the cleft and hid 
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himself above on one of the branches of the tree. Then the judge 
was astonished, and collected all his wits, and began to look here 
and there, until he saw that clefb in the tree. But he did not 
see any one in it, because the old man who witnessed had got 
5 high up in the tree, whither a man's sight could not reach. 
And they brought a number of logs of wood, placed them 
in the cleft of the tree, and set fire to them. And the smoke 
ascended to the old man, who cried out with a loud voice, 
and fell (90) from the tree, knocking at the door of death. So 

lo he witnessed to the truth without intending (it). And the 
rogue was severely beaten, and the dinars were taken from 
him and given to the simpleton. This parable that I have 
related to you is to show you that no one who is crafty and 
digs a pit for others and hides a snare, should forget that he 

15 will certainly fall into them himself. As for you, O Dimnah, 
in you are combined many tricks and perverse, crooked, and 
turbulent ways, avarice and haughtiness of spirit, and what 
is worse than all these, feebleness of knowledge and absence of 
fear of the judgement of helL These are the bitter fruits which 

20 you have gathered for yourself and for many others. Doubt 
not that you will fall into one of all these snares which you 
have hid. 

How tranquil are the members of a household so long as 
there is no disturber among them, and no tale-bearer in their 

25 family 1 How quiet and peaceful are brothers and kinsmen so 
long as a double tongue does not speak among them ! Because 
he who speaks with a double tongue resembles the serpent 
from whose mouth proceed two substances: one deathly, and 
one curative. And I was sore afraid of your tongue, when 

30 you began with these your crooked and evil ways. And I 
sought to upbraid you and pacify your mind and strip your 
wickedness off you. But I feared that I should not avail any- 
thing with my words. Because he who counsels and upbraids 
a serpent, does not save himself from its harmfulness nor escape 

35 from its bites. It has been said by a wise man : ' Cleave to 
the wise (91) and make friends with the godfearing and those 
who are exercised in and distinguished for goodness of disposi- 
tion and accustomed to liberality in giving. Pour out your 
heart before them like water ; and do not remove yourself from 
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I them at all Xor shrink from attachment to prudent, knowing 
men, although not perfect in their exterior, for you may be 
helped by their intelligence and reap from their wisdom, while 
you are free from the deformity of their exterior. But from 
those who are perfect in their exterior, while their minds are ; 
per^'erse, and they lie with their toDgues, and keep not their 
promises, nor tremble at their Creator, from these keep far and 
do not even eat bread with them ; because the beauty of their 
exterior will not profit you, while the badness of their morab 
will pollute your good character. And if yx>\i find a man whose lo 
gifts are abundant, and his soul free from envy, and clear of 
deceit, while his knowlege is a little inferior, attach yourself 
to him, that he may be helped by your intelligence, while you 
may reap of his liberality and enjoy his wealth. But from men 
who are distressed in mind and defi<^ent in sustenance, not t; 
accustomed to good things nor distinguished for gifts, from such 
as these fly many leagues, lest they corrupt the goodness of 
your disposition, darken the bght of your eye-balls, and pollute 
the soundness of your religion ; or perhaps your case will re- 
Hemhle (that of) tho merchant who was obliged to aflitm that lo 
a mouse had eaten up a hundred pounds of iron. 

Dimnah. 5°^ "^"^ ^^^ story about him ? 

Kalliah.l It is relatod that iu a certain region was a mer- 
chant rich (95) in property and goods. And he wished to set 
out on some journey or other, in order to add to His wealth. 35 
Having by him a hundred pounds of iron, he placed them with 
I of his friends in whose integrity he had confidence; and, 
taring given him the deposit, ho set out on his journey. On 
Bvetuming from his journey, he claimed his deposit from his u 
md. (But) he who had had the deposit by him, said: 'I put 30 
) iron in one of the comers of the house, and the mice eat it 
,' The merchant replied: "I have heard tliat nothing can cut 
f through iron except something which is like it. So this thing 
V. clear to me: specially so since I have (always) found you 
inwt and good, upright and not false.' He who had the 35 

t was exceedingly pleased at the merchant's speech.. Aiid 

B merchant said: 'Come, brother, let us enjoy ourselves to-day 

r house with wiiie-drinlcing.' And the merchant managed 

ke sway bis friend's son and liid him. Then he went to t' 
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boy's father, and seeing him with his mind troubled and the 
appearance of his face altered, said to him: 'What has happened 
to you?' The boy's father replied: *I had a little son, and I 
know not where he is.' The merchant said: *As I was getting 
5 near your house, I saw an eagle carrying a boy and flying: per- 
haps he is your son.' The boy's father replied: 'But who (ever) 
saw an eagle carry off a boy?' The merchant said: *In the land 
where the mice can eat up a hundred pounds of iron, it is no 
wonder that the eagles carry off boys.' The boy's father replied: 

ID 'In truth it is I who took your iron; because (93) it is impossi- 
ble that mice should eat iron. But tell me whether jou have 
taken my son. (If so), restore (him) and take your ir on?) 

I have related to you this parable to let you know that if a 
man is lying in his counsel and practises deceit towards the one 

15 who provides his salary, and exalts his low estate, and raises his 
mean condition, without doubt his fall will come suddenly. And 
you now whose frauds have impoverished many and whose de- 
ceits have destroyed honest men, how can you be of use to any 
man, seeing that deceit is planted in your soul and honesty is a 

20 fugitive? from your disposition? And there is no one so hideous 
and bad as he who invites and admits you to his friendship; 
because love is a stranger to you and kindness is not found 
with you, and a man's secret you do not hide in the ground, but 
on the housetops is your badness proclaimed. And you are 

35 like the aloe tree, which, though it be smeared with honey, does 
not diminish from its bitterness. And I was very afraid of 
associating with you or mixing with you or companionship with 
you as a brother. Because it has been said, and excellently 
said, that associating with good men bequeaths good, and asso- 

30 ciating with bad men like yourself bequeaths sighing, and what 
is worse than this, conducts to hell. Just as the wind which, 
when it blows, bears and conducts with it all (kinds of) smells 
both sweet and foul. Now I perceive that my talk is very 
burdensome to you. For it was said aforetime that there is 

35 nothing so burdensome to the hearing of a fool as (94) the talk 
of wise men. And nothing is so desired by a wise man and 
extolled by a knowing man as good and godfearing men, and as 
the quiet and pure-minded. Hateful also to a calumniator is 
the quiet, thoughtfril conversation of humble men. 
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When EalUah had got thus far, the lion bad killed the 
envied, injured ox outright. 

Then, when the ox had perished by the couDsel of Dimnah 
the deceitful, the lion repented; and he groaned and his mind 
also was troubled, and he rebuked himself saying: ' Verj- prudent 5 
was Shanzabeh.and sinipte and pure was his mind, and good his 
counsels and upright. Perhaps he was clear from crime and 
free from wickedness, and envious men cbai;ged him with guilt 
and incited me to destroy him.' 

Then Dimnah the illstarred left Kalllah and ceased to con- 10 
verse with him, and, approaching the hou, said to him: 'My 
lord the King, live for ever. Wherefore is your mind troubled 
and the appearance of your countenance altered, now that God 
has taken vengeance on your enemy and you have placed your 
hand on the neck of those that hate you, and their design has 15 
^B not succeeded V 

^H The Lion. I am grieved at the death of the ox, for very 
^B excellent were his counsels and acceptable his utterances. Grief 
^^Btoo is laid upon me that I did not keep my promise to bim or 
^^■Obecrvo the compact which I gave him. I think that I have 20 
^^pangered the Witness whom we called to witness, and am sore 
B afraid of the punishment that will come upon mo on his 
behs]£ 

Dimnah. Pity him not, O King. Because he who ia wise 
is not afraid of one who is afraid of him. And it is customaty 2$ 
tor kings, when they hate any one, (9o) to drive him from bedde 
them, and not entrust the affairs of the kingdom to his hand. 
And when they like a man, they place him in the furnace of 
tfial and test his noble character; and if he comes out pure like 

P purified gold from within the tire, they bring him near to them, 30 
and also entrust the affairs of tho kingdom into bis hands. 
Sometimes too they abhor some useful man; just as medicine is 
abhorred by a sick man, but when he expects healing from it, 
be drinks it in spite of his dislike. And sometimes a man likes 
his companion and his Uking for him becomes great, but in spite 35 
of his liking for him, he removes bim from his presence, because 
be fears lest perchance be may deal deceitfully towards him. 
And sometimes a serpent bites a man's linger or toe, and he cuts 
it off bis band or bis foot, lest it ini'ect his whole body. 
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And the lion belieTed whst he sud, and he quitted the 
King^s presence. 

After a little while the craftiness of Dimnah was manifested 

and proved to the lion, who learned for certain that with 

5 envy and deceit he had brought about the killing of Shanzabeh. 

Then the king ordered that Dimnah should be put to an evil 

and bitter death. 

Here ends the first story; (namely) of two brothers whose 
brotherhood was severed and their concord destroyed by an 
lo interloper and an envious counsellor, a lying confidant and a 
teHae Mend. 
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King Dabtlahram said to Nadrab the Philoaopber: I have 
heard your speech about the falsehood and deceit which cor- 
rupted (06) harmonious niluds bo a£ to root out love from them, 
and 80W enmity within thera. 

Now tell us if you please how Dimoah defended himself to 5 
the lion about the killing of the ox, and how he came to know 
of Dimnah's tricks and ordered him to be put to an evil and 
bitter death; and whence also Dimnah's deceit was proved 
against him, and by what token the judges found out that 
Dimnah was worthy of punishment, and how he did not prosper 10 
when he stood before the judges and councillors of the king. 

Nadrab the Philosopher replied to Dabdahrara the King: 
We have found by parable and narration, that when the lion 
bad put the ox to death, KalUah the upright began to reproach 
the lying Dimnah and denounce his frame of mind, censure bis 15 
bad oounseU, condemn his ignorance, manifest bis folly before 
his eyes, and call him a stranger to all truth, far from all fear 
of Qod and stripped of all nobility of disposition. And when 
be began to speak to him, he thus upbraided him : That 
which moved you to corrupt the lion's mind and to bring 30 
trouble on the ox with the lion, and sow hatred for them and 
sever their concord and corrupt their mind, was the bitterness 
of your fruits and your double-dealing propensity, the per- 1 
Terseness of your thoughts and the cunning of your heart, the 
greatness of your avarice and your greediness, and the reckless- 35 
ness of your intelligeace and the unsoundness of your mind, for 
when it espied some small gain and hoped for some trifling 
advantage, you became envious, and incited to evil and clamoured 
for slaughter, (97) and became a mischief-maker and corrupter. 
Tou sowed tricks and reaped shame of face. You put on dis- 30 
grace and covered yourself also with confusion. You sold love 
and bought destruction. You brought sighing on your friends 
and clothed them with shame. You caused your haters to ride 
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in carriages, and plunged your lovers into foul ignominy. To 
sum up, you have prepared for yourself eternal torment. Now 
unless I remove from beside you and renounce your brother- 
hood, become a stranger to your society and withhold myself 
5 from your company, I shall have no confidence for my life, nor 
escape from your tricks, nor save myself from your harmfulness. 
It has been said by a wise man and well said: 'Get far from 
those who practise evil things ; lest you become like them, and 
do not smell their scent, lest some of their foul odour adhere 

lo to your garments. ' Lo henceforward I shall separate myself 
from your companionship, restrain my tongue from convers- 
ing with you, and cry aloud to God to save me from your 
wickedness; because I am convinced that you brought about 
enmity between the king and his good confidant and upright 

15 counsellor, and in your wickedness urged the king and incited 
him to falsify his promises, belie his oath and not keep his com- 
pact, stained his hand with innocent blood, and cast an honest 
leader out of his army. 

Dimnah, What has been done, has been done. That the 

20 slain one should return is impossible, and that he should live 
again cannot be. So pray leave off these useless chidings, and 
refrain from distressing yourself (98) as well as me. And con- 
trive something which may appease the lion's mind. For 
I too am vexed as well as sorry for what has happened. But 

25 envy incited me and avarice overcame me and greediness got 
possession of me. These are the things that urged me on to 
those things which have taken place. 

Now there was one of the king's companions called the 
leopard, who was highly trusted by the lion, and his place was 

30 distinguished, and his seat exalted, and he was upright in all 
his ways. Now the leopard had remained till late with the 
lion on the night when the conversation between Kalllah and 
Dimnah took place ; and when the leopard came out from the 
lion, it was very dark, because clouds had obscured the light of 

35 the moon and stars. And the house in which were Kalilah 
and Dimnah lay by the roadside; and so, hearing the sound 
of conversation, he went near and listened, and heard all 
the words which Kalilah exchanged with Dimnah, and how 
Kalllah rebuked Dimnah about the wrong he had done, and 
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how DimDah confessed and revved it, aad could not deny (it). 
When the leopard had listened to them attentively, he set off 
hastily and went in to the lion's mother, and related to her the • 
whole matter as he had heard it. And she made a compact 
with him, and he took the living and true God to witness S 
between himself and her, that, as far as possible, she would not 
let any one know that he had related this story to her. When 
the lion's mother heard from the leopard that Dimnah of cursed 
life had thus confessed wittout being able to deny (it), (99) she 
made up her mind that it was he who had destroyed the faultless, lo 
guileless ox. When day dawned, the lion's mother went in to 
her son. And she perceived that his face was very downcast, j 
and his mind troubled, and his thoughts perturbed, on account 
of the killing of Shanzabeh. Then she opened her mouth and 
related to him the whole story, as she had received it from the is 
leopard's mouth; after which she spoke to him os follows: 
"This sorrow that possesses you. and this grief that wrings you, 
will not avail anything now. And you will not find rest by 
these, and they cannot yield a tranquil end or a - - - of 
peace. On the contrary, they trouble the understanding and 30 
perturb the mind, vex the heart and weaken the body; and, 
what is worse than all this, envious men rejoice at you and 
enemies despise you, while friends and lovers arc distressed on 
BCcount of you. Now you, my son, by the strength of Qod 
ve acquainted with things fitting, and instructed in things 35 
DeceeB&ry, and versed in signs, and an investigator of things. 
Bad oDe who invites good men but repulses bad ones. And if 
]rou get any peace of mind or advantage by this grief that 
powesseA you, let us have a little partnership with you, that 
ire nuy bear some of the burden that is on you. But if you 30 
get no rcHt by it, and find no advantage in it, then ease yourself 
of your distrt'iM and cheer up from your sadness, and track out 
the truth of tJiis thing which has been done to poor Shanzabeh. 
For I have ioveatigated it a great deal, and its comprehension 
a not difficult.' 35 

Ths Lion. How ia it possible that I should comprehend 
(100) the matter, aad be certain about the truth of the report 
efitl 

27i« JWonV Mother. The wise say: ' Every one who seeks 
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to try his friends and to know his enemies and haters, his 
intimates as well as those who are tar fitmi him, let him ohserve 
what sort of feeling is in his own heart towards each one, 
whether friendship or hatred.' Thus too does each man judge 

5 his companion in his heart, (even) according to what is in his own 
heart concerning his companion. And yon, O my son valiant in 
strength, seek as a witness concerning the ox the feeling which 
was in your own heart towards him. If friendship, sincerity, 
and concord, then thus (too) was the heart of the poor creature 

lo with you. But if your heart was angry with him, and hatred of 
him was" fixed in your soul, it was the same too with him. And 
see, O mighty King; if this punishment which you have 
brought upon him proceeded from your own wish and was 
planted in your mind and fixed in your heart, then is your grief 

15 and vexation superfluous, and instead of being as you are now, 
you should appear joyful and keep exulting, because you have 
accomplished your desire, obtained what you were wishing for, 
and carried out your intention. But if you are sad on account 
of his death, and through his slaughter have clothed your limbs 

20 with sadness, then these things only took place through the 
speech of the envious and the advice of the crafty, and you 
have only fulfilled the desire of a deceiver. And as my mind 
witnesses to me, so does your holy soul witness to you that the 
envied and injured ox was a good friend to you, a sincere 

25 adviser, and an honest associate, and was an excellent confidant 
(101) with you and walked before you in purity of heart, filled 
up all the breaches in your kingdom, and supplied all defects to 
the members of your army by his good and prudent counsels. 
On account of all these things, demand the truth from your own 

30 self and ask yourself about the truth (of the matter), for a more 
truthful witness than that you cannot seek ; because it has 
been said by a wise man that from him in whose brain is fixed 
a wise understanding and in whose mind perfect knowledge is 
implanted, the truth about matters is not concealed. Because 

3S thought receives ideas from the understanding, even as an 
infant receives nourishment from its mother's breasts. And 
then are excellent things distinguished and discerned from 
hateful things, just as a mirror of steel distinguishes youth from 
old age, and a bald man from another who has locks of hair. 
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The lAon. I have examined the matter of the os a great 
deal in my heart, aod investigated (it) in my mind, and weighed 
ic ill the balance of my understanding, but I have not found in 
the ox a single defect towards me. On the contrary, my whole 
underatanding witnesses to me of his perfect love and sincere 5 
brotherhood, his unmurmuring obedience, sincere love of peace, 
and unselfish ways. I have reaped dismay from the death of 
the ox, and gotten for myself vexation with distress. All the 
worse then and more harmful is ray want of acquaintance with 
matters, and the unsoundness of my faith, and the insincerity to lo 
my compact. And as far as I remember the matter of the poor 
01, 1 know that he has been wrongfully killed : because I waa 
ensnared by the envious, overcome by men who fear not God, 
(102) and made to fall by the speech of liars, so that I was in- 
duced to destroy the ox. And there is no one who draws away is 
the veil of darkness from my heart in the matter of the ox 
except you. Now I have awaked from the sleep of ignorance, 
and perceived that by deep searching and accurate investigation 
secret things may be reached, hidden things known, and 
mysteries revealed. Pray now, O blessed mother, declare to me 20 
who has related this story to you. 

Th€ Lions Mother. The Searcher of hearts has heard what 
I said to you, and witnesses to the tnith of my words that I 
have not added or diminished (aught). I do not think that if 
you knew him, he would be believed by you more than I am. To 25 
inform you of the narrator's name would not profit or procure 
advantage. For I heard it from one of your associates, one 
who is trusted by you, and is honest, pure and without stain, 
free from deceit and destitute of envy. But I cannot divulge 
his name, because I made a compact n-ith him and gave him 30 
an oath, and took to witness between me and him the Wit" 
nvss who holds truth, that I would not divulge his name. If 
1 am compelled by your Majesty, and am false to my com- 
pact, then 1 shall be abused by all my acquaintances, and de- 
prived of knowing any one's secret again. It has been said zi 
by a wise man, and well said, that no one is more unfortunato, 
sustaina heavier loss, has a greater fall, and perishes sooner, 
than be who does not keep bis prombe, observe his compact, 
or abide in good faith. Nor would he give you any additional 
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satisfaction (103) nor would you derive any advantage firom 
him. 

The Lion, Not every man commands, nor is every commander 
obeyed : but only he whose good Mth is true, his place distin- 

5 guished, his rank honourable and eiLalted, and his knowledge 
lofty and renowned. And when a matter is hidden, such as 

. if made manifest would bring profit, if made evident would 
effect release, and by its report confer happiness and drive 
away sadness, the mischief increases and waxes strong, be- 

lo cause the good is not made evident. For it has been said 
that he who looks and sees the wickedness of an offender and 
perceives the wrong doing of a criminal, and conceals it from his 
prince, is not accounted £Edthful, but is worthy of punishment 
And as for this matter, I see in it great advantage for you, 

15 as well as for the narrator of it, and strong confidence and 
great excuse before me, if you name him and do not conceal 
from me (the name). For he who related (it) to you removed 
all the blame from his own shoulders, and did not withhold what 
was due, transgress the law, or conceal the truth. And all his 

20 delinquency, offence, and blame have you taken on your own 
person ; and you are now subject to censure in regard to me, 
since you have procured two injuries, of which one is sin, great- 
est of all, and the other, prolongation of our trouble and pertur- 
bation of our thoughts, sadness of our soul and distress of our 

2$ mind. And your informant has been unrewarded ; because he 
is worthy of thanks, and is going to receive large presents in 
return for the obligations which he has discharged (104) and 
the duty which he has performed and the rules which he has 
observed, and is safe from punishment both now and hereafter, 

30 is freed from censures, has escaped from blame, and is worthy of 
high honours. 

The lAorCs Mother. I am ftiUy persuaded of these things 
that you have enumerated, and it is very diflScult indeed for me 
to resist your words and disobey your commands. Because 

35 I know that God upholds the punisher of transgressors, the 
scourger of wicked men, the buffeter of the insolent, the liberator 
of the oppressed, and the rewarder of the good and unstained, 
who are remote from wickedness and free from deceit. But 
doubt not concerning what your ears have heard from me and 
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seek not a hundred additional witnesses, though all proclaiming 
in one assembly and narrating the siime story and proceeding 
along the same road and holding one truth. 

The Lion. I do not doubt concerning the uprightness of 
your words or fear for the sincerity of your religion or deny the s 
purity of your conduct. You are only considered in my heart 
and soul as upright and faithful, just and far from wickedness, 
righteous and separated from falsehood, noble and free from 
slandering. Notwithstanding, you are blameworthy and under 
censure, since you have not informed me of the narrator's name, lo 
who was not the injurer of that illustrious one, but who loved 
the tnith and laboured for our welfare. 

The Lion's Mother. To do that would procure me three 
injuries : First, that I should have departed from honesty in 
not keeping my promise and not observing my compact with ij 
(105) the narrator; secondly, the enmity that would exist be- 
tween me and the possessor of this secret ; and thirdly, that all 
those who used to reveal to me their secrets would become 
strangers to me, and not one of them would come near me 
again, or reveal to me the hidden things of his heart as before, m 
Wherefore do you desire to disgrace the good character of her 
who reared you ^ It would not effect anything, nor bring peace, 

increase the truth. 

The Lion. You have told the tmth, and made trial with 
jour understanding, and fulfilled the fear of Qod, and I will not 25 
compel you against this your sound will, nor urge you again to 
tnasgrcw the divine commands. Because ever since I knew 
Bkyaelf, and discerned, too, good from evil, I have found no fault 
bt you, nor found any change in your words, nor heard fabe- 
bood proceed from your tongue. This alone suffices me as3*> 
a witness concemiag you. I will not demand from you the 
narrator's name ; only relate to mc what your cars heard from 

Itliat narrator, and let your account bo the same as his account, 
without Jiminiitiou or addition. 
Then she told him as she had heard, saying: 'I do not 3S 
fi>rg«t the saying of the wise, that those who are clement to 
l^endeni are praiseworthy ; and praiseworthy are humanity and 
domuncy, when the matter of their offence la short of actual 
Korder ; because a limit is set to transgression. And an ordi> 
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nance is decreed by God against murderers, that they shall be 
punished with death ; not only against those who murder (106) 
with the hand, but also against those who murder with the 
tongue. And we see that those murdered with the tongue are 
5 more in number than those murdered with the sword. 

Now this oflfence has brought many disadvantages on the 
King. First, it has made him a prey to that liar, that he should 
not keep his promises ; secondly, with regard to himself, gloomy 
and distressed, foolish and not prudent, impetuous and unre- 

lo strained, hasty and not deliberate ; thirdly, in the eyes of all 
his subjects, a madman and not sensible, a liar and not honest, 
a destroyer of his friends, the murderer of one who gave good 
counsels, the oppressor of one who brought tranquillity to his 
subjects, and one who bides not by his good £Ekith or keeps his 

15 promises ; and what is worse than all these is that the King 
with his own hand has polluted himself with shedding the inno- 
cent blood of a sincere confidant, remote from all deceit and 
separated from all evil. Besides all this, their mind is corrupted 
and their harmony spoilt. They are severing the King's bonds, 

30 and breaking off the yoke of government from their shoulders. 
Nor will any man who is prudent and intelligent, sound in 
knowledge and lofty in mind, care to perform his obligations 
to the King after this, or render to the King a sincere opinion 
as to the appearance presented by his enemies; but every one 

25 of them will remain in a sullen mood. On this account princes 
and nobles ought not to spare him who does not keep faith, but 
should destroy with severity whoever makes mischief between 
a king and his companions, especially those who speak with a 
double tongue; as it has been said: '* The Lord will destroy dis- 

30 sembling lips." (107) For those who are anxious for the de- 
struction of just men are overcome by avarice and greed, men 
who are stung by envy as it were by a viper. And there is 
nothing so much required of a king and his kinsmen and all 
princes as the destruction of turbulent men and corrupters of 

S$ healthy minds. It has been said by the wise one: "When one of 
your members causes you to stumble, cut (it) off and cast (it) 
from you, lest it corrupt your whole body." There is nothing 
which would bring you so near to God, my son, and so wash 
the filth from the hearts of your companions and attract them 
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"to your society, and make them so obedient to your commands, 
aa the destruction of the deceitful Dimnah. And aforetime it 
has been said by the wise that nothing is worse for a king 
than one who rtveals hia secret, divulges his private affairs, 
and severs his concord. For it has been proved to me that 5 
he who has sown this evil seed, from which thorns and dismay 
have been reaped, is Dimnah. And now that all his deceit has 
been made as manifest to you as the sun, and that all his tricks 
tad evil ways have appeared to you as in a poUshed mirror, 
take away his life, that your mind may be set at rest and your lo 
kingdom stablished and your whole army freed from deceit, lest, 
when he sees the gloominess of your countenance and the 
change in your face, he oppose you little by little, and corrupt 
your kingdom by means of his evil counsels and crafty devices, 
and trouble the captains of your troops and incite them to a '5 
rupture of your kingdom. And if in the balance of your under- 
staading you weigh all (108) the transgressions of men, the evil 
that this Dtmnab of cursed life has done outweighs them all.' 

The lion, on hearing his mother say these things, became 
agitated, and moved from hia place, being afraid to leave Dim- 20 
nab destroying his welfare by means of his deceits. And he 
commanded that a herald should make proclamation in his 
oamp, and all his magnates were gathered to him. Then he 
commanded, and they brought in Dimnah before them. And ^ 
Diionab, when he saw what the king bad done, began to speak 3; 
qnietly and deliberately, as if unaware of anything that had 
happened to any of those present, (saying:) 'I see the King, 
vho is illustrious and mighty in strength and extolled for his 
exploits, with a very gloomy face and an altered appearance of 
oountonance. Perhaps he has become aware of some malady, 30 
or perhaps an enemy has come out against him, or perhaps he 
has seen some deterioration on the part of his subjects V 

The Lion's Mutber. What has distressed the king and dis- 
turbed his subjects and brought together all his generals, is 
your own evil counsel, deceitful perversity, lying talk, and un- 3$ 
equalled craftiness; from ail which things you have inherited 
destruction for your life, and have fallen into the pit which you 
digged. 
^^L Dimnah. And what is the wrong that 1 have dune, and 
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which is the offence that I have commited, for which I am guilty 
of death? 

The Kin^s Mother, The wrong yon have done is without 
equal, and your offence is unexampled; for you have corrupted 
5 the king's mind by your deceit, and destroyed his upright con- 
fidant by your wickedness. 

Dinrnah, I see that the parables (109) of the wise are true ; 
for the ancients said that he who fsitigues himself and labours 
for the good of his companions has many enemies, and that his 

lo companions depart firom him. Again it has been said: 'Thou 
who hast brought thyself nigh to the truth, hast delivered thy- 
self over to all manner of trials.' But Grod forbid that this 
parable should be true of our victorious King or his honest 
soldiers. And I endorse this parable which was spoken, 

15 (namely) that if a man attaches himself to a bad man and 
subjects himself to a reprobate and associates with an avaricious 
man and serves a fool, in order to know their wickedness, and 
has taken to their employ and submitted himself to their service 
and laid on his shoulder the yoke of obedience to them, those 

20 things that have been mentioned before happen to him. The 
wise, because they perceived with the eye of intelligence and 
discernment that the wickedness of the cruel was great and the 

• merit of the pure disallowed, and that he who walked uprightly, 
served honourably, and counselled honestly, was without reward, 

25 relinquished the world, despised its satisfactions, contemned its 
wealth, and trampled under foot all its delights, and removed 
themselves from human society and chose them abstinence and 
solitary abode; since they perceived that the good were punished 
for the wrongs done by the bad, and well-principled men chas- 

30 tised with the stripes of the wicked. Having investigated these 
things with sound understanding, they submitted their necks to 
the divine service, laid upoii their shoulders the yoke of obedi- 
ence to their Creator, and loved their Lord and walked in all his 
ways; despising the service (110) of men, for their love to one 

35 another does not abide, and their servants do not escape from 
their wickedness, and their princes who are honest are not de- 
livered from the envy of their courtiers. On this account does 
the friendship of many now cease. Now there is no one who 
so adorns justice and is so consistent with integrity and so con- 
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&nns to goodness, as our victorious King of many excellencies, 
renowned for exploits and glorious in victory; whose noble dis- 
position the talk of envious men cannot change, and the strong 
tower of whose honesty the clamour of fools and the babbling of 
stupid men cannot tnove. For his most earoest wish and long- j 
ing is to discharge obligations, and to give distinguished and 
abundant honour to those who give good counsels. He looks 
afar in the wisdom of his mind, and investigates the tnith with 
the subtlety of his knowledge, and looks into the polished mirror 
of justice which reflects the vanities of the deceitful and the 10 
envious and the calumniators and those who run after bloodshed. 
And nothing is so evident and manifest to the victorious King 
as my affair, poor, injured, lonely, and afflicted that I am, dis- 
tressed and broken-hearted, a stranger and helpless. Because 
that with all my strength I laboured for him, and with all my i; 
aoul I loved hia welfare, and gave no sleep to my eyes or slum- 
ber to my eyelids, until I clearly showed him the deceit of his 
enemy, and his right-hand took hold of the neck of his hater, 
that false Iriend and perfidious associate, crafly counsellor and 
lying confidant; (111) who, when ho beheld and saw the lofti- 20 
nesa of his seat, and perceived the exaltation of his rank, and 
became fat from the greatness of the honour bestowed upon him 
by our victorious King, lifted his neck on high, exalted his mind 
heavenwards, trampled on the ground, trod upon things with 
his foot, set his heel on a lofty rock, and sought to crush both 25 
the king and his subjects, and to take his life from him as well 
w bis kingdom. All these things our valiant King saw with his 
own pure eyes at the time when he appeared before him ; and a 
second witness to these things besides our victorious King I do 
not want Therefore he who openly warned the King of all these 30 
things and saved the soul of the lion, valiant in strength, from 
evil, is worthy of gifts and honour and gratitude and abundant 
reward, and not that he should be punished with hostility, as 1 
am, injured wretch. Our valiant King well knows, and you, 
motherof illustrious character, know well, and all the blessed and js 
renowQttd assembly, companions of the King clothed in victory, 
know that nothing ever passed between me and this 01 who 
deceived ihe King, such as made me friendly with hia enemies, 
.t&d removed me from the fear of God. that I should seek for 
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vengeance on him, or plan his destruction; bat on account of 
the duties I have to our King and the obligations to him that 
can never be (fully) discharged, his tinequalled virtues, our life 
that is bound up in him (112) and our eyes that look to him, 
5 did I make evident to him that which he saw with his own 
pure eyes, and heard with his own holy ears, and touched with 
his own just hands; because many of the perverse and crooked, 
even the crafty and deceitful, the avaricious as well as dishonest, 
made plans for me that I should become intimate with them 
ID and assist them to their wickedness, that they might deal 
deceitfully against the King and raise the heel against the lion. 
But I repulsed them from me and threatened them, and they 
became enemies to me, and all my haters meditated evil against 
me, and they all spoke the language of wickedness against me 
15 and made plans for the destruction of my soul. But God did 
not help them, and I am confident that He will deliver me, 
poor and lonely that I am, from their wickedness, by His justice 
and uprightness and the kindness of our peace-loving King. 
When the king beard these words from him, he ceased from 
20 the intensity of his indignation, and commanded him to be 
taken from out of his presence, and delivered him to the judges 
and the examiners, at the same time calling God to witness con- 
cerning them, and commended them to the righteous Judge, and 
charged them to listen to the prisoner with just and upright 
25 judgment, and in the fear of God to investigate and track out 
the truth of this matter, and not with ill-will or hatred fixed 
in the heart and enmity hidden in the mind, or to forward 
the cause of others, calumniators and haters of the truth. 

Dimnah, on hearing these things from the king's mouth, 
30 sat down on the ground before him, and opened his mouth 
boldly, saying: 'My Lord the King, (113) live for ever! Hear 
a couple of words from your servant, injured that he is, and 
troubled and oppressed in spirit. It does not befit the wisdom 
of the King, fearing God (as he does) and being his sword on 
35 the earth, that he should take away my life for the words of 
babblers who fear not Qod, but that he put forth to (examine) 
this matter of poor me, men skilful in knowledge and ac- 
quainted with wisdom, and distinguished for the fear of God, 
who are no respecters of persons and conceal not the truth for 
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a bribe, nor comply with the wishes of others, even though 
they be near friends of the King. And let him command that 
they report to him how my affair progresses and whatever of 
my statements is showa to be true from day to day. For I 
rely upon the mercy of God to bring me out like purified gold S 
from the furnace of trial ; since it has been said by the wise 
that ho who could bring tire out of the stone in which it was 
hidden, can bring out hidden things by just trial and investi- 
gation coupled with the fear of God. From this it is evident 
to our good King that I am innocent aud pure, wronged and to 
oppressed, (namely) because I ask of him to investigate and 
try these accusations which have been made against me by 
xaen who hale the truth and are smitten with envy. But he 
whose conscience is stained with deceit, and whose action is 
not dear of deceit and tricks, resorts to flight and conceals 15 
himself in a hiding-place, lest trial make evident his wicked- 
ness, and bring to light the bitterness of his fruits, And he is 
like a foul-amelling thing which is hidden in the heart of the 
earth, such as (111) dead bodies ; for when they are freed from 
the earth, they give out a putrid odour. And if I had been ao 
accused justly, as envious men say, I should not have remained 
in the King's gate ; and if my soul were stained and my mind 
polluted, it would not be able to give birth to bold and upright 
words, or to make a defence ; because wickedness would have 
blinded its eye-balls, and deceit would have darkened the eyes 35 
of its discernment. Because I doubt not that I have been 
Wronged by these envious men, I ask the victorious King to 
make public this matter of which I have been accused. And 
when the fact of my innocence is shown to him, ho will account 
me worthy of great honour, and make me sit on the lofty 30 
throne of the innocent and upright, aud ride on the neck of 
all my enemies and haters ; and by the confidence that I shall 
get, I will cover all my calumniators with shame of face. One 
request do I make of our victoriotis and very valiant King, 
(namely) that the account of my defence of myself be not 35 
kept from him; lest the truth be hidden from him, and he 
bo incriminated by the wiles of others, Nor let them keep 
back those honest witnesses whom I shall openly produce in 
my defuncu ; perhajw they will be concealed and hidden. Aud 
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know, O victorious King and lover of good principles, that it is 
not by reason (of any command) of Gk>d that the time of my 
decease approaches or that I have arrived at the close of my 
life. But it is by the hand of these men who envy good 

5 things (115) and suppress excellent things, that I lose this my 
temporal life, injured and oppressed that I am. And if, which 
God forbid ! my upright king, who is separate from all wicked- 
ness and far from all oppression, cease to care for me, and I 
remain like a feeble lamb in the hands of deceitful wolves, 

lo thirsty for my righteous blood, I shall be as one who has no 
help from anywhere, and like one who belongs to the house 
of the dead, already slain within the tomb. But why do I say 
'without help,' since there is God who will recompense every 
man according to his works ? Now it has been said by a wise 

15 man, and excellently said, that when a man believes what ought 
to be denied and denies what ought to be believed, there 
happens to him what happened to the woman when she gave 
herself to her servant, so that he disgraced her good character 
and uncovered her nakedness, while she believed and credited 

20 his idle tales. 

The Lion. How runs the story about her ? 

Dimnah. There was a woman called 'Gate of pearls,' in 

a region in Kashmir and in that city was a certain 

merchant called Pkizib, having a wife whose outward appearance 

25 was beautiful, but her inward form hideous, who sold her good 
character and wronged her husband. And in her neighbour- 
hood was a certain painter, a worker in pictures, who was a 
lover of this woman and an enemy of his Creator. It is related 
that one day this woman who sold her honour and defiled her 

30 purity, said to him : * If by this your handicraft, you can make 
(116) the likeness of something, so that when you visit me, you 
can effect your coming to me without (speaking) a word and 
without the cognizance of anyone, (do so). Because my heart 
is filled with a great fear of others, lest perchance they observe 

35 me, and I become ridiculous and a laughing-stock.' Like that 
which was said, (namely) ' They loved the praise of men more 
than the praise of God.' The painter replied : ' I will make 
something fine and large, such as your soul will like ; for lo ! I 
will paint a garment or cloak, and will make if of two colours, 
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white and the other black. When the white side of it is 
seen at night, it will look like the day, and when its black side 
is seen in the day time, it will look like the night So when I 
(ome to you at night dressed in it, its whiteness will infonn 
pou of my coming ; and when I am dressed in it in the day- S 

le, its blackness: there being no voice or messenger (com- 
municating) between us.' The woman rejoiced when she heard 
this from him. And when she perceived him coming to her 
house, by the sight of the cloak in which he was dressed, she 
used to rejoice and exult that no one knew of this trick, and n 
ir fear of her poor, injured husband was taken away from her, ( 
:t one day, one of the slaves of this woman's hnsband took I 
note and saw this cloak, and observed too that painter, clad 
in the garment and entering in to his mistress. Now the 
painter had a concubine, (117) who was a paramour of the i; 
slave. One night the slave said to the painter's concubine: 
' Qive me the garment which your master puts on, that I may 
abow it to some one; and I will return it immediately.' And 
the woman took the garment and gave it to the slave : who, 
putting it on at night-time, came to his mistress, the merchant's 31 
wife. The wretched woman, thinking that her deceitful para- 
mour had come to her. went to him quickly according to her 
evil custom, and gave herself to the slave, and polluted her 
good character and disgraced herself Then he returned the 
lent, and gave it to the handmaid. At the end of the night 3 
painter, evil in tricks, came from a feast at which he had 
m, and put on the garment and came to the woman. When 
aaw him, she wondered at him and came to him hurriedly, 
ig: 'Wherefore have you returned ? Did I not serve your 
at the beginning of the night?' When he heard it, he j 
ted within himself, saying: 'Some trick has befallen in 
jibe meanwhile.' And he returned ashamed to his handmaid, 
lom he seized and smote severely, until she informed him 
lut the garment. Tben the painter repented thtit he had 

igreased the law, tore the garment in pieces, and turned j 
:k from bis evil way. 

This parable I have related to you. my Lord the King, free 
im all stain, [to show you] that not everything that babblers and 
,viou8 men say is true and fit to be believed. And you, King, 
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mighty (118) in strength, are profound in thought, versed in know- 
ledge and skilled in understanding, prudent and remote from 
stain, adorned with justice and extolled for truth. Your soul 
takes no pleasure in deceit, nor do your feet run to evil ; your 
5 hands delight not in bloodstains, nor does your goodness conceal 
the truth for the speech of liars ; you do not grant petitions to 
the envious, or destroy the pure because of the deceit of the in- 
solent; nor do you believe babblers, chase away the pure, or 
incline your ear to the voice of guilty men. And you will not 

lo satisfy the desire of my calumniators, poor and lonely, troubled 
and distressed that I am. He whose soul longs for my slaughter, 
and whose eyes look for the destruction of my life, let him know 
that he gathers inexpiable sin for himself into his gamers, and 
brings endless sighing on himself, and that his eyes will see an 

15 evil retribution. And you, O Bang, who love uprightness, have 
seen with your own pure eyes, and heard with your own chaste 
ears, and with your holy hands have touched what that forgetter 
of the King's benefits was about to do when God the Merciful 
brought his deceit on his own head, and exacted vengeance from 

ao him for the victorious King (119), and made him like dust, a foot- 
stool for his feet, and put him out of this life, and wiped out 
his name from under heaven. He who informed you of this, O 
victorious King, is worthy of gratitude and a reward of good 
things, of large presents and great honours ; and not of con- 

25 tumely and disgrace. And if the coming of that deceitful con- 
fidant, who lived on grass and fed on roots, to the lion, the 
king of all beasts, mighty in strength and glorious in victory^ 
if he had come in the manner of warriors and enemies, and 
you had (actually) seen a personage bent on mischief, would 

30 then such a miserable suspicion as this, which thesiB envious 
men have uttered against me, have been believed concerning 
your poor servant, pure in mind and free from stain, rooted in 
your love and harnessed to the yoke of your obedience, one in 
whom you have never seen deceit, and whom avarice has never 

35 overcome, who has never withheld what was due to you or 
from the first day that he appeared before you defrauded you 
of any of your rights, and never opened his mouth to ask for 
presents and honours, as do the King's confidants, or molested 
one of the king's courtiers? I have not rehearsed all these 
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things before yon, O valiant King, because I am afraid to die ; 
nor do I wish to remain in this world any longer with these 
men who are remote from the truth — even were I not anxious 
for your welfare (120) — except in order to manifest to your Ex- 
cellency the wickedness of the envious, and make apparent 5 
before your eyes the deceitfrilness of the avaricious, and show 
to your Majesty the craftiness of the abominable, and drive 
these insolent men from your presence, and take away these 
clamorous men from your Majesty, and wipe out from your 
mind these accusations with which they have accused me, pure 10 
(tbough I be) and innocent, sincere and without stain, a [true] 
firiend and remote from wickedness. But if the soul of oiir 
rKing, mighty in power, doth acquiesce in the destruction of my 
life and the killing of my person, and it is desired by him that 
I go out of this world in the middle of my days, I doubt not 15 
that though I be deprived of the pleasures of this world, God 
the Merciful will gladden mo with those of the world to come. 
Because it has been said by the wise that he who deUvera his 
lul to slaughter, when clear of iniquity, remote from evil, and 
e &om stain, is worthy in this world of honours and presents, 30 
fgifls and rewards, liberation from evils and freedom from servi- 
tode, and in the world to come of great delights, (and) of a 
kingdom which has no like, and shares the banquet of the 
lighteous and the seat of the martyrs and confessors. 

O good and righteous King, you are aoquaint«d with the 33 
mallness of my stature and the insignificance of my person ; 
T have no help from anywhere, (121) and am unable to 
istAUce from anyone, but only from the justice and 
a of our victorious King. Nor when I was the King's 
ot, did I aspire to reach things which were too high for 30 
tae, or to attain to tho rank of the mighty, or to reap wealth 
rom the King, or to amass possessions, lest perchance these 
Tmight exalt me in ray own eyes and I should attempt high 
things not befitting me. And had I an hundred lives and 
were to deliver them (all) to death for the King's welfare and 35 
^K'lupptneGs, this would be a very slight matter in my eyes; 
^^becausc I do not doubt that whether I remain in the life that 
^^Bk beru, or by death or slaughter depart to the world that is 
^^noodcr, my honour and my merits wiL not be forgotten by the 
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King, or be blotted from his heart If I remain in this life, my 
Lord the King will know that I was wronged by my fellows and 
oppressed, pure and without stain. And if after my death he 
recalls my achievements, and recognizes the arduousness of my 
5 labours, he will not neglect my heir or repulse my family from 
him, or debar my brethren and near friends from his benefits. 
Th^se are not words wherewith I may flatter our victorious 
King, in order that he may remove his justice from me, but (I 
speak them) that if it seem good to the ELing, he may not huny 

ID punishment upon me or grant to wicked men their desire 
concerning me, until he place me in the furnace of trial and 
with the fire of investigation examine all my actions. And let 
not a number of insolent men impel you to (122) defile your 
pure hands with the shedding of my blood, innocent that I am; 

15 because Grod has restrained you from all evil deeds, and filled all 
your treasuries with righteousness and justice, even truth and 
uprightness. And it has been said by the wise that the good 
things of a man multiply and abound, and all his affairs progress, 
and all bad things depart from him, when he restrains himself 

20 from killing the innocent and does not destroy the life of the up- 
right for the talk of babblers and envious men. 

When the crafty Dimnah had ensnared the lion's heart with 
these words, and was cooling the indignation of the king and 
working a change on his thoughts, one of the king's magnates 

25 rose up and said to Dimnah: *You are wheedling and flattering 
the king with these words, not because you are zealous for the 
king's welfare, but in order that the severity of the punishment 
decreed upon you and the sentence of justice for your evil 
deeds and bitter requitals may be alleviated.' 

30 Dimnah, Although I may be far from the truth, as you say, 
(yet) no blame attaches to me, or censure or sin or punishment, 
for defending the truth which has been stained by your lying, 
and my integrity which has been brought in question by your 
envy and calumny. And everyone who speaks out in his own 

35 defence, and strives with all his might to rise out of the deep 
pit which insolent men like you have digged, is praiseworthy and 
without blame. And you, wretch that you are and enemy of 
your own welfare and a provoker (123) of your Creator, have 
gotten many woes for yourself, prepared for yourself endless sigh- 
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fing, and brought immeasurable losses into your gamers ; for you 
have shown to all your hatred, and revealed to the righteous king 
the plots and tricks which are in your heart; because you have 
uot kt'pt the former things, nor held to the things which are pre- 
lent, nor waited for the latter things, but have been falso to s 
rve, forgotten friendship, not remembered salt, been a disgrace 
mong your companions, and to sum up, have departed from 
ROod. It haa been said by the wise, and excellently said, 
Ktbat out of the overflowings of the — heart of the cunning 
lad perverse do their lips speak falsehoods. Again it has been lo 
Ikid that he who rejoices in the misfortune of his companion is 
mt far from destruction and downfall. And you, O miserable 
*^inan, have not satisfied the king by your speech, nor hia 
magnates by your cunning : but have revealed your wickedness 
and ma<^le known your villainy. Thmk not, madman, that since i> 
Lave done these things, all of them will not revile you, 
ish you from their friendship, and debar you from their 
ciely. Because juat as you have not abided in love towards 
mother, BO too you will not abide (in love) towards them ; and 
int as you have not observed mercy or remembered friendship 3o 
letwcen two, so too you will not keep faith with otheis. 

When that speaker heard these words, be held his peace, 
wr opencl hia mouth again to answer back. 

Then said (124) the lion's mother to Bimnah ; 'Woe to 
insolent uian I How brazen-faced and how shameless 25 
fOu are I Nor does your disgrace put you to silence; for your 
rickedness has been openly demonstrated, and your tricks and 
net deceits proclaimed on the house-top. This temerity calls 
r great wonder and astonishment.' 

Dimtiah, Wherefore, O mother of the just and upright 30 
iflg, do yon look with one eye, and listen with one car i This 
iiows Die that through my ill-fortuno all men have strayed 
■ from the way of truth, forsaken justice, and concealed the fear 
"^of Qod ; and everyone speaks according to his own will, and not 
Moording to the right which is due from him ; since they have 35 
topped their i-ars to that voice which says: ' For every idle 
rord that men shall speak, they shall give an account in the 
f of judgment." Again, another saying ia that 'out of your 
wn words you shall bo justified.' Now of all such as have 
K. F. ■ t) 
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departed from the fear of God, everyone is smitten with some 
temptation. One is smitten with deceitfidness ; another with 
envy, and he delights in setting many at variance; another with 
quarrelsomeness and talebearing, and he is continually corrupt- 
5 ing the minds of honest men ; and another is smitten with 
slanderousness, and continually without cessation bites the 
weak with the teeth of his wickedness. To sum up, I do not 
think that there is any honesty abiding among men, and 
specially so at this evU time. 

lo (125) The Lions Mother. Woe to you, who stir up evils 
and traffic in trouble, disturber of the peace and remote from 
the truth ! How remote from blame you represent yourself, and 
how innocent and pure you make yourself out, though you are 
defiled with corruption, and polluted by frauds and deceit, and 

15 smitten with all kinds of insolence. 

Dimnah. There are five kinds of men who act without 
knowledge. One is he who casts ashes on his land instead of 
dung ; another is he who, when his vices are hidden from men, 
reveals and publishes them through the deceitfulness of his 

20 tongue ; another is the man who puts on a woman's dress and 
the woman who clothes herself in a man's dress ; another is he 
who - - in a house which does not belong to him ; and the 
other is he who speaks a great deal, but is not advantaged by 
his speaking and does not profit from it at all, but (only) brings 

25 loss on others, bears no small sin for it, and reaps great disgrace, 
especially when be speaks of his own accord, no one having 
asked him to speak. 

The Lion's Mother. ill-starred one and shameless, your 
cunning and deceit does not silence you, and you know not that 

30 you are about to fall into the (very) pit which you have digged 
(yourself) ; (126) from the retribution of severe judgment you 
shall not escape. 

Dimnah. Ill-starred is he who cannot distinguish between 
good and evil, or discern between the things that shall be 

35 rewarded and the things that shall be punished, and does not 
take to heart that which was spoken by the chief of the wise, 
(namely) 'Let no hateful word proceed from out of your 
mouth,' and that which is like it, namely 'Thou shalt not bear 
false witness/ 
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ft The Liwt'a MoOier. Think you, miserable fellow, to flatter 
I the king with theJie words so that he will cause judgment 
I to pass from you and allow your inaoleuce to escape punish- 
I meiit, draw near to your society, and believe your lying words 
refresh 1 Know, madman, that all those things are forbidden; 
I to your evil nature, and that your greed has parted you from 
^tticm, and the greatness of your avarice banished you from 
I them ; because you put away the fear of God from before your 
I 'Syea, and, like a ravenous wolf, attacked a man faultless and 
k prudent, intelligent and full of knowledge, and for no fault to 
\ or offence shed bis blood like water in the midst of the king's 
[.pJace. 

r Dimnah. He who inherits for himself eternal hell, and 
pliitigus himself into the deep abyss of despair, makes his whole 
I man a stranger to the now and uniiyiug life and the heavenly i; 
I pleasures that pass not away and the joys that never end ; he, 
Inaiuely, who incites the valiant King to evil, and encourages 
Land counsels and hel{>a him to stain his hand with shedding the 
Ennocent blood of the weak (127) and injured, oppressed and 
■without help. In all these things I uommit my judgment to 20 
■pod, and to Him I call at this evil time, and conceruing His 
Bustice I do not doubt. 

■ The Lion's Motha: insolent and deceitful follow, turbu- 
Bent and shamL-loKS, if I considered your wickedness and the 
Briiamc and disgrace which you are reaping by this your baneful 35 
Hranaaction, I should nut use parables or make asinglc utterance 
Uty word of mouth, because this wickedness of yours outweighs 
tlie wickedness of many, and is without equal. 

SHviHoJi. A liar against the tnith is he who renders evil 
_tliing« in return for good things, instead of speaking honestly is 30 
a accepter of persons, and instead of putting a guard upon his 
tonguo boars false witness. But I, poor one, have kept the ■ 
Tith, rendered what was due, given upright testimony, Emd not 
ntbhttld the debt. 

TKe Lion's Mother. And what is this truth, and these dues 35 
nd debts you speak of, since you are full of deceit and envy, 
lod bcrufl of all goodness ? 

Dimnah, Our valiant King knows that if I were false and 
:»JtfuI, according to the witness of liars, I should not dare to 
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speak before him or make a defeDce, and wipe out the truth 
from before him. But because I am innocent of the charges 
which these babblers and envious men, enemies of justice, hare 
uttered against me, he will listen gladly to these my words 

5 which shall be spoken at the right time, and in the balance of 
justice and intelligence mingled with the fear of God he will 
weigh every utterance, and find that my honesty, (128) poor 
and injured that I am, outweighs all the words that are spoken 
before him, by friends as well as strangers, those that are &r off 

lo as well as those that are near. 

Then that valiant one and mighty in power held his peace. 
Then the lion's mother did not again open her mouth to 
speak at that time, and made no answer, but held her peace ; 
especially as she saw that the king inclined his gaze and 

15 listened complacently to the speech of Dimnah. And she 
feared that perhaps the king, when trying his words and being 
captivated by their smoothness and believing them, would 
neglect (to inflict) the punishment that was decreed upon him. 
Whereupon, she opened her mouth and began to say to the 

20 lion: 'He who is silent before his adversary at the time when 
he makes his defence before him, acknowledges his truthfulness, 
acquits him, and frees him from punishment' And she rose up 
from before him, vexed and angry. 

And the lion commanded that Dimnah should be bound in 

25 the prison-house until his case should be tried. When Dimnah 
had been removed from his presence, the lion's mother said to 
her son: *A11 your courtiers, my Lord the King, both small 
and great, the wise as well as the foolish, are murmuring and 
wondering at the matter of this Dimnah, cursed that he is and of 

30 evil life, crafty and deceitful, false and vicious. If you did not 
doubt concerning the report of him, and were convinced of his 
deceitfulness, I should not say a word about his affair, by night 
or by day. But since he is versed in smooth words, (words) empty 
and false, with which he ensnares the understanding of those 

35 who hear them, you are neglecting to take vengeance on him, 
(129) delaying to punish him, deferring his chastisement, and 
hesitating to destroy him. Especially (do I speak thus), because 
he has lost you a counsellor of excellent things, an upright con- 
fidant and a tnie friend, an obedient servant and an admirable 
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siliniaistrator of your kingdom, filling up all your breaches by 
Dicaua of his intelligence, Shanzabeb the injured and envied. 
There never waa a time, O my son, when I did not recognise 
the wickedness and cunning of this child of perdition. beloved 
uf my soul and light of ray eyes, staff of my old age and sup- 5 
porter of my weakness, a statement has been made to me and 
clear information lodged with me — after I had heard that first 
report — by one of ymir courtiers, whose whole maa is full of 
truth, whose aoul is cleansed from all filth, whose purity is free 
from all dregs of iniquity, whose person is adorued with all 10 
boautiea, and who is equal to Shanzabt^h in the noblene^ of his 
disposition and the excelleuee of his conduct. Therefore, O 
valiant King, and blessed in everything, do not delay the matter, 
or fear to destroy him, or incline your ear again to hear his 
babblings, or lower your gaze to look upon his person, hideous 1$ 
in appearance and filthy of smell, bitter of fruits and hateful in 
deeds. For if you listen to his lying words, and he ensnare your 
good sense with his flattery, and you neglect to pass judgment 
upon him, and encourage his polluted mind, he will return to 

j his former bad ways and go back to his cunning and deceitful- 20 
HVS&, will corrupt the heart of all your subjects, incite all your 
enemies against you, and be able to corrupt the whole of (130) 

I yuiir anny by means of his subtle plans and deep devices. 

[ Therefore, my lord, do not doubt in your mind, nor let your 
thoughts be divided, nor let your goodness overpower you, nor aj 

, bring contempt on the nobleness of it: for 'there is no peace to 
the wickod, saith the Lord.' Aud command, my Lord the vic- 
torious King, that the destruction of this insolent fellow tako 

I i^ace without investigation and without defence, acconling to 

I the Bentence which he has reaped for his soul, bitter of fruit& y 
Th« Lion. It is customary for kings, the objects of men's 
praise as well as of their abuse, not to give presents and rewards 
without investigation to those who praise them, nor again to 

I bring down punishment and chaatisemcnt without trial on those 

Lwho abuse them. And because I know that Dimnah is skilled, jj 
^Mtollcd for his knowleilge, and energetic in all his ways, 
I time of £uff(-riug to console, in timo of trouble and 
B to relieve, aud in time of anger to appeuae, and since I 
I Hiat these niiiny jx-oplo counsel his dtstnictiun and are 
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longing for his slaughter, and that all of them aa one man are 
thirsting for his blood, on this account I am afraid to take away 
his life. Perhaps he is innocent and free from all stain and 
crime, and by fulfilling the desire of these men I may bring loss 
5 upon myself. Besides all these reasons, my conscience pricks 
me very much and keeps me from killing and destroying him 
without trial, since two honest and faithful witnesses have not 
testified (131) to his wickedness, as the divine law requires, 
namely that 'At the mouth of two or three witnesses, shall he 

lothat is worthy of death be put to death; but at the mouth of 
one witness he shall not be put to death.' But now I yield to 
your persuasion. Tell me the name of that informant who is 
believed by you, that we may consider his testimony and know 
about his honesty, that we may pronounce rightful judgment 

15 against Dimnah and may exact punishment according to law. 

When the lion's mother heard these words, anger got the 

better of her and fear excited her, and she said with indignation: 

*My Lord the King, my informant was the upright and truthful 

leopard, who is faithful and honest with you, righteous and 

20 upright.' 

The Lion, Calm your feelings, and quiet your emotions, let 
your heart rejoice and your soul be glad; because the deceit of 
this Dimnah of cursed life appears certain to me and I am con- 
vinced of it. 

25 The lion having commanded that Dimnah should be boimd 
in the prison-house, his mother was satisfied and went to her 
house glad and rejoicing. The king too rested on his couch. 

When the middle of the night was come, Kalilah heard that 
Dimnah had been remanded to the prison-house. And he went 

3p to him quietly, when he knew that everyone was asleep. At 
that time, on seeing him in the distress of the prison-house, and 
perceiving the horrible odour that exhaled from those that were 
bound there, natural affection waxed warm in his heart and he 
sighed for him bitterly. His eyes poured forth sore weeping. 

35 and his tears coursed down his cheeks with sighing, when he 
saw his brother face to face. And he began to say to him (132) 

' reproachfully: 'Oh my brother, you who have sold your freedom 
through your avarice and destroyed yourself wilfully, have 
reached the end of your journey and attained to all that you 
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lloped for, have gathered these bitter fruits from that vineyard 
of your owu planting which bears husks, and reaped from those 
tares which you sowed those stalks void of all life-suEtaioiiig 
grain. On this accouut I speak to you angrily, and with in- 
L»«tive reproach your madness. For I am in a state of great S 
tonishraent and filled with unspeakable wonder when I re- 
neniber those counsels that I used to give you; for I did not 
iglect to correct you, or relax aught of my efiforta to admonish 
But you did not hearken to my words, receive my coun- 
lela, or eat of the fruits of my teaching, but continued and per- lo 
aisted in your crafty wnys, in your perveraeness and crookedness 
of niind proceeded along a road not clear but full of thorns, and 
by your perverse disposition lost all your good principles. Woo 
to your knowledge aud training which are lost together with 
your life, and are wasted. It has been said by the wise, and 15 
well said: "Flee inipudeoce of face lest you be driven out from 
the fold, eschew perverseness of disposition lest you be plunged 
into the deep abyss, and be not overcome of avai-ice lest you 
depart (rom life in the midst of your days.' But when I see 
you suffering these torments and afflicted with tliese hardships 20 
and dlstreBses, death is much pletisanter than they, and to dwell 
in the heart (13<^) -of the earth more endurable thau thcsti 
buffetings, and pleasanter than this sighing. Especially sweet 
And deairable would be to escape from diigrace. But now too 
KiVill your own discernment show you that you are knocking at 3$ 
s door. 
Dimnah. From your earliest days, brother, have I 
Cnown you speak the truth, and a counsellor of good things 
lave you been to mo from the (first) day that I could discern 
1 from evil. But I. ill-fated one, have been overcome of 30 
rice, greediness has smitten me, and haughtiness of spirit 
I made me fall into the snare of disobedience, so that I 
Bivcd not yoitr excellent counsels, nor hearkened to your 
int words, nor inclined to your righteous commands. But 
uw that I have come near despair and suicide, I will employ 35 
tifices and contend by means of tricks. JUid fix the word.-* of 
! upright like spear-points in my heart. As one who swims 
^theM-u, am I huffet<.'d hithor and thither; (yet) perhaps 1 shall 
a escape from this punishment which I have brought upon 
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myself. It has been said by the wise that no one reaps such 
dismay, stores such sighing in his bams, or fills his treasuries 
with such distresses, as he who receives not the counsel of good 
men and of those who fear an evil end. Lo, the bitter fruits of 

5 disobedience have filled my mouth with aloes, and I have clearly 
received the destruction of my life and the killing of my person, 
and am bringing many calamities on myself. For wherefore did 
avarice overcome me and greediness destroy me, so that I made 
light of my good character, departed firom the Creator and made 

lo use of deceit, by tricks (134) and devices put an end to friend- 
ship, by talebearing corrupted peaceable minds, and through 
envy destroyed the poor guiltless ox? What fruit have I 
gathered from these things, and what profits have I stored in 
my gamers? I know not, except it be dismay and distress, 

25 shame of face and sighing, the destruction of all my knowledge 
and the loss of all my wisdom, and finally, a death of shame and 
ignominy, and a wasting death in the middle of my days. As 
a sick man, when recovering from an illness, is overcome by 
desire for some food which does not suit his illness, and, on taking 

2o it, relapses into a (second) illness worse than the first one, so I, 
wretched one, have been overcome of avarice and have stumbled 
by greediness, and the eyes of my discernment have been made 
blind to knowledge; since bitter envy gained possession of me, 
so that I became stripped of all that I possessed. These cala- 

25 mities and trials in which I am plunged are the firuits of those 
tares which I sowed ; because it has been said by the wise that 
seeds, though hidden in the heart of the earth, must of necessity 
at some time or another spring up and be manifested to men. 
And now, beloved and honourable brother, all my knowledge 

30 is lost to me, all my wisdom has departed firom me, and all my 
intelligence has been removed from me. But see; if your wisdom 
can attain to some plan wherewith you may help your brother, 
lost that he is, oppressed in spirit and despairing, (then) try it, 
and help with counsels and stratagems, and neglect not (the 

35 matter) ; because trials from every side have surrounded me, 
(135) afflictions and sighs like a cloak have covered me, and 
sharp arrows and spear-points have been fixed in my heart. 
But nothing is so grievous to me, or dismisses my soul from life 
with such sighing and pain, as two things. One is the shame 



DIMNAH 3 DEFENCE. 



89 



that I have reaped from the vine of my planting, and tho abuse 
and inockeiy which will proceed from all joiir fritnds and kina- 
nmn on my account when I am dead. The other, which is worse 
to me than ail, is that you will reveal all my crimes and show to 
cTeryone the bitter fruits of my tricks, and they will believe s 
yoTi. and continually abuse me, when I am in the grave, wretched / 
that I am. 

KaXtUxU. The matter ia as you have said; becau:ie nothing 
is equal to Ul'e, since it ia excellently extolled by men who are 
wise and of good conduct. And it has been said by the wise lo 
that he whose mind's eye ia blind through fear, by reason of 
wrongs that he has done, and whose intellect is confused on 
account of wickeduesa that he haa committed, should ask of one 
wboso mind is pure aud the eye of whose undoi'stonding is full of 
light, whose intellect is dear and pure, and bis soul not stained 15 
by sins nor his haiub implicated in deceit, and as seems good to 
that excellent man, so will he counsel. But now all the plans 
have comii to an end and all the tricks have failed, ami the end 
is near and despair has arrived. I have tarried long beside you, 

1 and lo my soul is full of alarm, and my reins tremble with fear, 10 
and I am about to depart from you, before any one in the 

I prison-house awakes, and becomes aware of my coming to you, 

I and I too be made a partner in the punishment decreed on you. 

L(13<t) So I give you these two words of counsel which will be of 

a 70U in this life, and in your latter end clear you of sinful- 35 

mely} that you confess here your wrong and acknow- 
t yoor wickedness, and reveal to the king your crime, and 
t pMd(.in of him, and beg all his companions to become inter- 
9 for you. For if they deal kindly with you and accept 
yoor repentance, you will escape punishment, aud apjtear as ajo 
pvnitent in the eight of God. And if they do not accept your 
repentance here, nor listen to your supplications, but decree the 
d^Ui sentence upon you, and put you out of tliis life by killing 
(you), you will gu out of tfa« world like one of the penitent, 
without fault. 3; 

i>iniuKiA. I firmly believe these wonls of yoon, brolhor, 
and acknowledge their rightnewn, and believe in tJieir profitable- 
DM8 ; but to put them into practice and perfonn tiiciu, as yoo 

-.adviso, is very dilTicuIt for me. Lo I heboid aud am 
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unanimous is the wish of those who investigate my actions, and 

how can I refute their words or ---. 

And KAlilah went out thence, and returned to his house with 
a troubled spirit and a sorrowful mind, and a sad heart and 

5 perturbed thoughts, on account of three things. The first was 
natural sorrow and grief at his brothers decease; the second, 
the possibility that his coming to Dimnah might become known 
to one of his accusers, who might make him partner with him 
(137) in the indictment, that is, in the punishment; and the 

lo third, the possibility that Dimnah, when convicted by the tnith, 
and when all his arguments failed and his tricks came to an 
end and all his hope was cut otf, might associate his brother with 
him in a little of his guilt, so that he might make defence for 
both of them, and moderate a little of the intensity of his bum- 

15 ing, and retard too the immediate accomplishment of his execu- 
tion. 

While Kalilah was sunk in these anxious thoughts, there 
attacked him a severe pain which took hold of his heart and 
grasped his breast, and made his belly flow like a flood let 

20 loose, and that same night he departed from this life, and with 
suflfering and distress was his exit from this world by means of 
a violent and sudden death. 

Now that night there was bound with Dimnah for some 
offence one of the king's relatives, who was awake at the hour 

25 when these words passed between Kalilah and DimnaL And 
he made as if he were sunk in sleep, and listened to everything 

that they said to one another and Dimnah 

could not deny one of them or contradict them to his brother, 
but confessed them all. And the king's relative kept all these 

30 words in his heart and revealed them to no one. 

The lion's mother, expecting the fulfilment of her son's pro- 
mise, and craving and longing for Dimnah's destruction, rose up 
early in the morning, went in to the king, and said to him : 
*0h valiant King and beloved son, supporter of your mothers 

35 old age (138) and answerer of your parent's questions, do you 
remember what you resolved in your mind concerning Dimnah 
the cursed and ill-starred, hater of the truth and remote from 
justice? By his being put to death, great satisfaction will 
result to the Bong, to his forces, and to his subjects. I remem- 
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ber from roar oMngmaom, wictanaoB Ei^, -mitk joer c 
puiiouit, that Uie wiw •nz 'Ov giW is ^bc^ 
uid depart from enl vitk aM 7«v m^L' O arf kioavda 
the ligbt of nj ejcs and tk ibCaf Hf tmVmi^. I nefl 
there iit do gnod tUag ■> aib^idBBdj- maidad bf Gad « 
hadnble in the eyo «f mea. aa the deatncSMa W Urn vfa 
aarvcs destnicrioo. It baa bec« aaid laa lif th» viw ll 
tkcglccts to paabh o& a J eia and «» « rf y cbailise the ■ 
when be is prince ofcr tbca, vS be p ifef aritb tl 
Uw resmreetioa daj m «■• lad mdl aCcaeM.* 

Then tbe lioo arderad Oc j«%r> totaytbe i 
I>imDab,tbat tbe tntb abe«t tw 4eab ■i^t be b 
wbiW be called God to wittaw c oB COTJi ig thMi .hat tbeyd 
drcHnc from tbe patb ot jtubee, and dmit ja^irr, fcr a bribi^ 
or tbniugb partuiity. or in onler to hrtber tbe ndi of otben^ ■{ 
llmt thai tfae; fthoold jndg^ rigbteawl; aad invmtiple op- 
igblly, aud make a copy of aH tbe defence that be might make 
r himself each daj, and bring (it) op to btm at ereiMiiae. 
And the jai^ aaaembled aH tbe Ung's forces aad tbe 
Uptains of bia tro<^», and oommanded, and IKiiiitab waaw 

;fat into the mtdot When tbej bad set bim before them, 
^39} the teopard IJAed op his nioe and said: *Yon bare aeen 
b your own ejea, O wings and arma of tbe nctorions king, 
vbat Borrow and diimaj baa come apoo the kii^ throagb the 
killit^ of Sbanzabeh. He tean lest Dimnah tbroogh envy 35 
calumniated him. and stirred up tbe king, valiant in strength, 
to kill bim. Aiul tbe king desires to try his matter ; for if be 
was justly kill^l, and pnoiahetl according to his deserts, Dimnah 
ia free from puoishmeDt oa bis account, and remote from all 
a for his death. Bat if Dimnah destmycd hira by deoeit, 30 
[ brought about his iloatfa by talebeariog and slander, on 
tb's bead his revf^nge shall fall, and bts blood bIiaII be 
1 of him. Thcntfore let everyuQe of yoii who is ac- 
ainled with aught of these two things, disclose it and speak 
tly, and not deport from the tnitb nor suppress iolegrity 35 
told what is due, nor turn aside to partiality, ^'^~- 
t overcome of hatru'd, ant] B]ieak falsely and bear | 
t aooording to thu word of yotir mouth shall judgl 
I 00 Dimonh : and the king ntid tho jnclges 8bal< 
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free from his sins. Therefore let everyone of you be in fear of 
the swift judgment of the Lord, and say nothing except accord- 
ing to what his eyes have seen or his ears have heard/ 

The Judge. You have heard what has been said to you. 

5 Therefore let not one of you withhold what is due from him. 
For there are three things which this trial will produce. (140) 
One is truthfulness of speech, that as we hear from you, so we 
may judge: so put not great things in place of small things. 
No one is so praiseworthy and great in the sight of (Jod, and so 

lo laudable in the eyes of men, as he who reveals hidden things 
and manifests secret matters, and reproves and delivers the 
wicked and false to punishment and eternal destruction. He 
who conceals them when they are evident to him and manifested 
before his eyes, let such an one know that he is participator in 

15 his sins. The second is that the stripes inflicted on the oflfender 
bring two advantages, (namely) that many will be turned back 
from their wickedness, and that the king and his subjects 
will be at rest. And the third is that when the whole earth is 
cleared of bad and foolish men, the world will abide in peace, 

20 and the king be adorned with victory and extolled for valour, 
and all the humble live in exaltation and till their land in glad- 
ness, and in delight of heart make double their gifts and fruits, 
sacrifice praise to the Lord without ceasing, and offer worship 
to the Highest at all times. Therefore let everyone of you set 

25 God before him, and open his mouth and speak as if you were 
standing and speaking before the terrible tribunal of His 
Greatness. 

Then they all held their peace, and each one (141) looked 
down on the ground in silence. When Dimnah perceived that 

30 they were all silent, he said boldly: 'Wherefore are you all 
silent, and why do you not mention anything that you believe 
of the report about me, poor that I am and tormented, troubled 
and oppressed in spirit, wronged and envied and without offence. 
It is certain too that for every offence there is a pardon, (but) 

35 my sin is not pardoned, and this my offence is [ - - ] ; because 
I am delivered up to slaughter and death and destruction before 
the appointed time. And it is certain that to everyone who 
speaks without having seen, bears witness without having 
heard, or affirms without being certain, happens what happened 
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rto the physician who was not skilful in his treatment nor wise 
in Ilia jirofesaion and practice, and began to visit the sick with- 
out having been taught the art of healing. 

>The Judge. Tell iis the stoiy about him, and inform us 
vhat be did. S 

Dimnah. In one of the maritime towns in the country of 
the Ethiopians was a certain skilful physician, by whose hands 
Ood used to work complete healing, and by his means give 
health to many sick persons. He was extolled by all his 
countrymen on account of his skUl, and honoured by kings, lo 
Wht-n his end was come, and he departed to his Lord, there 
arose in his place a certain ignorant physician, who knew 
Dothing of the methods of healing. Now the king of that region 
had (1*2) one only daughter, whom he loved exceedingly: and 
ahe was the wife of one of the king's relatives. When she had is 
conceived, and the time of her delivery was come, she was 
attacked by pains, and hi?r pangs were severe, So her father 
sent and assembled a number of physicians, and said to them : 
'Choose me one of you who is skilful and learned in his profes- 
Mon, and ancient of days.' When this physician had been 20 
chosen, he directed that a preparation of a certain drug called 

Inmharan mixed with wine and - — - that is, shushan, should 
be made for her. And the king directed that a skilful physician 
riioutd come and mix the draught. That foolish and ignorant 
Itbyniciau came and said to them: 'I am acquainted with all the 3$ 
IDotii, and wise too in numbers of drugs.' So the king directed 
that all the drugs of that wise physician who had departed from 
mortal life should bo brought to him, that he might take of 
them and prepare the draught. And that ignorant physician 
put forth his baud and found a bag containing deadly poison; 30 
and not knowing what it was, he said within himself: 'I have 
done very foolishly and behaved dishonestly, and placed myself 
in a position which does not suit me ; for I am very far from the 
knowledge and understanding of these drugs. But now what 
1^11 I do? For I am sore afraid of the punishment which I 3$ 
diall receive (1*3) instead of the gifts and honours which I am 
getting (now). For if I delay the matter and say that 1 am not 

aoquaintod with drugs ... . . and I shall also bring 

npoQ tnydclf disgrace before the- king and my brethren.' Ni)W 
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r»nklt^j>ftix uiii sk^^uiakiitir^^j pc^porf^i di»r dmx^c firoiB tiie poisoii, 
5 raixrfi :* lAtcilj. ^nii pnn i ia a TesaeL Wlieii the king per- 
r^fv^i Lis d:Ii;z*^^% ^fiii 'irSfMh&ifl. he et>piniauhfed that a ccsdy 
rrJbe frod oie r TShI vardroce «ii»xLl«i be cas( roond his bodr, 
axui tha£ he ^^dd he LrjOr^fined with nttnj piesents. On the 
tfAU/wm'y uj-^^kLq Le brrjoght the ptepaiation in vhidi lie had 

so mixed fpoi^Ak with vine aiwi acunharan and shashin, and gare 
it to lite jocmg woman. The mofnent it entered her mouth, 
her sfirit went oot of her bodv. And the king commanded 
that that wretched physician sl»>iild drink of the poison: and 
the momeBt it eoteied his moath, he too departed this life, 

15 through his foUj and aadacitj. This paraUe I hare narrated 
to jou in order that voa may know that if a man says anything 
without being assured of the truth of it, bears witness though 
his eyes have not seen, and speaks though his ears have not 
heard, God who searches the hidden things of hearts will bring 

20 upon him what befel that ignoraDt physician. And it has been 
said by the ancients that every one receives a reward according 
to bis work. And io I call the Lord to witness concerning 
you, and I put you in fear of (144) just retribution. 

Then the king's butler, to further the wish of the lions 

25 mother, and being reliant on his familiarity with the king and 
on his eloquence and renown, called out with a loud voice: ' 1 beg 
you to look into that which I shall speak before you, with a pure 
and candid mind. For the wise have said long ago, that from 
the appearance of a man the secrets of his heart are recognised, 

30 and his actions revealed, whether they be good or evil. And 
you, the forces of the king mighty in power, because that God 
the Adorable has filled your heart with wisdoin and illumined 
your minds with philosophy, must needs try the vdckedness 
of this crafty liar, and distinguish between what is bad and 

35 what is good in him. First (you may do so) from the hideous 
ap])oaranco of his countenance; next, from the confused talk 
of his tongue ; still plainer and more evident is the fearful 
appoaranco of his oyos, the proximity of his eyebrows, and the 
terrible trembling of his lips, which things are true witnesses to 
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^M tiis cruelty and deceit ; and to couclude, the uoaDitnity of many 
in bating him. While these hearts of honest men have agreed 
together about his case, and all tlieir minds borne witness to his 
pervetsity and depravity, so too have all their senses witncs.<ed 
to th« sincerity and uprightness of Shanzabch. Therefore these 5 
are true n-itueseos against this crafty, depraved, and deceitful 

Isbeddcr of innocent blood. 
(145) And one of those present said to the Icings chief 
hnker and butler, peaceably and quietly, gently and not angrily: 
*We are not sure, nor do we acknowledge that a inao is proved 10 
guilty by appearance of face, change of exterior, or hurhednesB 
ttf langut^e, or that he is proved innocent by handnomcness of 
iKKly. Therefore if you are acijuunteil with these things, inform 
us about them.' 

The butler replied with a loud voice: 'Wise men, teachers, 15 
I Mid philosophers fiay that he whose left eye is small and inces- 
intly flowing, his gaze extended, and his nose bent towards 
; right side, and who is narrow between the eyebrows, and 
) locks of whose hair are tangled, who, when he walks, looks 
I'down on the ground and glances hither and thither — when 39 
ItliCM things appear in any one, he is remote from purity, and 
KtUuted with all wickedness and deceit. Now we seo that all 
iiese things are combined in this ill-starred one.' 

Then was Dimuah stricken with amazement and stood 
rendering. And he opened his mouth and said : ' This calU jj 
r weeping and for ridicule. For weeping, because the truth 
I lias been hidden from the whole world, and every man has put 
•way the justice of Ood from before him : and on the otiicr 
hand for ridicule, because weak men and feeble, are audacious 
mough to say that they know that the Most High makes 30 

9 creatures bad, enjoin false witness, and speak vain words, 

funning in the way of self-gratification, (140) and walking 

1 the footsteps of those who are anxious to accomplish their 

Bvish to destroy mo. tjiinking that they are helpera of ihoao 

■who thirst for my blood, poor that I am, that they may be 35 

■honoured by them and be rewarded with a thank-ofTcriug from 

But they know not, po.)r wretches, that tliey will bo 

reviled and buffeted by those very peraons, since they know 

Itbat they have wiinc-ss^d «ithout having seen, and nrc speaking 
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without having heard, and have related without sure knowledge. 
Now if it seem good to your Excellencies, O honoured and 
blessed assembly, hear what I have to say and listen to my 
defence, and in justice and truth judge between me and this 

5 speaker of swelling things, and utterer of falsehoods, whether 
these things which have been related by this rebel who has 
lifted up his heel against his Maker, have been thus ordered by 
the wise Creator. Why, if men do not require witnesses in 
their dealings with one another, wherefore does God ordain by 

lo the mouth of His prop])ets, saying: **In the mouth of two or 
three witnesses, and so forth'' ? But if instead of this He said : 
" Lo I have set you certain marks in offenders, so that everyone 
in whom such-and-such marks appear is convicted of such-and- 
such offences without investigation, trial, or witnesses; and so 

15 too those who are worthy of honours and goodly rewards, when 
such-and-such appearances present themselves in them are 
worthy of such-and-such honours,** then how did He ordain and 
admonish, saying : "Judge righteously and investigate uprightly"? 
And again : " With judgment (147) and moderation, and so 

20 forth/* And if, which God forbid, I have done and practised 
the crimes of which these insolent and godless men accuse me, 
and have committed these bad deeds, still I am not worthy of 
blame and reproof, because He who formed me and called me 
into existence by His nod, and brought me into this world as it 

25 pleased Him, made also these features in my person, and sub- 
jected me to these evils. Therefore that I should accomplish His 
will and fulfil what He has worked in me is much more proper 
and fitting than that I should rebel against Him and not perform 
and fulfil everything that He has ordained and set within me. 

30 And if I have fulfilled what He has set in my nature and fixed 
in my person, I am worthy of honour, and not of ignominy and 
punishment ; since these marks (date) from my mother*s womb, 
for they were born with me, and to escape from them I am not 
able. And discerning and wise men, when they come to a 

35 certain age and these marks are set in them and appear in their 
faces, ought to be punished ; though they would certainly be 
wronged and injured, by the Creator first, and then by His 
creatures ; for so it pleased Him to bring (them) into existence. 
And these signs He placed in some whoever they be, and pre- 
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ri-d these stripes for others whom He so created. aDd delivered 
them into the hand of the aveDgers. But away with such a 
thought coQceming that good and just One, upright and right- 
, eouB, that thus He should act and ordain. By these ill-ordered 
j^Rp&d shameful things which you have uttered is your madness 5 
^Huade known, and the disorder of your mind shown to every man. 
|^nl48) Because you have lieard something, and not known how 
to tell it,' and in what manner to say it, and because you have 
dared to make yourself out to be wiser than all these pnident 
men who an; present, your case is like (that of) the man who 10 
said to his wife: 'Look, ill-starred woman, at your own 
shameful state first, and afterwards look at your compauion's.' 

iThey said to Dimnati : How runs the story about him ? 
Divmah. A certain town called Barzgin was taken posses- 
»n of by an enemy who killed many persona in it and took 15 
ptive many of its inhabitants. And they divided this spoil 
among them. And there fell to one of tliem a certain peasant 
and his two wives with him. Now their lord was sore distressed 
by hanger and nakedness ; and when the cold compelled him to 
go out with his wives into the fields to gather sticks, one of them ao 
took a rag, and with it covered her loins. The other woman 
to hor husband : ' Do you not see this shameful woman 
ftlking naked?' Her husband said to her: '0 luckless 
, look first at your own shame and the exposure of your 
\ loins, and cover the nakedness of your body like her, and 25 
n you may speak. 

But because, foolish and worthless fellow, your character 
t hidden from the victorious king and from his righteous and 
tcUigvnt companions, you dare to approach the table of your 
; (149) since you are polluted and impure, though you are 30 
considered in your own eyes polished and adorned, pure and 
smooth, cleansed from all pollutions. Nor is it I alone who am 
acquainted H-ith your stench and foulness ; but all these present 
are acquainted like me. I did not like to manifest your 
■hame and disclose your hideousness before to-day, because 3; 
I obaerved friendship with you; and 1 did not wish to make 
your foulness manifest until all your companions should be 
anembli^l. But now that you have revealed the hatred of your 
shown the hidden and disordered things that lurk 

K.r. 7 
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within you, and that you have accused me without being ac- 
quainted with one of my aifaii-s, I will now speak against you in 
justice, and with righteousness and integrity reveal all your foul 
spots, that you may not dare to approach the table of the victo- 

5 rious king again, or look on his pure and glorious face. 

The chief baker. Of what can you accuse me, O ill-starred 
and shame-faced one ? 

Diranah, God forbid that I should say against you anything 
of which you are innocent, or accuse you falsely, or through 

lo hatred cast a slur upon you, or charge you deceitfully. But 
with uprightness and truth do I show to every man your foul- 
ness by the plague spot of leprosy which is between your eyes, 
and something hateful besides which I do not wish to mention 
by name at this time. 

15 When the butler heard (this), he held his peace, and from 
the dire suffering of his heart the tears began to course down 
his cheeks and he received them in his hands. 

Dimnah on seeing his tears and the suffering which tortured 
him, (150) said to him: 'Think not, O madman who in- 

20 jures himself, that the victorious king will admit you to his 
presence, or that you will approach his pure table after this; 
nay, but your tongue has banished you from his good things and 
named you abominable among your companions/ 

Now in the assembled crowd was a certain one named Shah- 

25 rah who was upright before the king and faithful, and had been 
ordered too by him to be present in the assembly, and to report 
all that he heard. So when the assembly broke up on that day, 
and the judges and scribes concluded their sitting, after writing 
out fully all that had been spoken among them, Shahrah ap- 

30 proached the king and reported first the account of the chief 
baker and butler, and then the account of Dimnah When the 
king heard these things, he immediately commanded that his 
butler should be dismissed from his office and should not appear 
again before him. When Dimnah had stood before them about 

35 six hours, the king commanded concerning him, and they took 
him back to the prison. And the judge wrote out a full 
account of him, and reported it to the king. 

Now there was a certain jackal who was surnamed Rozbeh. 
He was in high estimation with the lion, and dear to him, and 
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honourable. And he loved Kalllah exceedingly, and waa very 
grieved at liia decease. And he went in to Dimnah, and informed 
him (151) that his brother Kalllah had departed this hfe and been 
conducted to his Lord by a violent death, due to hi."! anxiety and 
sorrow concerning hia brother. Dimnah, on hearing (it), groaned 5 
heavily, and wept bitterly, and beat sorrowfully on his breast, 
and said : ' What does life profit mo after that my own brother, 
pure and beloved, the supporter of my infirmity and rearer 
of my youth, wisest of philosophers and renowned among tho 
prudent, pure from all stains and remote from all defects, free of lo 
all greed and extolled for all excellencies, [has died] ? It haa 
been said that when a man is tried by meanx of affliction, mia- 
fortiines from every side press upon him, and the gates of 
trouble open before hira. Oh dear brother, your decease has 
sore grieved me and your death haa made me comfortless. All 'S 
my defects were supplied by the wealth of your knowledge, and' 
all ray pains were healed by the multitude of your utterances, 
and all ray degradation was taken away by your honour, and 
my fall was recovered through your strength, and my breaches 
filled up by your might. But now may tho Lord give you rest 20 
and bring you to bliss, and grant a good end to your journey." 

And he began to say to Rozbeh: 'Although our sainted 
brother has departed from me, and left me bereaved and 
tnrabled.yet now I have hope and confidence in your Fraternity, 
that you will be a brother to me in his st«ad, that in you my 25 
loins will be strengthened, that I shall lean upon your love 
u upon a trusty staff, (1j2) and that through your care I shall 
not be disappointed. Now I and he had a few darics in sucb- 
ftud-such a place. If it is convenient to you to go and bring 
them to me, (do so).' When R5zbch had gone and brought the 30 
■daric!*, Dimnah took and (Kvided them into two portions, one of 
^Vhich he gave to Rozbeh, saying : ' This, the portion of my 
brother Kalilah, take you, who are a brother lo rae in hia stead. 
Bat think not that I have given you a bribe, that you may be 
partial on my behalf, but only a compliment due to your Great- 35 
The other portion Dimnah took for his own use and 
htA uxpcnses in the prison. And he said to Rozbeh, when he 
accepted the dinars from him : ' When you go in before the 
tg and mention of me is made, I should like you to inform me 
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in vltti tenns I am spoken of befioie Inm, snd wbat the lkm*8 
mother sk^ and vbal the Hon answen liec' Boib^ promised 
to do BO, and kft him. 

The daj ther came the judge and the leopaid and aD the 
5 scribes and aU the host of the king's foroes, and oiterod and 
stood before the king. 'And they placed befine hhn what th^ 
had written oat of the w<»d8 of Dimnah and Us defence and 
the words of the others, his accusers. The king examined all 
that both sides had said, and saw that the force of Dimnah's 

lo words outweighed them alL And he ordered all the scribes to 
copjr oat those words in two copies, of which one shoald be 
left with him, and the other shoald remain with the scribes. 
Having ordered (153) that Dimnah shoald be questioned again, 
he sent and called for his mother, and read before her the 

IS speeches of both sides; and she saw that the w<»ds of Dimnah 
prevailed over those of his fellow& 

Then she exclaimed with a load voice and said to the king 
oat of all the indignation of her hesut and her hatred for Dimnah : 
* If I speak impetuously before you, my Lord the Eang, suffer 

2oit. For I know that you do not discern between what bene- 
fits you and what harms you, and between what is for your 
peace and what for your vexation. The evil done by Dimnah 
outweighs all evils and exceeds all bounds, being more bitter 
than aloes of Socotra, and more nauseous than wormwood. And 

25 not a thing of to-day is his wickedness and craftiness, but of 
times and days and years of long ago. For he has blinded the 
eyes of many with these smooth words, and ensnared the hearts 
of his hearers by his falseness. With them too would he assuage 
the King's wrath and alleviate the punishment due to his 

JO wickedness and cimning.' And she wetit out from the king 
wrathful and indignant, vexed and complaining. 

During this time, the jackal, sumamed Rozbeh, was sitting 
in the king^s presence, and saw and heard everything. And he 
went to Dimnah and related to him the whole story. While 

35 they were yet talking together, Dimnah was summoned to the 
midst of the assembly. And he entered and stood before the 
judges, that they might consider his case. 

And the leopard began to say to Dimnah : * We have tried 
your case, and made an investigation of your deeds, and found 
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that your craftiness and deceit {134) and wicked works are 
as evident aa the sun. We have no need of other witnesses after 
to-day, because that witness who witnessed against you, is 
honest and truthful and remote from iniquity. It has been 
aaid by a wise man that God the Worshipful haa (so) constituted 5 
actions that the children of this world may be known by them 
to those who are kept in the other. We have abundantly tried 
your deeds, and all your deceit has been proved to us, and 
all your crimes have been manifested to us in the polished 
mirror of justice, by truthfiil and upright men. But because jo 
our victorious king is upright and righteous, compassionate and 
peace-loving, just and remote from iniquity, he desires that your 
words be heard again. He has commanded that they be tried 
with uprightness and without delay, and that these things be 
done honestly.' 15 

I>imitah. To God glory, and to our king, valiant in strength, 
praise and gratitude are due at all times. For God, who loves 
the children of men, is acquainted with my uprightness and 
my oppression ; and the king's heart is in the bands of 
'ho leads him as He pleases, nor is anything of the truth 30 

it tny deeds hidden from our peace-loving king. On this 
account he will bum with the fire of his perfection all the forest 
of envious and perverse men, even depraved and froward, who 
witaeas lies and utter vain words, and will silence the storms of 
their wickedness with the gentle voice of his pleasantness, and 15 
put to shame their defiant mind with the balance of his jus- 
tice. Aa for you, O leopard, (155) I see that your soul does 

incline to the truth, nor your mind love the investigation of 
the upright; but yon are very desirous for the destruction of 
Upright men, (and) the longing of your soul is for the slaughter 30 
iflf the oppressed, because you are assisting others, and walking 
after the will of haters, remote from God, and after the words of 
thoee who run in error and love disorder and confusion. For 
you have placed honest men before you like a target, in which 
you may fix arrows of partiality and words full of blood, and 35 
lying atones and false testimonies; since the dishonesty of sinful 

haa been revealed, and the guilelessness of the oppressed 

been manifested. But what shall I say to you ? That in 
joii is fulfilled that which the chief of the wise »aid, (namely); 
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in what terms I am spoken of before him, and what the lion's 
mother says, and what the lion answers her.' Kozbeh promised 
to do so, and left him. ] 

The day after came the judge and the leopard and all the 

5 scribes and all the host of the king's forces, and entered and ' 
stood before the king. 'And they placed before him what ihej 
had written out of the words of Dimnah and his defence and 
the words of the others, his accusers. The king examined all 
that both sides had said, and saw that the force of Dimnah's 

lo words outweighed them alL And he ordered all the scribes to 
copy out those words in two copies, of which one should be 
left with him, and the other should remain with the scribes. 
Having ordered (153) that Dimnah should be questioned again, 
he sent and called for his mother, and read before her the 

15 speeches of both sides; and she saw that the words of Dimnah 
prevailed over those of his fellows. 

Then she exclaimed with a loud voice and said to the king 
out of all the indignation of her heart and her hatred for Dimnah : 
' If I speak impetuously before you, my Lord the King, suffer 

20 it.. For I know that you do not discern between what bene- 
fits you and what harms you, and between what is for your 
peace and what for your vexation. The evil done by Dimnah 
outweighs all evils and exceeds all bounds, being more bitter 
than aloes of Socotra, and more nauseous than wormwood. And 

25 not a thing of to-day is his wickedness and craftiness, but of 
times and days and years of long ago. For he has blinded the 
eyes of many with these smooth words, and ensnared the hearts 
of his hearers by his falseness. With them too would he assuage 
the King's wrath and alleviate the punishment due to his 

30 wickedness and cunning.' And she went out from the king 
wrathful and indignant, vexed and complaining. 

During this time, the jackal, sumamed Rozbeh, was sitting 
in the king's presence, and saw and heard everything. And he 
went to Dimnah and related to him the whole story. While 

35 they were yet talking together, Dimnah was summoned to the 
midst of the assembly. And he entered and stood before the 
judges, that they might consider his case. 

And the leopard began to say to Dimnah : ' We have tri* 
your case, and made an investigation of your deeds, ap'' 
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'Woe to those who pat bitter for sweet, and so forth.' And 
yon hare dared to say that yon have searched my whole case 
and have learned, all the hidden things thereof, while as yet you 
have only been three days at this matter. How can you know the 
5 end of my affair, oppressed that I am ? Fof , though you please 
to search into it all the days of your life, you will not attain to 
the end of it, arrive at the truth of it, or grasp but a small part 
of its magnitude And it has been said by the wise, that he 
who is not furnished with purity of thought (and) character 

lo himself, cannot stain the purity of others. 

The judge said (156) to Dimnah: 'We find it said in books 
that the just judge is he who punishes offenders according to 
their offence, and rewards the good according to their goodness. 
Therefore I say to you that you will have no rest or happiness 

15 in dwelling among these men, whose feelings are so bitter 
against you. But I counsel you one thing which is very pleasing 
to God, and extolled too and in &vour among men, (namely) to 
confess the truth and acknowledge your offence, and make sup- 
plication for it, and ask pardon of your adversary. Be not afiraid 

20 of disgrace, nor succumb to chastisement for the truth's sake; 
because it has been said by the wise that to speak the truth 
and the right, although somewhat bitter now, in the end pro- 
duces fruits of peace and restores to confidence. But know, 
thou whose soul is distressed and whose cup is bitter, that you 

25 are mortal whatever happens, and if you do receive sentence of 
death for an offence of which you have repented and made con- 
fession, you will have great gain, and your eyes will see an 
excellent end, and it will place you with the penitent who have 
been accepted, and deliver you firom the intensity of torments. It 

30 has been said by the wise that to die after a good manner is 
better and more comely and beautiful and blessed than a life of 
shame and distress/ 

Dimndh. You have spoken, Judge, the words of the 
wise and upright, and counselled me as (157) good men coun- 

35 sel, and I am grateful to Qod and to your Verity; but I remem- 
ber too the words of the wise who say that he whose destiny is 
good makes a defence for his life and does not throw it away, 
when pure and innocent, while he who charges himself with a 
crime, puts an end to it. Again it has been said that he who 
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hopes that hia eyes will see a good end, and that he will be 
fiimished with a good provision, and despises and rejects tilings 
which are pleasant but destructive, will display the truth with 
all hia might, establish right and justice with all his ability, 
eipose deceit and iniquity, and repel it from him as much as he 5 
is able. Although he does not heed falsehoods or the words 
of liars or the clamour of fools, yet fitness demands that he 
should be absolved of the accusations made against him, and 
that he should cast them behind him, and not detile his pifrity 
and stain his good character by consenting to the wicked. 10 
When a man's inncwence is clearly wronged, although he be 
chastised by tbem and by others, they are a source of praise 
and glory to him, and a crown of innocence and a diadem of 
righteousness do they place upon his head. What loss have I, 
or what ignominy attaches to me, if I am punished for the 15 
truth, except suffering for a little while? Then, just as a pre- 
cious pearl, which the mire or foul clay does not affect, (158) 
and which, though it be much besmeared, is not diminished in 
beauty or value, — because when it is washed in pure water, all 
the foul clay falls to the ground, — so too as to these punishments 20 
ftod threats, when the end comes and the creature is renewed, 
the oppressed and injured one appears as a pure image and a 
stamp of brightness, while the accuser is revealed as a barbarous 
aod hideous appearance. 1, by the power of God and the assis- 
taace of his goodness, many years ago and a long time since 35 
despised the things that are seen and departed from all things 
tianment, and my soul wearied of the satisfaction they gave; 
and I gmsped the things that abide, and after them do I pursue, 
to fulfil and accomplish them do I strive unweariedly. If, 
Judge, you command me to assent to the words of liars and 30 
>nfcss to what I am not conscious of, no evil having been com- 
itted by mt-.and no harm done by me, I shall be like the man 
'bo took a sword and with it pierced himself. And it has been 
said by the wise that wlien a man has not committed a fault, and 
adcDOwledges and confesses to an ofi'ence of which lie is not 3; 
guilty, tlirough fear of a prince or by force of persuaaon, his 
dustisers are freed from punishment on his account, and are not 
n^nsiblo fur his wrongs, but his blood is on his uwu head, 
his destruction proceeded from the word of his own 






104 BOOK OF EALiLAH AND DIMNAH. 

mouth. But if any one of you acquiesces in my slaughter, poor 
wretch that I am, while he absolves me from these accusations 
and from all delinquencies, this is not reckoned death in my 
eyes, but only a shoit sleep, (159) which it pleases and gratifies 

5 the chiefs of the people and the king's magnates and the judges 
of the law (to impose). If indeed I do perish violently at your 
hands, be it known to you that the just Judge delights not in 
oppression, nor neglects the oppressed, nor aids the oppressor, 
nor*omits to exact punishment and vengeance frx)m him. And 

io lo I [declare] to all here present without exception, what exact 
reckonings will be required of you in the judgment to come, and 
what defence each one of you will have to make for a single 
word unjustly spoken, and I warn you of that disgrace and 
shame which oppressors shall inherit, even deceivers and 

15 calumniators of the upright, and of those sighs and pains which 
infidels and adversaries shall bring upon themselves, and of that 
weeping and gnashing of teeth which shall take possession of 
the whole array of the wicked, and of those that oppress the weak 
without a cause. Tou know all of you that you came into the 

20 world naked, and naked you will go out of it; and none of its 
wealth will accompany you, nor will its possessions moderate 
the intensity of your torments. Nothing will assist or advantage 
any one of you except the provisions that accompany you from 
here, of which the chiefest and most glorious is truthfulness of 

^5 speech and belief in the living God, and justice and perfect love, 
and purity and chastity of conduct. For children cannot lessen 
the weight of your sins, nor can friends and neighbours (160) 
help you. And all those things which are seen shall cease, and 
all the adversaries be ashamed. And it has been said by the 

30 wise that to the man who testifies to what he has not seen and 
relates what he has not heard, there happens what happened to 
the bird-trainer when he made a false and iniquitous accusation 
against his master's wife. 

The Judge. What did he do and what happened to 
35 him? 

JJimnuL It is said that in a certain town called Mazarp 
was a certain honest man, a prefect. And he had a wife called 
NahdQbah, who was prudent in mind, beautiful in appearance, 
and modest in conduct. He had also a servant called Neq', who 
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was very skilful in the traioiDg and man^ement of hawks, and 
very valuable to his master. Now this deceitful servant studied 
how he might do with his mistress what was not seemly. But 
she, honourable womao, had cast over her limbs a chastity like 
that of Joseph, and though he made many plans and dealt cun- 5 
singly in his deceitful and lascivious ways, he was unable to 
rob the sincerity of her purity. When he perceived that his 
hope remained unfulfilled and that his intention was not realised, 
it gave birth to an evil thought, and he laid a trap for her by 
means of two parrots. For, keeping them apart, he taught one of 10 
tbem to say, 'I will say nothing,' [aud the other to say, 'I saw 
the prefect's wife with the porter doing what is very horrible to 
name.'] The two (161) parrots learned what they were taught, 
and he practised them in it for six months. When this servant 
of accursed life knew that these two birds had attained a perfect 15 
knowledge of the evil lesson, he brought and placed them before 
bis master while sitting with his wife on their comely and 
honourable couch. When the two gave voice, the prefect 
wondered at them, and was exceedingly pleased, although he 
did not know what they said, bijcause the tone of their words ao 
resembled that of the inhabitants of the city of Balikh, while it 
bore DO resemblance to th* tone of the inhabitants of that place. 
Then he boooured their teacher and gave him presents and gifts 
in consideration of his diligence and care on their account. And 
be baiie his wife take charge of those birds, and she did accord- 25 
iag to his bidding. After a time there came some famous and 
honourable men from the city of Balikh. And the prefect pre- 
pared for them a great and splendid feast, and furnished it with 
many viands. When they bad feasted and gladdened themselves 3? 
with wine and feasting, the prefect ordered those two parrots 30 
to be brought before them. And when they had been placed 
Vifore them, they gave voice as usual. And these men of Balikh 
rho were present underetood what the birds said, and were all 
and blushed, and looked down on the ground. And 
i4f them began to say to tho prefect; 'Do you know what 3S 
'«iy?' The prefect replied; 'By your life I do not know; 
(162) but their tones are very s«'eet,' The other said: 'Wo 
'fcaow what they say, because they speak in the language of 
ifte inhahitanlH »f our country.' Then the prefect asked 
Ihem what they had sud. But they were Mhamed to tell 
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him. When he had pressed them many times, one of them 
said to him: *What they say is very abominable and hateful 
But if you will not be vexed or alarmed, we will tell you/ 
He swore to them by God that he would not be vexed, 

5 and they said to him: 'The language of these parrots is the 
language of the inhabitants of Balikh, and one of them says: 
"I saw the prefect's wife with the porter doing what is very 
horrible to name:" and the other says: "I will not say anything." 
We will not remain in a house where such an abominable thing 

ID has been done, nor taste food or drink there, for this is the 
custom of our country.' When the bird-trainer heard .what the 
birds said, he too said, while standing outside: 'I also can bear 
the same testimony as they.' And those men heard what was 
said by that false witness speaking lies and telling falaehooda 

15 Whereupon the prefect commanded that his just and injured 
wife should be put to death. The poor wife said: *To put me 
to death without having seen me do this thing with your own 
eyes, or without having known the truth of it from two just and 
upright witnesses fearing the justice of God, would be unjust. 

20 (163) But if it please you, investigate and try this matter, and 
perchance you will arrive at the truth of it. And its investigar 
tion is very easy; ask these parrots to say something else in the 
language in which they have been taught. If they can say 
something else in that language, then this testimony which 

25 they have borne is true; but if they cannot say anything except 
these two sentences which they have been taught, both you and 
these present will know that there is some trickery in this 
matter.* Then the prefect summoned the bird-trainer, who had 
not heard anything that the woman had said. And he had on 

30 his hand a young hawk which he was teaching. Then his mis- 
tress said to him from behind: '0 enemy of righteousness and 
of your own soul, you did. [not] see me doing this disgraceful 
thing, and yet have borne witness against me. The Lord judge 
between me and you.' Then that cursed one said: *I have 

35 testified to what I have seen.' Whereupon the young hawk 
made a dart and plucked out both his eyes before the whole 
assembled company. Then the prefect's wife said: 'Glory be to 
Thee, God, who in Thy righteousness and uprightness hast 
brought punishment on the liar.' 
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r This fable I have told you that you may know that he who 
bears witness to what his eyes have not seen, and relates 
what his ears have not heard, will suffer a similar punishment 
iu this world, (164) and a never-ending hell in the world to 
come. ' 5 

This waA part of what Dimnah said on the third day. And 
the scribes copied out and sealed up the proceedings. And 
Dimnah was remanded to prison, where he was bound for seven 
days longer, while defending himself. 

Then the lion's mother entered her son's presence, and said: n 
'Oh my son, your infirm old mother is sore afraid of Dimnah's 
crafty ways. Perhaps he is making some plan for your own destnic- 
tion ; or he will incite your whole army against you and create 
a tumult and corrupt the hearts of your companions. And this 
present anxiety exceeds the former one. If you leave Dimnah i 
alive, and he does not receive the punishment due to his offence, 
then straightway the wickedneea of the wicked will abound, and 
your kingdom will be rent with a lamentable rent. Nor will 
^D be able to convict one of them, seeing that you have not 
iken vengeance on this deceitful raun and shedder of innocent a 
^atid exceUeut blood. The upright will abhor your throne, and 
not one of them will care again to pay any of your dues, or to 
report to you any rumour which may be of use to you and tend 
to the stability of your kingdom.' 

And she went out from his presence angry, and sent for the 2 
leopard and summoned him, and said to him: 'Your position is 
^^^rery exalted with the lion, and he believes alt your words; and 
^Bpt is incumbent on you, and your boundeu duty, to make known 
^Bb bim all the truth which has come to your ears. Urge him 
^Hr exact vengeance for the oppressed, and not to neglect (165) 3 
^^be rights of the poor. It has been said by the wise that 
^pk who denies what is due to a dead persou, hia due shall be 
^•^ithheld from him, and he shall call to God in his trouble, but 
Ho will nut answer him, and at the last day be shall stand in 
shame of face before all' 3 

When she had incited him with these words, be went with 
her.and bore testimony before the lion to what ho had heard of 
tlio conversation of Dimnah and Kalllah. 
^1 That night, when it was beard that the leopard had home 
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witness to these things before the king, that relative of the 
king who had been imprisoned sent and informed the lion's 
mother, sajdng: 'I am in possession of some evidence, so take 
me out before you, and listen to what I have to tell you.' So 
5 the lion sent for him, and listened to what he had overheard 
of the conversation of Dimnah and E^lah, on that night when 
Dimnah confessed to EAlilah that he had destroyed Shanzabeh 
by deceit and trickery. The lion said to him: 'Why did you 
withhold this evidence trom usV 

lo He replied: 'Because I knew that my evidence alone would 
not be received; until at length I heard that another had borne 
witness/ 

Since two witnesses agreed together concerning Dimnah, the 
king sent and they brought him out of prison, and the leopard 

15 and the king's relative bore witness against him to his face; and 
he was put to shame by the truth, and confounded. Then the 
lion commanded that he should be carefully bound and that 
they should add to his chains, and that he should be imprisoned 
in a narrow place, and should be without nourishment, whether 

20 to eat (166) or to drink. And he died in prison in this torment. 

The story of Kalilah and Dimnah is ended. 




STORT OF THE Rnm-DOTS. 



STORY OF THE RINO-DOVE. 

The king said to the philosopliiT: I have hoard tho 
atory of the envious and deceitful man whu brought iihuiil tho 
coiTuption of friendly minds and disHenHinh umonK |iluAiiaiit, 
dispositions. Now show mo how a ninn iit rec«ivo<l into iiiti- t 
Toacy bj his fellow, and how fltrongGrs of alien rnco win lovo. 

The philosopher replied : Ho whoHo intclkriit is clcitr, ami hl« 
nund Mund, and the eye of whose di>tc<.<!mincii]L in brijjlil, will 
Dot sell the love of brethren for a great price. For uotlilnf; i* 
etjiul io Talue to brotherliood; for a multitude of brethritn )iHp lo 
to good things and aasist io the oicquiitition of cxrtiUeat thiiiffn, 
■ad fin ap hreachea tn ttme> of trouble, aii'l (fot cimii'>latiifri 
in tUBW of di»tre« and rescue from hidden ituirc* awl wil 
gp einigt Aad their limilitnde ia like that of th« errjw, tb* 
BMne, the gawlle and the tortAise. 

The king aaid: What did the; dot The pbUow|ilicr I 
pBed: It b nid that in a oertais icgion called DaUdsl 
a Ae w^hfwirfcnnrl of a town called UahUirtpj* ma • Cm 
•hainfiBf m pam aad dnae wiili h trb a y. Aad tlun wen 
■aay fa » tui Aete. Id that fCpM wm a c 
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while, lo a certain dove called 'ringdoTe/ and with her many 
other doves her companions. And this ring-doTe was their chief. 
When she saw these safflower seeds, without observing the net, 
she was overcome by greediness and alighted with her com- 
5 panions, and they were all taken in the net. And the fowler 
b^an to come towards them little by little, slowly and delibe- 
rately. Whereupon each one of these doves studied how she 
might firee herself. The ring-dove said to them: 'Let not each 
one of you doves, strive for her companions by herself. But 

lo (168) hearken, my sisters, to my advice, and do all of you make 
a united effort, and perhaps we shall be able to pluck this net 
from its place, and fly with it all together to some place where 
we may manage to escape from it' And they all took her advice 
and obeyed her direction, and pulled hard at the net» and 

1 5. plucked it up, and flew away with it, with the senseless fowler 
pursuing after them. For the wretched man thought that as 
they were entangled in the net, they would only be able to fly a 
little way and then &1L Then the crow said to himself: 'I will 
go after them and see what becomes of them, and of the fowler 

2o and the net' And the ring-dove saw the fowler coming after 
them. She said to her companions: 'As long as we fly over the 
open country, the fowler will not despair of us, but will keep 
running after us. But let us all fly among the houses, so that 
the way may appear intricate to him, and he maj despair of us 

25 and turn back in shame and disappointment' And they all did 
as the ring-dove advised. And as they flew among the houses, 
the pursuit of them became too difficult for the fowler, who 
failed to see them again. Then the ring-dove brought them to 
a certain hole in which was a mouse, a friend of hers. And the 

30 crow flew with them. When they arrived in view of the hole, 
the ring-dove said to them: *Let us alight here.* (169) So they 
all alighted in that place. Now the mouse, the ring-dove's 
friend, was called Zirak. Then the ring-dove lifted up her voice 
and called him by name; and she looked, and lo about a hundred 

3S holes were situated at the entrance of his burrow, being required 
for sudden alarms. The mouse, on hearing the voice of his 
friend, recognised her, and answered her from his hole, saying: 
'Who are you?' The ring-dove replied: 'I am so-and-so, your 
friend.' 
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Then he came oat to her. When he saw her lying in the 
it entangtcd in it together with her companians, he said to 
ir: 'Who mado you fall into this distress?' 
She replied : 'Do you not know, O Zirak, my friend, that 
vrerything that happens to a man is decreed upon him by Ood? 5 
80 that these decrees closed our eyes and blinded the eye of our 
discernment to the snare and the sight of the net These 
decrees too showed us these seeds. Do not be astonished or 
vonilcr at this, for lo the sun and moon sufier change in their 
light owing to accidents that befall (170) them, although not 10 
set or constituted in their nature. And fishes are caught 
out of the water and birds in the air. It is that too which 
cmtaes the weak to succeed when he seeks what he needs, or 
again deprives the powerful and understanding man of all bis 
knowledge and estranges him from it and strips him of it,' 15 

rThen Zirak, her friend, began to sever the meshes which 
beld his friend the ring-dove. 
I Tlie ring-dove said to him : ' First of all, brother Zirak, begin 
BOd sever the meshes which hold my companions; and when 
jou have done with them all, then sever mine too.' 20 

But Zirak the mouse did not hearken to her nor listen to her 
words. When she had told him many times, he said to her: 
'How excellent you are in not caring for yourself or being 
Mtxious for your own deliverance.' 

She replied: 'Do not blame me, brother, for what you heard 15 
me say, because I have placed my poor self in the position of 
chief and leader of these doves, and I owe them no small debt, 
because they are very obedient to me. Also it is my duty to 
care for tliem, for by ri;asou of their obedience toward me, God 
baa saved uk from the hands of the fowler; and I feared that 30 
perhaps when you had severed the meshes by which I am bound, 
you might neglect to attend to the others.' . 

Tie mviu«. This only makes me love you all the more, and 
eager for your friendship, (171) and attracts me to your society. 

Then Zirak began to sever the meshes in which all the rest 3$ 
werw bound. Last of all she came to the riitg-dovo, and severeil 
her meshes too. Having congratulated one another on having 
all escaped, the doves took to flight and returned to their places, 
and tlie mouse went into his hole again. 
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Then the crow said to bimself : 'How knowest thou, my soul, 

that perchance some misfortone wiU not befall thee, as it befell 

these doves? Thou needest a brother who will help thee as the 

mouse helped these doves.' So he approached the door of the 

5 mouse, and began to call him by name, 'ZSrakT 

The mouse. Who are you? Give an account of yourself 
The crow, 1 am one who saw the warmth of your love to 
the doves, and I too have desired to become familiar with you. 
The mouse. You and I have no cause or resemblance to one 

lo another that we should approach one another. And he whose 
judgment is sound and who is intelligent, does not seek for 
things except those which correspond to one another, and 
it is not good that he should desire for things which exceed 
his strength; for otherwise he is called a madman, just as he 

15 who seeks to travel on land in a ship, or in a carriage on the 
water. How can there be concord between us, seeing that you 
devour us and that we are food for you ? 

(172) The crow. I am exceedingly astonished at your intelli- 
gence, and wonder greatly at your discernment. And although 

20 you are fit to be my food, O Zirak, yet your affection and your 
society are more attractive to me than all kinds of food ; because 
food is only of use for a short time, and when it passes away 
from the palate, loses its taste, while brotherhood and intimacy 
with you would remain for ever. So do not refuse me your 

25 friendship, nor repulse me from you, nor forbid me to become 
your brother, nor drive me away from your society. For the 
odour of your love has been wafted to me, even though you 
are concealed fi;om me ; as the odour of musk which is hidden 
and sealed up is wafted, for its natural property does not leave 

30 it, until it has delighted many by its fragrance. And it is due 
to the soundness of your judgment that you should not refuse 
me your affection. 

The mouse. Enmity exists among precious stones, because 
when they are mixed up together, jacinths, let me say, and 

35 emeralds, and others that are like these, they get chipped and 
suffer damage by this chipping. But when they all remain 
separate, they remain as they were, without being chipped, and 
are not injured by the edges. There is enmity too between an 
elephant and a lion, and sometimes a lion kills an elephant [or 
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elephant a lioa]. And tliere is enmity between me and the 
sat, and again between (173) me and thee. And ihis enmity is 
rithout equal, because you are the ones who kill us, while we 
saimot harm you at all. Xor is it proper that when a man is 
are of bis enemy, he should approach him ; because water s 
(Ugh boiling hot. [when applied] to fire, is not prevented by its 
leat from extinguishing (it), when they come into contact with 
Be another. Ad enemy again resembles a snake; for though it 
B tamed by the charmer so that he can put it in his garment, 
ret a lime comes when be does not escape from its bites. lo 

The crovi. I understand all that you say, but I ask you with 
your subtle knowledge and great understanding to try my 
words, and to weigh all my utterances in the balance of justice, 
and to incline to me the shoulder of obedience, and not to 
repulse me from your love ; for my soul craves and longs and r; 
thirsts and pants for it. Pray devise for me an easy and peace- 
ful entrance to familiarity with you. For the intelligent and 
excellent in knowledge do not repulse the weak from their 
society; but they earnestly desire and study bow they may 
draw many to them. And affection between good men lasts a zo 
long time, and is not severed in a moment, while it is formed in 
a twinkling. It is like a vessel of gold, which cannot be broken 
in a moment, and when it is broken, is repaired and put to 
rights in a moment. But affection between bad men is like a 

k pot-sherd, which is destroyed and rendered useless and good for 25 
oothitig by the least thing. But he whose intellect is exalted, 
BDd his mind remote (174) from avarice, tests many words by a 
Bingle one, though they may not reach bis pure ear, while the 
proud and ignorant man endeavours (to do so) by many, but is 
not profited a whit. And know, brother, that I will not stir 30 
from your d«ir, or taste food, until 1 see your face, salute you, 
and enjoy fearless intercourse with you. 

Th« moute. I have hearkened to your entreaty, and con- 
MUted lo your love. And in order that no-one should ever 
Tpalm me ashamed about these worda which I have exchanged 35 

with you. I desired to set between mc and you. and take 

Llhe Witness to witness; so that if there is a change on your 
Kpart, you may not think that this mouse was weak in knowledge 
Kod void of uadorstanding. or that ho inclined to the word of 
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bis enemy because he was remote from discernment, or that his 
fall into the snares of deceit and smooth words was so very 
deep. 

Then the mouse came out of his hole and stood in the 

5 doorway. 

The crow'. What prevents you from coming out ? I think 
that your mind is not free from the suspicion of treachery. 

The mouse. There are two kinds of friendship among the 
dwellers in this world. One is the friendship of the soul, and 

lo the other the friendship of the hands. And those who possess 
spiritual love, which is the genuine love, remote from all deceit 
and iniquity and change, [they are the sincere ones]. On the 
other hand, those who are bound by carnal and material love, 
(175) or seek (for it), those are they who desire, each one of 

15 them, to effect some robbery, and what is more than this, for 
sordid and transient gains. Now those who seek for carnal love 
resemble the fowler who sprinkled a few saf&ower seeds over the 
net so as to catch the birds with them, and sought his own 
advantage and not that of the birds to whom he threw the bait. 

20 But he who seeks for spiritual love, though he be far from his 
fellow, yet is planted in his soul and fixed in his heart by the 
influence of his love. And lo I am convinced of that which is in 
your soul, and I believe in the truth and sincerity of it; and do 
you too have the same faith and assurance. So doubt not, nor 

25 let your mind make light (of it), nor say within your soul that 
I am far from loving you. Because I know that you have com- 
panions of the same species as yourself; and an intense enmity 
exists between us and them, as for example the enmity existing 
between me and the cat. I fear lest one of them see me with 

30 you and kill me. 

The crow. It is usual for every friend to be a friend to his 
friend's friend, and an enemy to his friend's enemy. And now 
everyone that does not seek your society and love as I do, is 
debarred from my love, and deprived of my friendship; like the 

35 sower of sweet basil, for when it sprouts and grows there 
springs up with it something else the smell of which is disgusting 
and foul, and the sower at once sets (176) to gather it and bums 
it with fire. 

Then the mouse came out to him, and they embraced and 
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kissed ejich other, and each one rejoiced over his fellow with 
great joy. 

One day the crow said: 'This dwelling of youra stands by 
the road-side, and I fear lest some enemy may pass by yon, or 
some ill-hap befall you ; but I know a certain fen, far from the $ 
habitations of men and hidden from the gaze of the multitude, 
where I have a friend, a tortoise. And there are many fishes 
there of which you may partake, and for me also much nourish- 
ment I counsel you, take my advice and let us dwell near 
him, and end our days in peace. to 

The mouse. I too am tired of tliia place, and am prepared to 
go with you. And I have rea-sou to tell you both a story when 
wo have reached our friend, the third one. 

Then the crow took hold of the mouse's tail, took to flight, 
■nd conveyed him to the fen in which the tortoise dwelt. 15 
Wlien the tortoise saw the crow, holding the mouse by his tail, 
he waaexceedinglyastonished, and alarmed as well, not knowing 
that this crow waa his friend. So he hid himself in the water. 
Then the crow deposited the mouse at the water's edge, flew 
(177) into the air, alighted on a tree, and called to him from ao 
within the tree on which he had alighted. When she heard his 
Toic^, she recognized it, and raised her head out of the water; 
and they gpoke with one another. And the tortoise rejoiced 
thftt the crow had come, and asked him whence be camo. So 
be related to her Ida whole story, as well as the story of the 25 
mouse with the doves. The tortoise, on hearing the story of the 
mouse, wondered at bis intelligence as well as the sincerity of 
his love for these dovea. So she came to them out of the water, 
■od they saluted each other. And the tortoise said to him : 
"How have you fared, and how did you come to this region?" 30 
And they conversed with one another pleasantly. 

The crow said to the mouse: 'Now relate what you said you 
iriitbod to tcli us when we should be together; because the 
ioTo of this tortoise towards you is like muic' 

The mouse. The first place of abode (hat I had was in the 3; 
Iffwii of Mabilaropya, in tlio house of a certain ascetic Now he 
■Md uo one in the house with him. And every day a basket of 
neat and other things was sent to bim by one of his friends. 
Ho used to dine from that buskot all by himself; and whatever 

8—2 
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remained over he used to take into the house and shut down the 
lid. And when he was gone out, I used to jump (178) into the 
midst where the basket was, and have an excellent meal from 
it; and what remained I used to give to the other mice that 
5 were in the house. And the ascetic made all sorts of plans to 
shut the basket so that 1 could not open it, but he was not able. 
One night a traveller came to him. When they had supped 
together and the table had been taken away, they began to con- 
verse with one another. And the ascetic said to the traveller : 

lo 'From what place have you come, and whither do you intend to 

go, and for what reason did you enter this town V Now the 

traveller had gone the round of many towns, and had seen great 

and wonderful things; and he began to tell the ascetic one 

I thing after another of what he had seen in each country. And 

I 15 the ascetic would sometimes listen and wonder, and sometimes 

5>^ clap his hands so as to scare the mice, lest they should come 

near the basket. And the traveller was vexed, and said to him : 

I * You have asked me to tell you my history, and now that I 

begin to tell it you, it seems as if you were mocking me. Why 

20 then did you ask me?' Whereupon the ascetic immediately 
made apology, saying : ' I have erred in what I have done, but 
my story is very extraordinary and worthy of wonder. For 
there is a mouse in my house that does not leave me anything 
that I do not eat.' 

25 The traveller replied : * Is it one mouse or many V The 
ascetic answered: *My opinion is that there are many of them, 
but that one of them is very wily (179) and cunning, so that I 
am not a match for him.' The traveller said: 'There is some- 
thing here which reminds me of the man who said: **That 

30 woman did not change those peeled sesame pods for unpeeled 
ones, except for some reason".' 

The ascetic said: *How runs the story about her?' 
The traveller replied: 'I once lodged in the house of a 
certain man in such and such a city. When I and the man had 

35 supped, he prepared a bed for me, and I rested from the 
weariness of the journey. And he went to bed, he and his wife 
with him. Now between me and them was a lattice or .plait- 
work of reeds. And I heard the man say to his wife : 'I want 
to invite my companions, that is, my friends and relations.* 




His wife npGed: 
ivlule JDO hare ■•& 
iDythii^ euqit wk«t m metiai fir jair 1 

The n 
[ your miiM] be 
I woaUl eat it ap. i 
I wolC' 

Tbe woman nid : 

The man aaid: *Ik ■ i 
\ rae dnjr with hia 
Fto shoot utd eBJojr 

I ■ought to retam to kb hoiH^ Aate met Ub ib i^ mad • w3d 

IIkmu-. Aad be pot ilinn tin gudk thM he «w t Miying, 

I drew his bow, ami pierced tbe bear with a haibed anow. (180) 

I 80 that it paaaed thnxi^ hon owing to the drnpaea of (Le 15 

I imidL The boar, nisfaing aX the oub, wonaded him with his 

I tusk, and they both fell dead. And then pamcd fa; tbem a 

I Certain siliy wolf, who, seeing tbe man, the boar, and tbe gaseU^ 

1 lying on the gruund, thought that he waA about to get plen^ of 

' food from th«m, and said within himself: 'I most cazryandao 

gather as much of tbem as I am able and strong enough to; 

because not praiseworthy is he who despises to gather, and 

much to lie blamed is be who does [not] do so." So he approached 

tbe bow, endeavouring to eat fint the string attached to it, and 

I to keep th« rest for many other occasions; and the string 15 

r parted from tbe bow, and struck the wolf severely in a vital 

I port, and he fell dead. This fable I have told you that you 

I inny know that he who hoards and amasses comes swiftly to 

r ruin.' 

L, Th<» woman said: ' You have well spoken. We have some 30 
^faaftH pods and Home rice by us, siifScicut for six or seven 
^P^BlB; see, I will get up early and prepare what is noceV' 
nM^in the morning. So invite to your feaet whoever you wish.' 
f When day dawned, the noman took tbe sesame pods, peelod 
1 them, and placed them in the sun. saying to her husband : 35 
I • Watch them'(l81) and drive off tho dogs aud birds from th«m, 
I until they are parched.' And the woman wont away U> pn)|Hir«' 
I Bntncthing else, wheu u dug came and began to oat »om<i of 
[ Ihcm. 'The wuiuaii, on [x-rcciviny it, aliriiiik fiorn the idi-a 



I 
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of eating them, and would not ax^ any of them, but sent them 
to the market and exchanged them for unpeeled sesame pods, 
measure for measure. I was in the market at the moment, and 
heard some people saying : ' This woman did not exchange the 

5 sesame-pods that were peeled for unpeded ones, except for some 
reason.' So too I say about this mouse, there must be some 
reason why he is so much more powerful than all his fellows and 
jumps on the basket. Therefore bring me an axe, that I may 
search out his place and know the reason of it. Perhaps there 

lo is something hid in the house, which strengthens him and 
makes his reins fat." So the ascetic brought him an axe. And I, 
during the time that they were speaking with one another, was 
in another hole, and not in the one in which I generally lived. 
Now I had in that hole a thousand good darics; but I knew not 

15 who had put them there. On entering that hole, I used to spread 
them out underneath me, and sleep on them, while my heart 
was glad and merry, and my soul exulted, my strength was 
fortified, and my might strengthened, and my intellect exalted. 
When this traveller hdd digged and reached those darics and 

20 taken them, he said to the ascetic: 'These are the things that 
have worked on the mouse and made him strong enough to leap 
(182) on to your basket ; because wealth strengthens the weak, 
and gets prudence as well, and increases knowledge. Now you 
wish that he may not again be able to leap on to your basket as 

25 before, nor be exalted above his fellows.* When I heard what 
he said to the ascetic, I knew that it was true, and became 
aware of my own weakness, and all my strength melted away, 
and the joy of my heart ceased. And I saw the traveller take 
the dinars from my hole, and divide them into two portions, one 

30 of which he took himself, and the other he gave to the ascetic. 
And what fell to the ascetic, he placed under his head and slept 
on it. But the traveller from gladness of heart could not get to 
sleep. Then I made a plan for the ascetic, namely that I would 
not come into his sight, thinking that when he was asleep 

35 I should be able to steal the half that had fallen to him, from 
under his head, and that a little of my strength would return to 
me. So I crept slowly forward until I reached the traveller; 
but when I got near the ascetic, the other raised a stick that 
was in his hand, and smote me with it so that I felt as if I was 



STOE? OP TUB KINO-DOVE. 



119 



^UDtx 



dj-ing. Aod I crept slowly and entered the hole, witli my soul 
oppressed and sad. When the pain of the blow had subsided, 
avarice overcame me, and greediness impelled me. and I re- 
lumed afresh, thinking that perhaps both of them would be 
asleep, and I should discover some plan, So I crept again 5 
slowly, but when 1 got to the aacctic, (183) that audacious 
traveller who had stolen riches that did not belong to him, and 
fattened on wealth which be had not amassed by his own labour, 
was lying in wait for me, and smot« me a second time with 
another blow more painful than the first one. I fell down lo 
as dead, and was seized with a quiTering in all my limbs. 
And I returned and hid myself in the hole, having renounced 
wealth and all that pertains to it. And 1 extolled poverty and 
all it* ways, and my soul eschewed all the material things of 
this world. On the morrow all the mice that used to be 15 
Bounshed by what I threw to them from the ascetic's Itasket, 
fero gathered to me according to their former cu.stom. And 
loy said to me: 'We are sore <listre3sed and in want; and wo 
kvo no one to care for us besides Ood except you. Therefore 
le with us, and make plans according to your former custom, ao 
ibat wo may live and not die.' So I went with them to tho 
place whence I used to jump on to the basket, and strove 
with all my might to jump as I bad been accustomed to do 
before, but I was not able. And all my companions perceived 
change that had come over me, and all those who bad been 25 
•urished by me held aloof from me ; and I saw tlie insult put 
ipou me, and how they turned their backs upon me before my 
eyes. When I saw that they mocked and insulted me, 
said to myself: ' You have no one to honour you or help you, 
brother or servant or friend or neighbour, except when your 30 

is full, and your good things arc plentiful. And I see that 

lov« (184) in this temporal state endures or is acquired 

pt by abundance of gifts.' And I saw that he who ta 

icient in tlie.'te is cast out, like water in a pool, which is 

lOured in summer-time, but when the rain dcscTiids and the 35 

ielU abound, no ono takes the water that is in tliat delicious 

pool, and tt remains where it is until the earth absurbs it and 

{[raduaJly consumes it, there being no one lo bring water fn)m 

lotbor place and east it in. And I saw that hir who has no 
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brother or friend is not esteemed among men and his mind not 
sound. And he whose mind is not sound nor his profesacm 
of faith in God sincere, does not enjoy a peaceful end either in 
this world or in the next. And when a man who is despsed 
5 aQd contemned, reckless and unrestrained, loses his wealth, he 
is compelled by necessity to make plans for his need and thai of 
his household, by means of something that destroys him and 
breaks down the wall of his faith; and he estranges himself from 
God Among the triak of this world there is nothing more 
lo bitter than the loss of property and poverty and deficiency 
of nourishment. For the tree which is planted in the earth, 
and the interior of which is consumed by rottenness, and its 
fruit more bitter than aloes of Socotra, is better than a poor man 
who looks and.hopes for something that is in the haiids of other 
15 men. For poverty is the chief of all evils, (186) and destroys, 
too, a man's good character, and takes away modesty from him 
and gives him a brazen face. To sum up, poverty is the cause 
of ruin in both worlds ; because want makes a man a cheat and 
a liar, crafty and deceitful, an outcast from men and ashamed, 
20 deficient in prudence and void of wisdom J When a man is 
afflicted with all these things, lucky strokes will not remove 
him from trials, or from the evils into which they make him 
fall, but (only) cause men to regard him as a shuffler, underhand 
and a schemer. In return for his friendship, prudence, and 
25 aflFection, they call him a tale-bearer, crafty and quarrelsome, 
wicked and unjust. Then his understanding perishes, his know- 
ledge fades away, and his skill turns to madness. And the loss 
of his intelligence and wisdom is worse than the loss of his 
goods and possessions. And there is nothing worse than this, 
30 that while to the wealthy they are a source of exultation, a 
splendid diadem and a glorious crown, to the poor they are 
a source of shame, disgrace, and confusion. For when a man 
whom poverty has affected is prudent, quiet, and humble, they 
make him out a - - - - and call hifn a deceiver and a schemer. 
35 When he is eloquent, they style him a babbler, and when he is 
quiet and silent they style him deaf. (186) Since all these 
tilings result to him who is deficient in sustenance, I saw that 
death is much better for him than life such as this. And 
when he looks to men who are not furnished with good things. 
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. and in whom a uuble ilispoeilioii is not implanted, tbey incrcaso 
the anguish of his heart. Now it has been said that he who 
falls into nu incurable sickocss, while his Intimates and relations 
are far from him, and is come tu a strange pla4:e the inhabitants 
of which he does not know, and is without hope of escape &om 5 
the Gehenna of trial, is dead although he seems to live, and 
death is to him a source of joy and exultation. Sometimes too 
want and poverty befall a raan, and he is inclined to put out bis 
hand to some one. but is ashamed to ask for anything to supply 
his need ; and so he is induced to thieve, which is the cause of 10 
his ruin. For when he thieves, he resorts to lying ; and when 
he lies, he employs oaths ; and when he swears, he departs from 
God. And it has been said that enchantment is better than 
falsehood, and want better than wealth amassed in an unlawful 
manner. 1 saw too how many misfortunes men bring upon 15 

t themselves when avarice overpowers them and greediness gets 
tin; better of them, so that they love to amass wealth, which 
does not abide with them, accompany them to the next 
world, nor save them from the punishment of the judgment. 
I saw tiiat they (187) who love it, are smitten by three plagues 20 
or eril |;iassions. One of them makes them eager to take what 
is not theirs, and thus engenders in them narrowness of mind 
•ad confusion of thought ; and another is perverseness of dispo- 
Blion ; and another sourness of temper and smallness of soul. 
1 saw too that the very tranquil and peaceful is he who is 25 
satisfied with what he lias and lives on his pay. And it 
has been said by the wise that there is no understanding 
. except by searching out matters, nor fear of God except by 
! departing from avarice, nor renown except by excellence of cha- 
\ racter, nor perfect happiness except in purity of conduct with 30 
Y others and pleasantness of speech witli every man. It has been 
i mid too that there is nothing more praiseworthy and honourable 
\ with Uod than care for the poor. And to pacify the mind is the 
L coniinencouient of love, and the beginning of wisdom is the fear 
I of the Lord, which is gotten by the knowledge of a sound un- JS 
lilerstandiDg. Then I remained as long aa I was able, and 
lllBviiig departed from tho ascetic's house, I dwelt in a desert 
1 pUce remote from the high road. Now I had a friend among 
I tiio (loves, who gained fur ine the iovo and bruthcrhood of this 
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crow, and this crow induced me to seek your society, saying 
that he wished that we might journey to you, dweU in your 
neighbourhood, and feed in your fold. And with him I accom- 
plished my journey to you, because I was tired (188) of solitude, 
5 and saw that there is nothing in this world so pleasant and 
desirable as brothers and the associating with many, and no 
suffering more bitter than solitude and absence of friends. And 
I have seen by experience that there is nothing which keeps 
him who has it in such peace, and makes him who pursues after 

10 it so happy, as moderation of appetite, and a mind devoid of 
greed, and that a man should not run and rush after what is 
beyond his bare necessity, as his daily food which sustains his 
life, and clothing for his body wherewith to cover his nakedness, 
and a lodging which is large enough for his stature. And if he 

15 has amassed all the good things of this world except those 

which we have enumerated 

. and enjoys the sight of them as others who see 

them enjoy (it). Now I desire to make you my brother, and 
long to associate with you ; and I have approached you as I 

20 would approach the noble and wise. Do you therefore set me 
in your heart and fix me in your mind, just as you are set and 
fixed in my heart.' 

Whereupon the tortoise answered him quietly and thought- 
fully, and began to say to him : * I hear what you say and under- 

25 stand your answers, and see that everything which you have 
related is very excellent. However your speech shows that you 
are in suffering and oppressed in mind, since you remember 
these things which have occasioned you trouble. And although I 
have confidence in the excellence of your disposition, since you 

30 are possessed of (189) prudence, yet you must not relate finely 
without acting finely. For one of the wise has said: 'Count 
him a truly wise man, who does a thousand things and teaches 
(only) one;' because when a sick man is acquainted with the 
drug which would benefit his sickness and cure his disease, and 

35 does not make use of it, his knowledge of the drug does not 
profit him a whit ; for many drugs have a disgusting smell 
and a bitter taste. Therefore, brother, let your understand- 
ing be the guide of your knowledge, and let your knowledge 
teach you to act, and not only to speak. And do not be afraid 



STORY OF TUE RINO-DOVE. 



123 



n account of the fewness of your goods and possessions; because 
I the good and palient, the iatelligent namely and pnidenl, are 
J liououred by kings not for abuudancc of possessions, but for 
I jdenteousiiGss of understanding and purity of conduct. Just as 
T kll are afiraid of a lion, even when he is asleep on the ground; 5 

while a reckless man and one without understanding ia despised, 
' nlthough he has much wealth, being like the dog who is con- 
tinually barking, but terrifies no one. Therefore let not your 
soul be afraid, nor your mind be troubled on account of your 
biung a strauger. Because the intelligent and wise man never 10 
coinee to the condition of a stranger, because his intelligence and 
siibtluly of knowledge guide him to the affections of otherB, and 
bring him near to many. Nor does he depart to any place ex- 
cept his intelligence be with him ; like the lion, who does not 
depart to a place except (190) his strength bo with him, with i; 
which he terrifies many and overcomes inaccessible fortresses, 
[Bt' true to yourself; when you have done this, good will 
como to you, as naturally as water runs downwards. Now 
advantage is (only) obtainable by the prudent man, who looks 
into things: while the lazy, vacillating man fails to obtain it; zo 
just as the society of a decrepit old man does not suit a 
young woman. Now it has been said concerning [five] things 
that they have no continuance or permanence; (namely) the 
»hadow of summer clouds, the friendship of the bad. the love of 
romen, a building without a foundation, and great wealth. And 15 
Ibe wise man does not grieve over a small amount of it. for a 
■■ man's wealth is his understanding, and the good deeds 
Ivhich hu has sent on before him; for he is sure that what ho 
i douu cannot be lakon away from him, and that he cannot 
I punished for what he has not done. Nor must be neglect 30 
tbe matter of his latter end; for death will certainly come on a 
•uddeti, having no certain time. Now you, with the wisdom 
jvbich you possess, can well dispense with any admonition from 
But I mean to grant you what is due to you from us; 
MM you are our brother, and what counsel we hare shall be 3; 
you.' 

When the crow beard what the toHoise said to the mouse, 

how she answered him and dealt kindly with him, ho 

8 glad of it and said : 'Yuu have miwlc me glad and conferred 
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a favour upon me; and you are worthy of being made glad 
yourself with the like of that wherewith you have gladdened 
me. Now of all the people in the world, that man has most 
happiness, whose dwelling never ceases to be inhabited by his 

5 brethren and friends who are good, and who has continually 
with him a number of them, whom he gladdens himself and 
who make him glad. For be looks out for their interests. 

Now when a noble man stumbles, it is only the noble who 
take hold of his hand (to assist him); just as when an elephant 

ID sinks into the mud, only elephants pull him out.' 

While the crow was talking, lo a gazelle came running 
towards them. The tortoise, being afraid at him, dived into the 
water, while the mouse w^nt away to his burrow, and the crow 
took to flight and perched on a tree. Then the crow hovered 

15 in the air to see whether anyone was hunting the gazelle, and 
looked, but saw nothing. So he called to the mouse . and the 
tortoise, and they came out The tortoise, seeing that the 
gazelle was searching for water, said to him:] Pray hearken to 
my words, and let my consolation be pleasant (to you), let your 

20 soul rejoice, and your mind be merry, and promise your soul 

• good. And though I depart from you, do not fear the terror of 
anyone, and draw near freely and gladly, and drink your fill of 
water if you are thirsty.' 

When the gazelle heard the words of the tortoise, his alarm 

25 abated and his soul rejoiced, and he approached them timidly. 
And they began to coax him saying: *What i^your history, and 
whence have you come?' 

The gazelle, I used to be in a desert place, and the huntiers 
gathered together against me, and pursued me from place to 

30 place. One day I saw an old man, the appearance of whose 
face was very altered, and his eyes terrible. And I was in great 
anguish and sorrow, and my soul was anxious lest he should 
take away my life. So I fled and came hither trembling. 

The tortoise. Fear not, brother; because through the power 

35 of God we have never seen any evil hap in this place, and no 
hunter has ever entered this region. We will care for you, and 
you shall be as one of us. And there is plenty of pasture 
round us. Therefore, if you like, remain with us and be as one 
of us. 
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After this, the gazelle (191) found pleasure in their society, 
lud remained with them. 

Now their custom waa to meet together every day, and to 
enjoy each other's society, aft«r that each of them had taken 
some food. S 

One day the tortoise, the mouse, and the crow, were met 
together, but the gazelle had not come. When he had been 
absent from them for some time, they became afraid that some 
misfortune had befallen bim. 
_ The tortoise said to the crow : "The only one of us who can lo 
BAnd out what has happened to our friend is yourself. So fly 
Hkiray, brother, and soar in the air and descend and find out what 
^taa happened to him, and let us know. So the crow flew swiftly 
and beheld and lo the gazelle was lying in a hunter's net. And 
he descended to him, and said: 'Brother, who has caused you to :s 
KiUl into this net?' 

^K The gazelle answered : 'Is it not the hour of death 7 But if 
^Rou have some plan, try (it).' 

And the crow flew swiftly to the tortoise and the mouse, 
and informed them that their brother had fallen into the toils lo 
of death. Then they said to the mouse ; ' The only one of us 
who can deliver our brother from the snare into which he has 
fallen is yourself So the mouse set out, and on reaching the 
gazelle, said to him: 'Brother, what caused you to fall into this 
distress? For you are intelligent.' 25 

The gazelle replied: 'What avails intelligence and know- 
ledge against destiny which is from above, as men say!' 

^ While they were yet talking together, lo the tortoise came 
P to them. 
The gazelle said [to the tortoise]: ' What troubles me most 30 
is that j/ou have come here: because (192) if this hunter 
reaches us, and the mouse cuts through all the meshes of the 
not for me, I can run swiftly away, and the crow can fly rapidly 
off, and the mouse can hide craftily in some hole: but you, our 
elder brother, who calm us when we are alarmed, and console 3; 
ns when we are sad. what can you do?' 

The tortoise answered: 'What does life profit when brothers 
aro separated from one another, and Mends from their brothers? 
lothing that prnfitjt more, more rejoices troubled hcarU, 
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relieves afflicted minds, and frees the understanding from a 
multitude of anxious thoughts, than that a brother should visit 
bis brother in his sickness, devise a cure for him in the time of 
his infirmity, and restore his understanding to him in the time 
5 of his fall, so as to bring him up out of the pit and raise him up 
from his fall. For if some accident happens to their friendship 
and a trial befalls their love, and something destroys their 
familiarity, gladness perishes through the misery of their 
hearts/ 

lo While they were yet talking together, lo the hunter drew 
near to them. But the meshes of the net were severed, and the 
gazelle sprang up and ran swiftly away, the crow flew ofiF and 
ascended rapidly into the air, and the mouse hid himself 
craftily; but the tortoise remained alone. When the hunter 

15 saw (193) that he was baffled and found nothing except only 
the tortoise, he bound him with a cord and carried him over his 
shoulder. As he went slowly along, the gazelle, the crow and 
the mouse, being distressed and sorrowful for their brother the 
tortoise, that counsellor of excellent things, gathered together, 

20 saying: 'How can we manage to rescue our brother, prudent 
and intelligent that he is?' 

The mouse, being sorrowful and oppressed, said to them : *I 
see that I never put an end to one hardship, but I fall into some- 
thing that is worse than the first. He spoke ti-uly who said : "As 

25 long as a man does not stumble -his progress is 

good, but when once he stumbles , he keeps on 

stumbling with it, and cannot avoid the stones, whether he go 
slowly or quickly, and whether the road be smooth or rough." 
Was it not my evil destiny which parted me from all my 

30 possessions, and removed me from all my neighbours, and made 
me a stranger too and remote from all the members of my 
household and the children that I brought up? And now a 
second time does it bereave me, and deprive me of the society 
of this excellent friend and beloved brother, and from his 

35 sincere love, and has put me far from him whose love was 
warmer and inflamed my heart more than the love of children, 
and was more sincere too than that of my blood relations; a 
love remote from deceit, and a love clear of guile, and a love 
that knew no greed, a love that was perfectly harmonious, a 
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Uove that was perfected in the fear of (194) God, a love that 

»only death can sever, a love not to be sold for (all) the gold of 

P the world or jacinths of the sea. Woe t« this body which 

I trials cleave to and sufferings enwrap ; for its joys cannot be 

I 0nsiireil, nor its pleasures secured, and its distress and misfortunes 5 

[ cease not, and it is continually being turned aside ironi 

t meritorious things to bad things, from its joys to miseries 

I and distresses, and from tranquillity and peace to trouble and 

I eoduess. And the separation of brothers is like au ulcer on a 

I nan, which, when he has not arrived at complete health and is lo 

I still weak, by some little thing which happens to him is 

I intensified, and a number of plagues succeed to the first one. 

Jly former sicknesses which I have enumerated to you were not 

sufficient for me, but I must have this sickness added to me, the 

pain of which is more severe and its affliction more bitter than 15 

all my (former) sicknes-ses; for it is a plague that cannot be 

healed, and a sufieriiig that will not cease, a distress without 

eonsolation, (even) the fall of our oxcellcnl friend and innocent 

associate and praiseworthy brother and the beloved of our soul, 

and one precious for his intelligence, the tortoise all free froui :o 

pollution and remote Irom all wickedness, by the hand of this 

audacious pitiless hunter.' 

The gazelle and the crow replied; 'These words will not 
avail the tortoise anything; but try, brother, your subtle 
devices, and employ your healthful remedies, until you draw up 2$ 
our brother out of (195) the pit into which lie has fallen. 
Because it has been said, and well said, tliut by the furnace of 
misfortunes the strong man is distinguiahed from the coward, 
the vigorous man from the lazy one, and the clever man 
from the stupid one. Again, the upright man is distinguished 30 
from the unjust one by means of giving and taking, and children 
and their mother are tried in tiroes of poverty, and brethren 
and friends are known in trial.' 

Tlic mouse replied: 'It seems to me, brother gazelle, that 

you should go and lie <Iown where the eyes of that evil hunter 3$ 

^irill see you, as if you had received a severe wound from some 

uidacious man, and let this crow come and settle upou you, as 

if to lick your wound : and when this hunter of wretched mind 

8 you, ho will let go the tortoise and nm aAor what he will 
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not catch. Whereupon I will manage to release the tortoise 
from his bonds; and when the hunter gets to you, jump up 
from the place and retire slowly, that he may have an oppor- 
tunity of pursuing you, and that I too may be able to sever the 
5 meshes in which our dear friend and beloved brother, the tortoise, 
is entangled.' And the gazelle and the crow did as the mouse 
had told them. And when the hunter saw them, he let go the 
tortoise out of his hands, and ran after the gazelle. Whereupon 
the mouse drew near (196) and severed the meshes in which 

lo the tortoise was entangled, and they were all saved. When he 
saw that he was disappointed of all of them, he was ashamed, 
and feared too with a great fear, and left that region and went 
to another. And the gazelle, the tortoise, the mouse, and the 
crow, approached one another with great joy, and embraced and 

15 kissed esLch. other. And they ended their lives in joy and peace 
abundant. 

When I beheld and saw them all, O my brethren and 
friends, and considered the smallness of their stature and their 
insignificance, while each of them could deliver his companions, 

20 I wondered exceedingly and said to myself and to all intelligent 
persons as well : ' How much more should each one of us be 
smitten with this love, perfect namely and pure, and seek 
friendship with many, and receive into friendship those that are 
far oflF.' 



25 End of the Chapter of the Ring-dove, which shows the love 
and friendship existing between those who are remote (from 
each other). 
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I 



TuK king said to the p}iilosopher: I have heard the fable 
about brothers, and bow they make friends with one another. 
Thoir concord ia beautiful in my eyes. Now give me an ex- 
ample of an enemy whom no one should approach, even though $ 
ho show b!m a friendly face. 

The philosopher answered : When a man believes a cunning 
Ibe. there befalls him what befell the owls at the hand of the 
crows. 

The king aaitl : What befell them, and how runs (197) the lo 
fittir}' about them J 

The philosopher answered : It is said that in a certain 
tnnuntiun was a large wood, full of big trees and abounding 
nitli [lasturage. And there waa a large rookery there in which 
wero a thousand crows ; and one of them was their king. 15 
In that wood too were a thousand owla, one of whom was 
their king. One night the king of the owls went forth with his ' 
army, and fi.-ll upon the king of the crows and bis army, and 
killed many of them, and tore and wounded those that were left. 
When day dawned, the king's herald proclaimed and assembled 20 
all the crows to him, and he said to them : 'Do you not see 
what has happened to us at the hand of this king of the 
owls, and how many of you have perished, and how many a one 
is wounded or has had a wing broken ? There is nothing more 
bitter than this calamity, or worse than this, namely that these 35 
inxolcnt ones have got to know your abode, and recognised your 
Weaknt^ss, and leametl your number. I am very much afnud of 
Utem, k'st they constantly lie in ambush for us, tmtil they take 
jaway our lives. Now gather all your wits together, and take 
btlioughthil counsel with one another, and sec what device we 30 
onay frame for each other's benefit, so that wo may be delivered 
nolo their wickedness.' 
I K. F. 9 
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Now in the whole camp of the crows there were only five 

(198) who were prudent in their understanding, and skilled in 

their knowledge, and who filled up the king's breaches by means 

of their counsels, and supplied the deficiencies of their com- 

5 panions by their plans. 

The king said to one of them: 'What do you think we ought 
to do, brother V 

The first one said : ' Wise men and teachers said long ago 
that the only thing (to do) in the case of an enemy when he is 

lo powerful, is to remove far from him.* 

The king said to the second one: 'What do you think 
advisable Y 

Hq replied : ' I do not think it a good thing that we should 
fly from where we are, and satisfy the wish of our enemies, and 

15 become a source of mockery and ridicule. But I think that we 
should all assemble together, prepare ourselves to do battle with 
them, and choose us a number of men who shall surround our 
camp day and night, and if they perceive the enemy approach- 
ing us, let us know (it), that we may all be prepared to fight 

20 and contend with them. And if they are going to contend with 
us, we will place each of our men opposite one of theirs. If God 
gives us the victory over them, how good and excellent (that 
will be) ; and if, which God forbid, we find ourselves vanquished, 
we shall be blameless, because we shall have fought for our 

25 lives. If again it is possible for us gradually to treat with them, 
until we get deliverance, or to put some plan into operation, or 
to deal craftily, (good and well).' 

(199) The king said to the third : ' And you, what do you 
think we ought to do ?* 

30 He replied: 'I do not think we should act on the two 
counsels which our companions have given, but that we should 
select some prudent and intelligent persons, well-instructed and 
peaceable, that they may mediate between us and them, and 
ascertain how they feel towards us, and see whether perhaps 

35 they would like to make peace with us. And if they are in- 
clined to take tribute from us year by year, let us not disdain or 
be ashamed to give it; because kings when they behold their 
enemies and see that they are. mightier than themselves in 
strength, incline to peace, and do not destroy their forces, or 
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amas» gold and silver, which profit not without peace and the 
security of their subjects.' 

The king said to Ibe fourth : 'And you, what do you think 
about this peace which your colleague bos counselled ? Shall we 
incline to it cr not t 5 

The fourth answered: 'I do not think that this is commend- 
able, because the wiso and noble, sound in mind and skilled in 
knowledge, do not incline the neck and bend tbc knee to foes, 
lest they lose their dignity, fait from their glory, and reach a low 
estate. But I think we should submit and bear hardships and 10 
drink bitter draughts, and put up with scarcity of food and drink, 
and be watchful and not asleep, and not di-sgrace our good charac- 
ter. For I am sufficiently acquainted with these enemies to know 
that even if we treat them in a conciliatory way, and attempt 
til make peace with them as he said, (200) they will neverthe- 15 
less deal greedily with us and demand large concessions from us. 
It has been said, and well said : " Only (X>nciliat£ your enemy to 
a small extent, so that you may try bis disposition and search 
out his intentions, without his knowing the secrets of your heart 
or the - - - of your mind, lest you appear small in his eyes. 20 
Nor again must you vaunt yourself before him, so that per- 
haps when you incline the shoulder to him, he may imme- 
diately consent and incline to peace. But if you deliver yourself 
wholly into his hands, he will be angry with you, and your 
power will be small iu his eyes, and he may refuse to take small 25 ; 

saions from you; like a post which is fixed between you 
and the aun, for if you put it but a short distance from you, you 
will perceive bow-very long is its shadow, but if you put it close 
to j'ou, it will not show any at all." And this enemy, as my mind 
testifies io me, will not take smalt concessions from us, but will 30 
demand high and largo things from us, more so tlian at the 
time when be fell upon us, and got to know the size of our army, 
and spied out all our strength. Nay but we must submit to 
bim, and if his wickedness overcomes him, and he wishes to 
make war with us, we must get our arms ready.' Ji ■, 

The king said to the fillh : ' And you, what do yow think 
adTisablc! Shall we make war with him or bring about peace f 

He replied ; * I do not think that we should mako war with 
one whose nature is higher than ours. Because ho who doc« 

U— 2 
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not know himself and is not acquainted with his own size, and 
advances against his foe, and is willing to make war with him, 
without knowing how weak he is, this man deceives himself, 
(201) and is not reckoned among the wise. I am very much 

5 a&aid of these owls, and I do not advise a battle with them; be- 
cause my reins were in sore trembling even before we sustained 
this defeat at their hands. For he who is intelligent, prudent 
and skilled in knowledge, shrinks from his enemy and does not 
trust or believe in his deceitful ways. And although he see 

lo him incline his look towards the ground, let him fear lest per- 
chance he be about to lay an ambush. And no one is more 
praiseworthy, excellent, and intelligent, than he who shuns fight- 
ing,, because lighting causes no small loss both in the way of 
expenses and of lives which cannot return in this temporal state, 

15 but only after the regeneration. So let not a battle with the 
owls occur to your mind or be imagined in your thoughts ; be- 
cause he who approaches an elephant fiies away at the very 
breath of his mouth.' 

[The king said: 'If we do not make war, what ought we to 

20 do?'] 

His counsellor replied: *Let us consider and see; because he 
who takes counsel does not fall, since he asks such things as 
these of the prudent and wise, but is able to attain to what 
cannot be acquired by force and might. And since he gathers 

25 his confidants from the excellent that are in his kingdom, these 
open to him doors that are shut, and these are able to fill up 
breaches by the subtlety of their intelligence and their depth of 
thought. For he does nothing beyond (202) what, becomes 
subtle intelligence, and nothing is incomprehensible to him, 

30 since he considers it with a sound mind. Because he weighs in 
the balance of his intelligence and tries in the furnace of his 
discernment the helpers that are in his camp and the warriors 
that go forth with him to battle, and fortifies the armour and 
apparatus which ai*e suitable for war, whether he wishes to 

35 advance or whether it behoves him. to retreat. He who conducts 
his affairs thus, never makes a mistake, and degradation never 
comes upon him, and he cannot fall. But he who neglects the 
trial of these things and their investigations, although he may 
conquer in war for a short time because strength from above is 
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with htm, is not praisewortby or well iiistructed, and his affairs 
will not succeed, for at some time or other, when he has got a 
trifling victory over his enemies without looking out into the 
future, an antbusb of his euemies falls upon him from behind, 
and he falls iuto the snare of puuishment from the enemy with S 
whom he is fighting and the ambushes that fall upon hira from 
behind, and betweeu the two he perishes. And you, O victo- 
rious King, are valiant in atiength, adorned with all knowledge, 
akilled ia all useful things, and ac(|uainted with the whole 
ntaoagement of the kingdom. And some of these matters it i< 
behoves us to speak openly aud some of them in secret. Since 
you demand my counsel, namely that which may be openly 
etatcd, it is this: while (203) I am afraid of war, at the same 
time I do not like or advise iuactiWty, from which would re- 
sult eternal disgrace. For the wise and intelligent man who i; 
knows the truth must expect death, and not that he will remain 
ia opulence and ease, since sadness and sighs surround him. 
And I think that we ought not to remain in a state of negligence 
or keep delaying or be guilty of remissness, else we shall be 
abased and fall into the pit of destruction; because from remiss- 3i 
Dess and abasement springs corruption, and from corruption 
.punishment befalls (a man). And that which it behoves us to 
■peak in secret should be concealed and hidden in the heart of 
the earth, and ought not to be heard except by four ears. For 
H has been said that kings do not attain to the things which i; 
[they need, or subdue their enonnes, except by secret meditation 
.and bubtle investigation. Aud the secrets and confidences of 
ngs are only divulged by stupid fellows who are in his army, 
iwid by unwise men who are his confidants, and by dull-witted 
^ngt-rs and ptizzlc- headed scribes. But if the king has an 31 

itulligent confidant and a wiso counsellor, sometimes he conquers 

two tilings. One is that fao ovi^akcs bis enemies, or that 

is delivered from shame and confusion. And he who secretly 

neditates doing something cannot dispense with an excellent 

loSdant and counsellor and a statesman (20-l>) remote from all 3j 
mvarico and skilled in all truth. Although he who takes counsel 
may be prudent and sound in mind, yet he derives assistance 
from bis counsellor, and reaps knowledge and learns plans (from 
him) which perhaps would not bo found with him (otherwise); 
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like fire which bums the brighter in proportion as assist 

And when the man who takes counsel does not doubt concern-' 
ing the word of his counsellor, his affair is crowned with success; 
and (even) if it happens that he gives counsel which does not 
5 completely restore peace, the one who asks counsel should not 
reprove him; like the enchanter who, when he begins to divine, 
coaxes and Hatters the demon into doing some evil to a man, for 
when he is become skilful in his craft, he should not be blamed, 
even if his attempt does not turn out well.- And although our 
lo King is valiant in strength, skilled in knowledge, and exalted 
in conduct, yet a secret which is betweeti two should not be 
between three. And some things are confounded by many 
counsellors, and some things are only to be heard by two 
speakers, and such is this matter of yours.' 
15 The king, on hearing these things, rose hastily firom his 
place and sat apart, and called the counsellor to him alone, and 
they two sat together. 

(205) The king said to the crow: ['You have seen and 
heard many things. Do you know how enmity arose between 
20 the owls and us?' 

The crow.] Yes, my Lord, I know. 

The king. What happened that their hatred waxed so 
strong? 

Tlie crow. (It arose) from something said by a certain crow 
25 who was deficient in good sense. 

The king. What was it that he said ? 
The crow. It is related that all the birds were gathered 
together, and seeing that they had no king, they considered 
and took counsel together, and settled and agreed to set up as 
30 king over them one of the owls. As they were gathered toge- 
ther, there entered among them a certain silly crow and took 
his seat with them. They said to one another: 'This crow is 
prudent and wise in knowledge, and full of tricks as well; come 
let us take counsel with him and see what he says.' So they 
35 approached him and asked his advice. 

The crow said: 'If all the birds were gathered together, and 
the peacock, the crane, the goose, and the dove (were missing), 
it would behove you rather to remain without a king than that 
an owl should reign over you. For he has a bad nature, keeping 
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his anger anil hateful in appearance, of shameful lifi.', deficient 
in inteliigeDce, lacking in sense, foolish of understanding, (2U6) 
greeiiy and vaunting, and what is worse than all these, hating 
cultivated land and loving ruined places, hard to hear and a 
flitting spectre. He can conceal nothing in his heart, but S 
shameful words proceed unceasingly from his mouth. Remote 
from all love, a stranger to all fear of God, bereft of all good 
principles, destitute of all comely things, void of all good quali- 
ties (is he). In the day-time he does not see much, and at night 
be does not fiy well. If your good nature compels yon, and you ' 
are overcome by liking for him, then only allow him to be king 
in name, and do you yourselves conduct the government of the 

kingdom hut an the hare did, when she said 

that the moon waa her king.' j^ 

The birds said: "How nins the story about her?' '^ ii 

The crow. It ia said that a certain place abounded with 
elephanta, but lacked water, for a lake that had been there had 
diBappeared, and its springs had dried up. Suffering from severe 
thirst, the elephants assembled together and complained to their 
king; who, thereupon, sent his confidants and the secretaries m 
that were in his camp to explore the land and seek for water. 
One of his messengers rLitumed and said to htm: "I have found in 
such-and-such a place a mighty lako in which there is clear and 
pleasant water, and it is called the Lake of the Moon.' So the 
elephant brought all his camp to the lake to drink water fi^ra a' 
it (207) Now the king of the hares was there, and all the 
host of them with him. And the elephants, coming at night, I 
ipled on a number of hares and killed them. When day 
1, those of the harea that remained gathered to their king 
Hud: 'You know, O King, valiant in strength, how many of 3< 
our companions have perished, and how many of our brothers 
and kinsmen have died through these audacious ami pitiless 
v]e]>hanta. Pray now frame some plan for us which shall deliver 
us from their wickedness, that they may not return to this dia- 
trict and destroy this little remnant of us which is left.' 3i 

The king answered: 'Let all the faithful, prudent, oad wise 
£ouiififlloTS that are among you be gathered together.' When 
they were all assembled, ihey selected one calltKl PeHSz, with 
whoui the king was ac'tuaintitl, knowing his intelligence and 




136 BOOK OF KAllLAH AND DIMNAH. 

the subtlety of his knowledge. This FSroz said to the king: 'If 
it seems good to our victorious King, let him send me to this 
king of the elephants and send (with me) a man who is trusted 
by our victorious Eing, that he may hear my words and see what 
5 I do with the elephants, and report to the King what he hears 
with his ears and sees with his eyes.' 

The king said to Peroz: 'You are my trusted one and 
honest Go to the elephants and say to them as you think fit; 
because a messenger, when he is wise and intelligent, (208) does as 

ID he himself sees fit. But as far as you can, accomplish your work 
in a gentle way, and perform your business with understanding.' 
And Peroz set out one moonlight night, and fearing to ap- 
proach them lest perchance they might trample him with their 
feet, went and stood on a height which looked down on the 

15 elephants, and lifted up his voice and said: 'O king of the 
elephants, puffed up by your strength and treading on ground 
that is not yours, hear what the moon says to you; and be not 
offended at the words of messengers, because a messenger is not 
to be blamed for what he is ordered to say, for as he hears so 

20 does he repeat the message, and though what is spoken may be 
unpleasant, the unpleasantness of it must be charged on the 
sender and not on the bearer.' 

The king of the elephants replied: 'What you say is true. 
Speak now as you have heard from the person who sent you, 

25 and fear not/ Peroz answered: 'The moon says to you: "When 
one is puffed up by his strength, and makes boast of his might 
against the weak, his strength will be a source of harm to him 
and the cause of his fall. Because you have trusted in your 
strength, come to my pool, disturbed it with your host, and drunk 

30 water wrongfully and not lawfully, insolently and not rightly, 
lo I witness against you that if you return again and come near 
this pool, I will darken the light of your eyeballs, and take away 
the life of you and of all your companions." And if, king, 
you doubt about the truth of my words, come with me to the 

/pool, that you may see the matter plainly.' 
So the king of the elephants set out (209) with Peroz, and 
they arrived at the pool and saw in it the reflection of the moon. 
Peroz said to the king: 'Take some of this water into your 
mouth and wash your face and mouth well, and then you shall 
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speaii. with the nioon, first makiag obeisatice to him.' When 
the elephant had loweroil liis trunk and put his mouth into the 
pool, be drew it up hastily, saying to Peroz in aknn : ' How is it 
that I see the moon trembling 1 perhaps be is vexed that I have 
jHit my mouth into the pool of water.' S 

Peroz replied: 'Even so, truly he is vexed.' 
Then the king of the elephants speedily made obeisance to 
the moon and began to make apology for his offence, saying: 'I 
will not do this thing again, nor will I return to the pool.' 

Besides these things which you have now related, the chief lo 
'.•tt thu uwls is set on the destruction of the noble, and smitten 
with perversity of mind and frowardness of disposition. And 
there is nothing worse or more grievous than kings when they 
rule their subjects with deceit and frowardness and flattering 
ipecches which aro smoother than oil hut more bitter in their i S 
Btings than barbs smeared with deadly ]>oison, and iniluce the 
simple by means of such words as these to approach them, and 
then bring them to ruin, as happened to the haro and tho 
when tbcy referred their dispute to the cat, who, when 
[they had t^ken his counsels (210) and believed his worda when 20 
told them that he was an ascetic, killed them both. 
The birds said: 'How runs the story about them?' 
The crow. I had a neighbour, a sparrow, whose holo was 
ider the tree iu which my nest was. I constantly enjoyed hia 
idtty because of our nearness to one another. Aflor that, I 25 
It Hight of liim for a long tiinu, and thought that some mishap 
d bi^falleu him and cost him his life. Then came a certain 
and dwelt in the place in which the sparrow bad dwelt, 
id I did not hurt him or prevent him from living there, because 
I despaired of the sparrow, [But after a time, the sparrow re- 30 
turned] and came thither. Finding the hare there, he said to 
her; 'This place has been mine for a lung time past; therefore 
from it that I may dwell in it.' 
7^ hare. The place bi in my possession; yo\i are only « 



Th$ aparrow. The plikce is mine and I have an upright 
tneas (thereto). 
7*A« hare. First aw^ out a judg«, and then gut ready your 
IDDCSt witne-ss. 
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The spajTota. There is here a place in which dwells a cer- 
tain old cat, who fasts and prays, does not injure a creature or 
stain his hands with bloodshed, whose (only) food is porridge 
and rain-water. Come, let us go to him, that he may be judge 

5 between you and me. 

So the two proceeded to the cat, who, when he perceived 
them coming, stood on his feet to pray. When the hare saw 
him, she wondered at him, and marvelled. And they approached 
him, trembling (211) at his majesty and quaking at his gran- 

lo deur. And they begged him to be judge between them; but he 
answered them nothing, but made long prayers and supplica- 
tions. Again they supplicated him, saying : * For the sake of God 
hearken to our story and settle our quarrel, because God has 
praised the peace-makers and magnified the wisdom of those 

15 who recoDcile brothers more than that of those who are always 
prayiDg.' 

Then he turned to them saying: 'Relate your affair to me, 
and have regard for the truth.' 

When they had related the whole of their story, he said to 

20 them: 'Because old age has come upon me. and labours have 
weakened me, and my body is burdensome to me through fasting 
by day and watching by night, I do not hear readily what is 
related to me at a distance; if you please, come near me to 
relate your story. Above all [banish] falsehood from among 

25 you, and let neither of you tell his story unless he be mingled 
with the fear of God and remote from all deceit and separate 
from iniquity, that we may find a physician who will cure your 
malady with ease.' 

So they came near him and related their story to him. He 

30 answered them : * Now I understand what you have narrated. 
Listen now my brethren to my words and receive my counsel, 
and with a clear heart remote from iniquity, and with a mind 
strained from the dregs of wickedness, hear my commands, and 
get glory and a good name rather than all perishing wealth; 

35 because it has been said by the wise that (212) a good name is 
better and more praiseworthy than good oil. And let each of 
you seek only for truth and uprightness; because he who seeks 
for uprightness and righteousness void of deceit, succeeds and 
becomes great. And although his rights be withheld from him, 
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End he be wrongfully deprived of his due through the wicked- 
ness of aii iniquitous judge, yet he who does the wrong will be 
put to shame and confounded, even though he be praised and 
favoured unjustly by the iniquitous judge who does uot fear 
God &c. And he who lives in this world has no wealth or pro- S 
perty or brethren or relations that will cleave to hini so long, or 
grant him such a safe ending in the next world, as the perform- 
ance of good works, the sweet and pleasant fruits that are sent 
on before him, and the good provision with which he is provided 
in the way wherein he is about to travol, oven with kings ro 
and commoners, the rich as well as the poor. He who consideTB 
these things and the change wliich comes upon the things of 
this world, despises all his temporal comforts, and does not 
wvary himself to get what ia beyond his (bare) necessity. And 
ho who pursues after amassing what is destined for others 15 

_ For gold which is placed in the 

' heart of the earth ia [only regarded] by the faithful and those 
tliat fear the justice of God, as a stone which sometimes falls on 
him who bears it and destroys him, while sometimes be falls 
upon it and breaks his limbs, or again as (21-3) the love of a so 
Woman, the stings of which are like a viper's. And each of yon 
should feel towards his fellow just as he himself likes others to 
feci towards him, and should seek to please him just as he seeks 
to be pleased and honoured by others.' 

By saying many such things as these, he ensnared the hearts 15 
of the haro and tho sparrow, so that they both look their stand 
before him, when, leaping on them, ho killed thorn both. 
^^ The crow replied to his first narrative, saying: "All those 
thingx that you have nlated and moro besides arc to be found 
witli the owls; therefore let not this fellow reign over you.' And 30 
oil the birds believed what the crow said and took his counsel, 
and drove away the owl, after they liod jiromised and agn-od 
that he should reign over them. * 

The owl who had been chosen king and (then) driven away 
aaid to the crow deficient in knowledge!: 'You have siunctl against 35 
me exceedingly and coroplelvly nuned nic, though I do nut re- 
taeraber «vvr having sinneil gainst you or against one of your 
totafoxunmt in anything, whether small or great. Why bavo you 
^H acted towards mc thus I But know, man of false lovr, that ^m 
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by axe and hatchet great trees may be cut, and yet afterwards 
bear fruit and grow, and that swords may cut men's flesh, and 
yet afterwards it may be healed by drugs and restored to health; 
but what is cut by the tongue and severed by the lips can never 
5 (214) grow again, nor can a wound inflicted by them be cured. 
And an arrow-head fixed to an arrow, when it parts from it and 
buries itself in a man's flesh, can be taken out and its place 
healed up; but a word w^hen it enters the heart cannot come out 
again. And fire when it blazes forth and mounts up and bums 

ID can be extinguished with water; and the intensity and malignity 
of deadly poison abates under the influence of the oil of oxen 
and the milk of mountain goats; and patience allays the inten- 
sity of griefs, and the word of consolation drives away distresses. 
But the fire of anger cannot be extinguished, nor the bitterness 

IS of wrath turned to sweetness. Now be it known to all the race 
of crows that you have sowed bitter seeds in the field of the 
owls, and when they grow up, their fruits will be manifest.' 
And he departed and went out angry and threatening. 

Then the crow perceived his folly and wa,s sorry for the 

2o foolishness of what he had said, and he chided himself saying: 
*I have been very foolish and more than very foolish in what I 
have done. For I have established enmity between us and the 

whole race of owls. Specially my foolish self; because I 

doubt not that among the birds assembled was someone more 

25 prudent than I, and far more discreet and more skilled in know- 
ledge and more furnished vnth. good counsel and more profound 
in mind than I. Wherefore did I dare, foolish and stupid that 
I am, to open my mouth and speak before them all, and get this 
' enmity for myself and bring (215) this sighing upon myself and 

30 my companions ? For a man is not praiseworthy when he makes 
an enemy, and glory and praise is due, not to him who knows 
how to speak (only), but to him who knows how to act firet and 
then how to speak and teach. And although disgrace may come 
upon him for a time, yet when he reaches the end, he reaps 

35 gl^^y- -^"^ ^® ^'^^ knows how to teach and speak, [and not how 
to act,] although what he says may be pleasant to him who hears 

it, yet when he the end, he is indeed reviled and inherits 

shame. And I am one who knows how to speak and not how 
to act. I have not obtained a good result, because my wretched- 
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neas and evil destiny induced me to speak that which does not 
incline to peace and is remote irDm all friendsLip ; since I took 
counsel of no man, nor did the speech of any one incite me to 
what my lips uttered and stammered out He who does not 
Ltake counsel of ihc intelligent and prudent, speedily falls into 5 
Bibc pit as 1 have fallen now. Wherefore did I need this daniag- 
■ing transaction, bequeathing sorrows and troubles, even anxiety 
lod sighing of heart' 

With these words and more also did the crow chide himself 
rebuke the feebleness of his knowledge. (216) Then he 10 
Vent his way, Rorrowful and sad. 

This. O King, is the cause of the enmity which exists 
lltctwc-eu us and the king of the owls. 

The king. Now that you have finished your speech, tell mo 
what is profitable for us to do, that we may deliver ourselves ij 
from the wickedness of these enemies; fur anxiety about them 
oppreases my souL 

The crow. That we should do battle and wage war with 
them does not commend itself to me, and that we should hum- 
bio ourseJves before tlictn my soul abhors exceedingly. Long 20 
■go I B^d. when I began speaking, that sometimes schemes and 

» tricks may reach him whom arms and warfare cannot reach. So 
let us now frame plans and deal craftily, and perchance we shall 
find an escape from this affliction; because it was by schemes 
will tricks that the fut sheep was taken from the hermit or 25 
•acetic 
i^r The king. How runs the story about him? 
■ ' ^^ The crow. It is said that a certain ascetic bought a fat ram 
to otfor as a sacriOco. Aa ho was leading it home, there met 
him three rogues who laid in wait for him at three (dififerent) 30 
Lplacea. [The first one said to him: 'What are you going to do 
liriUi that dog, which you are leading along by a cordt The 
Bcxt onej said to him ; 'Do yuu want to hunt game, ascetic, 
nth that dog?' And the third one met him and said to him: 
E*A«cetica and hermits truly do not use dogs; so this man is no 3; 
.' When the poor ascetic heard tlieso words from tboeo 
, he let go (1^17) the sheep and tefl it in their huuds, 
ikjing within himself: 'Perhaps those who sold mc lbi«»hc<ip 
"(twitched my eyes, and instead of a sheep gave nie a dog.' 



• 
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Now, King valiant in strength, I have told you these 
things because I am about to play a trick from which I expect 
that we shall reap victory and get glory. I think, O King, that 
a report should go forth through all the camp that the victorious 
5 King has been angry against such-and-such a crow, his confidant 
and counsellor. And let your Majesty command that I be 
smitten with blows and my wings plucked and my body beaten 
until the blood flows, and let them cast me beside one of the 
trees, and let the King leave this di3trict and go to such-and- 
lo such a place until the matter is published and the idea succeeds, 
by the power of the one good God and the good fortune of our 
King. "^ 

And the king commanded that they should do to the crow 
as he had said ; whereupon the king departed with all his 
15 forces. That very night came the king of the owls with his 
whole army to. that place, and he found no crows there. And 
that cunning crow, fearing lest they should not perceive where 
he was and all his cunning should be wasted, began to creep 
from place to place until they perceived him; and when they 
20 saw him they recognized him and brought him to the king. The 
king commanded them to ask him (218) for an account of him- 
self and where all his companions were. When they had asked 
him, he said to them: *I am so-and-so, the son of so-and-so. 
And the valiant King has commanded me to inform hiin 
25 where my companions are. The appearance of my countenance 
shows that the crows have banished me from their society and 
driven me away.' 

The king. This fellow is the confidant and counsellor of the 
king of the crows. Pray what was his offence that he has re- 
30 ceived this punishment at their hands? 

And the king asked the crow for his story and what offence 
he had committed in hiB counsels. 

The crow. I gave a certain piece of advice, but all my com- 
panions turned against me and slandered me to the king. And 
35 by the king's command they inflicted these blows upon me and 
made me swallow these bitter morsels. 

The king. And what was the piece of advice? . 
The crow. When your Majesty made that mighty breach in 
the camp of the crows, the king assembled all his confidants. 
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iTOUnsellora, auil secretaries that were in his kingilom, and said 
to them: "Uow do you think we ought to deal with the king of 
tbe owls?" Now my position was exalted with the king and I 
was superior to all my fellows, and the king bad more confidence 
in my words than in those of all the (other) members of bis 5 
camp. And many of them counselled the king to make war 
with you. And when tbe king asked my advice, saying: 'And 
you, what do you think advisable?' I replied: 'I db not think 
that the King should make war with one who is greater in body 
than we and superior (219) in strength, but I think that we lo 
should study to make peace with them and pursue after friend- 
ship with them. Though they may impose on us some tribute 
year by year, let us endure (it), and let us treat with them, so 
that perchance we may escape from their onslaught and be 
delivered from their attack. And if they will not consent to is 
make poace with us, let us remove from this place, because we 
cannot contend with them, but must incline to them the 
shoulder of obedience/ And I told them a parable. 
Tilt kiiig. What was the parable 1 

The crow. I said to them: 'When an enemy is powerful and 20 
wnrlike, bia malignity can only be overcome and his enmity 
removed, when his fellow who la weaker than he submits to him, 
wh(«reupon his wrath is assuaged, and the intensity of bts fury 
abates, and the bitterness of his anger is diminished. Let us 
consider a seed as it sprouts and grows; when the wind drags it 15 
away, it cannot withstand it, but wherever it chases it, dues it 
fly along with it, and turns about with it as it likes.' When the 
ws, my companions, heard this my advice, they all wiihstoo<l 
, and said with one voice: 'We are all ready to tight and will 
: bocomc a laughing-stock for your silly words, or cause the 30 
igdom to bo abased. You, our companion, are giving ns this • 
,-icc through deceit, because you have received some bribe 
(220) the king of the owls, and you are serving his pur- 
uid following his desire, and wish to make our king as 
beoeaib hia feot.' And all the foolish ones among them 35 
>ied together against me, since they had heard these 
bam the wise among them, and incitt-d the king against 
d heaped these evils upon me, and put those insults and 
ties upon my honourable person. 
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When the crow had done speaking, the king said to those 
present before him: 'What do the wise men among you think 
we ought to do with this crow?' 

One of them who was very wise answered and said; *He 
5 ought to be put to death, because he is one of the king's mighty 
men, and of those who know his secrets and have acquaintance 
with affairs. By killing him we shall make a large breach in 
the camp oT the crows, and be delivered too from his wiles; and 
when the crows hear of his being killed, we shall bring upon 

ID them sorrow without end. For it has been said that he who at- 
tains to what is very difficult of attainment and then relinquishes 
it, should know that he suffers a great loss; and if he strives to 
attain something, and misses his opportunity, he reaps for him- 
self dismay and sighing/ 

15 The king said to another: *What do you think advisable?' 

The second replied: 'I do not think that he should be killed, 

because when an enemy is abased and weakness comes upon 

him, he ought to be treated with compassion. For sometimes 

(221) he is a source of advantage, like the advantage which a 

20 certain merchant derived from a robber who entered his house, 
the merchant being grateful to him.* 

The kiiig. How runs the story about him? 
The counsellor replied: *It is said that there was a certain 
wealthy merchant of large property, who had a wife of beautiful 

25 appearance. And she disliked him very much, while he, her 
husband, was captivated with love for her. And though he had 
studied how he might have pleasure with her, yet she would 
not give him so much as her hand. It happened one night that 
a robber came upon them in the house in which they were both 

30 sleeping. When the woman perceived the thief, out of fe€ur she 
arose hastily from whore she was, and ran to her husband, and 
embraced him. And when her husband awoke and perceived 
that she was embracing him, he wondered exceedingly and 
marvelled, saying within himself: *How did this happen last 

35 night?* On lifting up his eyes, he saw the thief and said to 
him: 'Friend, take from my house whatever you wish, in peace 
and with a tranquil heart, and go in peace ; because I am veiy 
grateful to you for haying turned the heart of my wife to 
me.* 
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Thf kiog smd to Uie third: 'And you, what <Jo you thick 
adwimh\eV 

He answered: 'I thlBk that he should be honoured by you, 
O kipg, and well received, that perchance we may reap odvaa- 
t^e from him. For he who is prudcut in his intelligence docs 5 
not forget the good that is done to hitn, and a change of feeling 
leaults on his part, as between the ascetic and the robber,' 

T^e king. What did they do? ''^ 

The third replied: "It is said (222) that a certain ascetic 
found a milch cow and led it by its horn to take it to his house, lo 
A certain robber, seeing him, desired to take it away from him, 
and, to (ind means to do so, quietly followed him. And Satan, 
coming in thesemblauco of a man, said to the robber: 'Who are 
you, and what do you want from thia man?" The robber said: 
'Scheme against thia hermit, so that I may take the cow from 15 
him.' Satan answered; 'When men are sleeping, I will try to 
trouble his understanding and scatter his thought*,' And they 
agreed together concerning this matter. When the ascetic had 
reached hia house, he brought in the cow ; and the two wicked 
ones came in alt«r him. And he shut his door and went to 20 
aleop. When Satan sought to approach the ascetic and accom- 
plish his desire upon him, the robber was afraid lest he should 
awake before he could pull away the cow and get it outside. 
And the man went up to Satan and said to bim: 'Leave alone 
for a little: give me time to get the cow out from the door, lest 2$ 
perhaps when you approach him he may awake.' Satan an- 
swered: 'I feor that when the cow goes out at the door he will 
hear her voice; pray wait until I accomplish my desire upon 
him.' And ihey both fell to qiiarrelling with one another. 
And the robber dn^w near and awoke the master of the house, 30 
Baying: "Arise, for Satan is here and seeking to destroy you.' 
And Satan said: 'Here is the robber, seeking to lake your cow 
from you.' So the ascetic rose from his sleep, and they both 
went out (223) disappointed" 

When the first counsellor heard these things, he was filled 35 
with indignation and anger and said: 'I perceive that this crow 
is ensnaring your hearts with deceit and craftiness. If yon do 
not consent t« my advice, you will certainly jxirish by raeans of 
his evil pIoU>. U't nwt llic undorstauding of all of you he on- 
K. r. 10 
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SQared, and do not deny what your eyes behold, or believe what 
is hateful, or we shall be in the end like the carpenter who 
denied what his eyes had seen, and believed lies and falsehoods.' 
The king. How runs the story about him? 
The counsellor. It is said that there was a certain carpenter 
in such-and-such a place who had a wife of beautiful appearance. 
And she had a paramour. And one of the members of the 
carpenter's household perceived them, and told the carpenter 
that such-and-such things had been done in his house. One 

lo day, the carpenter, wishing to test (the truth of) the matter 
which he had heard, said to his faithless partner: 'I wish to 
travel to such-and-such a place for a certain purpose, and I shall 
tarry there many days; pray now keep to yourself, and see how 
you conduct yourself in your house, and take care of every- 

15 thing that is in it' And by some artifice he entered and hid 
himself under the bedstead on which was placed [the bed. She, 
thinking that the carpenter has gone away, sent a message to 
her lover, saying: *My husband has gone away on some busi- 
ness, and will not be back for some time; so come quickly.' So 

20 he came, and eat and drahk with the carpenter's wife, and they 
both made merry together. When night came, they got up 
and lay down on] the carpenter's bed; he having seen and 
heard everything. (224) And the carpenter being overcome by 
drowsiness fell asleep, with his foot projecting from under the 

25 bedstead. When his wife saw it, she recognized his foot. And* 
she fell to meditating, and began to frame a plan and weave a 
thread of deceit. Then she said to her lover: "Ask me and say 
to me: *Do you love me or your husband and rightful partner?'" 
And the lascivious man asked her as the base woman had told 

30 him. She answered, saying: *My husband is as precious to me 
as my eyes, for there is nothing in the whole of the body more 
precious than the eyes, because they are [the lamp of] the body, 
and my husband is the light of my eyes, the diadem of my head, 
the supporter of my weakness, the coverer of my shame, and the 

35 fructifier of my breast, according to the command of his Maker. 
But love for you only abides for a short time; for we only care 
to have enjoyment with" yon, and when we have had enough of 
it, what have we to do with you? The husband is regarded by 
us as a father and more than a natural brother. And so has 
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I Gotl, the Maker of all, comrasnded that a man should leave his 
I blood relations and cleave to his wiTo. Shame on the woman 
I whose husband is not more pret-ious to her than herself!' When 
I the carpenter heard these words, he was ensnared by her, and 
I ihe wretched man thought that his wife had spoken them sin- S 
I cerely. When day dawned, that lasciWous man went out and 
■ departed to his house. And the man rose from where he was, 
IkDd sat on Uie bedstead (225) by his wife's head. When she 
BAwoke from her sleep, her husband said to her: 'Except for the 
r love and respect that you have for me, I should have killed that to 

ftudacious and unjust dospoiler of my bed; but becaose of the 
I regjiect you have for me, I let him go.' 

r^ Thia fable 1 have told to you all here assembled, lest you be 

likft that thoughtless caipenter who disbelieved what ho saw, and 

. believcjd the idle tales that were spoken in flattering and lying. 15 

I Now do not, O my brethren, believe the crow nor trust his 

I blsc talk, and remember ail of you the parable which with wisdom 

F and investigation I have told you. And know, our valiant 

king, that there are some enemies who, when they are not a 

match for the strength of their enemies at a distance, make 30 

plana for their destruction at close rjnarters. For I never feare<l 

^a crow so much in my life as I have feared thia one from the 
very first day that I heard him speak and looked upon him, and 
mw too that your hearts were being led away after his worda 

But tho king did not hearken to hi« counsellor, but com- 15 
manded concerning the crow that his wounds should be healed 
with drugs, and that be should be indulged with plc4isant meats, 
that his wants should be supplied with great care and his needs 
attended to without delay. 

That counsellor said to them again : ' If you do not MsU^n to 30 
Lmy words and destroy this cunning crow, lot him then bo 
l^anlod among yon as an enemy, but let him not be us (22G) a 
Wfrivnd, t') explore your sef^rets and get to know your afTairs; 
^test he do something treacherous to you. For a crow, wherever 
vile is, ix a source of e\H. And this fellow, as all my feelings 35 
near me witnv««, has only left hia king and porlvd from Uio 
UBcrabcra of his household and come to uh, in order that be may 
bet rich nt our expense.' 

m But the king did not listen to vt\ir\t he .■'aid, and ihey did 
I 10—2 
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not neglect to do honour to the crow; so that his wounds healed 
and his wings grew, and they exalted him continually before the 
king, and he used to talk pleasantly with him and craftily 
ensuare by his conversation the king and all the men of his 

5 army. When he perceived by the honour put upon him that 
he was more honoured than all the king's companions and mag- 
nified in the eyes of the king and of his magnates, he 'said to 
the king's courtiers: *I vrish to ask you for something which is 
very easy for y6\x (to give), and for which my soul desires and 

ID longs/ They said to him: *What is the thing?* The crow 
replied: 'I wish you to persiiade the king on my behalf to com- 
mand you to burn me with fire, that I may ask of God and He 
may renovate me afresh, and make me like one of you, that I 
may exact vengeance from my enemies, and be avenged on all 

15 those crows who counselled their king to treat me tlius, so that 
they brought me down from the dignity which I had before to 
this ignominious condition. (227) Lo my heart is hot against 
them as coals of fire, and longs for their destruction. And I see 
that as long as I bear them resemblance, I cannot do them any 

20 harm as I wish ; and I have heard the wise say that he who 
[gives] his soul to God on behalf of the truth is extolled and 
exalted, and everything that he asks of God, He gives to him. 
And I expect that when the valiant king has thus commanded 
that I be dealt with, I shall ask of God and He will renew me 

25 as one of you, and I shall be avenged on all my enemies.* 

That counsellor who had counselled the king to kill him, 
said to him: *How excellent (you are) when you begin any- 
thing, but how hateful when you finish it; and you resemble 
clear Avine in which deadly poison is mixed. Tell me, O crafty 

30 one, if you are - - - by the fire according to your word and 
desire, can your foul smell and disgusting flesh be changed from 
their badness and foulness, and acquire a pleasant smell and a 
good taste ? Nay but you resemble the mouse, O wretched 
one, when she desired that the sun should be her husband, and 

35 the moon and the cloud and the mountain, and afterwards 

relinquished them all and joined herself to a mouse like herself,* 

They said to him: *And how runs the story about her?' 

The counsellor replied: '*It is said that a certain ascetic was 

;? I very Go<l-fearing, and walked (228) according to all his com- 

I 
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tnaoilnw^Qts. And cvorytiiing that he asked of God, He granted 

I bim. As he was valktng one dny along the bank of a riTer, he 

' saw a young hawk Sying upwards with a mouse banging from 

his foot. And the mouse fell from it to the ground. The ascetic 

took it up, wrapped it in a leaf and took it home, and asked S 

God to change it and make it into a girl And Qod heard the 

Voice of his supplication and changed His creature and made it 

into a female of beautiful appearance and handsome figure. 

Then swd the ascetic to bis wife: "This Ls my daughter and the 

I beloved of my soul; so care for her to the best of your ability, lo 

ftnd everythiDg that you do for your own daughter, do for this 

■ one.' The woman did as her partner baile her. When the girl 

was grown up and come to years, the ascetic said: 'I must deal 

kindly u'ith this my daughter, necording as generous fathers do 

with tlieir children; so I will seek her a suitable partner who )S 

will supply her deficiencies, protect ber purity, and preserve her 

good character from the pollution of evil suspicions. For it has 

been said and well said: 'Oood fortune has be who does not 

leave his daughter in the bouse when the manner of women 

' comes upon her, but gives her to a husband.' Then he said to 20 

' his daughter; 'You have reached the o^e for marrying, (229) for 

you ought to have a husband. Tell me now, whom do you wish 

to be your husband?' 

She replied : ' I desire a mighty man whom defeat shall never 
overtake, intelligent and unaffected by foolishness, a man who 3$ ' 
will not succumb to an enemy, a lamp the oil of whose bright- 
ness is never lacking.' 
L He said to her; 'Perhaps you desire the sun.' 
I She answered: 'Yes.' 

I Whereupon the ascetic drew near to the sun, saying: 'This jo 
I ny daughter is of beautiful appearance and a handsome Hgure. 
I Xiet her be your wife.' 

I The sun answered: 'I will direct you to some one who is 
I mightier than I, namely one who can hide my light by means 
I of his thunders.' 3; 

I Hosaid tohim: 'Whoishe?* 
I The sua answered: 'He is the cloud.' 

m So the ascetic drew near to the cloud, and said to him oc- 
Eeon]ing to what he had iuu<l to the sun. 1 
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The cloud answered: * There is one who is mightier than I, 
namely he who can carry me whithersoever he pleases.' 

He said to him: 'Who is he?* 

He answered: *The wind/ 
5 So he drew near to the wind, and said to him as he had said 
to the former ones. 

But the wind answered : ' The mountain is mightier than I, 
for he can hide me by means of his loftiness.' 

So he drew near to the mountain and said to him. in like 
lo manner. 

The mountain answered : ' The mouse is mightier than I, for 
he has dug a hole and a burrow in me, and I cannot make him 
depart from me/ 

So the ascetic went to the mouse (230), and said to him what 
15 he had said to the rest. 

[The mouse answered] : * It is impossible that this girl should 
be my wife, because she is taller and greater in stature than I; 
she could not go into my burrow with me/ 

And the ascetic told his daughter his whole story. Then 

20 she begged her father to ask God to make her into a mouse, 

BO that she might be able to marry the mouse. And the 

ascetic asked of God, and He changed his daughter to her first 

nature/' 

But the king did not incline to any of these words, but 
25 commanded that the honour put upon the crow should be in- 
creased and his necessities abundantly supplied. And the crow 
began to ensnare their hearts by his devices, so that he learned 
all their ways, looked into all their secrets, and got to know all 
their aflfairs. Then he flew away and came to his companions, 
30 and said to the king of the crows : * O our valiant king, I have 
now laid the foundation, but you must complete the buildiug. 
And if I say anything and you do not do (it), I am absolved 
from your punishment ; because the king of the owls is ready to 
do something worse than the former thing.' 
35 The king and all his companions, the crows, answered with 
one voice : * Lo we are ready to do anything that you tell us.* 

The croiu. The whole camp of the owls with their king 
dwell in such-and-such a place by day, (231) and at night they 
have a certain great hole into which they all enter. Therefore 
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command all the crows that everyone of thera bring in his 
mouth a piece of dry wood, and put it at the entrance of that 
hole in which they live. And let one of the crows bring a 
sjiiirk of fire and put it in tlie wood, whereupon let the crows 
fly aloft that the fire may be fanned and bum the wood well, s 
and if anyone of the owls come out, the fire will bum him, and 
if he remain inside he will die of the heat and the breath of the ' 
fire and the fumes of the smoke. 

And the crows did as he said, and bumed all the owls by 
means of tlie crow's advice. And all the crows returned vie- n 
toriuus to their place, exulting and rejoicing and hopping. 

Then the king asked the crow (saying) 'How did you con- 
tinue all that time with the owls ? Because the good do not 
cuntinae with the bad, and the wise say that it is easier for the 
gi>od to be bumed with fire than to dwell one hour with the i 
wicked.' 

The crow answered : 'The matter is as the king says; but 
it has been said that everyone the eye of whose intelligence is 
bright, when something befalls him wbich is very grievous and 
lie fears the destruction of himself and of his companions, his 3i 
endurance opens a door to him and be vauquiahua the evil 
which is coming upon him. Besides aloes of Socotra are very 
bitter and nauseous, but because (232) they procure health for 
the sick, they endure their bitteraess and many are cured by 
them. And when fear comes upon a prince, he employs arttBco, i 
ao that he will change his dress for a woman's attire until his 
design u realised and bis plan crowned with success, 

57« kinff. How did you find the intelligence of the owla 
and their skill and prudence ! 

The criiw. I found no one among them more intelligent and y 
subtle in knowledge and clear in thought than ho who advised 
thorn to kill me. The otht-rs among them wore without in- 
telligence, fur bad there been intolligeuce among them, they 
would not have been ensnared by my words, but would have 
tak«u ttio advice of their intoiligent one and the chief of their 3 
ounp, when be said to them : ' The crows orv vtry crafty and 
deceitful, and this one only left bis king and relative and ctuiio 
lioro. to prvpikro some fraud, and fulfil his dc-sirc u|>on us. and 
injuTX' u\ and put i<ur whole cainj) to sbamc' It hits btfu said 
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by the wise that when a man goes to an enemy and is honoured 
by him, his enemies should guard against him as men guard 
against a snake so long as it dwells in the house, and as a 
dove in a nest (233), when she nests or builds for herself in 
5 the banyan tree, guards against the silk-cotton tree, lest it fall 
on the banyan tree and destroy what she has constructed in it 
And I attained to all their learning so that they did not conceal 
their secrets from me. And it has been said by the wise that a 
king seeks to be cautious with his words that they be not 

lo known to any man, and specially in such a matter as this should 
the king be watchful. Let him consider first his dress, and 
next his food and drink, as well as the bedding on which he 
sleeps. Concerning these and similar things should he be 
keenly watchful, lest by reason of his inattention, his destruc- 

15 tion come to pass. 

The king. No one killed the king of the owls but his con- 
fidants and counsellors. For their discernment was not dear, 
nor their knowledge sound. 

The Qrow. You have spoken truly, for who ever attained to 

20 any single thing and his mind was not lifted up ? Who was 
ever ensnared by the love of women, and his discernment was 
not perverted ? Who ever ate greedily, and did not suddenly 
fall ill ? What man whose confidants and counsellors were 
stupid and ignorant, did not slip and fall on his back ? And it 

25 has been said that a proud haughty man must not expect the 
praise of the multitude, nor again a dissolute unwise man seek 
(234) to sit with kings, nor a crafty and deceitful man desire 
the affection of associates distinguished for the fear of God, 
nor he who does not repent of his sins crave for kingly power, 

30 nor he who does not love good things or shrink from evil things 
expect to escape from trial, and that he whose hand is not 
stretched out to give gifts nor his - - - replenished with 
alms for the poor is not worthy of liberation from sufferings. 
And he who casts behind him the advice of his confidants 

35 who speak with knowledge and counsel in the fear of God, 
will finish his life in sighing, and his troubles will be many, 
and his joys will leave him. It has been said that fire, when 
it has been lit in dry wood, burns without pity: so too 
when anxiety and solicitude affect the heart, the burning of its 
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Bf".', thiit is its own destruction, takes place speedily and without 
delay. 

The Idng. I think that you must have been In a state of 
igreat fear, when you humbled yourself before the owIb. 

jfXe crow. The matter was even bo, but because I was lay- S 
; plana for tbeir destruction and expecting an escape from 
eW wickedness, nothing was burdensome to me; just as an 
«nemy is not burdensome to a man when he falls into his hand, 
but ho carries him on his shoulder and bears him to bis friends 
md lovers that they may rejoice in their friend's victory and k 
also make sport of the enemy who has been caught in the trap. 
And their case resembles (that of) the black snake who carried ' 
the frog (235), and put him on his back. 

TVifl kitig. And bow runs the story about him ? > 

The crow. It is said that a certain black snake, when he was is 
idvanced in years and his strength had become feeble and bis 
liody thin, was unable to catch anything wherewith to nourish 
Itimsclf. And he crept slowly along until he arrived at a certain 
pool in which was much water, and in this water he found frogs 
rVithout number. When he saw them, he lay mourning, with a so 
4owu-ca3t face and his appearance changed. And one of the 
frogs Raid to him : " Whai is the matter with you that you are 
down-cast and distressed in mind V The snake said to the 
"Who should be more sad and distressed than I ? For 
my life used to be sustained by frogs, but misfortune has befallen 25 
me, so that I have made a compact between myself and God and 
eunfirmed it with mighty oaths and decreed an ordinance upon 
myself that I woidd not again deal i\nju3tly with them or taste 
1 wrongfully, so that although they all come to me of their 
1 accord, I cannot look at them nor hurt them in any single 30 

And all the frogs went to their king exulting with joy, 

1 related what the snake had told them, namely that all his 

mor strength hod been taken fram him. And the king of tlie 

I sent and cailetl the snake to him. When he saw liim, he 

J to him," What is your story?" The snake answereti: "OnejS 

) night I vios creeping aftur a frog. And I entered a certain 

lark house in which was a hermit, or ascetic, who fcarod Ood 

nd kept bis commandments, Ue had a little son of beautiful 

^pearance and comely form, who tnKi upon mo with his hcul ; 
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and I, thinking he was a frog, bit him severely so that he died. 
And the ascetic went out oppressed in spirit and sorrowful in 
mind, and prayed to God and made supplication before him that 
as I had taken away the life of his son, He would take away all 
5 my strength and humble me and make me a seat for frogs. 
And he said to me: *You shall not partake of any frogs but only 
what may be given to you by them out of kindness.' And now 
I have come to you. If it appear good in your eyes, make me 
into a. seat for your Majesty." The king said within himself: 

lo "With a snake for my seat I shall get glory, and all the camp of 
frogs will gaze at me with great awe." So the king came near 
to the snake, and rode upon him many days. Then said the 
snake to the king : "My Lord the King, I should like you to do 
me a favour ; (namely) to order a little food for me, since I have 

15 become weak through hunger. When I eat, my body looks well; 
(and) when my Lord the King rides* upon me, lo many will gaze 
at his comeliness and the comeliness of his seat,- and extol the 
King." (237) The king said : " You certainly must have food." 
And he ordered his stewards to give the snake two frogs for his 

20 nourishment, and the snake received them and fed upon them. 
So his humility did him no harm, nor did his submission diminish 
from his lineal rank. 

Thus too was my continuance with the owls, while hoping 
for this deliverance from them which God worked for me, and 

25 by which he saved me from their wickedness and boasting. 

The king, I have found that humility and gentleness are 
better than arrogance and haughtiness of spirit ; because fire, in 
spite of its heat and great intensity, can only bum. those trees 
which — ------------- branches and fine boughs, 

30 but water, in spite of its gentleness, tears them out by the roots. 
Thus too was your labour with the owls, for you destroyed them 
quietly and patiently, and won life for us, and for yourself a fair 
and excellent name and an exalted rank. It has been said that 
there are four things which we ought not to neglect, neither 

35 despising the great ones among them nor scorning the little 
ones. The first one and the foundation as well as completion of 
the whole edifice, is a man's faith in God, that it be sound ; fire, 
(238) lest from a small beginning it work a great destruction ; 
an enemy when he is stronger than his opponent, for if ho can- 
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not be overcome by stratagem, (mere) force will not affect liim ; 
and disease wlien it affects the body, for unless a skilful physician 
-with divine medicine heals it, the patient is sure to die. 

The crow. Any advantage that we have reaped, and any 
-victory that we have gained, has been by the goodness of oor S 
victorious King, the soundness of his faith in God, the purity of 
bis he&rt, the clearness of his mind, and finally by his exalted 
ilestiny which is hound up in the Ear, and enclosed in that 
Bucket which, void of all dregs of iniquity, descends to the 
lowest paru of men's hearts, and ascends thence full of living to 
water; while the former is sown solitary and despised, and 
Iklls dying into the heart of the earth, but afterwards springs 
itip and grows, laden with nouiishment for all men. Ho too 
have we attained to all these things by the good fortune of 
our King of many virtues; since I have found that ho keepa i$ 
«ecrets and hearkens to counsel, conceals stratagems and hides 
thoughts, and specially since you are one who repays with 
justice, distributes gift« lavishly and with a good will, and 
•wards chastisement according as right demands. Your mind 
aIxo has awaked oat of the sleep of inattention. You arc careful ao 
itoT the nourishment of those of your kind, for you love the peace 
jpf aU yoLU- camp. You are distinguishetl (S39J for lack of greed 
utd remote from all av.^rice. 

The i:inff. Since your mind was clear of enmity, you loved 
urilb all your heart to establish our kingdom and desired the 15 

ii(|uillity of all the camp, and divine aid svisted you ; hccauno 
Miblle thought and patient endurance attain to diCBcuIt thintpi 
[Which abundance of power does uot attoio to, uD(J is liko a mau 
(Who hi'lds in his hand a luiiall axe, and kcepa ou itriking a 
tg^lj Uec, and little by little cuts it ibrougb. But nothing !• jo 
idnrful to me tboa the maaner in which the owht did 
;e you indignant by their bold Unguage, and did in'i. 
B tower of your patieoco or break thrfitigh tho wall of 
mr loDg-sulfcring. 

The crow. All these things were done by lueanN of your jf 
irdshrp's cunimand. awl by your good ileatitiy itid we atluiii Ui 
<m. And by the fear of God which adonui you. I£v«ry •)iiit 
ir thmagh you lias been opeoeil, and cvtvy inipr«giubh> fort- 
through you haa bouii rabdiii-d. 
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The king. Everything that you have done, you have done 
with intelligence. And your speech is remote from falsehood. 
No helper was with you either to counsel or to act. And it 
has been said that he who has no helper in word or (240) in 

5 deed, though he be intelligent and prudent, is not accounted 
perfect ; because when there are two or three persons, they do 
not fall ; like a cord, which, when it is twisted with two or three 
strands, is not quickly severed. And I do not find that your 
joy outweighs mine in this thing that I have attained to, because 

lo although it is counted your victory and your horn is lifted up 
and your gifts are made great and your honours are many, my 
joy and boasting exceed yours ; because you are my wing, and 
with the strength that you draw fromi my body do you fly. 
And it has been said that a sick man does not enjoy sleep until 

15 his body attains perfect health, and a ruler does not have pleasure 
in his dominion or rejoice in his subjects until he gets deliver- 
ance from his enemies, and in victory tramples them under his 
foot. All these things happened through you, and through your 
means were accomplished. And it is said that when a fever has 

20 left a man, his soul gets rest ; that he who puts down a burden 
which is on his shoulder, frees all his senses from toil ; and that 
when a man takes hold of his enemies, his mind is cleared and 
his intellect restored to health. 

Then the crow blessed the king, saying : ' I, ask of Him 

25 who by His nod brought all things into being, without toil or 
tarrying put everything in order, and by His mighty bidding 
has destroyed all those that bate you, and by the strength of 
His power has destroyed all your enemies (241) before you, 
that He will cause you to rejoice in all your kingdom, lift you 

30 up over all the nations that surround you, level the hill before 
you, direct your ways into the paths which conduct to domi- 
nion, establish in your hands the javelin of power, guide you in 
the direction of your kingdom, gladden you with the peace of 
your subjects, and rejoice your familiar friends with the pros- 

35 perity of your affairs. Because when a kingdom is troubled, 
all the king's subjects are doomed to destruction.' 

The king. Of what sort were the ways of the king of the 
owls with his army? 

[The crow. He was overbearing, foolish, and careless. His 
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lUQacUors too, except the one who was my eDemy, were stupid 
Ibad. 

The kiiiff. What character <licl you find him to possess 7] 
The crow. I saw in him two admirable things. One of 
lem was that he took no plea&ure in words of flattery remote 5 

1 the truth, as spoken by many who live among kings, but 
lunst-llcd with sincerity and spoke with sound intelligence, 
le other was that he did not incline to one of my words like 
lany of his companions who were snared by empty talking, 

1 cnuuselled them to kill me and forewarned them that if 10 
9ley did not spill my blood on the ground, none of them would 
for from destruction. And because he was exceedingly 
client in his ways, he qui«;tly and intelligently counselled 

B king, while employing parables ---......-- 

.-._ — ..-..by reason (242) of neglect are 15 
mts made, and through inattention are doors uf trouble opened 
Xfn the king. And he was continually stirring up the king, 
ijuictly urging him to awake from the sleep of inattention, 
t be watchful in the establishing of his affairs, to look con- 
iDually to the right and to the left, and to extend his gaze 20 
efore him and direct his thoughts behind him, lest his sighs 
should be many and his enjoyment and peace be taken from 
him, and not to delay and trample on his noble character, lest 
the fear he caused should be like the fear caused by an ape; 
because it is said that the ape perishes like a shadow, and 15 
HUikes like a dnmkcn matL And he who is not grateful for 
, services done him and ble.ssings granted him is like a basilisk. 
Uy the Lord destroy all the king's enemies, and as chaff is 
iftttvrod by the wind so mayall those who hate him perish, and 
! the king have exultation, gladness, and satisfaction all the y> 
I of his life, and may his right hand terrify all the nations 
tat delight in war. And let the king rejoice in God, and let 
reiyonc who makes the Lonl his refuge boast himself, aud let 
Ibe mouth of liars be speedily stopped. 
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(243) Another tale, (namely) one about the man who 
amasses (something), and does not know how to take care of it. 

The king said to the philosopher : I have heard the parable 
of deceitful enemies, and how one ought to guard against 
5 them. Now tell me a parable of the man who amasses (some- 
thing), and does not know how to take care of it. 

The teacher said:* To amass something is easier than to 
keep it. And he who amasses something and does not know 
how to manage it is like' the tortoise and the ape. For the 

lo tortoise got the ape into his grasp to a certain extent, being in 
hopes of him, but as he did not know how to take care of him, 
the ape slipped from his grasp, and he got disappointment 
instead.' 

The king. What did he do ? 

15 The philosopher. It is said that in one of the islands of the 
ocean was a land, the whole of which was full of apes. And 
their king was a certain old one who was very infirm, and his 
name was Pardln. Now a certain young ape who was a near 
neighbour and kinsman of the king desired to (usurp) his 

20 sovereignty. So the young ape began to flatter all the 
renowned and notable men in the king's army till they were 
all led away by him. And thinking to make him king over 
them, they all assembled together and drove out the old king. 
Whereupon (244) the old ape crept along little by little until 

25 he arrived at a certain pond by which were many trees and 
fruits of every kind. And the ape remained in a certain large 
fig-tree which was planted by that pond, and ate of the figs 
which fell from it. As the ape was eating, there fell from him 
some figs into the water; and he heard the sound that they 

30 made, and it gave him pleasure. One day, he looked and saw 
a tortoise taking the figs out of the water and eating them. 
And the tortoise, thinking that the ape was throwing figs into 
the water for his benefit, wished to become his friend. So 
the tortoise called him, and the ape answered him ; and the 
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with one ■DotibeT, mod rej'iicet! the one in 
tfae otb«r. And eSlh^ tfaem left faia khh and kin ; aod tber 
clave to one uintber, md enjajed each one tlie sooctv of his 
fellow. Kov tbe toftoipe was absent from his wife for a reij 
lonj; time, she not mKmbcri:^ snch a long absence oo his part 5 
(before). Beit^ sore troabled, she cotupluined to one of her 
Xrieoda and compantoDs, saying : ' Hy hosband has been absent 
iDi me a long whil«-tbis time.' 
Her friend aoswefed: 'Be not troabled oa acconnt of his 
delay, for I hare heapl that he fares welL However, he hss to 
bvcome attaebctl to a certain ape who lives in that region, aiul 
has beet) led away after biin.aDd has left off lo^iiig you and the 
nst of hiii family, ^nce he has thus ttegtect«d you, do you 
in the same manner acicmiQt bim despised and contemneti 
id if it lies in yoar power to destroy that (245) ape, do so ; is 
when the apo departs this life, your husband will speedily 
to yon. And I, as far as I am able, will help you in 
lb thing.' 
And the«e two devised tbe following plan. Tbe wife of the 
ise wrote a letter to him, saying : ' I am ill with a grievous 30 

therefore haste to come to me speedily, before I depart 
life and all your property be lost,' 
Then the tortoise read the letter to the ape, and they were 
ith snre tropbled. Antl the ape said tJi the tortoise : ' You 
Ight, bruthor, to hasten to her and visit her anil seek drug* 35 
her from tbe doctors and phydcians, to the end that Uod 
ly command and grant recovery." 

So the tortoise went to bis wife, who, when she saw bim 
the distance, lay down on her buck as if she were very weak 

illness, and uot able to speak. 30 

The tortoise said: 'Tell me about your illness.' But slifi 
iTu him no answer. Notwithstanding, hvr friood convonod 
ith him. 
Tlte tortoise said to bei friend ; ' Tell mo about this illnowi, 
abe does not even give me an answer.' 3t 

H«r &icnd replied : ' How can a aick person speak, over 
heart aickuesa b spread, while he knows the nKNlicino 
suitable for liii sickness antl is unable to get it V 
The tortoiKf said : 'Ami nhiit ix thiH mi^llrine whicli In m* 
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diflScult to get ? Tell me, for if it is my own life, for love of 
her I will give her my life/ y^ 

She answered : ' One must go (246) far to find it, and the 
search for it is very arduous ; for we women know the medicine 
5 which is suitable for her sickness. Now this sickness proceeds 
from a disease of the womb, and the only medicine for it, 
according to the prescription of physicians, is an ape's heart, 
which, when roasted over a fire together with other things, 
can cure this sickness/ 

lo The tortoise said : * And whence can we get an ape's heart?' 
His wife's friend answered : ' Oq this account does distress 
encompass your wife's heart, because her medicine is difficult 
to get/ 

The tortoise, on hearing this, was greatly troubled on 

15 account of his wife, and began to weave plots and devise 
stratagems, and conceived the idea of destroying his friend the 
ape by treachery. And he turned to his soul and said : ' Oh my 
soul, how canst thou destroy a loving and beloved brother, whose 
brotherhood thou hast gained by great labour, and whom thou 

20 hast found an honest brother, remote from all stain and a 
stranger to all avarice, who fills up the breaches of his friends 
and supplies the deficiencies of his lovers? Besides, I am 
afraid to be false to the promises which I made to him. But 
when I remember my wife, I am very much alarmed at the 

25 thought of leaving her without medicine, . because she is the 
source of progeny, and heirs are bom of her, and the fear of 
God is perfected in her. And I cannot gather everything into 
my bams nor can my afi'airs arrive at absolute perfection, unless 
(247) I relinquish some trifle. And if this brother perish to-day 

30 and my partner recovers health, it is no great matter ; because 
if this brother perish to-day, another can be taken instead of 
him. Also the chief of the wise men commanded and admonished 
that " a man should leave everything and cleave to his wife/' 
So he made himself ready to go to his friend the ape to catch 

35 him by fraud, in order to put him to death and take his heart 
from him. And early in the morning he set . out with the 
knife of deceit forged in his mind. And he formed the project 
of bringing the ape as far as the island where his wife dwelt, 
and of leaving him there without food until he died of hunger. 



STORT OF THE TORTOISE AND THE APE. 



161 



and then taking bia b<;art oiit of him and giving it to his wife, 
Thu ape, on seeing him, was very pleased at his coming and 
said to him: 'Wherefore have you delaj-ed all this time and 
left me lonely and sad, and how did you leave our sister your 
wife V , s 

The tortoise. What kept me so long from you, brother, 
in apite of my longing to see you and my desire for your 
society, was modeaty on your account, because of the inability 
of my poor self to repay the debts which are due to you ; since 
your loving-kindness has been very great to me. And I left lo 
my wife knocking at the door of the tomb, and am com© to 
you that you may comfort me a little in my sorrow, and that 
I may repay (248) a little of what is due from me. 
' Th£ ape. Speak not so, brother, and shrink not from being 
fwy brother, for your services are very acceptable to me; and 15 
he not reserved towards me in any of your affairs. For that 
which makes me eager to be your brother is your perfect lovo 
for Ood, which is remote from all deceit ; and you too in thq 
same manner (desire to be mine). And know, brother, that 
if, when I departed from my famdy, I had gone to you and lo 
enjoyed your society, the many troubles of my heart would 
through you have been removed. 

The tortoiae. [The love of friends is increased by three 
things : the first is that a friend shouhl go to his friend's house ; 
the second, that be should see his wife and children ; and the 25 
third, that he should eat and drink in his house. But as yet 
yon have Dot entered ray house, nor eaten and drunk with me, 

eeen my wife and children,] 

The ape. It is needful for a friend to seek and require of 
friend that he care for his soul, and to try his love and y> 
thoroughly examine liis brotherly feeling. And when he finds 
that be is remote from deceit and perfect in all the fear of Oix!, 
he should win him and leave other things. Because we see 
that many approach one another in eating and drinking; just 
aa robbers who eat and drink together do not approach one 3; 
another because of the fear of God. but in order to rob people. 
We aea (241>) too that the mule ami the ass eat at the same 
tron^, though they are very far from Ijoing brothers. Let do 
jpan ba aecountwl by you a true brother uscept he \ov&i the 
h tr. 11 
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good of others as he loves his own good; as the chief of the wise 
men said : ['Therefore all things whatsoever ye would that men 
should do unto you, do ye even so to them/] 

The tortoise. You have spoken the truth, brother; because 
5 he who has perfect love is independent of eating and drinking, 
which like a dream of the night pass away and are no more. 
And like the vapour which ascends from a pot and vanishes in 
the air and is no more, so passes away from many the love which 
is dependent pn eating and drinking. And it has been said that 

lo a brother should not ask his brother to do what may perhaps be 
grievous to him, or he will repulse him from his brotherhood, as 
the cow drives away her calf, when it sucks too long at her udder. 
And because I have confidence in your love, I am emboldened 
to ask you to grant me a kindness and to double my joy, 

15 namely to go with your servant to the region where my family 
dwells. For it is an excellent region, in which are dense forests 
and cool waters and everything that is suitable for your Fra- 
ternity, that all my race may rejoice in you, and my children 
may be your children and appear submissive before you, and 

20 that my wife may recover from her sickness by your com- 
ing. 

The ape on hearing these things, (250) lusted after the fruit 
of the trees and the service which he was to get from the chil- 
dren of the tortoise. So he said to the tortoise: 'I will do so, 

25 and peace be with you.' 

And the ape rode on the back of the tortoise, who began to 

swim through the water to convey him to the region where he 

lived. After traversing a short distance, the tortoise stopped 

ir/^ swimming. The ape, perceiving that some change had come 

30 upon the tortoise, repented within himself and began to medi- 
tate, saying: *I have sinned . against my soul exceedingly in 
having delivered it into the hand of this tortoise, for I think 
he is preparing some evil against me. It has been said that 
gold is tried in the fire, the faithfulness of a man in mutual 

35 dealing, and the strength of a horse by swift running while he 
carries a heavy burden.' And the ape's mind was troubled when 
he saw that the tortoise delayed in his swimming. 'Nothing,' 
said he [to himself], *is so easily affetted as a heart which is 
troubled by some trifle. The intelligent man ought to man^e 
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' H with pradeoce. and from time to time and iiour to hour ascer- 

i by subtle thought how his friends feel (towards him).' 

I [Then Le said to the tortoise:] "What is the matter with yoii, 

brother tortoise, that I see you delaying in your swimming? 

Purhapa I am too heavy for your back, brother.' s 

The tortoise answered: 'Forbid it that this should be or that 
it ever should have been. But a thought has occurred to mo 
I about my wife, and suggested that since she lies in a grievous 
I sickness, there is no one to care for our need ami to order our 
' affairs as befits your Fraternity.' lo 

The ape swd: 'I (251) have do doubt of your love, and let 
pot the fear of these things or anxiety about them disturb your 
, mind. Be not anuous about the sickness of your wife, for 
I aniioty profits nothing and distress (of mind) does not bring 
\ relief. But manage to get what the doctor prescribes, for I ij 
i expect that thereby she will recover. Fof it has been said 
I Uiat gold and silver are needed for two things. One is the 
[ maintenance of thg poor and the relief of the distressed; and 
Uiese are the fruits which bring one near to the other worjd. 
And the other is the getting near to princes, and the adornment zo 
of women for him who loves carnal gratification.' 

Whereufran the tortoise swam a little further and then 
balt«d. And the ape's mind was troubled, and ho began to say 
to the tortoise: 'Wherefore do I see you halting, and oppressed 
in Bpirit and troubled in mind )' 25 

I Thg Unloiae. On account of my wife's illness, for the phy- 
I ndao hoa prescribed a medicine for her which is very difficult 
logt-t. 

Theajie. What is it? 

Th* tortvise. The heart of an uimj. jo 

When the ape heard this, he perceived within himtielf Uiat 
I evil hiul come. Then he began to say to himself: 'These are 
the fiuits of greediness, for every one who ia not satisfied with 
hi* pay plunges himself into the deep abyss. This I have 
I brought upon me in my old age, and it has made me an object 35 
I of laughter and ridicule, mockery and dcrinion, to all that know 
Thus it happens [n those who attempt to get superfluities 
I vliich are over and ab>jvc (252) the neceMity nod Busteoance of 
' bodies, wliun they arc greedy «nd fall into the pit of 
"11—2 
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"^"temptations. But now I see a narrow egress for myself from 
this broad land of trial into which I have entered.' 

Then he said to the tortoise: 'It has been said by the wise 
that a man who follows after the fear of God ought not to with- 

5 hold his questions from ascetics, since they can bring him near 
to God; nor again withhold from princes anything that may 
help them to fight against their enemies and bring them to 
rest and the peace of their army; nor withhold from his friend 
anything that may console his trouble and relieve his distress. 

lo Also I am persuaded that this your partner is very precious to 
you, and I cannot deny you this medicine which is suitable 
for her sickness; and our women too are attacked by a disease 
similar to this one, and we give them our hearts and they par- 
take of them and recover. And we are not injured except that 

15 pain comes upon us for a little while, after which we are re- 
stored to health again. If we Had remembered this before you 
had set out from that place, I would have brought my heart 
with me. For I left it there for the reason that it is a disturber 
of the body, because thoughts are bom of it^ and it continually 

20 vexes the body. So because I wished to be merry with you on 
this our journey and to make you merry (too), I did not wi^h 
to have it with me, lest perhaps when we should be glad and 
merry with one another, it might pour out upon us disturbing 
thoughts. (253) And it is customary for the whole race of apes, 

25 when invited to a feast or banquet, to leave their hearts at 
home, and not to carry them with them, lest they disturb their 
feast; and our joy with our friends is not complete unless our 
hearts are kept away from us. Now I am afraid that your wife 
will be troubled at the very thing which is our joy. For when 

30 I reach her without my lieart, she will entertain the wretched 
suspicion concerning me that it was because I do not desire her 
recovery that I left my heart in that tree in which I used to- 
delight. But I think as we are near to the place whence we 
started, we should return and take her medicine with us, that 

35 our joy may be complete through her recovery, and that she too 
may attend to our welfare and serve us.* 

When the foolish tortoise heard this, his soul rejoiced, his 
mind was ti-anquillized, an4 his thoughts had rest, and he gladly 
broM^ht back the ape to, his place. And the ape mounted the 
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tree ia wliich he lived- Then the tortoiBe began to urge T** ^^ 
come down from it, while the ape laughed at him, reviRnJilL. 
folly, and abused his want of good faith, Baying: 'O falso-loving 
brother, think not that I am like the ass of whom the fox said 
to the iioD that he had no heart.' 5 

The torUnae. How runs the story about hira? 

The ape. It is said that in a certain place was a forest in 
"which was a lion whose body had become scabby. And all his 
strength had departed from him, and he was unable to catch 
prey. (25+) Now with him was a certain fox who served him 10 
and fed oa his leavings. 

The fiix said to the lion; 'O glory of all beasts, beloved of 
my soul and supporter of my weakness, is there no medicine for 
this scab t' 

The lion answered: 'There is, but it is not easy to get it." 15 

The/or. What ia it? 

7^0 lion. The ear and heart of an ass. 

The fox. What hinders (you) from (getting) them? 

The lion, I am ashamed to go out and seek one. for men 
will see that the colour of my body is thus spoiled, and the race 20 
of beasts will see me too and mock and insult me. 

The fox. 1 will bring you an ass, and leave him with you 
in this place. 

The lion. If you do this for me, it will he a deed that can- 
not be repaid. 25 

The for. There is a pond here containing clear water, and 
B certain fuller goes tlicro every day with his stuffs loaded ou a 
ccrtJiin ass. Whvn \\v. takes the stuffs off him, he leaves him to 
feed by the side of that pond. Now when he comes there, I 
will coax the ass until 1 bring him to you. But I ask of you to 30 
make a compact with uie that you will not take anything from 
>im except his ears and heart only. 

And the lion made this compact with him, aa he asked of 
bini. And the cunning fox went to the ass, (255) and found 
bini alone feeding. Ho went up to him and said: "Wherefore 3s 
do I see yon weak in Strength and thin in body? and why too 
arc you covered with sorest' 

The «"• [ belong to a man tliat is a fuller, who works mo 
and docs not provide for my ncil, t'xci'\it that *hou 
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tempUjjgg Jq^h i}^Q burden from me, he leaves me in this field, 
\ ^-5j^.^ I feed on the roots and herbs and drink of this water, 
*^-«. until he wishes to load these stuffs upon me again. 
The fox. Wherefore do you stay with him? 
5 The ass. But what am I to do? 

The fox. If you will listen to what I say and be persuaded 
by my advice, I will take you to a certain swamp in which there 
is herbage of every kind, and in the midst of it a certain she-ass 
of bieautiful appearance and fat in body. There you shall live 
lo with her, eat of that pleasant pasture and drink clear and plea- 
sant water, and be joined to that she-ass and have children, and 
your heart shall rejoice in them. 

When that greedy ass heard these things, he consented to 

the fox and immediately left the place where he was and came 

IS after him. And he began to say to him : *If 1 derive nothing 

from the place which you have mentioned, your love alone 

suffices me.* 

When they reached the lion and he saw the ass, he made 
haste and sprang upon him, but dealt him such a feeble blow 
20 that he escaped from him and departed hastily and returned to 
the place where he had pastured at first. 

(256) The fox, having come to the lion, said to him: 'Where- 
fore have you become so weak, and mocked me as well and 
made me a derision and a mockery to all that see me ? For all 
25 my acquaintances say that this king of beasts was no match for 
the strength of a feeble ass.' 

The lion, not wishing hipa to make it known that this had 
happened through his weakness, said to the fox : * Not everything 
that kings do. in their affairs should inferiors make known ; 
30 because the actions of kings are subtle, and profoundly wise 
are their meditations. Pray cease this, nor ask concerning 
things which are above you, nor advance beyond your station. 
But now, if you wish your energy to be known, the soundness 
of your love tested, and your obedience tried, return to the ass 
35 and prepare your plans and spread your wiles before him, and 
when you bring him to me, I will cdunt you worthy of great 
gifts and it will be a kindness that I cannot repay you.' 

[The fox. ] And lo I will go to him'in reliance 

upon God. 



STORT OF THE TORTOISE ASD THE APE 1G7 

When the fox came ami reached the ass, the ass was in- 
tligniuit at him and began to say to him: 'Wherefore then did 
you deceive me ? And why too did you invite me to my slayer 
and make me fall into the hand of a pttilesa enemy ? ' 

The fos answered : ' O you who hate your own advantages 5 
and fly too from your own pleasures, I did not think this of 
you, that you did not (2o7) knuw what would free you fnim 
jour trouble. This which the 8he-ass did to you was through 
her gladnt^sa on your account. Do you not know that when a 
male ass approaches a female, she bites him with her mouth lo 
and smites him with her feet? This was not through enmity 
but through her delight.' 

As this foolish ass had never seen a lion before that day, 
tho greedy creature thought that the fox had told him the 
Inuh, and his desire for the she-ass waxed strong and ho re- 15 
turned and came with the fox. 

As he drew near to the lion, the lion lay in ambush behind 
him, sprang upon him and killed him. When ho hail killed 
him, he aaid to the fox : ' Remain you here while I go and 
wash my body from the ass's blood.' When he was gone, that lo 
crafty fox began to eat the ears and heart of the ass. So when 
the lioD came (back), ho asked him about the heart of the ass 
and hie cars. Tho fox answered : ' How extraordinary are your 
waj-8, O King. If this asa bad had ears to hear with and a 
heart to distinguish bctwct-'O good and evil, ho would not have 35 
err«d twice, or yielded to my words after seeing what you did 
th« first time, my Lord the King.' 

The ape said to the tortoise : ' Tliia parablo I have narrated . 
to you, O tortoise, bccauso you have not kept your promises 
iwic continued in the fenr of God. nor remeniberuil mutual love, 30 
■tor Set tlie statutes of the Lord bt^fore your eyes, but have 
wrought deceitfully. And just as you led away (258) my simplicity 
with lying words and robbed me of tuy good sense by your 
lying ^>ccchcs, so likewise have I dealt with you, uutU 1 broke 
through your snares, severed the meshes of your nuts, and 35 
made you trust in the wind. The wise say that the foe of 
i OTery, trial is intelligence. And by the fear [of God] and by 
Bonod intelligence have I delivered myself from your snares.' 

Tht tortoise. You have spt)ken the truth, brother; and I 
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have sinned and cannot deny it, and to forget your love I am 
unable, and I am not free from blame. However, one thing at 
least comforts me, (namely) that it has been said by the wise 
that he who confesses his sin and acknowledges his fall, offers 
5 up repentance for his fault, makes his eyes run (with tears) for 
his offences, and buffets his body for his delinquencies, is ac- 
cepted by the Beholder of secrets, and all his wickedness is 
wiped away from him by the Searcher of hearts and of reins. 
In like manner let my &ult be regarded by you, and abolish, 

lo wipe out, and forgive me my offence. Remember that from 
earth we were formed, that into earth we shall be changed, 
that from earth we are nourished, that to earth we shall return 
again, and that from earth too we shall be renewed. 

The ape. Since then^ you have thus confessed your sin and 

15 repented of your fault, I too will accept your repentaqce and 
not remember the former things. Now if it seem good to you 
to remain (259) with me as aforetime, I will assuredly not 
repulse you, but will grant you increased nourishment. But 
if you desire to go to your house and the house of your family, 

?o go in peace ; and when the time comes and you think to return 
to me, your coming shall be blessed. 

Then the tortoise, when he heard these things, through the 
great shame that had come upon him for his fault, fell down 
and worshipped him, and left him and went to his house 

25 ashamed. 



The end. 



L 



STORY OF THE ASCETIC AND THE WEASEL. 



The king B^d to tlie philosopher : I have lieard t)ii» parable 
and believe your words; you have demonstrated excellently 
and illustrated aptly. Now show mo, if you please, and tell 
me a parable of the man who doea things too soon, and does 
them before he examines them, and (considers) how the end 3 
will be. 

The teacher ansvered : When a man does aot search into ' 
Tnattcrs or direct his gaze into the future, and is hasty a tbou- 
BaD<l times and once (only) takes advice before he decides, 
there happens to bim what happened to the ascetic when lo 
ho killed tlie weasel without investigation or examination, and 
brought up«iD himeolf dismay and sighing. 

The kitit/. Huw nma the story about him ? 

T/ifi leaeher. It is said that in a country called Jurjan was 
an ascetic who had a wife of beautiful appearance and whom 15 
he loved very much. And she bore bira a son of beautiful 
R|>|>earunce and comely (200) form. Now this son was bom to 
thorn afler they had despaired of otfspriug fur a long time. 
And before he was born to them, the boy's father used to say 
to Ids mother : ' Now you are going to bear a, male child whose xo 
appearance will be such-and-such, and I will teach him such- 
oud-such things.' 

Uis wife answered: 'It is very extraordinary of you, 
man, to speak such untimely words which will protit you 
nothing. Uow do you know whether it will bo a male child i; 
or a female, and whether it will be bom or not bom, and 
whether it will be olive or not alive ? Nay hut commit your 
aflairs to Ood, and everything that is desirable in Hid sight 
and in accordance with Uis will shall come to pass. For be 
who is intelligent and perfect in the fear of God commits all 30 
his ailaira into God's hand, oiid they proceed according to His 
will But if a man docs things too soon and does them before 
he examine* them, tliire happens to him what happened to the 
Rsoetic when he loet his honey and oU.' 



I 
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The man said to his wife : 'How runs the story about him?' 
His wife answered : ' It is said that an ascetic derived his 
nourishment from a king, that is, the governor pf a town, every 
day so much oil and so much honey. And whatever he had 
5 remaining, he usej to pour into an earthenware vessel which he 
hung on a peg above the bedstead on which he slept One 
(2C1) day while sleeping on the bedstead, with the earthenware 
vessel full of oil and honey, he began to say within himself: 
* If I sold this honey and oil, I might sell it for a dinar and 

lo with the dinar I might buy ten she-goats, and after five months 
they would have young, and after a lapse of five years these 
would have young and their number would become very large, 
and I should buy two yoke of oxen and a cow, and I should 
sow my fields and reap much com and amass much oil, and 

15 I should buy a certain number of servants and maid-servants, 
and when I had taken to myself a wife of beautiful appearance 
and she had borne me a handsome son, I should instruct him 
and he would be secretary to the king/ Now in his han4 was 
a staff, and while he was saying these things, he kept brandish- 

20 ing the staff with his hand, and struck the earthenware vessel 
with it and broke it, whereupon the oil and honey ran down on 
his head as he slept. So all his plans came to naught, and he 
was confounded.* 

The woman said: 'This parable I have related, that you 

25 too may not be hasty and do things too soon/ 

When the ascetic heard these things, he held his peace. 
After a little while, she bore him a son as he had hoped ; and 
he remained continually with him. One day his wife said to 
him : ' I am going upon one of your affairs, so keep a watch 

30 over the boy.' But when the woman had gone, a messenger 
from one of the chiefs of the town came for him and (262) 
could not wait. So he left the boy and departed. Now they 
had in the house a weasel who used to help them in all their 
affairs, and did not leave a single mouse in the house without 

35 killing him. And he left him with the boy and went with the 
messenger. Whereupon there came forth a powerful snake 
and sought to kill the boy. And the weasel fought with the 
snake until he killed him and bit him into several pieces, and 
the body of the weasel was stained with the snakes blood. 
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When the ascetic returned from the man who had sent for him 
and saw the weasel with his body stained with blood, he thought 
that the boy had been killed, and without searching into the 
matter, sprang on the weasel and killed him. When he had 
killed him, he looked and saw and lo the boy was alive. And 5 
he repented and was ashamed and brought upon himself grief 

and sighing, and he began to himself for mortification, 

saying to himself: 'Would that this boy had npt been born, 
for then I had not been guilty of this murder.' And the 

woman returned and him, saying : * Did I not tell you 10 

not to be hasty and do things too soon before you had tried 
them, lest you should reap a bad end V 
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The king said : * I have heard your parable, which you have 
told very apUy. Now tell me a parable of the man who, though 
his enemies are many and approach him from all sides, (263) 
yet manages to escape from them.'' 
5 The teacher. Not every tyranny and not every enmity is 
abiding. For sometimes love changes to enmity instead, and 
sometimes enmity ceases and love reigns in its place. Now 
when change comes over things and matters alter and the mind 
is troubled, hatred which is hidden in the heart certainly be- 

lo comes manifest, yet sometimes too necessity invites to love and 
(banishes) fear and makes friendly those that are remote (from 
one another), so that they approach one another, as happened 
to the mouse with the cat, when they made alliance for a 
common object, framed a plan, and delivered themselves from 

15 the hand of their enemies. 

The king. How runs the story about them ? 
The teacher. It is said that in one of the provinces was a 
banyan tree. And under it was the burrow of a mouse named 
Peridun, and near that place was the hole of a cat called Riiml. 

20 Now it was customary for hunters to come to that tree and 
hunt every kind of animal that was found there. And when 
one of the hunters .had laid his net and had concealed it in the 
ground, the cat came out of his hole to seek something that he 
needed, and hunger blinded his eyes, and he came and fell into 

25 the net that was hidden. (264) And he despaired of life be- 
cause he had no helper to look up to. The mouse coming out 
at one of his holes, saw the cat lying in the net And he looked 
to one side, and lo a weasel on his right hand lying in wait to 
destroy him. And he lifted up his eyes towards the tree, and 

30 lo an owl sitting in it seeking to snatch [him.] Then was the 
mouse afraid that, if he turned back, the weasel would kill him, 
that if he mounted the tree, the owl would snatch him, and 
that if he remained where he was, the cat would perceive some 

• way of escape from the trap in which he lay, and kill him. So 
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I left i 



a state of despair. Then the mouse begau to 



I 



reason with himself, saying, ' Why are you cast iu doubt ? Nay 
hut let me spy out some plau and deliver my life before 
calamity overtake me. Though I have no helper, guide or 
counsellor, except my own strength, yet I ought not to remain 5 
in idleness, because through idleness destruction befalls (a 
man). But now I will search into matteis and explore them; 
because he who explores the ocean may certainly by means 
of subtle tnt«nigence sometimea fathom its depths. And it is 
impossible that intelligence when sound should not find out lo 
the secrets of things, even though they be very profound and 
mysterious. (For) just as it is not difficult to fathom the ocean 
for the divers (265) who descend and seek pearls in it, so too it 
ifl not ditficult for sound intelligence to bring up good ideas like 
good pearls. And now there is nothing so advisable for me ■; 
in ihis great strait as to make friends with this cat, who baa 
fallen into a grievous pit, and is very perplexed and longing to 
get out of it. Now he cannot be delivered from this net except 
by me. I will now approach him, appease the wrath of his 
bcart with gentle words, wheedle it by means of subtle intetli- 20 
'•gence, and heal the ulcer of enmity by the soothing medicine 
of a love remote from deceit; as oil and wax, when mixed to- 
guttier, alleviate swollen and grievous ulcers.' 

So the mouse approached the cat and said to him: 'How are 
you, broiher ?' 25 

L 'I7ie cat. As you see me. Lo I lie in a snait aud am 
( knocking at death's door aud am far from temporal life aud 
pleasures, because I have no helper except God. 

The moitie. The matter is as you have said, and although 
before to-day I was desirous of your destruction and would have p 
Lbwu glad at your ruin because of tha enmities that are fixed 
l^tweea our nature and yours, yet I too am knocking at death's 
I door and surrounded by waves of trouble. And when I ctin- 
tadered, I saw that there was no escape for me or deliverance 
r from these miseries that surround me except through you, and 35 ' 
Ltbat fur you too tliere was no lilH.'ration from this prison-house 
Iln which you ore bound except (266) through nic. Whtu you 
[warcb with your intelligence into this matter that I tell you of, 
noa will know tluit it is true and remote from all dee«it, free 
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from all cunning and removed from all lying ; because you see 
my enemies who surround me, the weasel on my right and the 
owl above my head. Although I have called them my enemies, 
yet they are yours equally. I have looked out for my de- 
5 liverance and for yours and I have only found one thing, and 
that must be done between us. 
The cat What is it ? 

The vwuse. That you make a sincere compact with me," 
give me the right hand of truth, and take to witness between 

lo me and you the Witness who searches into the secfet things of 
the heart that you will not harm me when I approach you, and 
sever the meshes of this net in which you- lie, and free you 
from this prison-house in which you are bound. And I too 
shall get deliverance and liberation from these enemies who 

15 surround me. And know, O my beloved, that no one is more 
blind in mind and more ill-starred than two persons who are in 
one prison-house and know that when they make alliance to- 
gether, they will get liberation for themselves, and neglect to do 
so. Now, brother, consider what I have said to you, weigh my 

20 words in the balance of intelligence, and prove them with love 

remote from deceit, and their uprightness will outweigh 

Let us imitate those who ride on 

the sea (267) in a ship, who, when the sea runs high against 
them and the waves set the whole ship in commotion and 

25 miseries and distresses surround them on all sides, all with 

one voice' and with one cry cry out to God, and out of one 

troubled and miserable heart call to Him. For the Adorable 

•One, because He knows the purity of their conscience, does 

not despise their petition, but immediately allays the angry 

30 sea. His command restrains its waves, and there is a great 

calm. In the same maimer let us also act towards one another. 

The cat, on hearing these words from the mouse, and seeing 

that he had spoken them sincerely, answered : * I see that what 

you say is sincere and very remote from deceit, and I believe all 

35 your words, and I think that God has provided for me and you 
a deliverance from these waves which surround us.' 

Then the cat made a compact with the mouse and took God 
to witness for him concerning himself that he would not break 
his promises. • 
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The nwuse. I will first approacti that we may s<a1ule oae 
\ another, so that the weasel ad(1 the owl may despair of us and 
[ returD d isappoiotetl, and that our strength, which has departed 
V tliruiigh fear of them, may retOm to ua, so that we may be able 
%U> sever the meshes of the net. 5 

The cat. Brother, let it be as yoii wish. 

When-npun, the mouse approached the cat, and tht-y cm- 
lliraced one another, and each asked how the other fared, and 
Itbey rejoiced each in his fellow. The owl and the weasel, sei-ing 
fit, wondered (268) at them and marvelled, and departed and lo 
r retumed from beside them nstonbhed. And the mouse began 
^ to sever the meshes of tlie net slowly and not diligently. [The 

■ cat perceiving it, Baid to him: 'My friend, why wero you su eager 
in your own interest, while you are luke-warni in mine?] Per- 
haps now that you are aware that you have been liberated from :> 

r the wickedness of these enemies that surrounded you, you have 

I'inctined to treachery and are about to enter in at the door of 

I deceit. But this is not worthy of wise men or of those who 

Lfear Go<l or of the noble. For yoii have reaped for yourself 

lluany udvuntagi-s by approaching me and deliverance from 3o 

F-enemieK.aud for thia you ought to make a grateful return to me 

who Bowed in your mind fruits of peace. And now is energy 

required of you, and the duty which is due from your Nobility is 

to Btrivo to deliver me from this snare in which I tie. And let 

k not any of those former things enter your mind, because he who 25 * 

■ has drawn us to brotherhood with one another has shown you 
f B»y wbole-heartedness towards you. And you know very well 

vhat a joyful end the fulfilment of a promise brings about, 
especially wbeu the beginning of the matter is peaceable and 



I jou know, too, O my beloved, what a ba^l end and what a di>op 
■ pit (26d) deceit digs for him who employs it. For all the wise 
i acknowledge and say that there is no blow harder than tlie blow 
of deceit; for it ia without cure, and without remedy is the 
injury to him who receives it. And have you not heard, O 35 
k brother, that if a mao'r brother makes a slip in anything or is 
ftlhe cuuoe of some error in one of his alTairs, and askx pardon of 
Hliis brother, while confessing his sin and acknowledging his 
Ksion, an*) hii brother does not accept hin repentance or 
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grant him pardon out of a heart sincere and clear of all 
wickedness, neither will Qod foi'give him any of his trans- 
gressions?' 

The mouse. He who is eager to make an end is he who 

5 studies the welfare of both sides, and takes care lest either of 
them fall into the snares of the evil one. Now one whose sub- 
mission is steadfast lays down his life for his brother, according 
to the word of the chief of the wise who says: * * * * 
and not from any necessity which compels him. But if be to 

lo whom it falls to do this, does not abide by his friend in perfect 
steadfast love, but draws near to him on account of some neces- 
sity which compels him, it comes to pass that when they quarrel, 
he departs from him by reason of his angry feelings, and it is 
found that he is not perfect in the fear of God, (270) but con- 

15 forms to the love of worldlings. For [among these] no one ap- 
proaches his fellow except to rob him of his gains, after which 
he departs from him. Lo I come near to sever the meshes of 
the net, but I shall leave one of the threads, reserved for the 
time of distress. 

20 Then the mouse drew near and severed the meshes of the 
net, and left one thread only. But on seeing the hunter, who 
had crept up little by little and got close to them, when he was 
about three paces distant from them he drew near and severed 
the thread and hasted and entered a burrow in front of him, 

25 which he had prepared before he severed the last thread ; the 
cat sprang and mounted the tree; and the hunter drew near 
them, but seeing that' the threads of the net had been severed, 
turned back in disappointment. 

After a little, the mouse came out to see what had become 

30 of the hunter. The cat, seeing him from the tree, said to him: 
'Brother, you are worthy of great gratitude; wherefore do you 
shrink from us and are frightened? Let not your heart be 
anxious nor your mind hesitate. For the love which we have for 
one another sword cannot sever, nor fire burn, nor can anything 

35 else in the way of gold or pearls of this world work a change in 
it. Therefore believe my words and come out to me, that we 
may enjoy one another's society, because the kindness that you 

have done me cannot be and the obligation that. rests 

upon me cannot be discharged. As long as I live in this world, 
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everytbiog that I amasa (271) of wealth will I place before you; 

I BO fear not nor hesitate concerning the truth of my words.' 

Then the mouse answered him, saying: 'There is an enmity 
hidilcQ in the heart, which makes it appear outwardly that the 
heart of him who bears it U laden with love, but the wound S 
inflicted by tt is more painful than that Inflicted by the enmity 
which is manifest To him who does not guard against it, there 
happens the like of what happened to a man who was riding on 
an elephant's back, and who, being overcome by sleep, fell in 
^ont of the elephant's feet, so that he trampled on him and lo 
killed him. Now the thing which is named brotherhood between 
brothers, and drawing near to the distant, or friendship with 
strangers, is in proportion to the assistance which a man gets 
from his companion. And iu the same manner as a cloud, when 
it rains, produces darkness and sometimes pours down rain, and ij 
afterwards is dissipated, and fine weather comes and the sun 

r Bhinee, so too love sometimes exists between many, and eome- 

I times removes from tbem, and a change comes upon them. 
And to everything there is both a limit and a cause. There ia 
a love which is implanted in the nature, like that of a father 20 
for hifl children. In the same manner, there is an enmity which 
ia the result of a change in mutual dealing, and this is not so 
•erious by far as that which is implanted in the nature. Now 
our enmity towards one another is implanted in the nature, and 
not caDsed by any action, in the same way as our love towards 25 
one another ia caused by a chance occurrence. You know that 
water is an enemy to the nature of fire, and that when they are 
mixed with one another, and [the water] is warmed by the fire, 
(272) it is not prevented from extinguishing the fire, when 
thrown upon it; so an enemy who knows that his foo is stronger 30 
and mightier than he, ought not to go near him. For we have 
appruached one another through a chance necoiisity. And now 
that God has granted liberation to each of us and deliverance 
to both sides, let each of us remain in his hole, hn I bid you 
farewell, and depart from beside you. Be safe and sound all the 3$ 
days of your life, while remote from sins and separate from all 

. deceit and wickedness. And bo not afraid, brother, of this 

i |ieace at n distuucfi, because I, like you - - - - . 

This is a parable of enemies who become friendly and 
fiuniliar with one another, and afttrwnrtls part. 

K. r. \1 
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The king. You have made an excellent simile and a wise 
parable. Now tell me a parable of those who live in one house, 
and how each of them ought to guard against the wickedness of 
his fellow. 

5 The tedcher. It is said that one of the kings in Kashmir, 
called Brahmadatta, had a bird whose name was Pinzih, and 
who could talk and was very clever. Now this bird had (273) 
a young one. And the king bade one of his wives, the one who 
was dearer to him than all her fellows, to take this bird with 

loits young one, and care for them. It came to pass that the 
king's wife bore a son after a long period during which he had 
had no children; and when the boy had grown a little, he 
consorted with the bird, and the two began to grow up to- 
gether. And Pinzih used every day to go out to a hill, and 

15 bring from the trees that were there two fruits that were 
unknown to the inhabitants of that town, and place them, one 
in the mouth of the king's son, and the other in the mouth of 
her young one. And they became very strong through this 
food. This thing came to the ears of the king; who was pleased 

20 at it, for it was very beautiful in his eyes ; and the pleasure of 
the king and his wife in Pinzih and in her young one increased. 
One day, when Pinzih had gone to the hill as usual, her young 
one hopped from the lap of the king's son and perched on 
the breast of one of the (other) boys. The king's son, being 

25 angry (at it,) took the young bird, dashed him to the ground, 
and killed him. 

When the bird came back from the hill, bringing with her 
two fruits as usual, and beheld and saw that her young one 
was killed, she was very grieved, and wept over him, and began 

30 to utter woeful lamentations. Then she said, being sorrowful 
and distressed : ' Woe, woe on friendship with kings, who ob- 
serve not love nor perform obligations, (274) who love not 
iheir familiar friends nor remember how they were brought 
ip together 
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for they hooour no man, neither him whose wickedness they 
fear, nor him who fills up their breaches, Whou these things 
we done to them, they rcpu)se those who do them from beside 
them, while breaking their covenant and not keeping their 
I promises, because they are destitute of all fear of God, But 5 
I God do BO imto me and more also, if I do not exact vengeance 
for my boq from his murderer and from this wicked, audacious, 
and shameless brother of bis, who did not epare the innocence 
of my son.' 

Having said these words, she darted at the eyes of the to 
, and tore them both out with her claws, and left him 
k'-IV^Ji whereupon she flew away and perched on a high 
B where the hand of man could not rciich her. 
Wlien the king heard (it), he mounted his beast oppressed 
in flptrit and sad of soul, and went to her, thinking that he 15 
would certainly catch her by deceit, and take her life away in 
return for having blinded the eyes of his son. When ho looked 
and saw that she was perched in that place, he said to her: 
•Fear not for what you have done, because we first sinned 
against you, and rightfully have you taken vengeance upon us,' 2< 

JHnith. O King who break your promises, O master who 
oppress your servants, know that everyone who does not observe 
his covenant (27^) or keep his oath, who neither fears his Maker 
nor stands in awo of the judgement of his Creator, has a bad 
end. And although the punishment of the just Judge may be 35 
dcUyed, while for a time, in the long-suffering of God, He 
bears with him, yet certainly will justice require it {at hist). 
And though it may not require it of k\m, it will be required 
of his children, even to three and four generations For very 
wonderful are tlie works of God, and his doings paat finding 3° 
. ouL Sometimes, when a man sins, immediately he receives in 
i itis own person the rccompence duo to his audacity, like that 
which was done in the case of that robber who hid the for- 
bidden thing, and was burned with fire, he and all his family ; 
while io the case of another, who coveted his neighbour's vine- 3S 

I yard. He reserved bis sentence for the children whom he begat. 
And because this insolent son of yours has tran^^ruased God's 
decree and destroyed hts nnoffcnding brother, immediately has 
0»d brought just and rightful punishment upon him, 
12—2 
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The king. You have spoken the truth, and all the things 
which you have enumerated I understand, and from the truth 
you have not departed. The retribution due to the audacity 
of our son have you required of him ; but now be not afraid 

5 of us, nor depart from the old love, but consent to my words and 
incline to our entreaty, return to your office, and purge the 
store-house of your love. Lo, we will make you firesh promises 
and a sincere covenant (276), taking to witness between us and 
you the Witness who tries hearts and searches the garners of 

lo the thoughts. 

Pinzih, Say no more nor multiply your words, for your 
oath, like the first one, is of no value whatever. It has been 
said by the wise and intelligent that one should not make trial 
of a thing twice, and though the lips may utter words of flattery 

15 and deceit, yet those words are very remote from the truth. 
For the wound inflicted by a wrathful man is worse than that 
of a basilisk. It has been said too that he who is intelligent 
and prudent gets many friends for his parents, makes friends 
with those who are far off, draws foreign peoples to his love, 

20 and gets prudence for the foolish by means of what he says. 
And now, behold, I depart from beside you, and bid you fiwe- 
well at a distance. 

The king. If we had not first sinned against you, by break- 
ing our promise to you and daring to kill your heir, you would 

25 have had cause to be afraid of us ; but (since the matter is 
otherwise,) doubt not concerning our love, be not afraid of our 
service, nor depart from beside us. 

Pinzih, Wrath, when it reigns in the heart, leaves no place 
for harmony nor a foot-breadth for love, but continually en- 

30 genders calamities and produces troubles, stores up anger, dis- 
turbs the pure mind and confounds the reason. Now this is a 
witness on behalf of the tongue, as a sword is witness on behalf 
of the executioner, and as cessation of fire is witness on behalf 
of the rain. And my heart (277) does not testify to your tongue 

35 for the truth of these your words, just as your heart does not 
witness to the truth of them, but testifies that they are spoken 
deceitfully. 

The king. Do you not know very well that wrath and 
enmity exist in the hearths of all ? But he whose intelligence 
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is sound, aoJ wbo is eager to tear up the roots of deceit from Ins 
ht-Ait, and obliterate all wratb from his mind, will first draw 
near to bis God, and his prayer will ascend out of a pure heart 
to Him who fashioned him, when all his excited feelings will 
subside, and all his perturbation be allayed. 5 

Pitulh. The matter is as you have said. But a wise maa 
ought not to trust a wrathful man, or believe a rogue, especially 
when he knows that be has been false to him onca What is 
worse than this and compels me to fear, ia that the King will 
eee his son in a state of blindness ; for this will stir up troubles 10 
and lead him to employ deceit. -- -... 



I 



77i« kiJig. He whose mind is exalted, and the eye of whose 
diacemment is bright, does not part with his brothers and kins- 
men, or throw away love which has been won with difBculty, 15 
even though be may fear destruction for himself. And we see 
that this is the case with the - - - , for they have dogs who 
are useful for many things, and sometimes they slaughter them 
and eat them, (278) and yet we see that those other dogs that 
remain with them are not hindered from hunting, nor cease to 20 
dwell with them. We see too in the cose of steeds and horses 
tliat neigh and save their riders from the band of their enemies, 
while it happens too that many foes fleo from befure them, 
that sometimes they are slaughtered b}' their owners, and yet 
that Uic others who remain arc not indignant, but submit 35 
to the yoke of obedience, and are not afraid to remain with 
Uiem. 

Pitiilh. Wrath is very terrible wherever it be, and there 
is nothing more terrible, or worse, or more alarming than the 
wrath which is in the hearts of kings ; because these take their 30 
revenge by force, judge men tyrannically, and wrongfully take 
vengeance on those who bate them. And he whose reason is 
sound does not believe their words, a(t«r having tried them and 
aeen the frowardness of their mind. For they arc like wine, the 
evil of which is hidden, but which, when once it is partaken of, 35 
shows il« virulence plainly. And the heart is not to be pacified 
w loDg as wrath ia hidden in it. For when wood causes fire to 
bum, and it blazes up, tlie fire may be extinguished by much 
wnttr and ashes without mcanurc, after it has rmnrd ; 
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things, and destroyed the property of rich and poor alike. In 
the same manner, when wrath (279) stirs up the heart, it cannot 
be extinguished by water nor smothered with ashes, until it has 
wrought its slaughter. Again, when fire is hidden in iron as 

5 wrath is hidden in the heart, if a man want a light, by means of 
a stone which he strikes on the iron does it issue forth and 
destroy; though sometimes it is of advantage and does not 
destroy. So wrath is hidden in the heart, and when a man 
wishes to injure his fellow, he brings it forth. Now I, my lord 

lothe King, am weak and not one to fill up breaches or give 
counsels. And you have no need of me ; nor again am I able to 
root out the wrath from your heart, for the injury which I have 
done to your son is constantly depicted before your eyes. 
Although it was a retribution upon him from us, yet the injury 

15 that your son did to me is hidden from you, because the 
murdered one is buried in the heart of the earth, while the blind 
one sits on the roof and cries. And the deceit which I have 
seen in you, and the audacity which your son was guilty of 
towards my young one, forbids me to believe your words, or to 

20 abide by your love, because I should be in a continual state of 
fear and trembling before you, neither performing your services 
nor supplying your wants. Nothing will profit me more than 
to separate from you, and depart out of your sight. Lo I bid 
you a last farewell. 

25 The king. Do not be in a hurry; because a man may not 
beget a child except by the will of God, and so too (280) this 
misfortune between my son and yours, and the retribution which 
followed, only occurred through the will of God. Therefore, 
since the matter is so, neither side of those who sinned against 

30 one another is blameworthy. 

PinzVi. That which is determined by God is sure, and we 
do not deny it ; as, for example, a man's life, the beginning of 
his existence, his conception in the womb, and his departure 
from life by natural death ; these are all determined by God, 

35 and we acknowledge that it is so. However, death by murder 
and abominable things are accomplished by the will of those who 
commit them, and are not determined by God. If your son 
took mine and killed him, and if I darted at your son's eyes and 
blinded them, forbid it that I should say and profess that God 
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'«ommaD<Ied ua to do these things. However, O King, since 
your soul longs and craveB for my destruction, you are eeeking 
to catch me by these miserable arguments, while your mouth 
professes what is far from your heart. It has been said, and 
excellently said, that wont is bitter and poverty horrible ; but 5 
not 80 bitter and horrible as to dwell with an enemy. The 
parting of brethren from brethren is bitter, but not so exceed- 
ing bitter as the parting of the soul from the body. And nu 
man feels in his heart the sickness (281) of his fellow so much as 
fae who is affected by the same sickness. So I well know the 10 
bitter HuSering of your heart by the bitterness which is in my 
lieart on account of the parting of my dear and beloved one. 
And just as the remembrance of ray precious one does not 
depart from my heart, bo too the remembrance of the beauty of 
your son's eyes will not depart from your heart. WItat is 15 
determined in your mind I know very well. Therefore do not 
trouble and weary yourself, and multiply words that will not 
profit you a whit. 

Ttta king. He who cannot altar what is in his heart is not 
reckoned among the wise. So if the matter is as you have said, 20 
there is no more freedom of wilL Therefore, how can we change 
ourselves from evil to good, or subdue the passions which are 
implanted in Ibo nature ? On the contrary, freedom of will 
does rule over men ; for when a man desires a woman who is 
Dot his, his will withholds him from doing abomination with her. 15 
And tliose who conquer pa.'tsion, when it is roused in their 
hearts, are extolled by God and man. But those who do not 
subdue their passions are blamed by God, disgraced among men, 
and chastised by the nder. 

PimVi. When a man has a sore under his foot, it is very 30 
difficult for him to put his foot down ; and if he is obliged to 
take a step, that step causes injury to his foot. And if a person 
(282) with sound eye-sight looks at the light of the sun, it doea 
nut hurt him at all ; but if his eye-sight is weak, he cannot lifl 
up his eyes to the sun and look, and if he does take a look at 3S 1 
lenu-Iight, ho gct« hurt to his eyes. And he whn loves this 
MUiot dwell in the same house with his enemy or in the 
titf, nor enjoy life wherever he may be. But if he does 
Ivri) (tbus), and docs not pursue after safety, pcrhnpa, tlirougb 
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what he eats, calamity will befall him; like a man who eats 
some food, whatever it may be, thinking it to be sweet to his 
palate and his stomach, for sometimes his food will stick in his 
throat without descending lower or rising higher, and in a short 

5 moment his life departs from him, and his soul leaves his body. 
Sometimes too thirst parches his body, and he thinks that a 
cup of cold water will cool the intensity of his heat, and through 
a single mouthful of water his soul departs from his body, or 
suffocating pains come upon him. And he who believes the 

lo words of his fellow [without] knowing the secrets of his heart, 
mocks his own soul. A man ought to make an estimate of 
i himself first, and see to what extent he is in his own power and 

1 f -- And he who is 

prudent, wise and knowing, knows in what place to put him- 

15 self; and I, in accordance with my feebleness, am well (283) 
- acquainted with myself, and know that I shall have no ad-. 

i vantage from friendship with you, and that you will have no use 

for me. Wherever I may put myself, I can find all that I 
need, since I have put away greediness from me. When five 

20 things accompany a man, he fares well, wherever he goes, and 
ends the days of his life in gladness. The first of them is that 
he should not injure or defraud any man : another is innocency 
towards all : another is to flee from avarice : another is lack [of 
greed and] perfection of conduct : and [the other] is holiness of 

25 life. When a man is afraid of losing his life, the loss of his 

wealth and the parting with his brethren is a light matter 

i, to him ; and when a man renounces his goods, relinquishes all 

his possessions, and possesses himself alone, the things that he 

parts with here he sometimes gets in another place. Sometimes 

30 the high heavenly One makes haste, and he departs from this 

• life wherever he is, and everything is abandoned to vanity and 
vanity of vanities. And what profits wealth which does not 
relieve others, or children when they are not obedient, or a wife 
when she does not behave virtuously, or kings when they do 

35 not keep their oaths and covenants, do not (284) abide by 
their promises, discharge obligations, or procure peace for their 
subjects? Therefore know, O King, that I do not trust to 
your oath nor credit your words, and will not remain beside 
you, nor converse with you again, nor bid you another farewell 
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So PiiuSh left the king and took to flight, and the king 
returned, oppressed in soul, troubled in thought, and gloomy in 
mind, because that he had failed to catch her, and take revenge 
upon ber for his son. 



The story of Pinzlh and the King is ended. 
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THE STORY OF THE LION AND THE JACKAL. 

The king, I have heard your similitude, and highly extol 

your wisdom. Now, if it please you, show me the similitude of 

kings, and how they draw a man to friendship with them, and 

5 put him over their affairs, and how they are angry with him for 

a time, and how they restore him again. 

The teacher. If the king, when he sins against him in any- 
thing, or attacks him wrongfully or on the strength of a fedse 
accusation made (against him) by envious men, does not restore 

lo him again to his office, (285) then the matter is very eviL And 
especially in the case of educated and intelligent men, the king 
ought first to search into the actions of such, look at them in 
the polished mirror of sound intelligence and excellent discern- 
ment, and consider those who were guilty of some little error 

15 in their service; and according to their skill and the greatness 
of the king's need of them, so let him do to them, and receive 
back him with whom he was angry before. And when he tries 
him with his intelligence and weighs him in the balance of Ym 
discernment, and finds that his former conduct was remote from 

20 avarice and free from deceit, and that he is not smitten with 

envy, does not run after vain talk, incline to bribery, or suppress 

the truth through partiality, and, to sum up all these excellencies 

I that he is a fearer of God and dreads an evil name — when th< 

. king tries these things with the subtlety of his intelligence, anc 

25 finds in him one who loves the peace of his kingdom, is eagei 
for the safety of his whole army, can manage all his courtiers 
and conceals in the heart of the earth all his secrets — when the 
king finds such men as this one, let him hold fast to them witl 
all his might, honour them more than any of his intimates, anc 

30 lavish his gifts upon them, that they may be freed from al 
sadness, be made eager for his welfare, and contend for th< 
prosperity of his affairs. And if any deficiency be found or 
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their part through ignorance, let him reprove them gently (28G) 
and not harshly, as those who have sianed unwittiDgly, and not 
as those who love evil. But if [the accusations] are due to 
envy and caJumny, with patient and accurate investigation let 
him try the charge made against him. A king, too, when ho S 
puts men over the management of his kingdom, ought con- 
tinually to test their character and principles ; because some- 
times a change comes upon them, just as water may become 
changed, being at one time clear and pure, and at another thick 
and turbid. If, when he searches into them, they are found lo 
clear and pure, let him increase their salaries, exalt their ranks, 
and raise their seat. But if he finds a deterioration in them, 
let him dismiss them in disgrace, that others may see and be 
terriBed at deceit, and that the good may behold the gifts 
which the pure receive, may love uprightness, hold fast to '5 
justice, and remove far from all avarice. For there is nothing 
worse for a king or a subject than avarice. And let not his 
similitude be that of the lion and tlie jackal. 

The kinff. How runs the story about them ? 
I The teacher. It is s^d that in the land of the Indians was a 20 
heertatn jackal, who was an ascetic and a, faster, and ate no tlesh, 
(287} taking no part in slaughter and eschewing bloodshed. 
Now he dwelt with woh-ea and many other jackals ; and since 
he took no part in anything that they used to do, but every 
retting uaed to partake of a few wild herbs and a little water 25 
the poola, and every day used to stand on his hind legs 
«nd pray, these animals began to quarrel with him, saying: 
' Since you aie one of us and belong to our race, we do not like 
you not to engage with us in hunting and eating of flesh. 
If you will not do this, begone from us and separat« yourself 30 
from US.' 

The jackal answered them : ' My manner of life among you 
harms neither me nor you ; but for me to act as you do would 
me very much, and not profit you a whit. If a man stay 
a bad place, while his manner of life is good, that phicc docs 35 

harm him. Nor, if a man ntny in a good place, while hiji 

merof life is ill ordertnl, docs that place advantage him or 
)fit him in any way whatever ; but on the contrary he incurs 

ishment from God. For if a man dwell in the house of 
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Qod and commit a murder, what profits him his dwelling in 
the house (288) of God ? (Nothing ;) but, on the contrary, 
his chastisement is made all the more severe. And what harms 
him who dwells among beasts, and delivers afflicted soids from 
5 slaughter ? (Nothing ;) but, on the contrary, the benefit he 
gets is great So a man should not be reviled for dwellii^ 
with sinful men, if his own manner of life is pure ; nor again is 
a man to be praised for living among the righteoos, [if his 
manner of life is impure]. And I, though I am with you in 

lo body, yet in soul I am very far from you.' 

Whereupon, the jackal was left to his asceticism, and con- 
tinued in fasting and abstinence; and no one like him appeared 
in his time. The fame of him came to the ears of a lion who 
was in that region. And the lion wondered at him exceedingly, 

15 and sent for him and saluted him, and exhorted him urgentiy 
and begged him to become his steward. And he said to him: 
' My kingdom is very mighty, and the affairs of my dominion 
are extensive, and my soul longs for you because of these ex- 
cellencies that I hear you possess. Now I wish you to consent 

20 to my words, that I may make you intimate with me, honour 
you, and make you sit above all your fellows.' 

The jackal. It is [customary] for kings to select for them- 
selves those that suit them; but they should also avoid forcing a 
man against his will and compelling his inclination, for then 

25 his working does not profit. Now I, my Lord, am afraid of the 
service of princes, and unaccustomed to serve them, and not 
skilled in their service ; nor (289) will the King get any ad- 
vantage from me, as he thinks concerning me. You, my Lord, 
are king of beasts, and acquainted with every species among 

30 them. There must be some among them who will be suited to 
your service, and fitted for your affairs. If you command these, 
they will obey, and every one of them will strive for your 
service. And if you select many from them, every one of 
them will strive on his own account to show the excellence of 

35 his service. 

The king. Cease these words, for I will never leave you. 
The jackal. Only two kinds of men can do a king's business, 
and I am not one of them. Either he must be a wicked, 
deceitful, and crafty man who knows how to steal and eat, 
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and give many others to eat, lest they inform against him 
Mid divulge his lies, and saves himself from their bad will by 
blinding their eyes with bribery. Or be must be a humble 
simple man whom do one envies. And be who draws near to a 
kiug should rid himself of avarice, and remove far from lying, s 
If he cannot (do so), he will not succeed. And he cannot be 
with kings when two disadvantages combine against him. 
One of them ia tbe enmity which he gets with many, when he 
debars them from tbo king's delights. Tbe other is tbe wrath 
of magDatcs, and the terror and fear that dominates him ; for lo 
he knows not when a flood of anger may burst upon him, (290) 
and his life perish in a moment. 

The king. Away with all the anxieties which you have 
eDumerated. because I will never believe a wonl which any 
adversajry may say against you. And as far as I can, I will 15 
avoid showing you n vexed or angry face, hut on the contrary 
will exalt your seat, make you sit at the head of all your fellows, 
mad not debar you from anything. 

The jackal, I am grateful to God and the king. But one 
petition I make of him, namely that he will leave me to 6nish zo 
my days as I am. For I have herbs to eat and water from the 
[tool to drink, and serve God with all my strength. I shall not fare 
bndiy in hving thus, and thus ending the brief span of my life. 
I'/ie liim. There is no escape for you from my service, and 
must not doubt concerning what I promise you, nor be 2; 

fear. 

T/u jackal. If the King will make a compact with me, and 
give me a promise, and take him to witnesa the immortal 
Witnew, and make an alliance with me which envy cannot 
dissolve nor the wickedneae of tale-bearers alter, that not one of 30 
llio false accusers shall corrupt his mind, nor his baud pursue 

If bloodshed, until he has made trial of what has come lo his 
if the King valiant in strength, will promise me this, 
then will I put the yoke of ser^-ice on my shoulder, and strive 
with all my might for tho king's interests, aided by heavenly 35 
Strength. 

^ (i9\) The king. All the-se promises which you have men- 
Itened, you shall have, and I take God to witness coaceming 
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Then the king assigned him the stewardship of his honse, 
entrusted all his store-houses into his hands, and placed all 
his wealth under his seal ring, and he was trusted by him. 
And wisely did he rule over the king's household, and justly 
5 and quietly did he command all his army. And all his affairs 
progressed and advanced, because they were managed in the 
fear of Ood. The king was very pleased with him, and eveiy 
day advanced him a step higher, and put some new honour upon 
him, and the king did nothing except by his advice, and none of 

lo his secrets were concealed from hint. When the envious saw 
all these things, their thoughts were troubled and their hearts 
disturbed, and they began to dig a pit and lay snares for him. 

Failing to move his honesty, because he had cleansed him- 
self from all avarice, they laid plans for him, and incited against 

15 him many of the king's friends and of the soldiery to calumniate 
him, and corrupt the king's opinion about hinou And a great 
synod or mighty gathering assembled together, and they made 
plans among themselves, and weaved threads of deceit. 

Now one day,, the fat flesh of some animal was placed before 

20 the king, (292) who ate of it with relish. And he directed the 
jackal to reserve some of it for his supper ; so the jackal went 
and gave the piece of flesh into the keeping of the chief cook 
And those envious men gathered together, and made a plan 
and forged a plot with the king's head cook ; and they gave 

25 him money, and took the flesh, and sent and hid it in the 
jackal's house, the jackal being unaware of it. When the lion 
wished to sup, they sought for the flesh, but could not find it 
And the thing was grievous to the king, who said : ' If such 
is the case with this wretched piece of flesh that I entrusted 

30 to him, how is it with other things ?' For the jackal was not 
there at the time. 

And they came and gathered together, and dealt deceit- 
fully and digged this pit, saying: 'Wherefore do we see the 
victorious King agitated and all his companions troubled?' 

35 And they all began to say: *0 victorious King, the obligation 
which lies upon us towards you is too great to be discharged, 
and your merits are ineflfable. Everything which gives the 
King satisfaction is lauded by us, and whatever disturbs his 
mind is hateful in our eyes. Now we see that the victorious 
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ig is agitat«t], and his forces troubled and alarmed, on ac- 
count of a thing which ia very slight in one way, but very grie- 
vous in another; slight on account of its triviality, but grievous, 
because bo nbo was entrusted with the King's treasures (293), 
and in whose hand all his wealth had been placed, lusted after 5 
this little and . . - thing. How then can be manage other 
things that are greater than these?' 

Some of them said: 'We hear that the jackal has taken this 
flesh to hia own house,' Others said: 'Do not be sure of this, 
until you have tested the end of the matter, nor act hastily and '° 
do an injustice.' Others said; 'If this Hesh is found in the 
jackal's house, then everything that they say about him is 
true,' Others said: 'Let no man be certain that his opinion 
is right, because sometimes it happens that an opinion 
ia proved false.' Others said; 'And how can he bo - - - by 15 
these things, who has ensnared the heart of a prince by 
fraud and lying and a false garb?' Others said: 'We have 
known this fellow's deceitfulness and trickery ever since 
the day when he began to say; "I never eat flesh, for I am 
an ascetic." By these means he has ensnared the king's heart.' 30 
Others said: 'If this hermit has done these things, it calls for 
wonder and astonishment; for (then) not a man in the world 
SMy any more bo considered sincere, nor ia a single human 
>^ing worthy of confidence.' Others said: 'If this fiesh is really 
found in the jackal's house, then all the disparaging things 35 
which they say about him are true, and this fellow is proved au 
unbeliever in God, because he has not repaid His goodness, ob- 
served justice, or walked in uprightness, or to stand by the 

righta of the valiant king, who Lfted up (294) the low fellow to 
be steward over all bis property, and committed all his goods y> 
and storo-houscs into bis hands.' Others said: 'All of you our 
bretliren are upright Every one of you has discharged his obli- 
gations to the king, and every one of you has well shown his love 
to the king, and not withheld any of his dues. But now if this 
flesh is sought for in the jackal's bouse and found there, the 35 
truth of everything that they say about him is made majufost.' 
Others said: 'If you wish that his house bo searched, let it bo 
done quickly, lest be think of some stratagem, and hide it some- 
wberc eU«.' Other* uud: 'Tho fellow only darod to do tbisj^^^ 



192 BOOK OF KALILAH AND DIMNAH. 

because the king had confidence in his sound counsels witb 
which he ensnares the king's heart, so that he will n^lect to 
punish him.' Others said : 'This offence is not like other offences 
the authors of which ought to be pardoned; because this person 
5 had the nourishment of many put into his hands, and if in thu 
little trifling thing he be found false and £Edthless, then how was 
he with other things?' 

When they had continued this conversation a long time, the 
lion became troubled and angiy, sent in hot haste, and sum- 

lomoned the jackal into his presence, and asked him, sajring; 
'Where is the flesh with which I charged you V The jackal an- 
swered: 'I gave it into the keeping of such-and-such a man, the 
chief cook.' 

Now this chief cook, being one of those who had agreed upon 

15 the jackal's destruction, wronged that he was, denied, sajring: 
'You did not give me anything/ 

And the lion's mind was troubled, (295) and he commanded 
that the jackal's house should be searched. A number of men 
went immediately, sought for the flesh, and found it hidden 

20 where it had been placed by those deceitful tale-bearers. The; 
brought it, and placed it before the king. 

Then a certain wolf who had not spoken along with those 
evil men who had calumniated him in wickedness, approached 
the lion. But, though he concealed the fact, he was notwith- 

25 standing a companion of theirs. And he said to the king, while 
making it appear by a false countenance that he was a friend 
of the jackal, and not of those who bore false witness: 'My Lord 
the King, every one who is found with food, whether he be friend 
or stranger, and whose theft is thus clearly manifested, should 

30 not be suffered to live, but should speedily perish, lest he incite 
numbers of others to do this evil thing which has been done ii 
the King's house. For, when the multitude hear about thif 
upright steward, in whose hands was placed all this treasure 
that he has polluted himself with this little thing, then wil 

35 many (others) be infected, and many will do such evil as this ir 
the King's camp.' 

Then the king became angry, and ordered the jackal to h( 
taken out from his presence in disgrace and shame, and to b( 
strictly guarded. And they took him out ashamed and amazec 
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I this thing; but he was too klxdied to say a ^i^e void tt 
lefeoce for himself. 

Then the king sent to him one of tfaoM vbo wcve pnsent. 
9 qnestioD Him; (20C) bat that meaeenge i of aecnrBed life ome 

1 returned to tho king a &lse ansrver which hwl not be«n S 
ken to him. 

[The lion, being angry at it. comm&nded that the jackal 
Bbonld be pot to death. 

But the lion's mother, knowing that be had acted hastily 
oooceroing him, sent word to those who had been ordered to kill to 
him, bidding them wait. Tben she went in to her son, and said: 
'Iky BOD, for what offence have you ordered the jackal to be put 
to deatli?' So he told her about the matter. She replied: 'My 
son, you have been too hasty. The wise man guards against 
regret by avoiding haste, and by patience. For a basty person i; 
continually reaps the fruits of repentance, by reason of weakness 
of mind. No one is more tn need of firmness and patience than 
■ king. A woman needs her husband; a child, bis father; a 

■i pupil, bis teacher; an army, its general; an ascetic, bis religion; 

^Vtbe people need kings ; kings need piety; piety requires under- lo 

P^atsoding; understanding requires patience and deliberation; and 
the chief of all is caution. Now for a king the most important 
precaution is that he know his companions, assign to them 
stations suited to their different characters, and watch carefully 
between each man and his fellow; for if one of them finds means zj 
to destroy another, he does so. Now, having tried the jackal 
Mid tested his disposition, good-faith, and virtue, you used to 
praise him continually, being pleased with him. Ttie King 
ought not to accuse him of treachery, after having been pleiutcd 
with him, and confided in him. Ever since he came, even till ju 
DOW. no deceit has been found in him; on the contrary, (only) 
purity and pioty] - • • - liko this stain which they put upou 
him by these accusations. Because your inti^'lligenoo should 
not Ivttd you to make such accusations as theso ngniost an 
intelligent and decp-lhinking |K^rsoTi, high-minded and of 35 
enlightened diBcemment, ck^ar in knowledge and remote from 
kvkrice. For he was chosen and tjiken from a fveblo estate and 
•xalted from a humble condition, and admitted to friendship 

^ by the King, and his rank has been exalted, and his vex- 
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vices extolled, and abundant honour has been put upon him. 
That he should dare to disgrace himself by this small and con- 
temptible offence, neither pleasant to God nor bringing temporal 
wealth, but only a mouthful of food which in one hour disap- 
5 pears and is consumed, that he should bring himself to such 
disgrace as this, I do not believe. Especially so, because many 
have testified concerning him that for a long time he has not 
partaken of flesh for food. It is necessary, O my son, that you 
should make this investigation in your own person, lest perhaps 

lo they have recourse to deceit, incUne to bribery, or be guilty of 
partiality, and put away the fear of God firom before them and 
change the truth into lies, and judicial sentence be precipitated, 
and an innocent man perish from among us, and bequeath 
dismay and sighing ; resembling wine which is tried (297), and 

15 its pleasantness and wholesome smell and clear colour recog- 
nized: because sometimes it gives a smell while its taste is 
insipid, and sometimes its colour is dear while its smell is fouL 
Just as a man who, having a disease in his eyes called ' sebel,' 
thinks that a piece of hair is in his eyes, while to eveiy one 

20 else he seems [a fool ; or as a simpleton who sees] the bright 
reflection of stars at night-time, for the silly, ignorant fellow 
thinks it to be the shining of fire, but when he comes near it 
and finds that it is nothing, then he knows that he has made 
a great mistake. O my son, your Wisdom must try this 

25 matter yourself, and see with your intelligence and with your 
mind's eye this mire which has been daubed on this pure and 
innocent man by the many accusations of these insolent men. 

And since he does not eat flesh • -... 

investigate well and search into his affair carefully, examine 

30 intelligently, and persevere in your efforts patiently; because 
the foolish among men envy the wise, the dissolute hate the 
abstemious, the lawless abuse ascetics, cowards find fault with 
the valiant, (298) educated men and teachers are envied by the 
ignorant, the good are insulted by the bad, and the knowing 

35 are disparaged by the unlearned. For perchance when the case 
of this poor man is searched into, he may be found innocent 
and pure, and his accusers may find themselves disappointed. 
For perhaps they sent this piece of flesh and put it in his house, 
and these audacious men calumniated him with this talk which 
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^^ibey have uttered against biin, through envy. Now this fruit 
of envy is implanted in every race, whether beasts or fowls or 
cattle or the whole race of birds. For when a bird has caught 
prey, a multitude of other birds will gather against her; aud 
in the same way, whea a dog finds a sinew or a bone, other S 
dogs, his companions, gather together against him. Besides, 
since these men have been dismissed from the King's service, 
and removed from his affairs, because of the evil of their deeds 
and their gluttony, while this ascetic has been found pure and 
sincere, they have invented these things, and wrought deceit- lo 
follj against this man. It was not to please you that all these 
men gathered together, but every one of them wished to ac- 
complish his own desire, and every one of them wished to seize 
and longed to take the rank of steward for himself. But see, 
my son and beloved of my soul, what advantages you reaped r; 
from the person whom you chose for the distribution of your 
good things, and how satisfied was your illustrious soul with all 
bis ways. So hold fast to him, and let not the desire of others 
for his destruction be satisfied. For he who satisfies others 
(299) while he hurts himself, brings upon himself not ouo but 30 
many distresses. One of them is the loss of an honest man. 
Another is a great sin by shedding the blood of an innocent 
OUUL Another is that you will deprive yourself of go<^)d ser- 
Tsnts, and sincere subjects, and wise stewards, and excellent 
and praiseworthy men. And this man who nourished your 15 
troops, and gave salaries to all your meu-scr^'ants and maid- 
werv&DiB, was unjust to none of them, nor compelled one of them, 
nor injured anything in your store-house, but on the contrary, 
in his hands your gooils became plentiful, and your possessions 
were preserved undiminished. Injustice he did to no man. nor 30 
offered a bribe to any one. on account of his integrity; but 
these linncn have planned these stratagems and spun these 
tiireads of trickery and accused him falsely, while God forbid 
H|tltat he should be accused.' 

^K The king, on hearing tliese things from his mother, began 3S 
^Hb turn over the matter in his mind, and commanded that the 
^^bckal should be kept alive. And bo said to his mother: 
^HO blessed mother and distinguished for noblo character, 1 do 
^HhK doubt concerning your words nor deny their sincerity, nor 
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am I iDdined to do mnything else, bat shall abide therein ; be- 
caose I bare tried all your ways, and found them like tried gold, 
whose poritj shines forth.' 

While oanversing thus with his mother, be commanded that 

5 the jackal should come before him. The jackal, on bearing the 
king say this, (300) opened his mouth boldly, and said : ' 
King valiant in strength, you have been in a great hurry to 
destroy your servant. Nor have you acted towards me as 
nature demands and the book directs. For nature testifies to 

lo the injustice done me ; for how should I lust after a piece of 
flesh which is small in appearance and trifling in value ? For 
I am not even in the habit of eating it ; and especially (it is 
improbable) since I was directed by the King to take charge of 
it. Did I then leave the King^s treasure and wealth, without 

15 stealing of it, and care to steal this trifling miserable thing? 
But know, O King, that the book directs that witnesses who 
give witness of their own accord, though the judge has not 
asked them, nor the slandered persons caused them to give 
evidence on their behalf— concerning these the book directs 

20 that their testimonies are not to be received. I have many 
more things against the King, but now is not the time for me 
to tell them, because my mind is sore troubled at the change 
that I have seen on the King's part But to understand this 
thing, if the %'ietorious King likes, is very easy. 

25 The king. And how is it possible (to do so) ? 

The jachxL Let the King call one of these my accusers by 
himself, and say to him : " I am persuaded that you are the 
most upright of all these men, and I am about to make you my 
secretary if you will show me the true facts of this case. And 

30 I will make a compact with you that I will not do any harm 
(301) to the man who has done this thing." On hearing the 
truth from him, make a show of gratitude to him for a time, 
and let his honour be distinguished. Then call a second one, 
and coax him by the same and similar words, so that you may 

35 hear the truth from two or three persons, when it will be easy 
for you to find out the whole of this aflfair. After that, do as 
your pure eyes may see fit. It was fitting, O victorious King, 
that I should wonder at these things, (namely) how all these 
persons conspired to speak against me, and how you believed 




OTOBT OF THE LIOS AXD THE JACKAL. 



197 

r words ; since you have not found in me a single defid^QCy, 
1 for a single day have yon or any other person seen me 
ling flesh. Nor was it by day that I used to take food; but 
s in the deiul of night, lik^ a way&rer, did I partake of it. 
And I hope that He for whose sake I hare borne these bnrdi?ns, 5 
and fur whose pleasure 1 have endured these toils and labouis, 
_witl not conceal from you the truth nlxiut me, but will speedily 
kiake manifest to you, and to all your companions with you, the 
Hht^grity of my conduct towards you and the honesty of my 
HBealings with you. 10 

B The king, on hearing these things, was sore distressed, as 
H|rell as pleased. He was distressed, because the jackal had reviled 
Bhis want of n'is'lom, denounced by bis words his lack of educa- 
tion, und abused the scantiness of his knowledge. Then he was 
n^l, for he had opened to him a door by which he could obtain 15 
^■rhat ho sought for. Then the king summoned one of them, 
^■D old man, ancient of days and honourable, and said to him as 
Uiu3 jackal (302) had already put into his mouth (to say), adding 
^Bthcr words besides. And the person, whoever be was, on bear- 
Bng (what he said), inclined to the truth and confessed his 20 
KiBence, and that of all his companions; since he heard the 
■king say that any man who was knocking at death's door and 
Bivhofle last days had come, when the gmy hairs showed theni- 
■■elvra upon him, [ought to tell the truth] ; and besides he 
HurishoiJ t-t get the presents which the king had promi.sed to him. 35 
^nnd th« office which he was to entrust into his hand. The king, 
■pn hearing bim say these things, honoured and magnified him for 
^n timo. And it came to the enrs of his companions that he 
Bbad been magnified in this way, because he had spoken the 
Hbuth. And the king sent and summoned another. In this 30 
BnanntT ho entrapped them, bo that they confessed to the truth, 
Huid absolved the poor jackal from blame. So these audacioUR 
Bnen bcmired thuir own penions and accuseil thcmselveii. 
■ When this matti>r had been tnaile public, the lionV mother 
Maid to her son : ' O my son. blessed Ik^ (lud who has rcatroined jj 
Kou. O bttlovwl of my»oul and "'-«■ "' ",v „i,i „,.,. iVn.., the 
Kfacdding of innocent blood, and 'I ' ' ">ii) 

MtDJust punishment, and liaa nol '' 'th 

f the loM of an upright and ' ^1^^ 
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lying, crafty, and audacious fellows, do not observe the compact 
with them, nor the promise to them, nor let them live any 

• longer. For they are liars, children of a lying father and 
wicked calumniator ; because peace is not observed by them, nor 
5 love established with them. For (303) they have grieved the 
King's mind and disturbed his thoughts, troubled all his Mends, 
and invented deceit and set traps. May God bring down their 
iniquity on their own heads. And now exert yourself diligently, 
O my son, that this zealous and injured stewar.l may return to 

lo his office, pure that he is and without stain, and that the' work 
of the stewardship may be conmiitted to his hands. Be not 
ashamed or afraid because of the wrath which enflamed you cm 
his account, or because of the punishment which you decreed 
upon him. For thus it happens to kings, that when they put 

15 abundant honour upon men who for a time have been rebuked 
by them, they are honoured by all with whom they come in 
contact. Much advantage too do those derive for themselves 
who for a time are removed from the height of their dignity, so 
that they may not look at the eminence of it and become 

20 unrestrained and fall through pride into the snare of Satan, and 
depart altogether from the fold of humility. Besides all this, 
the jackal is intelligent and subtle in knowledge, and anger 
will not overcome him, nor will pride over his victory cause 
him to leave your fold, or be disobedient to your commands, or 

25 disdain to serve you. Nor do I think that his good character 
will be aflfected by these restraints which you have put upon 
him for a short time. But shun, O beloved of my soul, those 
who have not feared the retribution of justice, nor been afiuid 
of disgrace, nor terrified at (304) the punishment and torment 

30 reserved for the wicked. And repulse from you those who 
are stricken with avarice and noted for greed, and enslaved 
by drink, who speak with double tongues, whose god is their 
belly, who eat gluttonously and drink deeply, who engage in 
amassing wealth unjustly and fill their storehouses with bribes, 

35 who signify wickedness with their eyes shamefully, and give 
counsel deceitfully. Draw near to you, O my son, and put in 
charge of your storehouses, those who are satisfied with their 
pay, who drink water out of one fountain, who sleep on one 
bed who speak with one tongue, who are ashamed to wink 
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l»ith the eyes, who are far from evil, who never slander, 
who love peace with all, who live together id perpetual 
harmony.' 

When the king heard these words from Iiia mother, he knew 
lliat the jackal had been found innocent and pure and spotless, 5 
■nd come out of the furnace of trial like pure gtild. And he 
■ent for the jackal and caused him to stand before him, and 
began to apologise for what he had done, and raisetl him to an 
exalted position, and honoured him in the presence of all with 
prudent and gentle converse, saying to him : 'Know, O brother, 10 
that thb thing has magni6ed you exceedingly in my eyes, (305) 
and tbe honour which I am about to place upon you ia un- 
equalled by anything ; in a word, I will magnify your seat above 
all my courtiers, give you dominion over all that hate you, and 
entrust you with all my house. So continue in your steward- 15 
ship, and undertake all your duties as in the former days.' 

Whereupon the jackal made obeisance before the king, and 
Slid to him : ' King live for ever ! I have something to say to 
you. my Lord the King: hear it from me, and shrink not from 
it, uor bo angry at it. Though it be a little grievous, yet do 30 
nut disdain it; because a man ought to listen to the defence 
;Which his fellow makes for himself. For you too, victorious 
ing. through your goodness and greatness, purity of heart, 
lUghtened discernment, and sincere love, thought me just and 
from iniquity. These things have taken place without any 35 
ige of kindness on your part. For they were clearly do- 
tted before my eyes, when I was found to be righteous and a 
lover of righteousness, iu this age which b destitute of just 
men, deprived of the upright, and void of the god-fearing, (an 
age) in which Kings are swallowed up with iniquity, - • — - - 30 

,_-....-- have left off caring for their subjects, 

freely indulged iu Heshly lusts, and corrupted their purity by 

their lasciviousness. In their case is indeed come to pass (30G) 

that which was spoken : ' That which dieth let it die, and that 

which pcrisheth let it perish, and let that which ia left eat the 35 

^^^esh of the reMt.' When thia character is found in kings, all 

^^riio follow after them arc corrupted; and if with difficulty 

^Bhers be found one person who delights in the fear of Uod 

^Kb spends the days of his life without pleasure, for many are 



200 BOOK OF KATJLAH AND DIMNAH. 

his enemies and his adversaries abound, they set many traps for 
him, and utter lies against him and speak fetlsehoods about 
him, for they are all smitten with [envy]. And when the 
victorious King had forced me against my will, I inclined to 
5 him the shoulder of obedience, after that he had considered 
and tried me, and knew all my ways, how that for a long time 
past I had loved to live alone and fed on herbs out of all the 
good things of God. Therefore your Majesty was weak and 
your discernment feeble, that you should be false to your 

10 promises and put away your pleasantness for the bite of a 
wretched gnat ; since I had made no breach in your kingdom, 
nor despoiled your treasury, but through some miserable in- 
significant thing, pierced my feeble body with sharp arrows and 
barbs smeared with deadly poison. But this was not your 

IS doing, O King, but of the children of this your generation who 
have been put in charge of your service, who eat and give 
others to eat^ whose lovers and false witnesses are more 
numerous than they who abuse and oppose them (307). If, 
O king, I had eaten of your wealth and given others to eat, 

2o and squandered your possessions and wasted your goods, I too 
should have had many friends and many to praise me to you. 
But because I observed righteousness and feared the judgment 
of the Highest, and stood in awe of the punishment of hell, I 
performed my duty to the King throughout my conduct, and 

25 discharged obligations, and departed from earthly friends who 
pursue (only) after things which will advantage them, and relin- 
quished pleasures, and cast behind my back the praise of the 
multitude. Yet in one instant I lost my life, and by one foul 
mouthful I disgraced my good name; though I was not punished 

30 or chastised, except through the scorching wind (of calumny) 
which has been roused, and only through the viper of envy 
was sentence of death [passed] upon me. But God, whom I 
have served in sincerity and whose commandments I have kept 
according to my strength, has not neglected me, but has 

35 chosen to show that there are fruits of peace and a good end for 
him who practises righteousness, and that a man cannot be 
robbed of the reward of his labour. And though the good and 
bad alike shall receive their recompense in the world to come, 
yet here too, before the eyes of many, is their innocence made 
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mind. Think not that I have dared to say these things to 
the victorious King through ignorance or pride or fear ; but it 
was on account of two things that I said these things. One of 
them is that if a man, on being fabely accused or wronged, 
5 speaks the truth before the world, and his good character is tried 
and found genuine, many will love honesty, and depart from 
iniquity. I sought too that no anger should remain in the 
heart of him who had been accused formerly, and that be should 
declare his whole mind, so that he should not say (afterwards) : 

lo ' Thus I was treated, and thus I ought to have spoken/ and 
some hatred remain in his heart and a lingering spite. Then, 
[if J the King gets angry at what he has heard, and orders either 
that he be put to death or chastised, every one will know that 
it was for the defence which he made for himself that he was 

15 chastised or put to death, and not because he committed an 
offence and was ashamed and unable to open his mouth and 
say a word for himself. But in spite of all this, I do [not] 
quite despair of your kindness, nor do I think you altogether 
so devoid of justice as to refuse to listen to truthful words, 

20 though they be a little grievous, for in the end they will bear 
fruits of peace. Pray, my Lord, be not offended at them. 

The king. Have I not inclined my gaze upon you with 
gentleness, and listened to the defence, (310) and borne the 
grievousness of your words, and hastened to act in accordance 

25 with them ? 

The jackal. By the king I have been condemned to death, 
but through his blessed mother do I faintly hope for life. 

The king. Did you not say that when a man confesses his 
fault and acknowledges his offence, his confession should be 

30 accepted of him ? Then how is it that after we have acknow- 
ledged your integrity, and made confession before you like a 
guilty one, you do not accept it of me, but your mind keeps 
brooding over it ? Do not speak excellently without acting 
excellently ; because it has been said that he who acts first and 

35 [then] teaches is called great. 

The jackal. I have not said these things, O my Lord the 
King, in order to show the King that he has acted badly towards 
me, and commanded unjustly concerning me ; because I am the 
king's servant, and if I live, it is for him that I live, and if I 
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die, it is to him that I am lost. Kay, but I n-ishcd to make 
the King and all his compauions see how seriouR is the matter 
of liars, that they may remove the talehearera from hia court, 
and that he may purge his army of all froward men ; for I 
doubt not that they will now find the door open whereby false 5 
accusers may approach the victorious King and corrupt his 
mind. 

The king. But how can they now dare to do so ? 

Th£ jackal. They can now say : ' Because the jackal's mind 
is corrupted by the accusation which we made against him, and 10 
by that with which the King charged him, he thus uttered (311) 
words fraught with offence and enmity and destruction.' 

The kin*;. To-day you are no longer accounted by me as 
one of those against whom I would accept what men say, now 
that the fact of your righteousneaa has been demonstrated in > S 
the furnace of trial, but are like tried gold and stainless pearls 
and spotless jacinths. Now let no thought occur to you which 
may corrupt your mind, but decide to remain with us, abide 
iu your office and return to your employment : believe what we 
say and trust to our promises : and wash away this filth from 20 
your heart, even as it is washed away from mine. 

And the king caused proclanmtioo to be made in his camp 
that the steward had been found pure and upright and spot- 
less. He returned also to hi^ stewardship, and was honoured by 
all his fellows. 25 

The story of the lion and the jackal is ended. 
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THE STORY OF THE TRAVELLER AND THE 

GOLDSMITH. 

The king. I have heard what [you have narrated,] and ex- 
cellently and well do your words agree and suit Now show 
5 me to whom out of the whole number of men ought the king 
to do a benefit. 

The philosopher. It is excellent for kings to do benefits to 
every man, and right that all should have enjoyment from their 
wealth, but it is not right that they should have confidence in 

lo every one. (312) Especially should benefits be conferred upon 
him who is grateful for what is done to him. And they should 
not consider their near firiends and intimates only : or the rich 
and powerful, without putting them into the furnace of trial ; 
nor again the weak and needy whose case has not been searched 

1 5 into, nor their character and disposition tested, lest in spite of 
their weakness they be perverse and froward, even crafty and 
crooked in their ways ; but both sides should first be tested, the 
rich as well as the poor, both the mighty and the weak. And 
he among them who is found to be a fearer of God, his mouth 

2o full of gratitude, his mind clear of iniquity, and his soul free 

from avarice and remote from greed 

and then let everyone of them be done to him, and let him be 
rewarded as the innocence of his conduct and the integrity of 
his ways dictate. For a skilful physician, in giving directions 

25 for the sick, or prescribing medicine for the wounded, does not 
merely look at their exteriors, but feels the pulse and looks at 
the water every day, and then looks at their faces, as to whether 
they are downcast or cheerful, and treats them accordingly with 
medicine suitable for their complaints. And if there be found 

30 a man who is destitute of the wealth of this passing fleeting 
world, but rich in God and wise in spiritual things (313) and 
perfect in all those things which are exalted, he ought to be 
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|licfrieD<led by the king, and hououred bj him and magnitied ; 

■ lest he have need of liim, aod when he wants Iiim, he Ije not at 
l-liaud. Among beasts too and birds and fowls there are some 

■ who ought to be so kept; for there is no avoiding the events 
I which happen and the things which occur and the necessities 5 
I which affect (us), and sometiraea it happens tliat there ia fear of 

■ buman beings, and a man has recourse to animala ; as when a 
I man has found a weasel and kept it tn his house, or a young 
I hawk and carries it on his hand, [and when it baa caugbl any- 

I thing, he profits by it and gives it bim to eat of it And it has lo 

■ been said that an intelligent man ought not to despise any one, 
ft whether small or great, man or beast; but that he should first 
' test them, and (then) act towards them accoixling to what he 

finds in them. This is illustrated by a fable which one of the 
wise has related.] ' 5 

The king. And what is it ? 

The teacher. Some men dug a pit in which to catch ani- 
* Bials, and it chanced that a certain goldsmith passed by, and 
fell into it. And [a tiger] passed by, and fell into the pit. An 
ape also passed by, and a snake, and they in like manner fell in. 20 
It chanced that a certain traveller passed by; and seeing 
them, he hail pity on them, saying within himself: 'Nothing 
will bring me so near to God as to draw up these unfortunates 
out of this pit iuto which they are sunk. Especially ought I to 
draw up this man ^>ho is cast among these beasts. So ho took 35 
B rop« aod threw it down, [and the ape took hold of it and was < 
drawn ap. And he threw it down again], and the tiger took 
hold of it and was drawn up. Ho threw it down again, and the « 
snake took hold of it and was drawn up. Whereupon, these 
animals began to thank (314) the traveller, and said to him : y> 

I' Do not draw up the man out of this pit, because there is 
Bothinj; in all creation wor*e than ho.' But he did not t»k« 
their Atlvice. f»r lii> was sorry for him. When he had thrown him 
tho ro|»e and drawn him up by it, each on« of them aaid to him : 
* Huw can I xhow you gratitude fur thin your solicitude on our 35 
brlialf 7 ' And the aikimals said : ' We live in sucb and such a 
dictnct, and should occasion call you to our neighbourhood, wo 
will discharge the duty that lies upon us.' And tltey luft, auil 
di-poned frrmi him. Then the goldsmith too uud to bim : ' 1 
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dwell in this town, and if you come to us, I will render you the 
reward which you deserve, and not be ungrateful for your kind- 
ness to us/ And the man too departed from him. After some 
time it happened that the traveller passed through that dis- 
5 trict ; and the ape met him and received him gladly, and went 
to the mountain and brought of all the fruits of the trees that 
were there, and placed them before him, and he ate of them 
and thanked him. 

And he departed from the ape, and after traversing a short 

lo distance, he saw the tiger, who received him gladly and said 
to him : ' Blessed is your coming I I do not possess anything, 
but wait for me here a little while, and I will manage to 
repay what I owe you/ So he went to the king's daughter 
and killed her, and took her trinkets, and brought (315) them 

IS to the traveller, saying : ' Take these, wherewith to supply your 
needs/ But the traveller knew not whence he had brought 
them. 

Straightway the traveller said within himself : ' If these who 
are but dumb animals have discharged their obligations so well, 

2o how then ought a human being to repay them ? I will arise and 
go to the goldsmith and deliver these trinkets into his bands, 
and he shidl sell them and give some of their price to the 
poor and take a little for himself, and I will take a little and 
get relief from my poverty.' So he arose and went to the 

25 goldsmith's house. When he saw him, he received him gladly, 
especially when he beheld the gold (which he had) with him. 
And the goldsmith, recognising the gold as belonging to the 
king's daughter, took it and went to the king's gate, and said 
to the porter : ' I have some business with the king, which will 

30 advantage him.' So the porter went in to the king hastily, 
and let him know. And he admitted him to the king. The 
goldsmith showed him the gold belonging to his daughter, 
saying : ' The man who killed your daughter and took this gold 
from her, is staying with me.' The king commanded, and they 

35 brought the traveller. When he saw him and saw his daugh- 
ter's gold, he commanded that he should be scourged and taken 
all round the city, with a herald in front of him proclaiming 
and saying : 'This is the man who killed the king's daughter!' 
and then crucified. When they had done so to him, and had 
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crucified him, he hc/^n to weep and say to himself: ' If (316) 
I had hearkened to the advice of those animals, and left this 
mao in the pit, this evil had not befallen me.' The snake, 
hearing hia voice, came out of his hole. And when he saw 
him hanging on a cross, it grieved him exceedingly. And he s 
devised means for his deliverance, and crept little [by little], and 
stung the king's son. The king, hearing of it, assembled the 
enchanters and wizards ; and they divined, but he was not pro- 
fite<l a whit, but his pain became worse. And it was revealed 
to tho king's son in a dream that if this traveller did not come lo 
And put his band on his wound, he would not be cured ; be- 
cause that this traveller had been unjustly condemned. The 
king, on hearing it, commanded, and they took him down from 
the cniss, and ho said to him : ' I wish you to tell me your cir- 
cumstajiccs, and to give me an account of yourself, and (tell me) 15 
*hy you came to this city.' The traveller then told liim his 
story from beginning to end. And the king said: '(Jrant re- 
covery to my son from the bite of the snake, that everything 
yon have said may be confirmed,' The traveller, not knowing 
what to Hay to him, lifted up his eyes to heaven, and said : ' O 20 
Lord Ood, if I have told the truth to the king, wilhuut falsi- 
fying any thing, grant recovery to this boy, and let tho king 
and those present know that 1 have told the truth.' Imme- 
diately the boy was cure<l of the snake's bite. And the king 
fend all who were with him wondered. And the king com- 25 
mauded, and they honoured the traveller, and gave him great 
prescnta. He also commanded concerning the goldsmith, and 
they scourged him (317) severely, and afterwards crucified him 
justly ; because that dumb animals had paid what they owed 
mad discharged obligations, while a ratiooal human being ha<) jo 
bcea ucgimtoful and fabe. 



Tho Btoiy of the traveller and the goldsmith is cndeil. 
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THE STORY OF THE KING'S SON AND HIS 

COMPANIONS. 

The king, I have heard and understood how that a king 
ought to choose (some), and repulse (others) from him. Now 

5 tell me the reason why the position of a contentious foolish 
man may be exalted, and his honour distinguished, and his 
good things made plentiful, while the temporal affidrs of a wise 
man, bold and God-fearing, may be impeded, and the evils 
which affect him may be many. 

lo The teacher. Just as a man does not see except with his 
eyes, nor hear except with his ears, so knowledge and wisdom 
cannot come except by intelligence and patience, and instruction 
from teachers. And some have said about this that these things 
are ordained by God and decreed [on] each man 

15 those which are decreed of God vanquish a man's nature and 
overcome all things. Now it is related that four persons were 
in company, and wrote on the gate of a certain city (318) that 
perfection of beauty, and of strength, and of devices, is decreed 
by God. 

20 The king. How runs the story about them ? 

The teacher. It is related that a king's son, a merchant's 
son, a nobleman's son of handsome appearance, and a husband- 
man's son, set out upon a journey. And they were all weary 
with the fatigue of travelling, and in great distress and want. 

25 As they were going along together, the king's son said to his 
companions: *A11 things are decreed by God upon men, whether 
wealth, or poverty, or other things which are similar to these.* 
The merchant's son said: 'And wealth is gotten by intelligence.' 
The one who was handsome and well-bom said : ' Wealth is 

JO gotten through beauty.' The husbandman's son said: 'Wealth 
18 gotten by labour and Wi\' 
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I They said to the husbandman's son : ' Qo in ailvancc of us, ■ 

•Od by your strength manage to get for us what will satisfy our i V 
iningcr, hccause we are very hungry and our soul is distressed.' ] I 
So the husbandman's sou went and entered the city, and asked | ^*'fl 
what he could find to do there in order to satisfy the hunger 5 ■ 

of fuur persona. He was told that there was wood in tlic 1 H 
neighbourhood, distant about a parosang's journey, and tliat H 

if u man went and fetched some of it, he could sell (it), and H 

gvt food with the price of it And the liusbandman went out ■ 

to the place, which was distant from the city about ten stadia, 10 I 
(S19) and gatliered wood, brought it to the market-place of I 

the city, and sold it for half a zuz, with which he bought I 

bread and vegetables. These he brought to his companions. M 

When they had eaten, he wrote ou tht; gate of the city : ' The I 

work of a whole day has profited half a zuz.' 1 5 H 

Tlie next day they said to the man of handsome appearance : fl 

'Uanage to get for us what will be of use to us.' So he ■ 

went and entered [the city], and sat in the market-place, not W 

knowing what to do. And there passed by hiui the wife of ^t^y 
a certain rich man who hod goods and possessions. When 20 
the foolish woman saw him, she was captivated by his beauty, 
sent her handmaid after him, and brought httn into her 
botue. • • • And when she had given him all kinds of 
to cat and wines to drink, and perfumed him with divers 
perfumes, and it wore towards evening, he told her that he had 2; 
OOmpaaionB who were expecting him. And she gave him five 
tlQDdrcd darica And he went to his companions, and told 
thom all that he had done, and wrote on the gate of the town : 
' Ik-auty liaa procured the delights of a whole day, and 6vc 
hundred lUnars (besides).' 30 

On the morrow they said to the merchant's son : ' Go 
forth, and boc what you can do with your tradrng.' [So he went 
ofT and entered the town.] And he heard that a large ship hail 
arrived from the ocean, laden with all kinds of tni^rc^haudiso. 
And the merchants of the town went out to buy the goods 3s 
with which it was laden. Tlie merchant's son, on seeing them, 
jmnod himself to them, without their knowing whence he wat>. 
When they reached the ship, they said (320) to one another: 
Lot UB go bark, auil come (again) tomorrow, so that tKu 
jr. K \\ 
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owner of the vessel may not ask too high a price.' And the 
merchant's son bought all that was in it for an hundred thousand 
darics, and gave the owner his pledge. And the merchants, 
hearing (of it), came to the merchant's son, and gave him 

5 an hundred thousand dinars as profit, and took the ship. 
Then he went to his companions, and told them all that had 
happened to him, and wrote on the gate of the city: 'The 
trading of a day has profited an hundred thousand dinars.' 

The next day they said to the king's son : * Do you go forth, 

lo and see what you can do.' So he went forth and sat at the 
gate of the city. Now it happened that day that the king of 
the city died, without leaving behind him either son or brother 
to claim the kingdom. And as they carried the king's bier 
and brought it past the gate, this king's son did not move 

15 from his place or go away, and the report of the king's death 
did not move him, nor did he accompany the bier. One of 
those who were with the king's bier came up to him and sdd : 
'Who are you, that you should be so bold as not to rise up 
from your place and accompany the king's bier?' But he 

20 made no answer. The other forthwith reviled him and drove 
him from the gate. But when they had put the king into the 
heart of the earth and were returning, he found him again 
sitting in the same place. So he seized him, saying: 'Did 
I not (321) command you not to sit here ?' and sent him away 

25 and had him bound in the prison-house. Now when they were 
assembled together to choose them a king, they could not find 
one person in all the palace who was fit for or could claim the 
kingdom. As they were considering with one another, the 
man who had bound the king's son said to them: 'I saw a 

30 certain young man, who did so and so many things; perhaps 
he would be suitable for this thing, and fit to reign over us.* 
And he sent to the prison house and had him brought, and 
asked him to give an account of himself. Then he related to 
them his whole story, and said : * I am the son of such and 

35 such a king, from such and such a city. When my father died, 
my younger brother robbed me of the kingdom and took it for 
himself, and I, fearing lest I should lose my life, left him every- 
thing and came here.' When those present heard (this), they 
perceived that be had told them the truth, and they agreed to 
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make the younf; man king over tliem. So they sent heralds 
to the public places of the city, and asBembled all the magnates 
and nnhles of the city, a great gathering, and made the youth 
king over them. Now they had a custom, when they set up 
a king over them, of mounting him on a certain celebrated S 
elephant, and conducting him all round the town, while heralds 
proclaimed before him: 'This is the king of our country.' 
And when be reached the gate, he saw what his companioDS 
had written on it. And*the king commanded, [and they wrote :] 
' Lalraur and beauty and traffic and intelligence have not to 
profited so much as that which Qod the Merciful has given, 
He who has brought me [322} to this exalted position, and 
lifted up my horn, and raised my seat, and clothed me with the 
fobe of royalty.' 

And as he sat on his judgment-seat, he sent for his com- 15 
panions and called them to him, and enriched them with many 
presents, and said to his courtiers: 'Ttiese are my companions, 
each of whom placed his confidence in some one thing. One 
relied on his strength, and one on the beauty of his appearance, 
U)d one on his intelligence. I, lonely one, despaired of happiness, 20 
■nd after that my brother wronged me and robbed me of the 
kingdom which had fallen to my lot, I believed that I aliould 
a]l my life in misfortune and distress. But God in his 
'ncrcy did not neglect me, hut in his goodness decreed for me 
this kingdom; because I know that there arc men in this place 1$ 
ivho ore bettor instructed and more intelligent than I, and more 
fitted for thia thing. However, things are not gained by 
■trength, or by beauty, or by intelligence. I now render thanks 
to Ood and to you, nobles and sons of honoured lineage, that 
this has seemed good in j-our eyes, and that you have not dia- 30 
tiked mo for being a stranger.' 

When he had spoken these words, there arose a traveller in 
the midst of tlic usscmhly, and said tn him before all present: 'O 
King, you have spoken excellently and intelligently, and inter. 
prctcd arighi. and liavc bei>n gmt*;ful to tJini wisely. Now, our 35 
joy in you is increased, and our spirit is uplifted (A23) through 
your reigning over us, because we know that you have obaerred 
light and told tho truth. On ft*.-ci>unt of this, Ood [haa] rightly 
[taken pily] upon yo", ninl rewarded you aa you deserved. There 

14-2 
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is no man whose fortune is so good and to whom we ought to 
render such kindness as you, nor whose joy should be so abun- 
dant as yours. Lo, God has fulfilled to us through you all our 
desire, and we render thanks to him who made you king over 

5 us. May our Lord establish the sceptre of your kingdom, and 
terrify with your sword all the enemies of the truth, and may 
your right-hand overtake all that hate you.' 

When he had done speaking, another traveller rose up in the 
midst, and opened his mouth, and glorified Ood, and [rendered] 

lo thanks, saying: "Hear from me, glorious King, two words; for 
they are very wonderful, and will incite every man to do right 
things. [When] I was a youth, I joined myself to a great and 
renowned man, who was rich in all temporal things; and I 
served him with all my strength, in all integrity. One day, I 

15 considered and said to myself: 'Lo, my days are spent in idle- 
ness, and I am employed in doing what will not save me from 
the Judge, or bring a peaceful end.' And I desired to be 
an ascetic and serve Ood. So I said to the man: 'See, give me 
all the pay that you owe me, because I desire other service.' 

20 And he gave me two dinars. Having taken them, I wished to 
give one of them to the poor, and to keep the other for my own 
necessities. As I was (324) pondering these thoughts, I saw in 
the market-place a fowler with two doves, I said to myself: 
'There is nothing so profitable as to release souls.' So I said 

25 to the fowler: 'How much money do you want from me for 
these doves?' He answered: 'Two dinars.' I tried to make 
him take (only) one from me, and leave me the other for my 
expenses, but he would not; and to take the one, and leave the 
other, did not please me; for I said: 'Perhaps they are a pair, 

30 and then how can I separate them from one another? Or per- 
haps they are brothers, and it will grieve them if they are 
parted from one another.' Then I gave both the dinars to the 
fowler, and took the doves from him. And I thought to leave 
them in the house, but I feared they might get hungry and 

35 thirsty, and long for food, and then be caught. So I took them 

to the open field, and threw them seeds and water. Having 

eaten the seeds and drunk the water, they flew away and 

perched on a tree. And when I sought to return, the doves 

said to one another: *Hon\ eau \^^ \^%.\^ this man without a 
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recompense, and without returning thanks ? For his kindness 
has been very great to us, for he has brought us together, 
and delivered us from distress.' Then they beckoned to me, 
and I drew near to them, and they said to me: *We cannot 
repay your kindness, but now we will do to you as much as we 5 
can. Dig under this tree on which we are, and take (325) 
whatever you find, because a jar full of darics has been placed 
there.' So I digged and took them. Then I knew that nothing 
remains unrequited. Whereupon, I said to the doves: 'Since 
you are so wise, how is it that you can fall into the fowler^s 10 
snare?' The doves answered: *Why, do you not know, fearer 
of God, that everything which is decreed by Him, overrides all 
manner of wisdom?'" 



The story of the king's son and his companions is ended. 
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STORY OF THE LIONESS AND THE JACKAL. 



The king. I have understood the similitude which you 
have used, and excellently have you spoken. Now tell me what 
is profitable for a man whom want affects, and who encounters 

5 trials and bears them without entangling others in them, or 

studying how he may place them on everybody else; in order 

that their intensity may abate, and their severity be diminished. 

The teacher. He who desires the affliction and injury of 

other men is foolish and ignorant and a denier of Ood, that is, 

10 shameless and without modesty, having no intelligence, and is 
remote from [the fear of] God's retribution, and a stranger to 
shame before men, and (only) fears this world's punishment 
But if a man is delivered from the malevolence of his fellow, it 
is by a chance that he is delivered, or because, being in hopes of 

15 robbing (326) him of something, he delays the mischief which 
is set in his heart, lest it become manifest, and not for fear of 
the punishment of hell. Such a man illustrates the story of the 
horseman, the lioness, and the jackal. 

The king. How runs the story about them? 

20 The teacher. It is related that in a wood was a cert^n 
lioness who had two whelps. When she had gone out (one 
day), there passed by them a man shooting with a bow, called 
an 'iswar,' who shot arrows at them, and killed them. BLaving 
stripped them of their skins, he threw away their flesh into the 

'25 wood, but took their hides. When the lioness came (back) and 
saw them, she lifted up her voice in weeping and bitter lamen- 
tations and woeful plaints. A neighbour of hers, called by a 
name which some say means 'jackal,' hearing her, approached 
her, saying: *What is this mishap which has befallen you? Let 

30 me know, that I may sympathize with you.' 

The lioness. I had two children, that is whelps, who were 
the delight of my eyes. But an armed horseman passed by 
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Ltlicin, and shot arrows at them, and killed them, and stripped 
[ off their skins and took (them) with blm, and threw away their 
I aesh. 

L Tht jaclxtl. Do not complain, but coodemn your own self, 

Bud know that this man has only done you this injury, because 5 

Wffoa have injured otliers (327) as he has (you). Nor would this 

*gricf have agonised your heart unless you in like manner had 

csuscd grief to others; because it has been said: 'With what 

measure (ye mete, it shall be measured to you;') and again: "As 

a man sows, so shall he reap;' and again; 'Every man shall be lo 

rcoompensed according to his work;' and finally: 'As ye would 

that men should do unto you, so do ye also to them.' 

The lioness. Explain to nie what you have said, and make 
it clear, so that I may know the truth of it. 

The jackal. How old are you? IS 

Lioness. An hundred years. 

On what have you been feeding all these years! 
On the flesh of animals of all kinds. 
What enabled you to cat them ? 
My own self. lo 

Had they not mothers, who grieved for themf 

k Lioness, Yes, 
Jachttl. And wherefore did you not hearken to tlieir cry, if 
ur own feelings have been (so) stirred by this that has hap- 
ned to yourselfl As you have done (to others), eo have others IJ 
ne to you. Because you did not consider the end of your 
•y and the result of your deeds, or the pain of heart of your 
companions, and their wounded feelings, Oud has visited you, 
mad ruwardcd you as your transgression deserved. 
^^ Tlic lioness, when she heard {heso words, knew that he had 30 
^^old b«r the truth, and that she had been tlie tirst (328) to sin, 
^HhmI untlerstood that he who does a thing wrongfully, and pre- 
^B wmes on a multitude of things which do not belong to him, 
reocivcs such a punishment as this. Then she left off hunting 
aod eating flesh, and entered the state of an ascetic or hermit, 3$ 
and began to eat fruit in ihe field and the fruits of the trees on 
the mountain ; so that the fruit of the trees was diminished. 
Now there vias a certain jackal, who used to focd on the fniit of 
|iUic trees "Uid when he saw that it wna diuiinitheil, lie thought 



Jackal. 
Lioneaa. 
Jackal. 
Liontts. 
Jackal. 
Lioness, 
Jackal. 



»Uic 



216 BOOK OF KALILAH AND DDINAH. 

that the trees had ceased to bear fruit. But when he beheld 
cue day and saw the lioness eating it, he knew that the blessing 
had been taken from it, since violence had entered in ; because 
the lioness had left the use of her nature, and joined herself to 

5 something which did not belong to her, wrongfully and not 
justly, oppressively and not lawfully. And he began to say : 
'' Woe to the trees and to those who get food from tbem, since 
the violence of another has overtaken them, and they are 
doomed to perish. But neither will these oppressors attain to 

lo a peaceful end, since oppression and violence has been wrought 
And he said excellently, who said : 'Woe to the oppressed from 
the oppressor, but woe to the oppressor from Qodr" 

The End. 



STOllY OF THE HERMIT AND THE TRAVELLER. 



(320) STORY OF THE HERMIT AND THE TRAVELLER : 

A eha))l«r wliioh ahowa that he who undcrstanda aomcthmg and 
leaVM it nnd takes to aometbing else, forgets the first irithout learn- 
ing tho second. 



The king. I understand what you say, and excellently $ 
have you investigated, and well have you illustrated. Now I 
show mc tlio Biaitlitude of a craftsman who leaves his craft ' 
nod takes to another, and forgets the first without prospering in 
the second. 

The teacher. It is related that iii a certain region lived a lo 
(Ifvout hermit. Once upon a time a traveller came to him, and 
presented him with a little fruit. When the two began to eat, 
ihe traveller said ; ' How sweet and pleasant this fruit is ! 
Would that in our country there were palm-trees like these! 
However, though we have not palm-trees, we have other trees of is 
all kinds, fig-trees and many others, which a man may enjoy, and 
which benefit the body more than fruits which cause wind." 

The hermit. He is not accounted lucky, who has need of 
what he cannot get, and casts longing looks at it, who longs for 
it and does not resign himself to being without it: but his ao I 
troubles abound, and his sighs are increased to him. But you, 
f ) beloved of my soul, have good fortune and a sound mind and 
a clear ^330) intellect ; for you have abided in that which God 
prepared, without casting longing looks at something else which 
is far from you. aj I 

77t« traveller. You have spoken justly, nnd investigated 
with wimlorn. Now I hear you B[>eak a language which is very 
pleamnt and desire<l by the prudent, and my soul is voiy 
dcsiroos to learn from you how tn syieaii as you do. Oh that 
you would therefore grant mc the favour, and teach ine sumo 3o 
of ill 
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The hennit You are not far from a traDsgression, for if you 
relinquish the language to which you are used, and practise an- 
other, ttiere will happen to you what happened to the crow. 

The traveller. How runs the story about him, and what 
5 happened to him ? 

The hermit It is related that a certain crow, seeing a hen 
strutting as she walked, sought to walk [like her], and began to 
try and step as she did. But he did not succeed, and forgot 
his former paces besides; for he kept continually stumbling, 
lo besides losing what he possessed before. I have told you this, 
because I fear for you, lest in practising a language to which 
you are not accustomed, you forget the one to which you are 
accustomed, and men reckon you foolish and without knowledge 
and intelligence, for practising what neither you nor your parents 
15 before you were brought up to. 

The story of the traveller and the hermit is ended. 
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(33!) THK STORY OF THE WISE BILAB. 

Toe king said to the philosopher; I have heard what you 
have said, but now tell me whereby a king ia honoured by his 
subjectfl, and by what thing he can make peace to reign in his 
ftrinT,and overcome the malevolence of his generals, and prevent 5 
hia kingdom from being rent and given to others ; whether by 
patience and lougsitffcring and abundance of gifts and kindly 
behaviour, or by harshness and cruelty, evil dealing and bitter- 
ness of soul. 

The teacher replied : There in nothing which makes a king 10 
BO honourable in the eyes of all men, and sets his whole kingdom 
in such peace and tranquillity, and so terri6es his enemies and 
•larms all the evil-doers as patience, or longsuffering. Now 
longsuflering is only acquired by wisdom; and wisdom cannot 
be grasped eiccpt by the fear of God, according as the book has 15 
Mid and as nature dictutos; and the fear of God can only bo 
gruundcd by continual meditation with books, and by disputation 
with toacbcrs versed in knowledge, remote from pride, and eepa- 
ntc from avarice, who do not aim at amassing woaltb, are not 
amitten with greeti, love not empty glory, conwnt not to foolish 20 
thoughts, are not addicted to deceit, nor envy the workers of 
(ood, (3S2) nor calumniate a man in secret. All those excol- 
ttnt qualities which wo have enumerated, aro profitable to a 
m4 an odilitjonal help would be n goo<l wife, and confi- 
id counsel loTK But if a man be found quarrelsome, and not 35 
of long-suffering, while his couniHillors are feeble in 
■dge, his fall will be speedy; because, sinco lie is not 
led of long-Bufiering, and his counsellor is not versed in 
but docs things with heat and impetuosity, great dismay 
will come upon him. and no little trouble and sighing without 30 
Btcasuro will he bring upon himself, and he will becomo n 
mockery and a dcriidon among his fellows, and a kughing-stork 
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niiiJ a sport to all his acquaintances. And tbougli he succeed a 
some one of his aETaira through help and strength from on hig 
it is only for a short time that he succeeds, and not long ts t 
duratioD of his protipcrity. But when a king Is pure in c 
5 and far from iniquity, devoid of impurity and cleansed I 
lusciviousnesa, and finally has a soul unsmittun with greed, aw 
far from envy, and counsellors who are God-fearing, who love tl 
proaperity of his subjects, are zealous for the tranquillity of his 
army, and bury hia secrets in the heart of the earth, this king 

lo attains to all things, spends the days of bis life with all satial 
tion, overcomes all oppositions, and subdues aJI fortified j 
and whenever that king is minded todoathing, he accomplish 
his doflire in whatever matter it may be, while taking advice ( 
hia counsellors, (333) men remote from fraud, and full of low 

ij and faith. And there will happen to bim what happened I 
Deva9annan, king of India, concerning liar bis wife and Bill 
his confidant. 

The king said : And what happened to tbem? 

The teacher. I have been told that Bilar was an i 

JO subtle and wise and prudent, of an excellent disposilicm i 
praiseworthy in his conduct, gentle in all his affairs, and [ 
in all that appertained to him. The king of India in whose I 
he livetl, was very fond of him, and used to extol hia » 
and he was more honourable in his eyes than any of his ca 

25 It came to pass one day, when the king was asleep in 
upper room where cushions had been laid for him, tliat be s 
eight different dreams, each of which woke him up from bis sin 
He was much alarmed by them and distressed. At the end < 
Ihera he woke up with a trembling heart, and the colour of b 

30 face was altered. And he sent and called all his interpretera a 
tlroams and diviners, related to them the dreams which he I 
seen, and demanded of them the interpretatioa of them, 
inlerpretcrs answered: 'Very wonderful are your dreams, < 
valiant King, and terrible and alarming; and the like of 1 

35 we have never heard before. Now, O King, glorious in v 
if it seem good to your Qreatneaa, give us a little time, I 
may consider them well, and look for some device, thftt | 
chance we may be able to take away this (33+) evil from j 
and lot this space of time ho for .levcn days,' The king h 
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tbem, and gave tbem a delay of seven d&ye. Then those unjust 
Bten and deoiers of God eat and hatched an evil design among 
them, saying to one another: "Now has the king revealed to u8 
all the secrets of his heart. Come, let us bring upon him end- 
less woes, and prepare him distresses that shall not pass away, 5 
and prevent him living in his kingdom (any lunger), that his life 
may depart before the lime. And let us say to him all together 
md with one voice : ' This is the interpretation of your dreams ; 
that unless you deliver into our hands the eleven persons in 
your kingdom whom you love, for us to put to death as shall 10 
seem good to us, and unless we mix their blood in a cauldron, and 
you sit on that cauldron, while we stand over your head and 
litter incantations, and then plunge you in water mixed with 
sweet basil, which we shall have in addition, — if you do not con- 
lent to this, your kingdom will be rent from you, and another 15 
will snatch it out of your hands, and make you waste away in 
all kinds of torture, and heap many afflictions upon you'." One 
of tbem said: "When the king asks us: 'Who are these persons 
that ore as dear to me as my soulT we will answer: 'liar, the 
queen and mother of Qobar your son, who is dearer to you than lo 
all your (other) wives, and Oobar your son, whom you love more 
Q all your (other) sons, and Kaytl your secretary, who is your 
mouth -piece, and Bll&r your confidant (335) and counsellor, and 
the horse called Uod, who can overtake the gazelle by liis swift- 

BS, and the sword whose like caimot be found, and the white is 
,iriephant that does battle, and the female elephants that go out 
to battle with him, and the Bactrian camel that carries like an 
•Icphoot, and the wise Qintaron', When we have done all this 
to him, we shall be avunged upon him for all our city. And if 
he is afraid to do these things, or disdains them, we will say to 30 
him: 'liCt these go for you, and your kingdom shall be cstab- 
ilisbed for ever, and in place of these, you can get many others 
like thorn; and we too will procure you consolation, that your 
heart may bo relieved of distress on their account'." 

So they all agreed together concerning this, and went in to 3; 
Hie king, and said to him: 'Our Lord the King, live forever, wc 
havo a secret matter to tell the valiant King, which must be told 
i secret; because wc have discovered the iutorpretatious of your 
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Then the king commanded all who were in his presence I 

go out, and the king and the interpreters went into a prival 

chamber. And they put out all the king's servants who wei 

standing in attendance on him, and they were left alone wil 

5 the king. 

Then they began all of them with one voice to say: 'O vi< 
torious King, we have tried by all manner of means, and strive 
in every way, (336) until we have comprehended the interpr 
tations of your dreams. Lo, if you listen to what we shall at 

lo to you, you will save yourself from many evils, and rem^n i 

your kingdom unmoved; but if you will not hearken to oi 

words, we alioll be without blame for the loss of your kingdom 

The king said: 'And what ought I to do?' 

They told him according as they had made ready and coui 

15 selled together. 

The king replied: 'Death is much pleasanter to me tha 
life, if I must destroy those who are the light of my eyes, tl 
delight of my heart, and the sum of all ray joy. Perhaps 
might have a short time to live after them, but in distress witl 

30 out measure should I spend it. Therefore what profits me \i 
after these have been put to death, since every one of them 
as dear to me as myself?' 

Those interpreters, remote from God and from all trut! 
answered; 'If your Majesty will not be vexed, let us tell yc 

35 that you have not considered well, nor given answer intell 
gently, nor spoken justly; because if you put othere in your ow 
stead, though they perish to-day, there are many to rise up i 
place of them. But if, which God forbid, a hair of your hes 
perish — for we wili not be so audacious as to say, if ^u yoarse 

30 perish — you will lose the whole of your kingdom and wealt 
and all your familiar friends and all your property will go 1 
ruin, and all your children and wives and servants and mai< 
servants will be led away captive by enemies. And finally, 
(337) you do lose all your wives and children and secretarii 

35 and counsellors and horses and carriages and all that yoi 
Majesty possesses, you. can soon find substitutes for them, ar 
others better than they. But if your soul departs from yoi 
body, which God avert and forbid, to replace it will be imposstbl 
So, pray, hearken »nd listen to our counsels, and doubt ni 
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I concerning the siocerity of our iove, because we too are bound 
I Dp with you ; and do you bring near those whooi we have named 
I to you, and make their loss a Eubstituto for nil the evils which 
threaten you. For the sorrow on their account will last (only) 
for a short time, and the distress at parting with them in a little s 
while will be forgotten, and substitutes for them may be found 
ID a twinkling. Preser^'e yourself, aud have a care for your 
K Rubjecta, and a regard fur the coutiiiuanco of your kingdom. 
H And know, valiant King, that wise and faithful men do not 
H put »)metbiitg great as a substitute for what is small, but the lo 
Hamall they put in the earth, and the great they seat on a 
Hthronc. Know too, our Lord the King, that this place in which 
Kjrou sit was gotten with great [labour] and difficulty, while 
H^cse others were fatten with ease. Thei'efore shrink not from 
B.thcse honest words of ours, but baste to put these persons to 15 
death, tliat this calamity may be averted from you, and consider 
that a natural death has released these persons from liTc, or that 
some accident bos befallen them, as tho accidents of this world 
J accustomed to do. (338) Therefore banish distress from 
B jour heart, and consider your towns and cities.' 20 

When tho king heard these words, ho was sore distressed, 
I ha struggled in his mind. And, having ordered that no 
h|ri|bould go in to him, he began to turn over his thoughtfi, 
^tohimself; 'Omy soul, wherciu wilt thou have enjoyment, 
ftbcse perish!' And lio fell on his face, aud Iiegan to weepis 
tnd groan and turn over from side to side, while sWp lied from 
K eyes, and he tasted no food as ho was used to do. At one 
inic ho would bo in torment and speak to himself in thought, 
While at another be would encourage his mind. And he said to 
fUmself: 'If I hearken to the advice of these interpreters, and 30 
destroy those whom my soul loves, and put to death those who 
arc the light of my eyes, my sighs will abound, and my distresses 
win be increased ; and if I do not hearken to their counsels, 
and the interprctation» of tho dreams arc as they say, I shall 
immediately lose my life and my kingdom will lie torn asunder, 35 
and my body destn>yi^, and what will profit me those friends 
of mio« who survive mo, or whom othcni carry off to enjoy thuir 
beauties, or to destroy tho weak among them ?' 

Being noro distressed by these thoughts, he Knid again to 



L 



224 BOOK OF kal!la.h and dihnah. 

himself: 'If I conseDt to the will of these interpreters, how a 
I live without seeing t)ie beauty of the mother of GSbar ai 
enjoying her society, or without embracing my dear son Gob 
and kissing his sweet mouth? And how (339) can my kingdo 
5 be established without Bilar my counsellor? Who shall be n 
mouth-piece when Rayil the secretary has been put to deati 
Who shall deliver [me] in battle from my enemies, when tl 
horse God, strong and swift to go, has been slaughtered? He 
shall I kill the lion when he meets me, when that sword whii 

to has no equal has been broken ? How shall I vaunt myself ov 
my fellow-kings, when the white elephant, swift as a bird, h 
been killed, with the two female elephants, his companions, wl 
are reckoned equal to two victories, when we make war wit 
enemies? Whereupon shall we load the heavy burdens and tl 

ij weight that is with us, when we have slaughtered the Bactrit 
camel? Who shall gladden me when I have sorrow, whatev 
it may be, when the wise Qlntaron, who is perfect in all h 
conduct, is no more in the army?' 

When Bllar saw that the king was cast in anxiety and di 

2o tress, his soul too was distressed, and his mind perturbed, ai 
he said to himself: 'My soul, you must manage to learn wh; 
ails the king, and wherefore he is gloomy and disturbed. But 
is indispensable that I should approach the mother of Gobo 
for she is tlie dearest of all his wives, and ask her to go in 

25 the king, and learn the cause of this distress and wherefore 
has come about; because I know that he will not conceal 
from her, since she is a wise woman, and very precious (340) 
his sight.* 

So he arose and went to the mother of Gobar, and said 

30 her: '0 wise and intelligent woman, and extolled among tl 
noble, hear what your servant has to say before you. [Ever sine 
X was joined to this blessed king, he has never hidden anythit 
from mo, or failed to consult me about anything that he wish< 
to do; because I used to counsel him in the fear of God ai 

35 with a pure mind, and with a subtle intelligence used to resoli 
all the perplexities of his heart ; and he used to single me out fi 
special honour among all his servants, and I used also to go i 
and out of his Majesty's palace as I chose. And lo now fi 
these seven days has the king taken counsel with these wizard 
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Mtiii, as it seems to itie. revefJed to them something which is in 
his heart, and they have given him some advice which troubles 
him sorely; but to me he haa not revealed (it), nor has he 
admitted me to his presence. I fear that these insolents have 
counselled him to do something evil, and I am afraid that he 
will do it Now there is no one who is so honourable in his 
sight as you. If you please, go in to him, and ask of him quietly 
to reve&l to you what is in his heart, and what is the fear which 
has come upon him. Perhaps these insolents have counselled 
him to put to death one of his friends and loved ones, and on 
this account he is oppressed and gloomy; or they have counselled 
him to commit some sin, and ho in his goodness hesitates to do 
it.' 

She answered : ' If then the matter is thus, I do not think 
fit (S41) to go in to him now. because he has spoken very little 
to me, and now that he is angry, I will not approach him.' 

Biiar s&id : " Do not fly intii a passion on account of a 
wretched thing like this, and let not this matter be delayed. 
Peradventure dismay will overtake us. and we shall fail to track 
out the thing before it be actually done; and dismay will not 
profit us when lives have been lost. For at such a time as this, 
no one else can go id to him. Besides, I have often beard the 
king aay : ' Though anxiety and much distress has come upon 
mo, yet now that I see the mother of GSbar, all the distress and 
anxiety is toilied to gladness.' Pray, arise now, thou doer of 
good deeds and most honoured of all cjneens, and go in to the 
king and raise him up from the distress in which ho lies, and 
speak to him as befita your wisdom, and whatever you do uid 
(whatever) you hear the kins; say, let me know." 

When he hail encouraged her with such words as these, she 
went in to the king, whom she found lying on the ground, 
weeping and groaning, and sad and sorrowful in souL Sitting 
down by his head, she said to him : ' My Lord the King, live for 
«Tcr, and may your enemies perish under your feet, TcII to 
your handmaid why you are sorrowful and why your soul is 
oppreaacd, and what the wizards said to you (342). If you have 
good rcaaoo to be sorrowful and junt cause lo be opprvasvd. I 
will ilure in your grief as I share in your joy, and will lighten 
yuar heart, my Lord (he King, of a littlo port of what is buried 
K.P. 15 
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in it; because the King's happiness is my heart's ezultati 
and his distress and sufferings are my life's destruction.' 

The king. O woman, do not add distress to distress, i 
ask me not couceming what makes my heart sad ; for (to 
5 you) would not profit me anything or diminish from my j 
fering. 

The queen. My Lord, is then this calamity so grievous i 
80 bitter that you must hide it from me ? Have you in all y 
life found deceit in me, or am I indifferent to your happin 

lo or do you esteem my love insincere ? 

The king. Qod forbid that I should have such an opinioi 

you, (or consider you) other than wise and upright, just and b 

The queen. Then, my Lord the King, reveal (it) to y 

handm^d. Feradventure she will be able to help her I 

15 by some little word. For sometimes help comes from a per 
who is a simpleton and not esteemed. And it is custom 
for valiant kings, when they are embarrassed, to employ 
counsel of some humble person in whose affection they h 
reliance, and whose sincerity they do not doubt, and who is a 

30 to lighten their suffering a little, so that they are restored 
their happiness. And you, my Lord the Kii^, have upri 
confidants and sound counsellors ; take counsel with them, 1 
I have confidence in (343) God that they will be able to ligh 
these your troubles a little. 

35 The king. O noble woman and of excellent charac 
what are you profited when you hear the news of your ( 
death, and of my destruction after you through the groans 1 
distresses in which I shall end my life ? The reason of 
distress is this : 1 dreamed dreams eight times in one ni{ 

30 and when I asked these interpreters for the explanation 
them, they told me that the interpretation of them is 
putting to death of the mother of Gobar, and of Gobar her 1 
and of all those who are the light of my eyes and the 
holders of my kingdom. I think that no man was ever ti 

35 by such a trial as this, or smitten with such a grievous blow, 

When the wise woman heard these words, she restrai 

herself patiently, gathered her wits together wisely, and 

swered the king intelligently and replied cheerfully, sayin] 

him boldly : ' My liord the King, live for ever ! (Live) a 
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Diaig &ad pleaaaot, far from griefs and separate from distresses, 
■free from aorrowR and void of trials. Be not afraid, my Lord, of 
hbis ; because I would chcorfully and gladly give myself up to 
B violent death, that the King might have a single day's plea- 
Hare. What profits me life or the riches of the whole world, s 
■jrlieD my Lord the King, the diadem of my head, the pride of 
ftiy soul, the joy of my heart, is troubled in mind (344) and 
^pstresaed in soul ? For though you lose me, and the sight of 
■Rgt &ce be taken away from your eyes, you have in your zenana 
Tnany other wives, who are fairer than I, and more excellent lo 
in all their conduct : and if you are sad on account of your 
SOD Gobar, you have many other sons like him, and many even 
better than he. Rejoice and take pleasure in these twelve 
thousand wives that you possess, for they will bear you many 
more sons like Qobar. But one request do I make of my Lord 15 
the King, before I part from him ; for there is something which 
will profit the King all the days of his life ; because although 
I be deprived of you, my Lord the King, and in the middle of 
my days take up my abode in the tomb among the dead, I am 
very zealous for your happiness. Place no more confidence in 20 
these interpreters after this time, and believe not nor credit their 
tying interpretations, nor make baste to listen to them, before 
you have investigated everything that they say; lest dismay 
overtake you. For [if] the victorious King put to death him 
who is dear to bim, he cannot see bim again ; therefore he 3j 
ought first to investigate the matter, whatever it be, lest in the 
end he repent and it profit him nothing; just as with a pearl 
Ler emerald, men do not throw it away, until they have shown 
■ik to one who is acquainted with its value. And you, (343) 
Hiadem of my head, cannot know your enemies and those who 30 
Mcligbt in the trouble of your heart and the hurt of your soul, 
nntil you make tbem enter the furuace of trial and test them 
Hd the fire of investigation. If you do this, the truth will be 
■deoxly revealed to you, and [you will be able to dislodge] these 
HntcrpTetcrs from the ambusli of that enmity and wickedness 35 
■which lurks in their niindx that they may put your Majesty to 
Hliaine. But let not this their desire come to pass nor be realised ; 
mfor they have wished that yon should put to death evetyone in 
Ivbom your aoul rejoices, and who tii\» up the breaches in your 
I 15—1 
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kingdom, and then be oppressed in soul and sorrowful in mii 
and deprived of skilful secretaries and honest counsellors, tl 
so they may get an opportunity of enjoying your kingdo 
Tou know, O my lord, that the wise Qintaron is adorned wi 
5 the fear of God and profound in thought, that the eye of 1 
discernment is clear and his ideas exalted, and that he is fi 
from all avarice, and remote from all wickedness and fraud, 
it seem good to the victorious King, let him go to him a 
rehearse his dreams to him, and see what answer he gives hi 

lo and how he counsels him. As he tells the valiant King, so 
him do, and if he counsel according to the counsel (346) 
these interpreters, let the King perform it without delay or fe 
and not shrink or he hindered from this.' 

When the king heard her say these words, the perturbati 

■5 of his soul abated, and he hearkened to her counsel joyful 
and hastily mounting his beast, came to the house of the w 
Qlntaron, one who had not been mixed up with the deeds 
the other insolent fellows. When be appeared before him, t 
king did obeisance to the earth and bowed his bead to t 

ao ground and saluted him. Qlntaron said to him : ' What is t 
reason of your coming, and wherefore is the appearance of yo 
face changed, aud for what cause is your countenance gloon 
and the diadem not set on your head nor the royal crown (place 
upon it ? ' 

25 The king. Being asleep one day on the roof of the pala 
I heard seven terrifying and alarming sounds (proceed) fr( 
the ground, and I awoke for fear. Again I slept and saw eig 
dreams in eight different fashions. On awaking, I summon 
the interpreters and related my dreams to them. They inti 

30 preted them to me as signifying trouble and bitterness a 
destruction, and I am sore afraid that the destruction of my 1 
is at hand. 

Qlntaron answered : ' Relate these dreams to me.' The ki 
having related them to him one after the other, Qlntaron si 

35 to him : ' May the King live for ever ! Fear not, my Lord, i 
let your mind be troubled, nor your heart afraid ; for the inti 
pretations of your dreams are full of many benefits, and not 
these men, remote from wisdom, have told you. Nay but 
your heart rejoice (347) and your soul exult, and your mi 
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iojful ; for there shall not happen to the victorious King a 
^Btre^ful thing, according to the [true] interpretation of 
<besm3. Now the interpretations of your dreams, my 
Me these : The two red fishes which you saw standing 
erect on their tails, (mean that) there will coine to your Majesty, s 
a messenger from Nehanitiir, the king of Sluhr, sent to you 
with two splendid chains in his hands, adorned with gold and 
precious pearls, and beautified with emeralds and priceless 
jacinths, and containing ahout four hundred thousand talents 
weight of pure gold. They shall be placed before you, standing lo 
the fishes on their tails. The two geese that you saw flying 
im behind you and coming in front of you, (mean that) there 
vill come to your Majesty a messenger of the king of Blikh, 
having with him two chariots or carriages unequalled in all 
your kingdom. The serpent which you saw creeping up in you rs 
and crawling on to your left foot, (means that) a messenger 
will reach you from Sidraa, the king of Gflnzadi, bringing you 
a sword made of pure metal, unequalled in all your kingdom. 
The blood which you saw smeared on your body, (means that) 
tbere shall come to you a messenger from Tarsilr, the king of 20 
Galsiyuo, having with him a wonderful and gorgeous robe called 
' guidon ', (U48) the beauty of which shall shine in the dark night 
like the light [of the sun]. The water in which you saw your- 
self swimming (means that) a messenger shall be sent to you 
by Raz, the king of Murgshah, bringing you garments the like 35 
of which you never saw in your kingdom. Your seeing yourself 
8eBt«d on a white mountain (means that) a messenger shall 
como to you from Watlun, the king of Purish, bringing you a 
swift white elephant which a race-horse cannot overtake. The 
fire which yon saw blazing nbovo your head (means that) a 30 
nteasenger shall reach you from Dadra, the king of Arman, 
having with him a diadem of pure gold, which shall shine in 
the dArknesa of night. (The meaning of) the white bird which 
you mw approach your head and peck it witti her mouth, it 
u not Reasonable that I should interpret ; but be not afraid of 35 
it, becausB the little trouble which it portends will not come 
frara ttnngen but from intimate friends. Therefore my Lord 
tfae King, now that you have neen the interpretations of your 
draania, and baard how excellent are the things which they 
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really signify, banish sorrow from your heart, drive distress 
from your mind, and put away trouble from your thoughts. 
And that you saw them three times (meAns that) within seven 
days the messengers shall reach you, being assembled together 
5 three days/ 

When the king heard these words from Qlntardn, his mind 
rejoiced and his heart was glad, and his face lightened, and he 
rose in haste and did obeisance before him, (349) and returned 
to his house in gladness of mind. On the eighth day it came 

ID to pass that all the messengers arrived, according to the word 
of Qintardn. That day the king adorned himself with all sorts 
of beautiful ornaments and garments of all colours, placed 
the diadem of royalty on his head, and sat on his judgment- 
seat, and summoned all the chieftains and generals. As they 

15 were all standing before him, the messengers and chieftains of 
his fellow kings came in, and all his magnates were brought in 
with them. On seeing that everything had come to pass 
according to the word of Qintardn, he rejoiced with great joy, 
and glorified Qod for everything that had been done to him, 

20 and said before his magnates : ' Instead of keeping to myself 
the dream which I saw, or relating it to the wise <^ntar5n, 
who is excellent in all his conduct and adorned with the fear 
of God, glorious for knowledge and versed in wisdom, far from 
all avarice and a stranger to greed, perfect and complete in 

25 all excellent qualities, I related it to these insolent and ini- 
quitous men, who are far from the truth, enemies of Qod 
and the king, avaricious and envious, crafty and full of de- 
ceit, crooked and perverse, servants of Satan and children of 
the deviL These counselled me to do a thing which, had 

30 not the mercy of God overtaken me and the counsels of 
Qintaron saved me, would have cost me my life, and with the 
beasts of the field I should have ended my days, in sorrow and 
sighing, weeping and anguish. (350) The person who opened 
before me this door, and [persuaded me to] go to him and 

35 consult him, is my consort, glorious and splendid, wise and 

intelligent, noble and full of virtues, the mother of Q5bar ; may 

the blessing of God rest upon him and his parents, for not 

badly did they beget, and not badly did they rear. By the 

mercy of God she drew me o\i\* ol \Xi^ Aa^^ i^vt, and raised 
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me out of the mire of destruction. Therefore everyone who 
is wise ought tirst to take counsel and approach bis near onea 
according to the flesh, for they will pity their own flesh : like 
the mother of Gobar, excellent queen and faithful consort.' 

The king having thus spoken, called for Oobar his son, and 5 
for his counsellor, and his secretary, and his confidant, and said 
to thom : 'We must not put any of these shining things into 
our treasury, but do you divide them among yourselves ; since 
they are in return for your willingness to sacrifice yourselves. 
Specially [is a reward due] to the mother of Gohar, by whose lo 
good and sound advice we have been delivered from this.' 

They answered : ' Let not the victorious King be astonished 
that the King's servants ofl'ered to die for their Lord. For 
though the King has power over the lives of his servants, yet 
on account of his goodness did he delay doing what the enemies 15 
advised, and did not haste to put his servants to death. Uod 
who knew the pure inclination of the King has let him realise 
his wieh, and has made his servants debtors in very truth, and 
dothod them with a coat of shame. So let not (351) our 
victorious King praise his servants, the ilebtors to his love, for ao 
bavitig delivered up their souls to death for him ; for ever^'one 
who fiuls to do this, docs not pay the debt which he owes, and 
is Dot reckoned among the wise and obedient, or numbered 
UDong Cuniliar friends. Now as for us, the servants of the 
King and of his consort tlie mother of tiohar, it ia not fitting 25 
that wc should take anything, for everything ought to belong 
to tbo excellent queen and to the glorious branch which from 
her has grown. Gobar.' 

Tk« king. That an excellent report and a great deed may 
be heard by lUl with regard to these precious things or honoun y> 
which have been sent by the kings, it is fitting that all of you 
should partake of thom. Therefore let everyone of you take 
whatever be desires. 

I Btiar. Let the King, mighty in strength, bvgin, aad bo the 
■nt to take what is desirable and beautifiil in his eyea. 31 

Tbe king began by taking the white elephant, giving to 
Uobar his son one of the diariots, to Bltar the womlorful sword 
of pare metal, to Kllk tbe secretary, a horse equal to Ofibor's 
botn, while h« ttent to Qlntardn tom« of th«: to'^WI ^u\u«u.i&. 
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saying that gold-embroidered garments and diadems are only 
suitable for women. Having told the herald to carry the 
diadem and the gold embroidered garments, and follow him 
to the women's abode, he bade them call the mother of Gobar 
5 and her companions. When they were come, he said to Bilar : 
'Rise and take the garments and the golden diadem (352) to 
the mother of Gobar, that she may take which she likes.' When 
the mother of Gobar saw the golden diadem, she admired it 
and wished to take it. So she looked to Bllar round the comers 

lo of her eyes, (meaning) that he should indicate which of them 
was the best and most beautiful and excellent He signified 
to her by a wink that the garment was better than the diadem. 
But the king was looking at him when he winked. When she 
perceived that the king had seen Bilar wink to her concerning 

15 the garments, she feared lest the king should conceive some 
miserable suspicion about her in connection with Bilar. So 
she passed by the golden dress, and took the diadem. Bilar 
lived for forty years after this time, and whenever he went in 
to the king, he used to shut his eye, as the king had seen him 

20 shut it when he winked to the mother of Gobar. But for the 
subtle intelligence of this man, and the great wisdom of the 
woman in leaving the dress and taking the diadem, and the 
wonderful knowledge of this man in making a habit of winking 
his eyes all through these years, two persons would have lost 

25 their lives, or been accused and banished from the king's presence. 

Now the king used to spend one night with the mother of 

Gobar, and one night with her companion Gulpah. Each day 

that he came to one of them, she used to prepare him food. 

One day, when (353) the preparation fell to the mother of 

30 G5bar, she made the food ready for him, and prepared the table 
before him, and made a mixture of rice and honey. Having 
put it on a golden plate, she brought it to place before the king, 
being dressed and adorned, with the golden tiara placed on her 
head. Now her companion Gulpah was very envious of her, 

35 because she was far more beloved by the king than she herself. 
So she made haste and put on the royal garment of gold, and 
went in to the king, while the mother of Gobar was standing 
before him, bearing the plate on which was the rice. The 
beauty of the garment shone like the light of the sun, the whole 
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house being illumined by the beauty of her garment. Very 
beautiful too was Gul|>ah'3 own appearance. When the king 
eaw her, she was t>eautjful in his eyes ; and he said to the 
mother of Gobar : ' You have acted very foolishly towards your- 
Belf in leaving this garment which has no equal in all my king- 5 
dotD, and taking this diadem instead. For lo there is much 
gold in our treasury to make you one like it and better than it.' 
When the mother of Gobar perceived that he praised the other 
and chided her, and called her foolish, she was very wroth and 
vexed, and, lifting up the plate which she was bearing, struck it lo 
agtdnst the king's head, and the [rice] flowed down on to his 
head and beard. 80 the dream came true, which Qintaron had 
mentioned but not explained. 

Then the king (3o4) was very vexed and angry, and, sum- 
moning Bilar, said to him : ' See you, Bllar, what this inso- 15 
lent woman has done ? And bow she has insulted and abased 
a royal person such as me ? Pray take her forth at once, and 
go, cut off her head quickly.' 

On hearing these words, Bilar took her, and went out sadly, 
Baying to himself: ' I must not put to death such a queen as 30 
this , for though the king is angry now, yet I must wait until 
the intensity of his indignation abates, and I see how he endures 
without her, and bow too he remembers her countenance. 
Besides, she was the cause of our deliverance from the calamity 
prepared for us, and great blessings have been obtained for ub*5 
bota the king by her inter\-cntion. Pcradventure too when the 
intensity of the king's wrath abates, he will aay to me : "Could 
you not have delayed her execution for one day?" So I 
think I shall keep her alive until I see how it goes with the 
king. If I see that he repents of putting hor to death. I shall 30 
haYo gained for myself three excellent things which are very 
high and exalted. The first of them will be my own escape from 
destniction : the second, that the king will be without distms 
and anxiety ; and the third, that I shall have done a great 
kiodiwHi to the king and to all his courtiers, bccnatc she IotmJ 35 
ihe welfiire of all the subjecta of tlie realm, (335) and was eager 
to have beoefits done to all the mcmbcre of the anny. But if 
bo does not remember her, or repent of having put her to death, 
i will do to her according to ht» command.' Su he took her 
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home and put her in a secret place, setting two of the king's 
eunuchs to guard her, being those who were entrusted with the 
charge of all the king's wives. And he bade his household pay 
her exalted honours, until he should see how the king was 
5 minded. Then Bilar, having stained his sword with blood, went 
in to the king with a mournful &ce and his appearance altered, 
and said to him : ' O king, live for ever I Lo I have performed 
your wish, according as you commanded.' 

After a little time, when the king's indignation had sub- 

lo sided and his wrath abated, he remembered the mother of 
Qobar, and her intelligence and prudence, and repented having 
put her to death and began to groan, and pangs of sorrow smote 
him. But he was ashamed to ask Bilar whether she had really 
been put to death : and on the other hand he was perplexed, 

15 saying : ' Bllar being a servant under orders, feared for his life, 
and certainly accomplished what I told him.' 

Bilar, after looking at the king and weighing in the balances 
of his knowledge what he saw in the king's face, began to say to 
him : * My Lord the King, let not your thoughts disturb you, 

20 nor give way to sorrow, nor grieve at the loss of one ewe ; 
because grief and sorrow will not profit a whit now, but only 
destroy your strength, enfeeble your body, (356) and make glad- 
ness to cease, cause your enemies to rejoice, and distress your 
friends, and especially will make all your subjects wonder and 

25" say : " Who ever saw the like of this?" For the king is troubled 
for a thing that is done beyond recall; for that a dead man 
should return is impossible. So now let this sorrow pass from 
you, and wipe out the memory of her from your heart, and 
grieve not for what you cannot see again. For a wise King 

30 ought to search well into matters before he acts, and should 
not be hasty.' 

When the king heard these words, he feared lest in truth 
the mother of G5bar had been put to death, and his sorrow was 
increased. He said to Bilar angrily: *Oo account of a single 

35 fault that she committed, did you do the deed which I com- 
manded you, and not delay the matter a single instant?' 

Bilar, He whose word cannot be changed is one. 
/ The king. And who is he ? 

Bllar, The glorious God who changes not. 
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Z Ths king. The killing of GSbar's mother has made me 
very sad. 

Silar. There are two persona who call for sorrow and 
justiiy grief: he who never did a good thing, and he who every- 
day imitates evil things; because the satisfaction and pleasures 
which they give in this transitory life, ia (only) for a time, while 
the torment which they cause in the world to come, is for ever. 
J The king. If I see the mother of Oobar alive (again), I 
shall never be sad any more. 

BUar, There are two persons (357) who need never be lo 
aad ; one is he who never did wrong, and (the other) is he who 
does good actioDs continually. 
** The king. Therefore 1 shall never see the mother of Oobar. 

Hilar. There are two persons who do not see; a blind man 
vho [cannot make use] of his eyes, and a fool who cannot discern 15 
with hi.t iiitelligeuce. As a blind man caunut behold the sun, 
BO a fool without intelligence cannot discern good &om evil, or 
what ia ugly from what is beautiful. 

The king. I should have great joy if I were to see the face 
of the mother of Uobar. 30 

Bllar. There are two persons who should rejoice exceed- 
ingly ; an intelligent, patient, and wise man, who discerns things 
before they happen, and advances in worldly circumstances, 
while (keeping) for from sins ; and he who guides many to run 
in the way that leads tii the kingdom of Ood. while he shows 3$ 
them (the way) himself, and they follow after him, and who warns 
men and puts them in fear of that broad road that leads to hell, 
being one who acU first and then teaches, and not who teaches 
without acting. 

4 The king. I never had enough of the sight of the mother 30 
of Oobar. 

BUSr. There are two persons who never have enough ; he 
who loves money and to eager to amsHs possessions, and he who 
eats more than he needs and want« something more. 
7 The king Wo m\iMt liopart from you, Bllar. 35 

~ " ir. There are two persons from whom one should depart. 
h« who Sftys (SSS) that folly does not bring to want, 
profits not, that there is no retribution or justice. 
~HmTection and no judgment, no bliis and no torment ; th« 
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other is he who cannot overcome his lust, and does not cease to 
amass wealth, or stop his ears from hearing the slander of others, 
or purify his heart from any evil. 
^ The king. It is useless to talk about the mother of Qobar. 

5 Bildr. There are three things which are useless : a river in 
which there is no water — like a country in which there is no 
king ; a woman who has no husband ; and a man who n^lects 
to cultivate virtue, and does not believe that God will reward 
the righteous with bliss and chastise the wicked in helL 

lo ^ The king. You have wrongfully destroyed my peace, 
Bilar. 

Bildr. There are three persons who destroy wrongfully : he 
who puts on a white garment and sits by a furnace ; a fuller 
who puts new sandals on his feet and stands in water ; and a 

15 merchant who weds a wife of beautiful appearance. 

^^ The king, I think that your offence calls for severe stripes. 
Bildr. There are three persons who are worthy of stripes : 
a fool when he reviles the good^ he who comes [to a feast] 
which is not his, no one having invited him ; and he who asks 

2o his friends for something that they have not got, [and] when 
they tell him that it is not to be found with them, comes back 
again and demands it from them. 

^^ Tlie king. It seems to me that you ought to be driven 
away (359) from me, and that I should not take your advice 

25 again. 

Bildr, There are three persons who ought to be driven 
away : a carpenter who makes a small house, and brings wood 
and fills the house with it, and when the dwelling is too narrow 
for his household, expels them from the house, and leaves the 

30 wood in it ; he who shaves with a razor without knowing (how 
to shave), and injures the bead of the person he is shaving; and 
he who chooses to traffic in a place where there are robbers, and 
when misfortune comes, loses his life and his wealth too, and 
impoverishes his household, whose name is forgotten and his 

35 history obliterated. 

^^ [ The king.] You ought to have waited until the intensity 
of my anger had subsided. 

Bildr, There are three persons who need to wait : he who 
ascends a high mountain ; he who eats fish ; and he who thinks 
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of doing something which defies his strength and exceeds bis 
knowledge. 

''-' Th£ king. I long to have but one glimpse of the mother of 
Oobar's countenance. 

Bildr. There are three persons who should be derided: as 
man that sajs that he was in a battle and overcame many or 
killed them, while there is not a single mark on his body to 
show that he (ever) saw the battle, whether wound of sword, or 
prick of arrow, or bruise of stone; a man who says that he is an 
ascetic or hermit, while his body is fat and stout, bis face lo 
merry, his countenance cheerful, and his mouth full of laughter, 
while liis tongue utters mockery and his lips bubble over with 
fiin ; (360) and a woman who says that she is a virgin, and is 
sot modest. 

'•^ The king. It is I who have brought this trouble upon 15 
myself. 

BUdr. There are three persons who bring trouble upon 
tliemselves ; he who is eager for slaughter and longs to slay, 
and then engages in battle and is cowardly and lazy; he who 

ager to get wealtli and has no heir : and an old man who 20 
takes a young virgin to wife, for when she has been with him 
a short time, she hopes that he will die, that she may take 
a young husband, and makes plans too for bia destruction. 

The Icing. Very small am I in your eyes, O Bilar, that you 
should be so audacious as [to say] such things against me. 25 

BUdr. There are three persons who are audacious: he who 
Bpeaks foolish things when he gives counsel, and speaks of what 
he has not sevn ; a servant whose master la deficient in wealth, 
vhile the svn-ant is pufiWI up and boastful, and does not supply 
bis master's needs ; and a servant and a maidservant who revile 30 
ttieir masters and drag them before the ruler, 
/i Tht king. You have got great impudence. 

BUdr. There are three persons who are very impudent : 
a fool who according to his ignorance makes replies fi the 
wise and prudent, and though he knows that not two of them 3$ 

believed, is not deterred, but returns to make more replies, 
bowever contemptible: ho who attaches himself to the scur- 
liloiis (361), who fall upon him and turn and oaliimniate htm, 
■VoA tfacn gocB to thom again and becomcR intimate with them. 
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though he sees with his eyes that he is ridiculed, and hears 
with his ears how he is abused ; and he who entrusts his secret 
to untrustworthy persons, remote from the fear of Grod, who 
make a mock of him and reveal his secret to everybody, and 

5 make him a laughing-stock and a derision. 
^y The king. Love abides no longer between me and you, 
O Bilar. 

Btldr, There are three persons with whom love does not 
abide : a friend who never meets with his friend, or inquires 

lo after him or remembers him, whether by (sending) a messenger 
or a letter ; he who is honoured by others and is not mindful 
of them, and does not recompense them well, but simply makes 
sport of them ; and a stranger who is honoured by others and 
admitted to intimacy by everybody, and is not gratefril even in 

15 word. 
/<y The king. By putting to death the mother of Gobar, you 
have shown that your love is not perfect and your knowledge 
incomplete. 

Bildr, There are three such persons : a liar whose words do 

20 not agree with his deeds ; a wrathful man who cannot contain 
his auger, so that his losses outnumber his satisfactions, and in 
the end he brings upon himself dismay and sighing ; and a king 
who attempts great things without the advice (362) of the wise 
and without deep thought. 

25 '^ The king. Had you observed what was right and walked 
after the manner of friends and lovers, you would not have put 
to death the mother of Gobar. 

Bildr. There are four persons who observe what is right : 
a man and a woman who study one another's good ; a cook or 

30 baker who prepares the king s table and makes ready his repast, 
(making it) elegant and excellent and clear of all insects; a man 
who contains his wrath, and withholds his hand from striking, 
and bis tongue from slander and calumny; and a king who 
does not haste to battle alone, or set his troops in order for the 

35 fight until he has taken counsel of men whose mind is pure 
from iniquity, and who are far from all avarice and greed. 
'Co The king. O Bilar, you are much to be feared. 

Bildr, There are four creatures who fear needlessly: a small 
bird that lifts up her wing on high, and extends her feet up- 
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words, saying: ' I am airaid lest tbe sky fall upon me, but if it 
fall, 1 will support it with niy feet and my winp. that it may 
not fall upon my whole body;' a crane that stands on one leg and 
says ; ' If I Biipport tbe other leg, I shall cleave the ground and 
it wiU swallow me up ;' tbe snake whose food is the dust of tbe 5 
eartb, and who Bays : ' 1 am afraid (363) lest I consume all the 
dust and so be unable to get food;' and the bat, who is afraid to 
fly in the day time, and says: ' No bird b fairer than I ; I fear 
lest men catch me." 

S.I The king. Did you vow a row that you would kill liar, 10 
OBllar? 

Bildr. There are four persons for whom a vow ia necessary ; 
he who constructs a chariot which ia to save the king from the 
hand of enemies in time of battle and defeat of his army ; an ox 
for ploughing, that tills the farmer's land ; a good and God- 15 
fearing woman who loves her husband and preserves her chastity 
by good character, and an upright servant who serves and loves 
tbe prosperity of his master and of his wealth. 
«2^ The king. I can tind no equal to the mother of Gobar, 

Hilar. There are four persons whose equal cannot be found: ao 
a haughty man who never takes counsel ; a woman who remains 
and abides with one man ; a man who has prepared falsity for 
his tongue, and is intoxicated nnth oscess of riches; and a prince 
when he falls into doubt, for all his thought.^ leave him and his 
power is taken from htm. 3J 

^-* Tla king. Would that this had been spoken before to-day, 
ice now it profits not nor helps. 

.•JBUor. There arc four things which it is necessaiy to know 
1 before doing them. (3(>4) Before a general who is 

: fortJi to battle, it is necessary for him to try his artillery, 30 
lent he be defeated and become a laughing-stock. When a man 
is puffed up through his knowledge and boasts of his learning, 
■ceks to speak before a number of persons and to expound 
in public, it is necessary for him to search well \ata his learning, 
lest there be in the assembly one who is more learned than he. 35 
And more skilled in disputation, and he be shown up before 
every one. When a man goes to law with his fellow and oeeks 
for an nmpire to stand between bim and his adversary, let him 
seek out a man who fears God, who is remote from avarice and 
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inclines not to bribes nor speaks with partiality, and who has 
been an umpire between others, and has judged between them 
with justice, and reproved the oflFender with uprightness. When 
a man invites to his house an eminent, distinguished, and 
5 wealthy person, let him (first) prepare everything that is suit- 
able for the person invited, and then bring him into his house ; 
and if he cannot (do this), let him make excuse and invite him 
no more. 
Z¥The king. None can make such sport of a man as you, 

lo O Bilar. 

Bildr, There are four persons whom it is not right to 
make sport of: a man renowned for the fear of God and dis- 
tinguished for wisdom; a hermit or ascetic; a man of noble 
birth and good family; and a madman whose reason has left 

15 him. 

ZJ'The king. After these words, we ought not to rely upon 
you (any more), or trust you and reveal to you the secrets of our 
heart. 

BUdr, There are four creatures that cannot be relied upon 

20 or trusted: a venomous, poisonous serpent; (365) wild beasts 

that dwell upon the mountains and and eat flesh; 

wicked and iniquitous men; and those who are smitten with 

envy, because the fruits of envy are death. 

^^ The king. We must not consort with you (any more), 

25 Bilar. 

Bilar. There are four things which do not consort with one 
another: night with day ; sweet with bitter; a just and righteous 
man with a wicked and unrighteous man; and good with evil. 
^7 The king. When I see my twelve thousand wives, without 

30 seeing liar among them, the troubles of my heart are more than 
its joys. 

BUdr. There are four women for whom one should not be 
troubled : she who is not chaste and speaks foolish things and 
many; she whose hand is swift to strike; she who squanders the 

35 wealth of her lord ; and she who continually opposes what 
he says. 

/C<' The king. There never befell us or afflicted us such a 
sorrow as this sorrow, such was the intelligence of the mother of 
Qobar, and the good order of her conduct. 
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Bililr. When one of five things is found in a woman, the loss 
of her calls for much sorrow. She who esteems her good repu- 
tation OS more excellent than pure gold; she whose face is as 
bright (3(i6) as the rays of the sun ; she whose knowledge is as 
subtle as the wisdom of the serpent ; .she who seeks not wealth 5 
and is not smitten with greed ; and she who obeys Uie bidding 
of her lord with alacrity, and is contented with her sustenance ; 
L[U)e Joss of such women calls for much sorrow.] 
Bvtf The king. To him who restores liar to me alive, will I give 
Bvealth and gold as much as he wishes. 10 

BUar. Tliere are five persons who love wealth and property 
Bore than their own souls; he who goes to war without having 
I enemy, but offers his services in order to get money, and 
metimes perishes without getting it ; a merchantman who is 
tntinually looking out aud hoping, and sailing on the ocean, in is 
rder to amass wealth, and sometimes is drowned and loses his 
; and his wealth too; a man who pierces walls, for at any 
me they may fall upon him and he may perish ; a jailor who 
p.«iHitiaually looking out and hoping for more prisoners and 

B to come into the prison, for the sake of the money 30 
irhb may get from them, and sometimes for some cause or 
r is killed by one of them ; and a judge who perverts jus- 
tice for the sake of a bribe, and departs from Qod and receives 
paoishment aud the retribution of hell and of the fire. 

' Tiie king. You have corrupted your good character by 25 
ntting ilar to death. 

BlUir. There are seven persons who corrupt their good 
ractcr and put away truth from their hearts ; an accurate 
icbcr aud a true sage who withholds his knowledge instead of 
(67) making many happy with it, that they may profit by the 30 
ring of it, and be turned to the knowledge of the truth; a 
I who does [kindnesses indiscrimiuatcly], and a king who 
landoni his wealth and gives tl to uverybo«ly, uven to those 
■rho deny the goodness of their Creator and do not repay what 

ley owe in return for the benefits which they receive; a slave 35 

lirho has a bad mastt-r, and docs not ask him to sell him ; a 

lothor who wheedles her son when he is an evil di»or, and 

u mention uf bis offences, instead of reproving him that 

I may returti to the way of God; he who trustA a crafty and 

K-r. 16 
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deceitful m£m ; he who is too hasty in blaming his friend, and 
puts an end to friendship with him; and he who does not 
desire to walk in the way of the just and good, that the Lord 
God may keep him. 
5 ^'' The king. You have moved my heart and inflamed it with 
animosity towards you through the death of the mother of 
Gobar. 

Bildr, There are four creatures in whose hearts (mutual) 
animosity is implanted : the wolf and the lamb ; the cat and 

lo the mouse ; the young hawk and the hazel-hen ; and the owl 
and the crow. 

^^ The king. Sleep has fled from my eyes through the killing 
of the mother of Gobar. 

Bildr, There are six persons who sleep not: he who pre- 

15 pares himself to kill another in the night; he who possesses 
much wealth but has not a wise steward ; a seditious man who 
insults the noble, and continually (368) meditates abominable 
thoughts, how and in what way he may disturb the concord of 
the upright ; he from whom a heavy tribute is required and has 

20 not sufficient to pay it ; a sick person who is needy and has no 
physician to visit him ; and he who loves his friend and fears 
lest he may depart out of his sight. 

^J The king. Why have you been destitute of pity and not 
spared me, that you should destroy the mother of my beloved 

25 G5bar ? 

Blldr, There are five persons who are destitute of pity : an 
irascible king who spares not his servants and handmaidens ; he 
who carries dead bodies and takes pay from their heirs ; a rob- 
ber who waits for the dark night, that he may break through 

30 bolts and bars, and rob houses which are none of his ; he who 
urges the judges to take a bribe, and to exercise partiality 
in judging; and an audacious man who makes haste to steal 
another man's cloak, and does not know whether he may not be 
struck from behind, and his soul depart from his body, or 

35 whether he may not smite the owner of the cloak and so bring 
himself to ruin. 

r^^ The king. How grievous is this loss which you have 
inflicted on me, O Bilar. 

Bildr. There are seven states which involve great loss: 
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(that of) an old man from whom the strength of youth baa de- 
parted, who is no longer respected but despised by everyone ; 
(that of] a wise man who becomes angry, for his wisdom forsakes 
him, and he is reckoned a madman ; a disease which dissolves 
the structure of the body and loosens the joints: anxiety, when S 
it affects tlic heart, troubling the thoughts and misleading the 
understanding; hunger (369) and thirst which dry up the limbs; 
nakedness which puts to shame the noble ; and last of all, 
death, which desolates houses, and makes women widows and 
children orphans. lo 

JJ'The king. You have not left any confidence between us, 
that I should ever make use of your counsels again, or commit 
my sffurs into your bands. 

Bilur. There are seven persons with whom we ought to 
have DO dealing: he who takes counsel of one who is not i; 
patient and versed in knowledge ; a friend who is grieved at his 
fellow for no offence at all ; he who is puffed up in his soul and 
whose spirit is exalted in his own eyes and who despises his near 
ones according to the flesh ; a liar who is far from the truth ; be 
who is possessed of much wealth and conceals it in the heart of ao 
the earth and does not (even) relieve liis own wants ; he who 
does not care for the wants of his teacher and continually up- 
baida him; and he who constantly irritates his brothers and 
'Complains of tbcm. 

M ITie hinij. Let what you have said suffice you, O Bllar; be- 25 
Cftusv you have brought mc into a state of great uncertainty. 

BUdr. There are ten things in which a man must be tried: 
;« dauntless man (must be tried) in battle with an enemy; a 
ifausbanduian in tilling his land; a servant in obedience to his 
'Vaster ; a king in the time of his anger, as to how his long- 30 
^•affiM-ing may be shown ; a merchant, as to how his integrity 
■nay be proved in his trafficking ; brethren, as to how they can 
bear the unkindncsses of their brethren ; the patient and iatelli- 
geut, ae to how they can support the trials which befall them ; 
an ascetic or hermit, (:}70) in the perfection of his conduct ; a 35 
rich man, in the abuudauce of his giving ; ami a poor man and 
ODO lacking 8uat«n&Rce, as lo how he can endure his wants with- 
out impatience and murmuring and blasphemy, and how he can 
his kinsmen U) supply his need. 

Its— 2 
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^y The king. Do you dare to speak in my presence again, 
now that I am angry ? 

Bitar. There are seven persons who are continually in 
a state of sadness : one is he who serves a passionate king, for 
5 he is in a constant state of terror lest he suddenly make some 
mistake, and the king hastily order him to be put to death ; an- 
other is he firom whom a word of consolation is required, and 

who in his folly 

being rude in his knowledge; he who loves to be extolled by 

lo every one ; 

another is he who speaks among men with partiality, and seeks 
to please both sides ; another is he who is about to give a king 
poison to drink, and trembles lest his wickedness be discovered, 
and the poison return upon him and kill him ; another is 

15 he who bears false witness, and is in continued fear lest it become 
known and his deceit be revealed ; another is he to whom a de- 
posit has been entrusted, and who covets the deposit and spends 
it, and afterwards is sorry, (knowing) that when the owner of 
the deposit comes and asks it of him, he will be detected. 

20 Si The king. You have wearied me sorely, (371) O Bilar, and 
yourself too. 

Blldr. There are ten persons who weary themselves and 
others too: one of them is he who is not acquainted with affairs, 
and teaches men wh^t he does not know; a rich man who is 

25 puffed up by his wealth and remote from wisdom; a judge or 

decider of a matter, when -- -;he who seeks to 

attain to a seat with kings; he whose conduct is ill-ordered and 
who seeks to incriminate upright men, and sets himself to revile 
them, while the more he reviles them the greater do they be- 

30 come; he who does lofty things which do not befit him; he who 
does a thing without taking the advice of his companions, when 
he has asked it of them; he who disputes with one who is better 
instructed than he and more skilled in debate, and does not 
accept the truth when he hears it; he who wearies kings by 

35 importunity, and disturbs their minds; and he who is acquainted 
with what the king needs and conceals it from him. 

Then Bilar held his peace, when he perceived the king's 
distress and the bitter trouble which kept agitating him, when 
he remembered the mother of G5bar; and he said within him- 
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self: 'I have severely rebuked the king with my words and cen- 
sured him beyond what was right, and he has borne it. I must 
now make him glad with the news that she is alive, and let him 
see her countenance quickly. For although I have rightly 
upbraided the king and justly (372) blamed what he did so s 
hastily, he in 3pit« of his royajty and lofty position has not been 
wroth with me, but has inclined to me the shoulder of humility, 
tast«d my bitter words, endured the stabs of my barb-like utter- 
aaoes, shut his eyes to the severity of my countenance, and 
stopped his oars to the heavy lead which I poured into them.' lo 

BHar, having finished speaking thus (to himself), rose up and 
made obeisance before the king, saying: '0 King, live for everl 
Among kings there is none equal to you, cither among those 
who have passed away or among those who reign now; because 
that anger has not overcome you, nor has the severity of my IS 
clumsy words moved the tower of your endurance. You, in 
apil* of your royalty, have not been wroth with me, as might 
befit your Excellency; because your soul is full of peace and 
overflowing with tranquillity, versed in gentleness and adorned 
with intelligence, girt about with integrity and far from oppres- so 
sion, perfect in goodness and not abhorring the truth. You have 
endured my words, acknowledged my defence, and forgotten the 
asperity of my answers; since you were rebuked and not praised, 
abused ajid not honoured. You were reviled and did not become 
angry; you were abused and took no offence. Too weak 1935 
thought to conceive your eulogies; too small the mouth and too 
stauinieriug the tongue to rehearse your praises; too tremulous 
the hand to signify the magnitude of your goodness. All your 
good qualities have been heaped on me, Now (37S) let your 
soul rejoice and your mind exult; let your emotions subside and 30 
your perturbation cease; let your eye be bright and your heart 
gUd; for the mother of Gobar has been kept alive.' 

When the king heard that the mother of Gobar was olive, 
he rejoiced with exceeding great joy, and gave thanks to God, 
and extolled Bilar, saying: 'As for tliis vexation which you have 35 
caused (me), Bilar, long ago I knew of the genuineness of 
your disposition and the uprightness of your conduct, the wisdom 
of your intelligence and the excellence of your character, the 
icerity of your love and the subtlety of your knowledge. 
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Besides all this, it is I who have offended, in that I was over- 
come by the bite of a wretched fly. You in your wisdom, had 
you executed my order, would have done rightly; but now that 
you have waited, you have shown the perfection of goodness. 
5 For you wished to try the feeling of the king and see whether 
he would be wroth with you for not having put to death the 
mother of Qobar, or would praise your long-suffering with her. 
God forbid that I should not be grateful to you and prepare gifts 
for you and make ready to honour you ; for you shall receive 

lo more than you hoped for. Rise up now quickly and bring the 
mother of Q5bar. 

So Bilar went out in haste and told the mother of Gobar to 
make herself ready and deck herself with ornaments meet for 
the king. Having done as he had told her, she went in to the 

15 king and bowed herself before him. When the king beheld and 
saw her, he said to her: *0 mother of Gobar, are you alive?' 
She answered him (374): *May the Lord establish the Kings 
life for ever in tranquil peace and lasting prosperity, in joy and 
exultation; because that by your goodness I am alive. For my 

20 fault was heinous and my offence great, but the long-suffering 
of Bilar delivered me from death, and saved the soul of the 
victorious King from distress.* 

The king said to Bilar: 'Great is your goodness to me, and 
there is none equal to you in the whole kingdom, for you have 

35 lengthened liar s life for me. Behold I have given you power 
over the whole of my kingdom; rule it as seems good to you.' 

Bilar. I am your servant, and by the goodness of God and 
of yourself 1 am what I am. But one request I have to make 
of God and of my Lord the King, namely that he be not hasty 

30 in anything, for he who is too hasty brings upon himself only 
sorrow and dismay. 

The king. Let those garments which shine at night like 
the light of the sun be given to the mother of Gobar, together 
with lands and many cities. 

35 And he gave her authority over all his wives; and to Bilar 
he gave great gifts not a few; and those Brahmans and inter- 
preters of dreams he commanded to be put to death. And the 
king made merry with the mother of Gobar and rendered thanks 
to God. 
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The philosopher said to the king : My Lord the King, live a 
thousand years, and reign over the seven climes. May the Lord 
multiply your good things from above and your blessings from 
below. May you be glorified with all honours, may your right 
hand reach the neck of your enemies, may you be envied and 5 
not envious, (375) and may you have a good end with the men 
of peace, for ever. Amen. 

The story of the wise Bilar and Queen liar, (a story) full of 
worldly wisdom, is ended. 
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With Ood*8 help, we next write the history of Barzoi, the Indian 
teacher, who diligently translated this book from Indian 
into Arabic. 

6arz5i narrated as follows : — My father belonged to a dis- 
tinguished race, and my mother was descended from mighty ehiefe 
of the Magi. Through the great goodness of God to me, I was 
dearer to my parents than all their other children, and they 

5 cared more for my welfare and advantage than for that of all 
my brothers. When I came to be seven years old, they sent 
me to a school. Having learnt everything according to the 
custom of our law, I was grateful to God and my parents for 
the benefits which I had received from teachers, and the learn- 

loing I had gained from instructors. But when I examined all 
the different beliefs, and considered the various professions, and 
weighed everything with common sense, I conceived an ardent 
desire to study medicine, and to this occupation I devoted 
myself with all my might, and persevered in it, and made it 

15 my object, until I acquired much wealth from it. After reap- 
ing from it a goodly harvest, I was anxious to visit the sick 
and to relieve their distress. Then I said to myself: 'O (376) 
my soul ! choose thou one thing, either some of that which is 
desired by kings and commoners, beloved by the freeman as 

20 well as the slave, extolled by the rich as well as the poor, 
(namely) worldly gains which pass away and vanish, and tem- 
poral pleasures which fade and perish, or heavenly joys which 
shall never die, and glorious abodes which abide and cannot 
be destroyed.* Having said this to myself, I continued : * 

25 my soul ! thou must choose one of these things in the freedom 
of thine inward will, with the aid of thine enlightened mind 
and subtle knowledge, either earthly possessions which many 
run after, though in a twinkling they vanish from them and 
become alienated from them, or an excellent character, and a 
good name which you may leave behind you in this world 
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mong men. and a recompense of good things which shall not 
n »way, which you will inherit in the kingdom of heaven,' 
ISO did the pilot and captain of our bark bring me to pro- 
nto the study of medicine ; since I had found that it waa 
Ughly extolled among the pnident and wise, and I could not dia- s 
«over a single religion which condemned it And I read in books 
of medicine that no one in this profession is greater and more 
inmsGworthy in the opinion of their authors than be who only 
1 for the sick, and constantly visits the afflicted, and ia 
uxious to relieve the distressed, in hope of the recompense to 
which he shall receive from God in the world to come. So I 
longed to attend to this profession with all my might, not that 
1 might get by it gold which perishes, or silver which may be 
jtolen, or to sell the things which are to come and shall abide 
«Dd am exalted and glorious (-377) for a paltry price which is >$ 

n vapour from a pot, which evaporates in the air and vanishes 
ftway. For I feared lest I might resemble the thoughtless mer- 
tiitLat who Rold a valuable pearl, from the price of which enor- 
,inous wealth might have been expected, for a paltry farthing or 
ft wretched mite. 20 

also found it written in ancient books that when a skilful 
physician is anxious to get from bis practice enduring wealth 
pnd the inheritance of eternal life, all the things of this world 
which human nature requires ^hall be added to him; and ho 
resembles the husbandman who tills his land, and ploughs it, ^j ' 
pod — - — it, that it may yield him a good crop, and not 
Uiat it may yield him weeds, though this does not prevent the 
ground from bringing forth with the com also weeds of all 
linds. Then I made the treatment of the sick my object, and 

cd for all their wants, and never neglected to serve them, 30 
trliethcir those who I thought might recover, or those of whom 
'. diwpairvtl, so that those whom I expected to recover might 
^teedily be <]uit of their xickudsses, and that those of whoso lives 
I despaired might be rtdieved a little of their distress, until tho 
nav«uly bidding should coiiiniand them to depart to thi-ir I<ord. 35 
%O0e whom I could visit pcrsonnlly, I Yi5itt.-d : ami fur those 
vbom I could not serve pcrconully, I wrote directions and gave 
icinoa. And to thi- [loor I gavo money na widl as medicine 
<878). I did not ask one of them for the proper fee, or for 



250 BOOK OF KALILAH AND DIMNAH. 

praise or gratitude ; but only from the One who gives 
abundantly and recompenses an hundredfold, according to 
His promise, which cannot be broken. I neither envied nor 
praised anyone who was occupied in this profession, whether he 
5 was similar to myself, or more excellent than I, and wealthier 
in goods and possessions; but only those who had excellence 
of character, and were adorned with kindliness, in conduct 
first and then in speech. And it never entered my head to 
wish to attain to the degree of those among them who were 

lo rich. When sometimes nature prompted and urged me to 
amass money, and to get abundance of goods and possessions, I 
used to rebuke myself, saying : " my soul ! why discemest 
thou not between the things that profit thee and the things that 
hurt thee ? Wherefore art thou absorbed in the things which 

15 pass away, and desirous to get labour and toil, distress and 
vexation ? What have vile possessions profited their owners ? 
Have they not all been parted from their possessions, and left 
them to their enemies behind them, while they left them and 
departed with great dismay and unnumbered sighs? A minute 

20 account of the way in which their wealth was amassed has 
been sent on before them, and they must give a statement of it at 
the judgement. my soul ! art thou not ashamed to join 
thyself to men who lack knowledge, who care for these perish- 
ing things, and labour with their minds as well as their limbs 

25 to get what they will have to part with ? For it will not save 
them from death nor (379) go with them, that they may oflFer 
it as a bribe to the righteous Judge. No wise and rational 
man [desires] to acquire it, or is anxious for it, since he con- 
siders the bad end of it; but only those simple-minded ones, not 

30 versed in prudence. Nay, turn thy gaze, my soul, from this 
paltry thing, and incline and pursue after the things which abide 
and satisfy, and get the things which can be retained and which 
profit, and amass things which will remain and make glad. 
These will delight thee in the end, and clear thee before the 

35 Judge, save thee from the punishment of hell, set thee at the 
right-hand, and deliver thee from the fire which shall never be 
put out. Trust not to a vain hope which shall not avail nor 
profit. Remember that this body, with which thou art clothed, 
j8 a bouse of trial, full of eveiy hwrnour of evil. For all kinds of 
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'" evils cleave to it, which are opposed the one to the other, being 
gatliered from the four elementa, and all combined in the ra- 
tional being. When this soul departs from the body, all feelings 
cease, and all the elements are dissolved, and they resemble a 
wooden figure, the limbs of which are all independent and the 5 ' 
joinU (artificially) bound together; for when the IJtnbs hold 

I together, there is a bolt or peg holding it together, and when 

■ this peg is taken out, the limbs (380) no longer cohere, but 
tgo to pieces, and fall away in all directions. my soul! 

I pursue not after brothers or friends, and kinsmen and relatives, lo 
I ibr they will not profit thee a whit ; because a multitude of 
BUnsmeo and brothers and friends brings with it more troubles 
Bftban joys, and the vexations they cause are more numerous 
I'tkaD the pleasures, and in time of death and the hour of 

■ decease they bring grief and weeping, and sorrow and sighing 15 
ririthout measure, and resemble a wooden ladle which, when it 
In whole, brioga out of the pot cooked meat of all kinds, but 
F-lfter it is broken, is burnt. O my soul I care not for vrife and 

children, for these woidd make you anxious to amass money by 
oiilawful meaDH, money which would conduct you to perdition, 20 
while these would enjoy it and be without blame; and you 
would be like aloe-wood, whose sweet amoll others enjoy, while 
itself is bunit with fire. O my soul I look not at the wealth 
of the rich, or at knotted bridal chambers and ornamented 

as 

At the time of departure from this house of sojourning by 
ineans of sudden deatli, they resemble the hair of the head 

md face, which, as long as it grows on the body, is honoured 
1 MioinUnl, but when it is shaved ofi", is abhorred and cast 

way with the dung. my soul! care for the sick, support jo 
the weak, relieve the distressed. Be not tired of tliom, nor let 
the wretched thought occur to you (S8l) that the medical pro- 
feeaion requin.'n gn^'at labour, and that the practice of it is very 
atduou& Kuowoift thou not how great are its advautsgea, and 
how uuiDy ua<.'fiil things are combined in it ? Consider, O my JS 
aoul, and weigh with Uie intelligence of thy discernment, him 
wbo relioTM one distressed pernon, or looses one who is bouad, 
or visita one afflicted person, or supplies the wants of one needy 
~ idindoal, or puIU up one who has mink, how he is recom- 
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pensed by such a one, and how he is looked upon by them. 
And if when a good deed is done to one single man, a great 
recompense is certainly paid for it, how shall the physician be 
forgotten when he cares for many sick people, both kings and 
5 commoners, rich and poor, and relieves their distress, draws them 
out of the pit into which they have fallen, moderates the inten- 
sity of their maladies, and restores them to rest and happiness, 
and eating and drinking, * * *, to bodily as well as mental 
enjoyment, so that they forget their pains and remember their 

ID sicknesses no more? So doubt not, my soul, that thou wilt 
reap many honours, inherit gains without measure, receive goods 
and possessions not a few, that thou wilt leave among men a 
good name, which is better than all manner of wealth, according 
as the wise man has said, and receive from God a reward such 

15 as cannot be imagined by the mind of man, (382) on behalf of 
the poor and needy. my soul ! think not that the end is 
distant from thee, nor imagine that there is yet a long time and 
many years, nor care for those paltry things which pass away, 
nor lose the lofty things which abide and perish not, and remain 

20 and pass not away, for the things which are seen now, but 
which like a dream of the night will soon cease and be no more, 
and will be taken from you and given to others, whether friends 
or foes, lest thou become like the carpenter whose house was fiill 
of the finest and most precious aloe- wood, and who considered 

25 within himself, saying, * If I sell this, little by little, according 
to weight, it will last me a long time,' and sold it in small 
quantities [by guess-work] for a small price, and brought on 
himself dismay and great distress." 

Having reproved my soul with such words as these, I pointed 

30 her to the way of truth, although a little narrow, and put her 
in fear of the way of things desirable, although very broad, and 
she perceived the truth and ceased from her burning desire. 
So I cared for the sick in hope of the future recompense, and did 
not leave that occupation until it had got me temporal wealth, 

35 and I received many honours and presents from kings before 
I got to India, and gathered into my bams more than I could 
have hoped for. Now I searched all the books of medicine and 

tried all the dififerent theories but I could not find 

and found no medical book, however skilful and versed in 
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Imowledge the writer miglit be, wliicb w(mld get complete 
recovery for a sick man, (383) so that be should not again fall 
ill, and might rely on continued health. For disease can[not] 
be entirely expelled from a man's body, but a physician must 
fear and tremble lest there befall those patients who recovered s 
long ago a disease worse than the first, yea, one which will reach 
and exceed the limit of the power of medicine, until it brings 
them to the very door of the tomb, consigns them to the heart 
of the earth, takes them into the chambers of darkness, and 
. binds them there. lo 

■ When I considered these things, and weighed them in the 
fwftlaDce of intelligence, justice, and knowledge, I ceased from 
^ my ardour and zeal for the medical profession, since it could not 
give complete recovery free from ail sufferings. Then I made 
my Soul labour in thought, and knocked at the door of mercy, 15 
asking that the way of truth might be opened to me, that I 
might travel in it and walk without fear. Immediately there 
was shown me a way clear and free from all sorrow and suffer- 
ing, which produces complete health, namely, the service of God 
and the observance of all his commandments. Then I despised 20 
medicine and wishe<l to search into all the kinds of belief in 
the truo God, and to embrace tliat one among ihem which was 
true, and therein serve God. Bui when I searched into them, 
I found them to \)v many, and to contajn many varieties. Nor 
did I find in medical books anything that elucidated or con- as 
firmed one of the religions. Looking at the religion of men. I 
taw that SK>me of them had embraced religion by compulsion, 
184) that some merely walked in their parents' footsteps, and 
} of them wished for the rewards and possessions given 
' kings, and sn walkeil iicconling to tlieir religions. And 30 

■yuao of them said, ' 1 hold the truth." So I asked a num- 
rof teacliers belonging to all the different religious, to show 

t, each one of them, the truth which • - - - , that 

BjDigkt follow it, and embrace the religion it taught. But I 
lod none among them except such as extolled hia own reli- 35 

-- , and reviled the religion of hia 

Kveryono of them said : ' He who does not embrace 
' nligiou is damned, and is no believer in Gi>d, but walks 
I dorkiiesi.' And I i«aw that there was a grvut diffvreiioe 



■i 

* 
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between the Creator afl(d the creature, and that very difficult ia 
the comprehension of both the beginning and end of a thing. 
Having tried what ^il the teachers and celebrated men in all 
the religions had to say, I did not believe them, nor did it 

5 please me to follow after something the truth of which was not 
evident, or to acquiesce in the words or believe the utterances 
of those who professed to be teachers. For each one of them 
contradicted the other, which did not please me at alL And I 
knew and perceived that all of them were pursuing after their 

lo own inclination and making defence for it, and making such 
statements as would confirm their religion* But not one did I 
see who could roll away the veil of thick darkness from my 
heart. And to believe a thing concerning the truth of which I 
doubted, [did not please me]. For I feared lest there might 

15 happen to me what happened to the thief (385) or robber who 
trusted and believed, and then slipped and fell. For it is re- 
lated that some robbers went out one night to rob the house of 
a certain rich man. When they had mounted the roof of the 
house, the master of the house woke up Arom his sleep, and 

20 perceived that wicked men had ascended to the roof of his 
house. So he awoke his wife, and said to her softly: * I think 
that there are some robbers on our roof, because he whose 
errand is an honest one, does not walk on a roof at such a time 
as this. Pray rouse me with a loud voice which may be heard 

25 by these robbers and say to me : " Will not you tell me how you 
amassed all this wealth and property which is gathered and 
amassed in your storehouses ? " And when I refuse to tell you, 
weary me by talking to me and questioning me about this thing.' 
Whereupon the woman did as the man had bidden her. The man 

30 said to his wife : ' Hold your peace, and eat what God has pre- 
pared for you, and do not try to find out what is secret, for if it 
be revealed, evil will come upon us/ The woman replied: '0 
good husband, tell me the truth concerning what I have asked 
from you, and be not afraid of me or of others ; for at this time 

35 there is no one to hear or listen.' Then her husband said to 
her : ' This wealth which you see, I amassed by thieving.' His 
wife said to him : * But how did you amass it by thieving, since 
you (386) are accounted honest among men, and just and sin- 
cere ? ' 
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the words which I am going to tell you, and em} 
jnooiibeaina which were shining into the house, and 
through the window, and rob the whole hoose.' The 

And what are tbeM words which joa need to 
The man replied, *-! used to aajr: 'Shulam, Ehulaiq^" 
lea, and ia desceodiog into the hooae I used to repeat 
irords seven times (ni'>ret, and nothing remained in that house 
but it was set Ijefure lue, whether gold that had been hidden, or 
ver that hail been buried in the earth, or precious pearb and 
Veasola of all kinds; and I used to take uf them whatever I 30 
.iranttHl, and {ms^ them on to nty coiupaniouH through the window. 
Aftvr that, I used to re|>eat these words seven times more, and 
^ud through the window to (387) my comrades while 
^Bmbracing the light of the moon. And everytliiog that I had 
talcen I loaded on the bocks of my companions, and we went 15 
away in pcac«.' When the thieves heard these words, they 
Mjoiced exct^<cdiiigly. saying to one another, ' To-night wc have 
found in this housu what will benefit us more than all the gold 
and silrer that is in it, this great and glorious piece of learning, 
which robs us of all fear and frees ua from labour and trouble, 30 
itoil and anxiety.' So tbe thieves waited a short time until 
ly thought that the master of tlie house had gone to sleep and 
wife with him. Then the chief of the robbers went up to 
window through which the light of the moon was shining 
[Into the man's house, joyful and merry, and said, 'ShuUm, 35 
lulam' seven times, and umhracuil the moonbeams which were 
ning in at the window, the fool tliinking that be would 
ind into the house safely. But he fell backwonls into the 
Idle of the house; whereupon the master of the house roM 
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i, saying : ' Who are you, curse u] 

vrely witb a stout staGT, untU all 

: he a.sked him whence he had eo 

The thief replied: 'I am one 1 

^nd slipped and fell: this is the sweeb 

i supposed to he sweet, but is more bit 

^ore nauseous tlian wormwood.' Then I 

i great anxiety came upon me. I was afi 

o any (388) religion the truth of which 1 

r to me, lest it should plunge me into 

d conduct me to eternal perdition. So I wisi 

linto matters ^ain, and invest^ate the truth, and t 

a religions] which I thought might roll away the vei] 

3 from my heart, and the truth of which would open 

pof mine understanding. But I could not find such. Tl 

aid to my soul: '0 my soul ! since thou hast not found a 

mg, as thou didst desire, and since the truth has not b 

c revealed to thee as thou didst hope, take thee the religion 

thy parents, the religion in which thou didst find them walki 

30 and therein abide.' 

Then my mind conceived a reproving thought saying, ' Tl 
fool I they whose parents worshipped idols and were magici 
and enchanters, wbat advantage did they reap for themsel 
that their children should imitate them ? Are they not goinj 
25 inherit a buraing hell for their denial of God?' And I rem( 
hered what had been said by tlif glutton who, on being rebuj 
for his gluttony, said : ' My parents used to eat in the sa 
manner.' Mot finding a religion which was evidently true 1 
made certainly manifest, so that I might embrace it, and 
30 being justified in continuing to walk in darkness, I wished ag 
to search into matters, and investigate the truth. [Then] 
thought occurred to me, and the feai- alarmed me, that perh 
the time for dying was at hand, and the hour of departure he 
was near, and I was standing at the door of the tomb, (389) 1 
35 in a little moment should he placed in the bosom of the eai 
Then I left o£f investigating and searching, and cast myself on 
mercy of Ciod, and then on the good deeds and excellent actii 
which had gone before me, knowing that works produce fn 
which please the Creator and gi'atify the righteous Judge. TIm 
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I tlioiiglit occurred to mc, and I brought to mind that which was 
spoken by the divine Word: "Though ye do ait manner of good, 
aay 'we are unprofitable servants,'" and I was terrified by that 
which was spoken ; ' Bind him hand and foot, and cast him into 
outer d&rknetm.' Because of these threats, and by reason of 5 
these terrifying sayings, I wished again to investigate the truth 
of religions, and to embrace that one which was proved right, and 
therein abide. But there chanced to meet me a certain wise 
old man, ancient of days and skilled in learning, namely, ' Intel- 
ligence,' which is fixed in the brain, rebuking and saying: 'Fool! 10 
why weary thyself with labour, and (why) seek to comprehend 
what is too diflicult for thee, and exceeds thy power ? Perhaps 
■tbe looser of thy bonds is knocking at the door, and in error of 
Ibought and trouble of mind the years of thy life will come to an 
tod, and thou wilt be like the man who wronged himself and 15 
ingcred (390) his Creator, who in his insolence dared to spoil the 
1 of his fellow, by attaching himself to a woman who stained 
ler good character and wronged her husband.' This wicked 
woman dug from tho house of her poor husband a tunnel or exit, 
through which her paramour used to come in to her. Now, she 20 
had bored the tunnel behind a certain water-jar, and cunningly 
Wvcrud up the opening, so ihat when her lover came to her, no 
^ should notice biin. One day that foolish adulterer came 
tnd went in to the woman who behaved so unjustly to her bus- 
ind, and while they were whispering lasciviously and dishonestly 25 
igether, lo the poor injured husband began to knock at the 
titer door. Then that foolish woman said to her iofamons para- 
mour: ' Uakc haste at once, and get out through the tunnel 
which comes out behind the water-jar.' So that lascivious and 
iD&imous man maile haste and sought to get out and save him- 30 
If; but when he caine to ihe mouth of the tunnel of which 
) base woman had s[>oken, he found that iIk! water-jar had 
tea taken away. So he returned to the woman who hail sold 
Wr good character, and said to her : ' I did not find the water- 
in the place of which you tokl me.' The base woman 35 
uwered: 'O unlucky fool, what hnvo. you to do willi the 
T-jar7 Wretched man, do you not know that I placed 
i jar so that you should recognlzo the spot, and know where 
I find the door of the tunnel through which you cnm<^ in?' 
K. F. 17 
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That destroyer of his own good principles said to her : (391) 
' As the water-jar was not there, you need not have said any- 
thing about it, because it confused me and made me think that 
I did not know, and delivered me into the hand of justice, which 
5 will take vengeance oo me for having done wrong/ That de- 
stroyer of her own good character answered: 'Cease from your 
folly and answering back, and make haste and save yourself, lest 
I be put to shame as well as you.* And while these mb- 
creants were disputing with one another, and the one blaming 
xothe other, the poor husband came in, and took hold of that 
robber and beat him severely, smote his body and bruised him 
with good right) and justly delivered him over to the officers, 
and took lawful vengeance on him. 

Not finding the truths as I longed to do, nor attaining to a 

IS religion uninfluenced by inclination, I remained in what I had 

laboured and spent large sums to obtain, despised all hurtful 

things, and relinquished everything which might anger the 

Creator, and offend and vex the righteous Judge. I abhorred 

murder, which leads to perdition ; eschewed oppression, which 

20 brings to poverty; put away envy, which confounds good 

principles; departed from lying, which begets impudence; 

from anger, which disturbs hannony and produces evils; from 

railing, which bows the head in shame in the Judgement; and 

from slander, which sends to hell. I became a stransfer to 

2$ the seat of sinners, loved quietness, delighted in good things, 

aspired to virtue, (392) chose me a seat with the excellent, 

who stand in awe of death, tremble at the punishment of hell, 

and shrink from ignominy, but do not tremble at any earthly 

prince, they whom water cannot drown, nor fire bum, nor vipers 

30 sting. I knew that to him who pursues after gratification, 

spends his days in pleasure and carnal delights, and sells for 

short-lived enjoyments those things which are to come and will 

not pass away, there will happen what happened to the borer of 

pearls, when a certain rich man, as they say, agreed with him 

35 that he should bore certain precious pearls for a hundred dinars 

a day. For as the workman entered the merchant's house, he 

saw a pleasant sounding cymbal, whereupon the merchant asked 

him whether he knew how to play it. The workman said that he 

did. The master of the house said to him: 'Then do as you like, 
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jBDi) act according to your own wish.' So he loft tho work which 
) h!u3 Htipulatcd with him to do, and spent the whole <}a.y in 
PamiiHGtnont and fun, while the pearls remained unburcd. When 
■ATcning came, the workmau said to tho master of the house: 

*Lo, ihc day is over; give me the hundred dinars which you s 

■ ■preed apon with mo.' The master of the house answered : 

^ What bavo you done here that you should demand pay of me ? 

lEave yon not passed the whole day in wantonness aud fun?' 

ftTbe workman replied: 'Did I not lirst ask your permission 

■Itefore (^93) I took the cymbal!' The merchant replied : lo 

J" Did you not agree with me with a sound mind, n. clear discem- 

inent, and a subtle knowledge, for a hundred dinars of bard 

gold, a sum of money which would relieve distress and satisfy 

hunger J Wherefore, through a weak will, were you overcome 

by the love of amusement, so as to spend tho whole day in 15 

t vanity, which impoverishes, like the steam which ascends from 
K pot and vanishes in the nir, when its plact; is known no more ? ' 
Then the hireling, or workman, went to his house ashamed, 
Bmpty and sod, in want and repentant 
When I perceived these miseries which attach to tho ~o 
^eaaures of the world and to the enjoyments which it affonls, 
[which] pass away like a dream in the night, my soul hated them, 
and they were accountetl in my eyes as dung. And I thought I 

would be an ascetic, or hermit, for his occupation is excellent 

kod his portion gWKl, his innocence is desirable and his ways arc 25 

h'ithotit snareti. As fathers educate their children from infancy 

D youth, and from manhood to old age, so do the ways of the 

rtic prt^Fcss from the elementary to the intermediate stage, 

Btl from the intermediate stage to perfection. Asceticism is 

P^the open door which introduces to the Kingdom him who walks 30 

io purity and spends the short space of his sojourning in iuno- 

oeoce of conduct, circumspect behaviour, and purity of thought. 

Then (304) my mtnd, from the intelligence which is im- 

planted in the nature and resides in the brain, brought to 

memhrance what happens to him who guides his steps along 33 

B way of ascetics, both biHlily wc^akneaa which aflecttt licings 

I from dust, and the many trials, varied troubles, and 

J envmics, wbo thirst for ruin, long fur destruction, and 

mtcnd without ceasing; and then the fear lest this |)uur weak 

17—2 
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person should not persevere, but be overcome by force of suffer- 
ing and multitude of trials, turn back his face in defeat, and 
become a laughing-stock among his brethren and the derision of 
his friends, and I should lose all the excellent things which I 
5 had amassed, and be no more found, but lost, and become like the 
dog who, they relate, once passed by a pond with a bone in his 
mouth, and, seeing in the pond the reflection of the bone which 
he had in his mouth, thought that something else was in the 
water, and, descending to the water, let fall the bone out of his 
lo mouth, and got nothing but distress and want. 

Then I gave up the idea of walking in the way of ascetics, 
and prepared myself to abide by the occupation which I had taken 
up at first. After having compared and weighed in the balance 
of my mind that which an ascetic must endure in the way of 
15 hardships, and what varied delights are enjoyed by (395) him who 
is attached to pleasures, I perceived that those delights are as 
unsavoury salt, and like tasteless food, with which a man cannot 
fill his mouth, and that they resemble a bare bone, void of all 
juiciness, which a dog takes that he may lick it ; for as long as 
20 he keeps hold of it, and grips it firmly with his teeth, his mouth 
is filled with his own blood, and when he tastes the blood which 
flows from his mouth he tightens his grasp and bites the bone 
all the more firmly, and it hurts him severely. They resemble, 
too, a mouthful of honey in which poison has been mixed, for if 
25 a man tastes it, his palate has a sense of sweetness for the twink- 
ling of an eye, and (then) his life departs from him for ever. 
They resemble, too, a lamp destitute of oil, which gives light 
for a short time only to those who rely on its light, and then 
leaves them sitting in darkness. They resemble, too, a dream 
30 of the night which a man dreams and believes, thinking that he 
has found something and acquired it ; for when he wakes from 
his sleep, he finds his hands empty. They resemble, too, the 
silk-worm, for as long as it weaves, it winds and twists the silk 
round its own body. 
35 Then my soul longed again for asceticism, (396) and I sought 
to walk in that way of life, and therein abide, believing that it 
would save me from all stumbling-blocks and deliver me, too, 
from all faults, conduct me to the door of the Feast, delight me 
with the bliss of the Kingdom, and make me innocent before 
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the just Judge. Then my coascieuce pricked me, and put mc 
in fear and tremblmg, and rebuked me, saying: '0 feeble 

mati, formed from ,.....__ and fashioned 

out of opposing elements, in whom ia hidden [tbat] which im- 
ceasingty stirs him up, first consider your weakness and examine S 
with your mind's eye the precise nature of an ascetic's way 
of life, and, with clear bright thought, consider how scanty 
liis food i3, how deficient his supplies are, how many arc his 
llabourK, how varied his troubles, and how severe his trials, and 

fear lest you be vanquished by the sufferings, when tbey lo 

befall you, and succumb to the trials, when they attack your weak- 

and you stand in great shame before your brethren and 

ismen, and become a laughing-stock to all your acquaintances.' 

When I considered those lovers of pleasure, who spend their 

rys in carnal delights, and pass their lives in unprofitable 15 

labours, and what dismay they reap at the end of their doings, 

and what distress and sighing they bear at (he time of their 

departure, and what fruitless provisions they take for their 

lurney, and considered, too, (397) how many hardships ascetics 

I relinquished the idea of either of them, and knew 20 
it which emblem to adopt, or in which way to run. 1 was 
;© the judge to whom two suitors applied about the same 
wtter and with the same object and contention ; for when the 
had told him his story -------, he pronounced him 

innocent and his opponent guilty and confuted ; but after the 25 
other had told him his story, be condemned the first, who had 
been acquitted before, and acquitted the one who had bocu 
pronounced guilty, because of the difierence between the two 
accounla. 

Then I Uboured in thought, and projected my gaze into 3<» 
the future ; and I perceived that for him who is addicted to 
carnal pleasures, who doparW fi^im this world in the midst of 
luxurious ease, and sells the bliss to come for dishonest pleasures, 
:1 things are reserved, namely, the terrible merciless 
Tadgement, the ceaseleaa weeping and gnashing of teeth, and the 35 
fire which feo<l8 not on wood and cannot bo quenched, the 
worm tbat dies not, and the shame which passes not away. I 
cooridcred, too, those things which wear out the astcctic in this 
it life, nami'ly. scantiness of food, and want of necessaries, 
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and found that the ascetic who gets the victory in them all 
reaps never-dying happiness, and obtains unchanging bliss, 
while his soul rejoices among the good, and departs without 
sorrow or fear to his Lord, and leaves his body while exulting 
5 and praising (398). I saw, too, with what sorrow the soul of 
the wanton departs to its Maker, and with what sighing it 
puts off its clothing, with what distress it leaves its partner, 
and with what dismay and sadness it parts with its wealth 
which it amassed unjustly and gathered into its storehouse 

lo unlawfully, and insolently refused to use for the advantage 
of the distressed, and wickedly neglected to employ so as to 
please the righteous Judge ; and, to sum up, I saw that it had 
wrongly defiled itself with every kind of sin. So I said to 
my soul: 'O soul! imagine that thou wilt continue in this 

15 world an hundred years, that every day some distress will afflict 
thee, some trial befall thee, and some bitter cup be given thee 
to drink ; yet to all these a limit is set, for they will assuredly 
cease when death releases thee from this prison-house, and thou 
art freed from all sorrows, relieved from all evils, and liberated 

20 from all miseries and distresses, and without anxiety and fear 
shalt thou stand in the Judgement to come.' Then the estate 
of an ascetic seemed fair in my eyes, and the condition of a 
hermit pleased me, although the way of it is narrow, and to 
walk in it difficult. And I considered that every kind of 

-S creeping thing, and bird, and beast, and fowl, who continue 
in ease and distress, in joy and sorrow, are not liable to the 
punishment of hell, and are without anxiety or (399) fear. I 
compared, too, the beginning of the formation of man, [who] 
comes into being in distress and hardship, and in sorrow and 

30 sighing issues from the womb. I found in one of the medical 
books, that the seed from which the man is formed, when it 
falls into the womb of the woman, is mixed with her seed and 
her blood, and when it gets thick and curdles a little, the spirit 
moves it, and it turns about like liquid cheese, and after that 

35 becomes solid, ami its arteries are formed, its limbs constructed, 
and its joints distinguished. If he is a male, his face is placoti 
towards his mother's back, and if a female, towards her mother's 
belly. His hands are placed against his face, and he cries like 
one being scourged, and his soul is Scul and distressed, and he 
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tesembles one whose Umbs arc all bound, while, in addition, 
a weight presses on him from above. His navel adheres to that 
of Lis mother, and thereby he sucka and ia nourished by the 
strength of his mother's food and drink. He remains pent up 
in this dark and narrow chamber until the time of hia birth. 5 
Vhen that day cornea, the heavenly bidding commands the 
spirit to trouble the womb, whereiipon the infant struggles to be 
bom, and begins to move and strike with its head against the 
opening, and from hia distressed pent-up condition experiences 
what a thief does, when a ruler commands that his limbs be 10 
broken in pieces. Then, when he comes out thence, and falls 
on to the ground, and feels the air or the touch of people's 
liand«, (4()0) he suflera aa sore pain as a man who is being 
flayed. Besides all this, he endures different kinds of trcat- 
nent. and hia body is made sick by all of them, and ho is not iS 
inclined to take meat or drink, and little by little he ia reared 
by means of bands, unguents, swaddling clothes, and sleeping 
his back, unable to turn to either side. On emerging from 
torments, he falls into that of school, b next attacked 
and worn out by hardships. On attaining to the zo 
flf nanhwd, he marries aud Itogets children. In providing 
these, ho becomes desirous of amassing wealth unlawfViUy. 
!sidea all these, there oppose him the four things which oppose 
ene another, black bite aud blood and phlegm and yellow bile. 
Ue haa other enemies besides these, deadly poison, for instance, 'S 
and dwelling with wild beasts, sojourning with the wicked, 
iMrds of prey, cold and heat, and trials of every kind; and, 
finally, the infirmity of old age, ami death and departure. And 
though a man were freed from all these things which wo have 
enumerated, a faithful surety standing in his stead, so that ho 30 
should not be hurt by them all the da^'s of his Ufo, let him only 
remember the hour of his di'cense, when the swift executioner 
shall part him from brother and near kinsmen, (Ml) from wife 
ill-gotteu property, and let him but look into his evil quali- 
wilh a subtle intelligence, and let him tremble aud be 35 
sl&nned at the just Judgement, even the fire that will burn 
him amid great dismay and sighing, weeping and gnashing of 
teeth. Su every nitiuual being [ought] to hate the world anil 
its pleasures, renounce its grutilications, aiul put away it* 
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dcliglits, [that] he may escape first from the trials of this life, 
and finally be delivered from shame. Especially ought he to 
do so in this our age, for it has grown old and is worn out, and 
resembles dark clouds or the atmosphere which the north wind 
5 disturbs ; although God in His mercy created the world, by 
His kindness filled it with the plenitude of his blessings, and 
set up kings in it, and adorned them with victory, strengthened 
them with might, extended their arms like a bow, and implanted 
justice in them; yea, He filled his treasuries with good things, 

lo that He might instruct princes as He wills. In His justice 
He commits to the elders the severe punishment of fools, and 
in His generosity He distributes gifts to the good, and grants 
of His wealth to the noble. He punishes the abominable in 
His severity. He is not weak in His discernment, or feeble in 

15 His knowledge. He cares for His lambs, and neglects not His 
sheep. He supplies the wants of His fiock, and does not with- 
hold from them what they need. He desires greatly for their 
welfare, longs exceedingly for their happiness. We find, O my 
honoured brethren (402) and distinguished teachers, that the 

20 world is going backwards in this hard time of ours, and in this 
our evil and vexatious generation, [especially in the days in 
which it has seemed good to your Excellency that this book 
should be brought to light and translated from Arabic into 
Syriac. For we find that the truth on which the world is 

25 founded, and on which [as] on solid adamant the Church of 
Christ is built, has been specially hidden by the teachers of the 
Church and the pastors of God. Yea, they have hidden in the 
heart of the earth that love which is the perfecter of all virtues, 
according to the testimony of the wise architect and zealous 

30 treasurer and heavenly apostle. It is utterly taken from the 
world, especially from the priests and from those who seek the 
priestly office, and is laid in the dust of the earth.] Wickedness, 
fearful and appalling, rears its head, and good is wholly taken 
away from our midst. Deceit, calumny, and envy exult, 

35 Insolence, mockery, and wantonness laugh aloud. Long-suflFer- 
ing and peacefulness wear a downcast face. Knowledge and 
understanding are buried in a deep gulf. Churlishness and 
pride cry aloud from the roofs. Cruelty, ill-will, and^ love 
of money [---]. The amassers of evil hoards give Orders 
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md un> obeyed. Innocence of he»rt, sincerity of dispositiuii. 
tnd liberality in giving, havo ceased and perished. The good 
■^•re no more respected, while shame is approved and extolled 
ftmong the wicked. Tricks and wiles pour forth like the Nila 
The givers of good counsel havo been driven away and dis- 
bt.'lievcd, (403) while falsehood has been uttered by every 
mouth, that every man may accomplish his wish, and every 
1 perform his desire. 



[Three lines are unintelligible.] 



No man is contented with hie pay, but his soul is eager to lo 
enze the property of others. Tyrants spring up and flourish 
l')ike thu cedars of Lebanon, and the humble and oppressed have 
Ptfaeir faces defiled with dust. The niler chooses the wicked, and 
' delights in those who counsel evil things. The judge drives 
away the honest from his seat, and repulses those who pursue 15 
al^r peace, who rebuke justly and give upright testimony, and 
delights in false witnesses and in those who take bribes and love 
vain glory. {[Finally, the whole mass of mankind, especially the 
sons of tho Church, have put away the remembrance of the end 
from before their eyes, and cast the fear of the Judge and of 30 
His keen vengeance behind their backs.] 

When I had considered all these things, weighed them with 

I tlie balances of justice, and estimated them all with intelligent 

^Uc«rnmeut, great astonishment took hold of me, and put me 

Wto a stale of great amazement, because I saw that this being, jj 

:, though mure glorious than any other creature on account 

is reason, and more honoured (404) by his Maker than all 

ihcr bi'ings, and though subtle in knowledge, a searcher of 

miters by his discernment, and a revealor of secrets by Wia 

wl«dge, nevertheless loses the things which are to come and 30 
lange not, rejoico and do not grieve, are gentle and not per- 
>, for a little miserable pleasure which abides not and can- 
! retained ; namely, a little smelling ; a little food, which, 
tnmediately it passes from the palate, becomes hurtful and 
I a foul odour; sight, which when it is hidden from the 35 
becomea like vapour ascending from an oven, which 
in the air and is uo more ; 
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it passes from the ear, becomes like sounding brass or a clanging 
cymbal. I studied to compare him with something which is 
like him, or which illustrates his weak nature, and found for 
him this similitude. Mankind is like a man who, in flying from 
5 some terror, has lit upon a pit or deep hole, and, descending into 
it to be concealed, has found a withered branch, and seized it 
with his hand, lest he should fall to the bottom. On looking 
into the bottom of the pit, he perceives a big dragon, with open 
mouth, waiting to swallow him up. He lifts up his head 

lo towards the branch to which he is clinging in hopes that it will 
not let him fall down into the pit, (405) and lo two mice, one 
black and the other white, gnawing at it. While cast in this 
state of anxiety and torment, these storms and difficulties, he looks 
and perceives a swarm of honey-bees near him. He stretches out 

1$ his hand, and tastes a little of the honey. Then he looks aside 
and becomes wholly intent on the honey, and the fool forgets 
that there are four beasts below him who mutually oppose one 
another, so to speak, one of whom may raise his head and take 
away his life. Nor, again, does the wretched man remember the 

2omice who are continually gnawing the branch, for if it be 
severed, he must fall down into the pit, and the dragon with 
the open mouth will swallow him up. But the w^retched man 
looks only at the honey, and all his anxiety is put away by its 
sweetness until the branch is severed by the mice, and the 

25 greedy glutton falls down the pit, and the dragon swallows him 
up. Then I made a comparison and explained the pit or well 
to mean this world, which is full of trials. The four beasts 
I likened to the four humours which sustain the body, when 
they exist in equal proportions ; whereas if one of them prevails 

30 over another, he becomes as one who has tasted deadly poison. 
The black mouse I likened to night, and the white mouse to 
day; for the two are constantly wearing life away, and con- 
suming the years. The dragon I likened to death, from which 
there is no escape. The honey I compared to those (406) little 

35 sweet morsels which a man enjoys here in this life, even smell, 
taste, sight, and hearing, which prevent and withhold him from 
taking care to save his life. 

Then, when I had made all these comparisons, and weighed 
them with the balance of knowledge, I held to what I had 
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taken to at first, and laboured with all my might. 

----. without delay or tarrying, 

in hopes that I should find salvation for my soul, and those who 
would help me to a perfect religion. And I returned from India 
to my own country, and copied out from the books of the 5 
Indians this book, which is called by them (the book) of Ealilah 
and Dimnah. The end. 

By divine help is ended the book of Ealilah and Dimnah, 
and the discourse of Barz5L Let the reader pray for everyone 
who participates in it. Amen. '^ 
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I UM n few abbreviation. They are aa followa 



Add. Had COTr-^Additionaand Correclions, prefixed to ProresMnW.Wrigbt's 
«ditun> of the Syriac text ot this book. Sen beiow uiider S;r. T. 

Ar. V. =Arabie Vereina. 

Beatey'a FanUeh. ^PanUehalaHtra : fUnf BOchtr indiichrr FaUln, USrehen 
i»d ErtdhlungeH, Au4 drm Sanictil Uberieitt mil EinltituHg Hud AnmerkunfffH 
ran Thtmb/r Btttfet/. In two parti. (IiGipziij, 1HG9.) 

Cat. i Dym-^Calila i Dj/myia, in the Biblioteca de Aalotes Gepaflotea, de»de 
la tomacioD del langnaje huta nncBtros diaa ; escritorea en prosn auterioree al 
■i^o IT. teeogiiloa i tintlndot por Don PohtiuI do Qaf aogoa (Madrid, 1860) ; iu 
tfas SSud rotuioD (the volames are nol numbered). This is the Old Spaaiab 
vmion made rmm the Arabic in the middle ut tbe 13tb oenloi;. 

DeSacj^DeSacy'* Calila tl Dimna, ou fableidt Didpai (ParU, 1S16). 

Derenbourft-DciLr tfnioni U^braiquci du Here de A'nHWA tt DiModA par 
Jatefh Utrtubourg (Puia, IWl). The Snt of theae veroiona ia the oas made 
from llie Arabia leriion. The other is wurtbloaa and modem, being a mere 
Mato of Bible Teraca. 

Ulonar? ^ Profeuor Wright'a Oloaaary, prefixed to his edition of the Sjiiao 
t«tt. 

Gaidi [Siwtti) = Htudii tid Itila Araba dtl libra di Calila t Dinna pfr 
Igmatio Quidi (Boiua. 1873). This bouk oontains a namber of extracts from 
UiN* Arabic US3., whioh Cluidi oamee M, P, V respectively, 

Kal. u. i}am. =i Kalilag and Damnag, Alte Syriichf UbtrttUyng da IndiKhrm 
ttrtltnpiegtU. Ttil and German traaalation by Onatav Biokell. With an 
lotrodnetioQ by Thsodor Benfey (Lcipiifi. lS7fl). This ia the old Syiiac 
VHaion made trota tbe Peblevi about a.d. oTO. Tbe pagination of the Intro- 
dnetioD ia in Raman, (hat of the reat in Arabic numeralB. The Iranalation ia 
' Mtomd tu a* Kal. ii. Dam. TraoaL 

O. Byr. (V.J = 01d Byiiao <Venoon). 

Btr. T.sByriae Teit. Tht lioek of KalMah ami Dimaak tmulaUd }rvm 
AraMt itLbi Sfrlae. Kdiitd ty If. Wrighl. LL.P. (London, Trabnor and Co., 
ISM). Tlw book U acoompaniod by an in traduction, a glotaary, and a list of 
AAditiona and Correctiuua. 

P. I, luiea 1, 2. Tbe heading may baTo Usen added by the ^yriao J 
Umtialfttor, or by a subsequent acnlin. 
agTMiineut with OTiln iio otNiS*) in Um ■ 
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2. KalUali {rry\.\^. Ar. V. alul^'; O. Syr. ^^NiNnQ 

represents the Sanscrit Karataka, a name which means 'crow''. 
The change of Sanscrit r to Z may bo due to the fact that the 
Pehlevi signs for r and I are quite or almost identical*. The 
change of .^ to Z is not so surprising when it is remembered that 
t contains a predominating r element \ Words which in PehleTi 
end in k exhibit instead an h when they pass into modem Persian', 
and it appears that the Arabic translator wafi guided by the same 
habit of language here. Two of Guidi's manuscripts attest the 
pronunciation Kulail(th''-''-9k common diminutive form in Aiubic — 
but the Sanscrit Karafaka is against this vocalisation, and our 
modem Syriac translator certainly did not pronounce the word ao^ 
else he would have written GTiXjl^A^* 

Dimnah. (OTLllQ-ij; Ar. V. 4U<J*; O. Syr. *^jJLiOj*) repre- 
sents the Sanscrit Damanakoy a name which Benfey interprets to 
mean ' tamer '^^ The change of Sanscrit a to i in the Ar. Y. is 
attested by the Old Spanish (Di/mnay\ John of Capua (ZKntna)", 
Baimund of Beziers (Z>ina)*', as well as by our modern Syriac 
version. Sec too a note by Noldeke in the Z. D, M. G. xxx. p. 752. 

4. DahdcJvram, The vocalisation is conjectural. That the name 
begins with } is known by Syr. T. 95, 23. Possibly lo5ayD]j 
is a corruption of ^' ^ *^1? which might represent the ^J^J^d 

of De Sacy's Arabic text But it is nearly certain that ^3aifS]) 
is not a corrupt form, for it occurs again at Syr. T. 95, 24 and 96, 10. 

Besides the form >>L*-jJ> Guidi ha» found ^JuujJ, JuuoJ and 
A'j'*. The O. Syr. has ^tO^a^?'*. This reflects a Pehlevi form 
which gave rise to a form JuSjj. The change of r to ^ has been 
explained in the note on the name KatUah. The form JumwO 



» DeSacy, p. at, 1. 2. 
2 KaL u. Dam. p. 2, 1. 5. 
^ Benfey 's Fantsch, ii. p. 8. 

* KaL u. Dam. p. lxxxv. 

* lb. p. XLIX. 
^ 16. p. XIII. 

' Guidi, Studii, p. G. 
8 DeSacy, p. at, 1. 2. 



» KaL u. Dam. p. 2, 1. 6. 
^^ Benfey's Pantsch. n. p. 8. 
Ji CaL e Dym. p. 20, a. 
" Dirfctoriuniy b. 5. r. 
^' Notices et Extraits des Mamucrits 
Vol.x. Pt. 2, pp. 9, 11 etc. 
" Guidi, Studii, p. 21. 
" KaL M. Dam. pp. 49, 61 and 81. 
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9 to lie refleclwl in the Old SpRiiUU Diceleti", Ilubrow dSdH". 
■mi Rttimnmi'a Dimlen'*. Jolin ot Capun'a DUlca" ami TUiniund's 
D-ijile*", D'jxlrx, iimrcly ruflfictufalM) itiiiliiigO^D'T Wliut Saiisciit 
OAnie in ri.-d(?ct«d Lj '^; »'"'; or AjL}J is wholly uuknuwu. Thu 
com«[>OD>ling nnme in tlio PniiclmUintra is j(m«iii»(rtifi", IViifoy 
conji<ctui«s Deen^artiuui", a iiame which occurs Bcive™4 timcB iu 
that work", aiid iiiMiis ac\;oniing to Itciifey, 'Daa OlUok der OiJlUT 
linbenil ' or ' Von dun OiJttern iMigliickl '". 

On ^jlijj see further Benfoj'a PanUck U p. 32, note 1. 

H Nailrab. Hero and at Syr. T, 06, 9, the name is written *s}ip. 

Hu Syr. T. 3, U, it appeara as •a\yjl. At Syr. 7. 95, 21, ^)1j 

& a miiitulce for .f^i^lj. These forma must refloct Amliic L-*|JJ 

which our tniusktar vocalised Nadrnb. Itcit how Ihn ol-MotfnfTH* 

wrote the name ia uncertain. Tho manuscripts give Ijjjj , Ujjj i 

*\jJuu'*, and Ij-i". Now the O. Syr. haa ■, ^^ -nO" This 

agreaa heat with Ujujt '<>'' ^^^ Fehlevi signi for n and v> aro 

e nme, and the termination written SJc, pronounced Sg, hecomea d 

I modem Peruon. Accordingly Niildcke aaaumea a I'tihlnvl form 

Widn-nai:a, Wtda-KAka or Wida^niija, which thu 0. Byr. 

viator rendered Biilaicag". But B«iifey |iro[Muies n form FiJffd- 

ning 'Herrdcr Wisacnschnf t "". Tho corrr-sponding uiuno 

■ tbn PancliatAntm is Vi^mufurritan". For on oiplanalion of the 

|(3nJD ''^ t)"^ Hebrew vorsiou" (John of Capua'a Seiulcbar") aoo 

mUek. 1. p. 13. lta)mund's.Vciu/r£af''ismere]y ucomtptionof thin. 

I formii Huwtobft, liardulen or Burduben, Jicndulxe, of mann- 

•eripU of the Old Spaniah**, and Baulabd, Bmui^teh of Baimuud'n 



" CaLt Dyn. p. It, a. 

t' DaraatxHirii. p. IT. 
I* SvUtn rt KrtniU iU» ilamueriu, 
I. «u. pp. SO. so. 
" tXreelariwm, b. 4. r; e. S. r. ate. 
r.dt.p.». 
M BMlaj'a Pmfci. U. p. 1. 
■ ft. I, p. M. 



Ii 



• Ih. i; 
Da Saejr. p, v*. I. S. 

avsa, smtii. p. 91. 



' Kal. >. Dam. p. Si, 1. 8. 

" Kold*ks'iJUdii»btiiJii,p.C,DatBa. 

- KaL B. /)a«». p. »i.it. Dole 

" heatrj'* FaniieA. ii. p. 8. 

" PcranlNiBrs, pp. IT, H 61 ate 

■■ /JliwlorJBM, a. 4. r; U t. r. 

" Salict* ft KxIraiU ilo VamuttriU. 

Im. tit. 

■• Cal. ^ />y>ii. p. It, a, ouJ tiota 8 
which aniUina an snot. ittadiibtt_ 
OCCUR. I Uunk, al p. IS. a, when 1 
woQlil nail 'Dijo >l nj J 
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Latin version'', all point to a form whose first consonant was 6, tbe 
third (f, and the fourth b. See too Pantsch, i. p. 32, note 2. 

5. The philosopher. The original ]V >^Vr> (Add. and Corr. 3, 

7) means 'one skilled in rhetoric and argument, an eloquent, 
persuasive person.' The word occurs again at Syr. T. 185, 21, where 
I i*ender * eloquent' (120, 35). Except in the passage before U2^ 
Nadrab is alwajrs called ' the philosopher ' (]<y>rirfv^ W > a\y as also 

in the Ar. Y. (uJamJuj)* In the Panchatantra he is described 

as a Brahman, perfect in all sciences'". The O. Syr. Y. does not 
describe him in any way. 

13. The Panchatantra has: 'In a province of the South lies 
a town called Mahilaropya, in which lived a merchant ' &c " This 
town is in the Deccan, the Sanscrit name of which is DaJcshinapatha, 

No doubt this latter is reflected in the joULeJ of Guidi's manuscript 

F**; for, changing I into j^ we get Dasnahcidy a form very near 

indeed to DaJcshindpailia, The Old Spanish has Gurgtten in one 
manuscript, Jurgen in another'". Similarly Raimund has Jorgem^. 

These reflect an Arabic ij^j>- (Qoor gk), which some scribe 

substituted for the unknown name which puzzled him. Compare 
the commencement of the chapter o£ the weasel and the ascetic, 

where in De Sacy's Arabic text ^\>^j>- has been inserted**, though 
no name is given at the corresponding place in the Pancha- 
tantra*'. 

22. Provision for the toorld to come. That is, good works sent 
on to the next world. So the Old Spanish : ' anteponer buenas 
obras para el otro siglo***. Compare p. 256, 11. 36 — 39. 

P. 2, 4. (Syr. T. 4, 19.) Read ^JZoL and render: despises toeakh 
and cares not at all /or it. 

8. (Syr. T. 4, 23.) With,,, steady atte^iilon, Uom iV>> is 
defined at Syr. T. 331, 14, to mean \k^oi 2.0j-»-^ (jHUietux, 
perseverance), 

» Notices et Extraits des Manuscrits, *® Notices et Extraits des Manuscrits, 

loc. cit, loc. cit. p. 34, 1. 2. 
» Benfey'B Pantsch, ii. p. 3. *' De Sacy, p. ^*^, 1. 7. 

57 Jh. II. p. 7. *' Benfey's Pantsch, n. p. 326. 

3« Guidi, Studii, p. 22. •" Cat, 6 Dym, p. 19, b, 1. 14. 

*» Cat, «f Dym, p. 19, b. 
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Etft-jxtinl or fwhl, Lhum) iii hw Mwl^rn St/ifi'tM'u (Vol. i. 
f. 41) afler e[i<wking of the l>oautiful eyes of Egy|itian women 
oontinues ns follows : 'their chanaiog effect is much beigbt«Ded by 
the conoealiuent of the other fuaturea (however pleasing the latter 
aiay be), aii<) is rendered atill more striking \>j a practice luuvereal 
'•mong the femulea of the higher and middle cloascB, and v«rf 
,-aoinnion among those of the lower orders, which is that of blacken- 
the «dge of the eyelids, both above and below the eye, with a 
k powder called "kohl." This is « coUyrium commonly com- 
of the smoke-black which is produced by burning a kind of 
n,' an aromatic resin, a species of frankincenae, used, I am 
in preference to the i)etter kind of frankincense, as being 
dWtt]ier, and eijually good for this purpose. Kohl is also prepared 
of the smoke-btack produced by burning the shells of aimoiida. Thns? 
two kinds, though believed to l>e beneficial to the eyee, ore used 
merely for omacnent; but there are several other kinds used for 
their real or supposed medical propertie« ; partictilarly the powder 
of aereral kinds of lead ore {kohl eUhagar): to which are often added 
MToocolIa ('aasaroot), long pepjier ('er^ td-dahab), sugar-candy, tine 
dast of a Venetian sequin, and souietiuies powdered jjearls. Anti- 
mony, it is said, was formerly used for [lainting the edges of the 
vjdida. The kohl in applied with a sroail probe, of wovmI, ivory, or 
diver, tftpering towards the end, but blunt : tbii is moistened, 
•ometimes with rose-water, Uien dippeil in the powder, and drawn 
along the edges of the eyelids... .The custom of thus ornamenting the 
eyea prevailed among both sexes in Egypt in very ancient times: 
shewn by the scidptures and {xdntingB in the temples and 
[tombM of this country.. ..The same custom existeil among the ancient 
ik ladiea, and among lite Jewish women in early time*. See 
? Kings ix. 30 (where, in our common version, we find the words 
" fwintud her face " for " painted her eyes "), and EwkicI iii. 40.' 

S2. Tnnk. ^f^ means properly 'astAguant |iond,'or 'marshy 

Uke.' Tlie same word occurs nt 3. 7, where I render 'fen'j 31, 

13 {'pool'); 43, 33, and 48, 33 ('marah'); 110, 34 Cpool,' a 

Mflffnaat one i» meant); I3.=>. 17 ('lake'); 16.% 26 ('pond'); 1S7, 

(■pooU*) and '260, 6 ('pond'). The word is explained in th« 
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ktive lexicons by ^sa and ilf^ ('13^3). 
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For the illii8ti«ti<Ni compare Benfey's Panlaehatantra^ ii. p. 199 
StTOf^e 157. 

32. Emayy, yOj » •^ ooaveys the notions of activitj an< 
proBperitj. 

34. JfaikwoL The Punduttantni has Maihurd, Ptolemy's Ma 
Sovpo, a town north oi Agra, and stiU called by nearly the sam 
nanie^ (spelt now JHuUm). The name is well preserved in the 
Syr. which has ic^^**. The Aialac manuscripts give varioiul^ 

c;^*'^jy^*^y vijyu*^ and ^^Li*'- Of these ^^ is the mos 

correct For if we add a point and write it J^ (Matur) it ii 

brought into conformity with the Sanscrit, the O. Syr., and wit) 
John of Capoa who has SfcUior**. The Mayan** of the Old Spanisl 

reflects the form ^ aXc • Raimnnd wilfully alters to Maj<yrica^, Ou; 
loZiSo should prokHibly be referred to a form t Ju (^or L)Lc)^** 

37. Shan:sabek, The Panchatantra has Sanfivaka^ a nam( 
which Benfey interprets to mean 'der Zusammeulebende ' or 'dei 
gesellig Lebende'**. The O. Syr. has - up^r^": and De Sacy^i 

\ Arabic text aj*Jl1**> the termination ka being dropped, or at leas 

merely represented by a written jr. Compare KalUah for Karataka 
Guidi's manuscripts exhibit corrupt forms ^. 

Banzabeh. The Panchatantra has Nandaka^ 'the gladdener'^ 

Analogy would lead one to expect in the Arabic a form like iFJa 
(Nandah), but the name has been assimilated to the other one, th< 
Arabic manuscripts and ofT-shoots all agreeing in appending : 
terminal h. De Sacy's text*' and one of Guidi's manuscripts giv 
^jjo**. Of Guidi's other two manuscripts one has AiSjo (tb 
correct form), the other ^juu . In this latter the first two lettei 
are ambiguous, having no diacritical points. Benfey seems to ha^ 
mistaken it for ^oju* (S d b h) and applied it to the wix>ng ox' 

** Benfey'fl Pantsch. n. p. 6. T. p. xvi. 

« Kill. u. Dam. p. 1, 1. 6. *'^ Benfey's PanUch. ii. p. 7. 

I « De Sacy, p. v^, lin. ult. " Kal u. Dam. p. lxiv. 

*7 Guidi, Studii, p. 23. " De Sacy, p. A*, L 1. 

' ** Directorium, h. i. v. ^' Guidi, Studiiy p. 23. 

I « Cal. f Dxjm. p. 19, b. ^ Benfey's Pantsch. ii. p. 7. 

*o NoticeM et ExtraiU dcs 3Ianu6crits, ^"^ De Sacy, p. a*, 1. 2. 

Inc. cit. p. 31, 1. 5. *•< Guidi, Studii, p. 23. 

*i Prof. Wright'a Preface to the Svr. ^^ Kal. u. Dam. p. lxv. 
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Our Sjriac translator must have had bcfoi* biin a fonn iit whii-li 
Ihe name hod been Btill further assiniilatoil to that of thn other 

d having lieen changed to t (ai jj). 

The Old Syriac rendt^ra (^OTOflHIki fur an exiilaiialion of which 
Kal. u. Dam. p. Lxxxt. More probably as Niildeke rays 
%X. I). M. G. XXX. p. 75C, note 4), this should be read ^O^U. 

37. BteatM vmary, ^\£L»1 occurs also at Syr. T. 3S, 12, and 

P. 3, 5. Tke ox hat dial in yonder jAaee. 

In tlie Amhic Version according to Do Sacy's text (p. *.), and 
Ouidi'a mannacript F (Guidl, Sludii, p. 23) the hireling follows up 
by a highly moral tale showing that death whea it oomes 
fewinot bo avoided by any ninount of precaution. 

And he said to liiui : Man when his term is over and his fatod 
itnd approaches, though he may strenuouiily avoid the things from 
irhioh lie feant dwitruction, is not thereby profilml a whit, and often 
Ilia very prooaiitions and anxiety turn to hia hurt. This Ja shown in 
ft story they telh A man was travelling through a desert plan' 
infratod by wild beasts, he being acquainted with the difficulty and 
danger of the country. When he had proceeded a little distance, a 
Tcry fieroe and blood-thirsty wolf met hiin. Seeing that the wolf 
was making for him, he was afraid, and looked to the right and U> 
the left for a place where he might take refuge from the wolf, but 
■aw nothuig but a town bi-liiud a stream. So he went hnatily 
Utwairit tlie town. When he reached the stream, he uoald see iio 
bridgo ncruHS it, but observing tliat tlie wolf hod nt^arly overtaken 
bim, bu cast liiiiiiielf into the water, though unable to swim well, and 
ontDc nigh to drowning, liut some of thi^ townsfolk saw hiiu and 
mahod up to pull him out, which they did, he having almost died. 
When tlie man reached their place and knew that he was safe fi-om 
the wolf's attack, he espied on the bank of tlie stream a house 
atanding by itsrif, and said ; I will cntvr tliia house and rest tnyself 
in it On onteriog it, he found a band of robbers who had just 
Bomuitted a highway robbery on a merchant, dividing his wealth 
themsclveH and intending to kill him. Whoron[ion ho look 
and wont off towards the town. And ho Inuit his bark 
one of thn walla therein to rcaf bim^i-lf fi-nm thi' frror nnd 
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weariness which had come upon him, when the wall fell upon him 
and he died. The merchant replied : You are right. I haye heard 
this story before.' 

The story is given in John of Capua, where however an ckc is the 
unfortunate party, and no mention is made of the robbers. In the 
Old Spanish it occurs, but is differently introduced {CcU. S Dym, p. 
19). There the unfortunate is represented as gathering herbs in the 
same meadow to which Shanzabeh, guided by his destiny, finds his 
way : the point of the story being that the same destiny which 
brought death on the man guided Shanzabeh to prosperity. Neither 
the O. Syr. nor any of the Sauscrit recensions contain it, but compare 
Benfey's Fantsch. ii. p. 8, Str. 24: *Wer unbeschiltzt, findet sicb 
vom Geschick beschtitzt : was wohl beschiltzt, kommt vom Geschick 
geschlagen um ; am Leben bleibt, der in dem Walde hiilflos lag ; 
trotz aller Miihe stirbt der im Haus Yerpflegete.' 

In the Old Spanish, as in the Directorium* no robbers are 
mentioned. As to John of Capua's ox see Kal u. DanL p. cvi. 

7. Fen, See note on p. 2, 22. 

12. FingoJakd, This is the name in the Panchatantra (Ben- 
fey 's Fanlsch, ii. p. 8), and means * the dark j^ellow.' Our version 
has Oi1^A^£d] (Aslklh), which no doubt rests on a misreading 
of an Arabic form reflecting Pingalaka. See Prof. Wright's Preface 
to his edition of the Syriac text (p. xvi.). 

22. Two jackals. The Syr. T. gives three s3monyms for 'jackals'; 

viz. ]« -<^'^ - - ^^, I'O;^ » i in, and ^oSo^ % ■ in. For the 
first see Prof. Wright's Glossary. The second is a common Syriac 
term. %OhQ^ is simply the PehlevI word turek {Kal, u. Dam. p. 

Lxxxiii). The Arabic has (^^\ u^U 

23. For the names Kalilah and Dimnah see note on p. 1, 2. 

P. 4, 5. Splitting. Ratlier, satving ; and so in line 8. But the 

Ar. V. has splitting, r^. (De Sacy, p. at, 1. 10). 

6. Carriage, pO^jD is the Latin carrxica. At p. 23, 1 the 
plural word occurs, meaning * horses.' 

7. (Syr. T. 8, 2.) Wedge of wood. In the text follow three words 
which I do not understand, viz, ];, i ^^ > A-i-Do] ^ jl «/} . This would 
seem to denote the kind of wood. In the Panchatantra the lo^ is 
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I tftiil U) be uf Aiijaiia wood, and the wedge of AVux/tVn wood (Beufey's 
[•AnTMA. II. p. 9). It seems tbat Anjana survives in ^^-^^1 and 
fXAaJira in Ip " 

13. Tail. Tlie Syriac text lias 

14. The words in bnickcts are Bujiplied from the Ar. V. 
jjJl 4 J (De Sncy, p. At, 1, antepenult.) Compare Benfey'ii FatUecli- 

XL p. 9. 

33. /Vn*! tjnrit. Or 'true nmnlinesa.' |A . \n [g equivalent 

to ij^l- 

P. 5, 7. (Syr. T. 9, 17.) Coajrimjtj/ tBrgging kU tail. Perhaps 
read C12J0^ Splice. Professor Theodor ^'6ldFke of Stragsburg, 
in a uul« which he was kind enough to send me on the rout y ^, says 
tbat $^, i^, and itn derived nouns ]i,)*aj, et«., in all the 
iaatancea he has noted, convey the notion of mund, and specially of 
aoathing, Kherdling Unuia. Tbiis >^ = (o wnj; (0, to aing to slap, 
«lc; U>^aJ^^(//a&M«(Ephr. li. 424D: III. 330E) ; alao, tpeUt or 
fkarnu (Il'.fltnnnn, Optuc. Xflor. 94, 7). 

PosRilily i^ may hav« oome to mean simply to wkttdU, the 
DOtwu of Houud being dropped, so that 'to wheedle with the tail ' 
would mean to wag it cotuciogly. I think this theory will satixfao- 
torily account for the nieauing 'caudv niolilAtionps' asnigned lu 
lijtOJ hr Ciuit«ll (p. 5G4), on Uie aiiUiority of Bar Bahlul ; for h« 
coiipliw it witli ' lilnnditieH eannm.' Profeaaor Nohleke is inolinml 
to think that either Bar Itahlul made a mistake, or that Castell 
miaunderstood him, and lliat our Syriuc translator was oiiuled by 
Bar Bahl&l; bat it ahould he oot^ that the meanings 'to l>ark' 
*to wag the tail' are both assigned to another root hy the 
laxioographera, namely to ^j^jj. &<« Payne Smith's T'Accaurv* 
;4|rr*a«u«, ooL 1370. 

There ta still another poasibility, namely that aomothtng haa 
dropped out before OIAJO}. But to exjilun one oomiption by 
aappoaing another ts a dangerously «a>iy method. 

35. X«ie« i( for olltert that art too high for kiirt. More lit«nl- 
Ijr: 'go forth in «mn.'h of what is too hi;;h for bim.' 
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P. 6. 1. Sharpttnimj thf, %cit4. More literally : 'stirring up, 
stimulating the senses." 

P. 7, 6. Foor words are unintelligible to me. 

7. By navtliy of ntuation. Perhaps better: 'By being in 
a foreign or strange conntrr.' 

9 — 19. This {«ssage corresponds to Guidrs extract 12 (p. 24). 

18. Far a¥%otAer. Kalilah means himselC 

29. I ha^-e translated according to Syr. T. 13, note 2, but 

I suspect that for "JAx^p^ should be read ^Albp^('a mean position,* 

compare Syr. T. 296, 9). and that for ^Ojalbo should be read 
OUSiJL {Q-aIdo ('and makes his bed'). 

P. 8, 23. The words in brackets are supplied from De Sacj*s 
Arabic text, p. a-., 1. 9. 

30. (S\T. T. 15, 5.) I read ifilX*. 

P. 9, 30. 1 read poi oLJ] ^^? because it is the question to 
which the answer corresponds, and because the Ar. V. has ]jjb .^ 
(De Sacy, p. av, 1. 12). 

39. For - o > 1 ffri% instead of - f^ > i rrsn (Add. and Corr. 17, 5) 
see De Sacy's text, p. av, L 15. 

P. lo, 2 — 7. This passage is supplied by Guidi (p. 25, extract 
13) but without mention of the little insect. De Sacy's text has 
simply: *A piece of wood lying on the ground is often useful, so 
that a man takes it up, and it becomes an implement for him 
to use.' 

20—11, 29. Supplied by Guidi (p. 25, extract 14), but in a 
cuilailed form. 

25. The words ^poulD ^.•j] (Syr. T. 18, 8) seem entirely 
superfluous. 

29. 1 would reiul IZuilli)© (Syr. T. 18, 12). The judgment 
is surely meant Coinjiare Syr. T. 14, G. 

30. Clarifier. |j ^ Q aQJD must mean some machine for test- 
ing the purity of honey. 

38. WeitjJia doton the scale. See Add. and Corr. 18, 22. 

P. II, 1. Abundance of intellect. For Zo-Lo^a-a (Syr. T. 18, 24), 
read Zo i ^ a, and render * clearness of intellect.' ]A.kJL}Z Z n ^ c^ m 
is a common phrase in this book. Compare Syr. T. 13, 18 ; 21 5. 
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Hie Syrioo might also he rcndorec] : '» muii slioulil not 
follow another who does not know his right hand from his loft.' 
Noith«ir rondering jioldii a gatiafaotory eeuse. The meaning is clear 
in Guiili'a corree ponding extract His MS. F has •.,-j^-ii< 1 A\Sj 
JUm ^ lUi ftJu-*) lJ_^_ S U»-L( J*yH (Guidi. p. ix, I. S). 
'It IB laid: Let not a man join oompauy with ono whose right hand 
h« do«8 not know, much lesa hia left'; i.e. with a person whom 
ho does not know in the least. The same cauUoa is given at 
p. 34, 7. 

35. A nhtJcel. Perhaps road llsfcc (Syr. T. 20. 9). and render 
'it yields food." 

P. 13, 24 — 29. Thb passage curresponds to Guidi's extract 15 
(p. 36). 

P. 13. 6. Two words are onintelligihle to me (Syr. T. 22, 9). 

12—17. De Sacy's text of the Ar. V. haa siinply: 'Ho is 
like cool saniUI wood, which when it is rubbed hard, beconios 
hot and injurions ' (p. i,%, 1, penult,). 

I— 14, 5. Given l,y Guidi (p. 20, extract 15 bis) more fully 
by De Sauy, and more aucording to the Syriac. But Guidi has 

1 ^^\ dam (p. X, line 3). Comparo Benfey'a Pantich. 11. 
, 30, Str. 115: 'Die Brtlcke wird rom Waaaer gebrochen Jcc.' 
J1, wtrM^ g^ves capital sense ('water ruins weak wine'), but 
b certainly wrong. 

14, T. Thin story uouum in tlic Pancbatantra (Benfey'a 
L II. p. 25), and is given by Guidi (p. 27, extract IG). 
Kinffolk. See Glossary. 

■, 16—19. EnUrged by Guidi (|i. 27, extract 17); oompare 
mfey's I'antfh. n. 24, Strophes 138. 139. 

Caravaaa. See Glossary under |lg"i 
P.18,11. AltAeejjfvnafifftn^uien. Pj.»- | . . .. \ 1 t»».l | .. . I t \ 
[Byr. T. 28, 22). 

18 tt. This story is related st grv«t length in the I'Hncliatan- 
I (Bonfoy's J'anUch. II. 34 foil), wherv it la eollvd 'Drvi Ui»- 
f eigner Sohiild' 
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and render 'until Le was able to steal his garments wrongfullj 
(lit. thievingly).' A^^jn) u. is generally used in a good sense. 

P. 19, 4. The passage which I have left untranslated oocuth 
also in the Old Syriac Version, and is rendered into Latin on p. 9 
of BickelPs translation of it. Knatchbull has retained it but with 
alterations (p. 105). So too the Dominican fathers in the Mosul 
edition (p. mv). 

P. 20, 34. The text of the ascetic's address to the judge is not 
complete. Either the modem scribe who wrote foil. 18 and 19 
(Syr. T. 31, note 1) did not iinish his work, or a leaf is missing, 
for the next words (*to God and said: &c.*) begin fol. 20 (Syr. 
T. 34, 10). 

P. 21, 3. I think that the words *Then the ascetic said' 
introduce a fresh speech by him. If so, something has been omitted. 
Noldeke comes to the same conclusion (Add. and Corr. 34, 17). 

27. After ]j1 insert C7UD (Syr. T. 35, 21). 

P. 22, 1. The six damaging circumstances according to De Sacy s 
text of the Ar. V. (p. ^^, 1. 3) are misfortune (^J^;aC\lU, sedition 

(iilill), passion (^j^O* cruelty (ifUaiJl), bad weather (^^U^^). 

and stupidity ( ^ 4n,)y. Of these, two are not to l>e found in 

our Syiiac versions, viz. cruelty and stupidity. As to the latter, it 

is easy to see that the S3rriac translator read ^^^cOl Jtrct instead 

of ^ Vi3\ . Tlie former is probably the right reading, for in 

the O. Syr. (Kal. ^c Dam, Transl. p. 11) there is no mention 
of stupidity, but there is of fire. On the other hand cruelty ought 
to have found a place, for not only is it mentioned in the O. Syr. 
(1. c.) but it is dwelt upon a few lines lower down (29 — 33). 

6. Extolled. The word (]1Q-i5ZASd Syr. T. 36, 16) might 
perhaps also be rendered * taken away,' a translation which gives a 
different turn to the sense. My rendering is, I think, supported by 
the O. Syr. which runs thus : 'ferner, dass sie aus Zom aufbrausende 
Reden und eine bissige Zunge fiihren ; dann dass sie aus Thorh^ii 
t^nlernfihmungen gegen ihre Fetnde wageUy wahrend sie vielmehr 
mil dicsen in Fiieden und nicht im Kriege le>K»n soUten ; endlich. 
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daw Hi(> Besdiiidigang erleiden durch Feuer oder Wasaer, Ueberfluss 
oder Mangel an Regen, Hagel, Frost oder UUze, Hungeranoth 
odpr Pesf (Kal. u. Datn. Tranal. ii]>. 11, 12). The first cUuae in 
this eactract correapoDda tu the 'cruelty' ((QjUaiJl) of the Ar. V. 
Thn npxt one, 1 think, answers to the warlike policy in the Syriac, 
which U 'estolled by inconNideratc generals.' 

U. After -lAiiiZ insert . .n. ..f (Syr. T. 36, 23). But 
porhapn it is unnecessary to do so, and we may render 'loo large- 
miiided for any greed.' For this construction compare Syr. T. 55, 18. 
20. (Syr. T. 37, 1—5.) See Add. and Corr. The same 
oonfusion (^ with p*j) occurs also at Byr, T. 65,3,4,5; 176,16; 
Mid 240, 2. 

P. 33, 1. UuTKn. po^ (oBiTUca) in the sense of lioraes for 
camSigea. 

5. Labofi^t to get underglaHdin^. |I'-<^'T' iAo -O > -r > (Syr. 
T. 38, 6). 

16. Standard. ) - - ' means a mark, that is (a) a mark to 
ftim at, Ml object, or (£) an emblem, sign, distinguishing mark, 
Btatidord. The first of these two meaninga must be the one intended 
fcerb Render 'with what object are you going to fight with him T 

your fighting with him will surely be useless. The same remarks 
.ply to p. 26, 27. 

89. Re*d h - '"^ - -7 • 'I -r. (Syr. T. 39, 3). Compare Syr. 

1^14, 1. A jackal. For the two synonyms given in tlie Syriac, 
b on p. 3, S2. 
Similar words to those supplied are contaiond in De Sacy's 
text (p. !••, I, penult.) and in tlie O, Syr. (Kal. u. Dam. 
p. 12), and they are uecossary to complete the sensp. 
33—39. This passage conva|M)nd» to Ouidi'a extract 21 (p, 28). 
P. 25, 36. The words in brackew are supplied from the Ar. V. 
p. i.(,I. 10). Compare Syr. T. 43, 4. 
6. (Syr. T. 42, ll>.) "m^ is used in this book of 
n the plural construction. Compare Syr. T. 87. 26 ; 
Id; 94, 37; 207, 3; 231,8; 236, 12; 313, 12; 342, 20. 
The note on p. 23, 15 applies hiTe. 
I TT^ W^- *>'I)Out (Syr. T. 13, 16). becauM- 1 tbiuk that 
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here begins the apodosis of the sentence commencmg ^> A^|;^A^ 
(Syr. T. 43, 12). --*> generally introduces a fresh sentence. 

P. 27, 12. (Syr. T. 44, 6.) Bean-food. ]^iOi^, Ar. l^^j^ and 

/ » f • , The fruit of the Ceratonia siliqua. 

34. Belongs to me, U^-OS) ..^ ]l^y] l>(n (Syr. T. 

45, 2, 3) is a translation of ^ji\ iSp^ J«l \j\ (D© Sacy, p. »♦!, 

L penult.) = 'I have a better right to this country (than anybody 
else).' In English simply: * I have the right to.' 

P. 28, 36. (Syr. T. 46, 17.) The text is corrupt here, and I am 

not sure how to emend it. Perhaps read: 3Al ^^iD |J Oi3qLd]o, 

and render : * Wlien the utterance is profitable, the profit falls to the 
hearer. The speaker derives no advantage (from it), except to 
be reckoned upright and sincere by the hearer, and to be more 
firmly established in his friendship.' Similarly the Old Spanish 
version has: 'e el decider ha y pro ninguna, salvo mostrar la 
verdat &c,' {Col. ^ Dym, p. 26, a). For the whole passage compare 
the O. Syr. (JToZL u. Dam, Transl. p. 15), and fienfey's Panteek 11. 
p. 68, Str. 269. 

P. 29, 5. (Syr. T. 46, 24.) ExceUenee, Bead Lq^m.^^, and 
render 'clearness.' See note on 11, 1. 

13. The words in brackets are supplied conjecturally but are 
justified by the O. Syr. which has : *Mein Herr nun ist weise, und 
wer aus Liebe ein Wort zu ihm redet, hat deshalb keinen Schaden 
zu befttrchten' {KaL u. Dam, TransL p. 15, IL 8—10). 

28. Miserable suspicion. The same phrase occurs at Syr. T. 
119, 11; 253,8; and 352, 8. 

32. Uis disease from the physician. The corresponding Arabic 
is supplied by Guidi (extract 22, p. 29). By 'suffering' (1. 33) 






I think is meant sorrow. De Sacy's text (p. n ♦i, 1. 6) has ij\j 
(* his counsel '), and the O. Syr. {Kal, u. Dam, Transl. p. 15) has a 
wholly different clause, viz. * wer das Geheimniss der Weisen nicht 
bewahrt' The Old Spanish {Cal. e Dym. p. 26, a) has: 'ca 
encubro k su senor su buen consejo, et k los fisicos su enfem 
^ los abogados hi verdat del pleito, et al confessor sus peca 
sus amigos su facienda, k si raesmo engafia.' 
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I P, 30, 3. Plan». (Syr. T. 48, 10.) I miU *jOKl£0ia£l^O. 

ft in Booordance with Dc Suez's t«xt ()>. 1.1, 1. 9) wliich has «;jjkCc. 

I S3. Sm. See Add. and Corr. 49. 4, 

I 27. (Syr. T. 49, 9.) Fur tlamp out substitute 'airoBt' or 

I 'overtake.' 

I P. 31, 13. The story is in the O. Syr. {Kal. u. Dam. Transl. 

^^.2& and in the Panchatantra it w told by the sandpiper's wife. 

H^^Bfey's PaiUteh. Vol i. p. 241 ; Vol. 11. p. 91. 

W p. 3a, 14— IG. (SjT.T. 51,23— 25.) I read *liimo (L 23) oiid 

I itSa ()■ -^)- I'he use of ^^ in the second clnuso of line 24, nnd 

I in line 25, is not faniiliar to nie. It would Bcem to mean out of 

I in the BunM of it/Zfr, inaUad of. Compare Syr. T. 143, 1, where I 

I render 'tliu punishmtnt which I shall receive ineUatl of tliu gifta... 

I I am getting (now)' ; also Ciireton's Ancient Sijrlac Docainenl» 
loif , line 19. 

I 30. (Syr. T. 62, 13, U.) I read Irflj^ > and ^sL. (participles), 

I 3S. A word is illegible here iii tho manitscript (Syr. T. 62, 

1 16). 

I 34. Bard uletrt. See Add. and Corr. 52, 19. I can see no 

I force or meaning in t-*'^ (iniemal). 

[ P. 33, 11—13. (Syr. T, 53. 13—33.) Delete reditu. Soe 

I Add. and Corr. under 53, 13. 

I Here tlio Syrisc translator has utterly ol>scured the sense of thu 

I original Arabic, which agrees closely with tho Old Syrisc {KaL u. 

Vj>am, TnuisL p. 16). I>e Sacy's text (p. t.\ 1. 10) runs thus: 

I * If n tnan made Gro his pillow and serpcnlM 'his lied, he mi^lit sleep 

I more miiudly thiiii if be knew tJiut his coinjiniiion liuil hostilu 

I Jnlentiuns towards him and yet relied ujion him.' 

I Tho rest of tliis pomgnkph in the Syriac yields poor sense. The 

mjkr. v., agreeing substantially with tho U. Syr. (loc. cit.) mns thus : 

^■S^akkeit of kingH is the one who is most given to make light of 

^^^^HlMH^^^UMit neglects to consider tho future of matters, and 

^^^^^^^^^^^Mnlrainrd elephant (nai^^^^u9t.elephant') 

^^^^^^^^^^^^^^^k( a tJiing vu Uj^^^^^^^Hght it, and 

^^^^^^^^^^Wiarges It upo^^^^^Bl' (l>o Socy, 
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P. 34, 4. A plan. Read 'plans.' See Add. and Coir., under 
54, 22. 

7—9. Compare 11, 12—14. 

25. The note on p. 25, 36 applies here. 

P. 35, 1, 2. Deuteronomy xxxii. 15. 

7, 8. I read t ■ ni> ] AA^^j^ q] : not as in Add. and Corr. 
under 56, 12. For strikes substitute ' has struck.' 

9. Malady, Lit 'spirit' Compare Luke xiiL 11 ('spirit of 

infirmity'), and 194, 18, where 'disease' is a translation of ).jaO$. 

11. (Syr. T. 56, 15, 16.) Either read p without O, or ]r5]as 
without O. 

14. Foul. In support of my emendation (Add. and Corr. 56, 
19) see Kal, u. Dam, p. cxxvi. 

P. 36, 11, 12. Lit. derides and mocks himself, 

20. (Syr. T. 58, 12.) I would delete Jamnj o], ^orj can 
only mean 'explore,' 'examine,' 'interrogate.' 

P. 37» 27. A word is unintelligible to me here. See Add. 
and Corr. under 60, 2. 

P. 38, 1. I have rendered according to De Sacy's Arabic text 
(p. \\i, 1. 3). 

For the objectionable expression * a harlot ' our Syriac translator 
has substituted ' the waves of the sea,' and ruined the sense. 

3. (Syr. T. 60, 16.) Note ]lij in the sense of hearing. 

5, 6. Against myself. That this is the correct rendering of 
^ i ■ ^ m is shown by the O. Syr. {Kal, u. Dam, TransL p. 18, 
1. 40). 

P. 39, 17 — 21. The Ar. V. is simpler. See De Sacy, p. iic, 
lin, penult. 

P. 40, 37 — 41, 29. Corresponds to Guidi's extract 24 (p. 30). 

38. Insolence, My emendation (Add. and Corr. 65, 2) is in 
accordance with De Sacy's Arabic text (p. \\v, 1. 5), and Guidi, 

p. XI, 1. 12, which read ^UaUl (JL^f^ u^,- 

P. 41, 5—8. Compare 8, 29 foil. 

1*. 42, 2. Says Dimnali d:c. These words should head a fi'esh 
paragraph. 

20 — 29. Corresponds to Guidi's extract 25 (p. 31), De Sacv's 



NOTES AND CORRECTIONS. 285 

text, p. w A, 1. 4 ff., and to Kcd, u. Dam. Traiisl. p. 20, 11. 33—36. 
Neither the Arabic version, nor the Old Sjriac, mentions the loss of 
wings, but attributes the destruction of the bees to their remaining on 
the leaf till sunset, when it closes upon them ; Guidi's text adding 
that it also sinks under water. 

26. Loitu4eaf, See Add. and Corr. 67, 15. 

35. Compare the Old Spanish {CcU, e Dym, p. 29, a), the Ar. 
V^. (loc. cit.), and the O. Syr. (loc. cit.). 

P. 44, 11. See Add. and Corr. 69, 26. 

P. 45, 14. Comes, See Glossary under ]l], 

33 — 46, 31. This long passage I have supplied partly from 
De Sacy's Arabic text (p. \c\, 1. 9 — p. \cc, L 11), partly from 
Guidi*s extract 25 bis. A leaf is wanting in the Syriac manu- 
script. 

P. 46, 1—20. Corresponds to Guidi's extract 25 bis (p. 32). 

P. 47, 26. Evils, Bother vices. Compare De Sacy's text (p. \Yt, 
1. 2), which has : ^ He who abstains from the unlawful.' 

23—30. Corresjwnds to Guidi's extract 27 (p. 33). 

38. (Syr. T. 74, 7.) By fraud in some hiding place. Perha]>s 
we might also render: *by fraud and ambush instead.' I have 
altered the punctuation in this passage. See Add. and Corr. 74, 7. 

39. Sandpiper, See Glossary under ^m^ ^ t ^ j • 

P. 48, 31. Tortoise, The second synonym in the Syr. T. (75, 
1 4) is wholly unknown to me. 

39. The insertion is required to complete the sense. 

P. 49, 19. The words in brackets are those of the Ar. V. (Do 
Sacy's text, p. \c», 1. ult.). The corresponding words of the Syriac 
(76, 10) are hopelessly corrupt, but see the editor's note on the 
passage. 

26—37. Corresponds to Guidi's extract 28 (p. 33). 
P. 50, 9, 16, 17, 18. The Simurg, Tliis is the Persian name for 
the fabulous King of birds : the Arabic nnnie for the same being 

•UjuJI and the Sanscrit Garuda. See Kal. u. Dam. p. LXXll. The 

hyuonym given in the Syr. T. (77, 22 and 78, 7, 8, 9) Lo^JXnSi, 
rests perhaps on a false explanation of the Hebrew n^.Onj (Job xl. 
10), which Lb recorded by Bar-Hebncus. (Bernst. Chresf. p. 207, 
esp. 11. 10, 15.) 
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20. (Syr. T. 78, 10.) For rM-^ ^ ^^^ r^S^ ^"* ^^ ^• 

Syr. {Kal. u. Dam, Syr. T. 25, 4 from bottom) has ^i > ^ ^1*) 

■t ' ^ (' went quickly off '). Perhaps we should read Cn^'\ |-i*-^S)0 

(* restrained himself'). Compare Syr. T. 303, 15. 
25. Delete * I say.' See Add. and Corr. 78, U. 

29. (Syr. T. 78, 19.) After ]S\ insert arulo to complete the 
relative clause. 

P. 51, 12 — 55, 29. Corresponds to Guidi's extract 29 (pi>. 34— 
36). This sermonette seems to have been sorely mangled by scribes 
and translators. 

P. 54, 16. That Zo-a-^LaJD should be read is certain because 
(1) lA-i^Z Zo-Ai^^ is a common phrase, (2) the corresponding 

expresbion in Guidi's extract (p. xvi. 1. 3 from bottom) is ij^ 

intention, (3) liberality has already been dwelt on above. 

30. The four passions. Compare 263, 24. 

P. 55, 2 — 5. Compare 9, 1 ; 73, 4; and 155, 33. These passages 
led me to the emendations contained in Add. and Corr. 85, 7 — 9. 

20. Before arrogance insert 'and', and delete and in line 22. 
See Add. and Corr. 86, 1. 

P. 56, 7. Read : * bows out of wood, Ac' 

27. For ]i] in the sense of * Nay, but ' compare Syr. T. 200, 
17; 222, 20; 260, 11; 281, 14; 337, 7. I do not think a ]] need 
be inserted here. 

P. 57, 3. (Syr. T. 88, 8.) Cry out (^^). Compare 326, 11 

(lA>^)Q^/, and see Glossary. 

20—58, 8. Corresponds to Guidi's extract 30 (p. 37). 

P. 59, 20. ZuIm-^O- Compare ]i i ^On (Syr. T. 159, 3). 

32— 60, 9. CorresiK>nd8 to Guidi's extracts 33, 34 (p. 38), 
where the merchant's pretended assurance is given better. 

P. 60, 8. No should bo in square brackets. See Add. and 
Corr. 92, 26. But perhaps, without inserting anything, wo might 
render interrogatively : * Is it a wonder that «fec. 1 ' 

15. See Add. and Corr. 93, 4. 1^0^ is found at Syr. T. 
183, 13. 

20, (Syr. T. 03, 10.) Si v notr on 26, G. 
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-26. CorrespondB to Guidi's eittract .11 (|t. 38). 
See Add. and Corr. 93, 1 6. - » - ^ dow not occur in the 
book: but - - qV ia found at Syr. T. 168, I; 209, 19; iau\ 
306, 19. 

33 — 36. Corresponds to Guidi's extract 32 (p. 38). 

F. 6l, 24, 2S. Substitute : ' Because lie who is wise dues not 
■{tare'onu vhom he fears.' See Add. aud Corr. 94, 26. 

P, 63, 3 — eod. There is no trace of Dimnah's retribution in tho 
O. Syr. or in the Ponchatantra, the first \xx>k of which concludes an 
fullowa : ' Pingalaka, having been thus admonished by him (Dimuuh), 
troubled himself no more ul>out Sunjivaka (Shauzabeti), iiromoted 
Dnmnnaka (Dimnah) to bo miniater, and reigned happily' (Bonfcy*s 
PanlmA. ti. p. 124). 

P. 63. Dimnah'a Drfettxe. This chapter is wholly wanting bolli 
ia the O. Syr. aud in the Panchatantra. it is not of Indian origin at 
all, and was added by soiue onH who u-as indignant at the notion 
that such rascality should luect with reward instead of punishment. 
See Benfey's I'ant^ih. Vol. 1. pp. 397—299. 

1. For the names DcU>daAram and Nadrah see notos on p. 1, 4. 

9. (Syr. T. 96, 7.) I omit ^1 . 

16. (Syr. T. 96, 13.) I read <J\L^ ill -^ ■ -^ 

26. (Syr. T. 96, 24.) I n-.id py. 

P. 6s, 23. (Syr. T. 99, U.) I read ^ ^ . \m^v. 

P. 67, 18. (Sj-r. T. 102. 5.) Here and at Syr. T. 203, Ifi 1 rca.! 
I'lmS for lo^OQ^. 

P. 66,25. |S.>-T. T. 103. 23.) I hav« made no alteration in the text 

P. 6g, 1. See Ad'L and Corr. 104. 11. 12. The senxe Houma to 
Iw : ' My word is sufficient The additional toGtimony of a hunda-d 
unanimous witueesm would not make my rtory more credible' 

P. 71, 9. (Syr. T. 107, 17.) 1 rewl ]A,]..Vi^^ ,.^1. 

P. 7a, 23. (Syr. T. 109, 14.) 1 read U^J}. 

V. 73, 10. (Syr. T. 110, IC.) I read )£.l4a£>. 

26. Take. A. men guw". Si-e Syr. T. 1 1 1, 7 and uotp. 

P. 74, 23. (Syr. T. 112, 17.) I rend \iS^. 
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P. 76, 22—24. On these names see Pro£ Wright's Trefaee to the 
Sjrriac text, p. xvii. 

39. (Syr. T. 116, 9.) I read ]jajV. 

P. 78, 27. For other broken sentences see Syr. T. 145, 9 — 15 and 
285, 9—20. See, on the whole passage, Add. and Corr. 119, 8—10. 
32. (Syr. T. 119, 13.) I read ^-^^ not ^Li^IL^. 

P. 79, 22. (Syr. T. 120, 18.) Read U*-i.'j^^- 
P. 80, 9. Read * the just King.' 

24. For magnates read 'household.' See Add. and Gorr. 
122, 11. 

38. (Syr. T. 122, 25.) I read wiOKljaJLj. 

P. 81, 6. Salt, The solemn pledge of hospitality. 

P. 82, 19. (Syr. T. 125, 10.) R«ad Oil aS lo^^DID and 
render : ' publishes them through the folly of his speech.' 

P. 84, 19—25. Corresponds to Guidi's extract 36 (p. 42). 

30, 31. (Syr. T. 128, 22, 23.) I read ^p"^' ^^^ probably 
Noldeke's reading (Add. and Corr.) is right, and we should render : 
' If I doubted concerning the report of him, and were not oonvinced 
of his deceitfulnesB, ' 

P. 85, 8. (Syr. T. 129, 12.) Man should be in square brackets. 
After Ol^j I supply CTLa-S^. Compare Syr. T. 126, 23. 

P. 86, 28 — 90, 22. Corresponds to Guidi's extract 37 (pp. 
42—44). 

P. 88, 30. (Syr. T. 134, 21.) Read Z^l wiUiout j. 

P. 90, 27. (Syr. T. 137, 17.) I believe something has dropped 
out in the text. 

P. 92, 35. (Syr. T. 141, 8.) I think that an adjective or parti- 
ciple has dropped out after wiJ^9. 

P. 93, 6 — 97, 6. Correspouds to Guidi's extract 38 (pp. 44 — 46)l 

22. (Syr. T. 142, 8, 9.) Perhaps AjiD?0 is made op of the 

beginning of one word and the end of tlie next, the first beinir 

a synonym of ahuahdny and the second A.kI.O| (*or,' 'that is u> 

say '). 

36. (Syr. T. 142, 22—143, 1.) For the use of ^ here see note 

on p. 32, 14 — 16. But perhaps should be read U-^> ^lo -<^^ rj, 
38. 1 assume a lacuna in the manuscript. 
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I". 94, .1. The sentence endinj; at 'knowledge' fieoma to i>i< 
Kpareiith(>tical, and a more reflectioa of the tmnnlator. If so, wp new! 
Baot suppuxe a. gap &fler 'knowWgc' (Add. and C.'-nrr. 143, 7). 

3S. For proximili/ read " knitting.' 

P. 95, ]R. For luiTroto read ' wide.' 

32. (Syr. T, U5, 23.) 1 would make no alteration in the text. 

P.96,28. {Syr.T.U7,9.) I readiO^iQlso-iaiaXl. jjlolj^io. 

32,33. (Syr. T. 147,13.) I would make no alteration in the texr. 

S*— 38. (Syr. T. U7, H— 20.) My tranalation takea no w 
• count of (OJiJ; (1. 16), or of U^l ij-l^l C- 1'-) Tliese words 
puEEle me. iloJlX^ (1. 1») in a misprint for ^^"A^ (Add. and 
. Con-.). 

IP. 97, 14. For the pn>per tmiiii" see Prof. Wright's Preface t« llio 
Byr. T. p. XVII. The name in the Hebrew version ia in accordance 
with the Old S[>auiah, which has Maruea {Col. i Dipn. p. :J9, a), 
■nd with John of Capua, who has i/erua. 
P. 98, 4. (Svr. T. 149, 14.) I would delete \i. 
24, 3S. For the proper names see Prof. Wright's Preface to tlie 
Syr. T. p. XVII. 

39. (Syr. T. 150, 20, 21.) Render : 'He was dear to the lion, 
- uut highly esteemed by him, and honourable.* See Add. and Corr. 
P. 99, 11. I would insert lioio before "UAj (Syr. T. 1^1, fl). 
P.I01,31. (Syr. T. LIS, 4.) Possibly for Ij^^Ui should be r««l 
I^^M.^; (' Ujp crafty *). 

W— 36. (Syr. T. 155, 7—9.) This passage is corrupt. See 
Add. and Corr. My reuderiug cannot be maintained, bvi-ause tliere 
kpa n^iority for assuming tliat p ■■ *^ can mean ' target' in any 
" ' ' ■! ■» than that of 'shield' 

R 102, 3. (Syr. T. 155, Ui.) I rrod mA V - ^^ 
ft (Syr. T. 155, 21.) I read laaoOlO. 

(Syr. T. 156, 21.) Delete U*.*Md and substitute 'ideAMtiit' 



I). 

33 — 104, 38. Corresponds to Guidi'i extract 30 (p. 40). 
P. 103, 17. (Syr. T. 157, 23.) For or read ' oC 
P. 164, 7. Rather: 'ye shall know that ^c' 
3C ff. For the proper names in thin story see Prof, Wright's 
refaoe to the Syriac t«xt, p. xvti. 

P. 105, 11 — 13. Supplied fr<»in next im^.- (I. f,]. Ci>rMj*.w 1 
K. ¥. 
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Sac/s Arabic text (p. \ oi, 1. 1). But probably the omission is after 
^)j; (Sjr. T. 160, 22), and the two speeches should be inverted. 
31 — io6, 39. Corresponds to Guidi's extract 40 (p. 47). 

P io6, 14. (Syr. T. 162, 20.) I read ]L£ip ^^IflLo. 

P. log, 17, 18. For the two proper names see Prol Wright's 
Preface to the Syriac text, p. xviii. and Benfe/s PanUch, i. p. 308. 

P. no, 12. (Syr. T. 168, 4.) Before ]^VftgNV i insert CTi^. 

33. For the proper name see Prof. Wrighf s Preface to the 
Syriac text, p. xviii. and EcU. u. Dam, p. lxxi. The Hebrew version 
has *QJB^. This, I think, is a corruption of *11*Ef (Sirac), and 

accounts for the Sambat of John of Capua, and the Sambar of the 
Old German translation. 

P. Ill, 11 — 15. Corresponds to Guidi's extract 41 (p. 48). 

29. (Syr. T. 170, 18.) I would read ^\^j. 

P. 112, 15. This illustration corresponds to Guidi's extract 43 
(p. 49). 

33 — 36. Prof. Noldeke has pointed out that this passage rests 
on a misunderstanding of the phrase Jb^2C\ll i^\scf ^natural enmitj' 
(De Sacy, p. »ir, 1. 15), the Sjriac translator having taken j^ 
in its other sense of * precious stones.' 

P. 113, 28. (Syr. T. 174, 2.) I retain IJ. 

36. (Syr. T. 174, 10.) The dots represent lAi^j, which I do 
not understand. 

39. (Syr. T. 174, 13.) I read ^iZljO. 

P. 114, 12. The clause in brackets is supplied from De Sacy's 
text (p. w», 1. 9). 

P. 115, 3 — 13. Corresponds to Guidi's extract 43 (p. 49). 

36. (Syr. T. 177, 17.) Mahilardpya, ^5i]2d; See Prof. 
Wright's Preface to the text, p. xviii. 

P. 117, 16. (Syr. T. 180, 1.) Rushing, See glossary under ^, 
and compare Syr. T. 188, 7 (JAii ^QAJ), where I translate 'rush 
after.' 

22, 23. The last clause of the wolf's soliloquy corresponds to 
Guidi's extract 44 (p. 49), whence I supply [not]. 

26. (Syr. T. 180, 13.) A vital part. I would read rn A^> ^ ^^^ 

38. Began to eat 8onu>. of them. The Ar. V. in De Sacv*s 
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nditimi (\\\, line 12), has lUt Cjlui ^whtcti, of coursp, xliould liu 
rw»d i^ kijW- Compare Eenfey's Pcmlach. II. p. 176, The Doini- 
nican futhors havtt corrected the mistake (Mosul edition, <•., Iido 1). 
For a aimilar but less skilful toning donu of the coarseness of the 
original, see 3t4, 1, and note. 

F. 1 18, 20. lienfey gives another iUiistratioD of this absurd idea. 
In a Buddhist writing a raven aaka: ■ Why is my voice niclixUaus 
when I jierch on one tree, and discordant when 1 ]terch nn another!' 
Th* answer ie : ' BecauBe under the first tree there is gold ' (PmUtclM- 
lanfru, i. p. 330). 

P. lao, 34. (Syr. T. 185, 20.) A word seems to be raisBing here. 

P. lai, 2—15. Cori-esponda to Guidi's extract 45 (pp. 4!», 50). 

13. (Syr. T. 186, 17.) For eneluintment substitute 'dumbneiH.' 

25 — 37. Corresponds to Guidi's extract 46 (p. 60). 

P. laa. 11. (8yr. T. 188. 7.) See note on 117, Ifi. 

16. (Syr. T. 189, 12. 13.) There seems to he some comiption 
rr omisKinn (or both) her*. 

P. 133, 17—1*4. 1^- Supplied from De Sncy's Arabic test (p. 
^v«, 1. 6, to p. ( vi, I. IS). A page is roixsing in the MS. 

P.I34, 20, 21. Re«d ; ' And promise your sonl good, though it 
iwTi- depart«d from yon. So fear not Ac' 

P. ia6, 25, 26. (Syr. T. 193, 10—12.) I do not nndersUind 
three words. 

34, 35. Itnad : ' beloved brother, and has parted me fhnn hi* 
•lti43era love, which was warmer and inflamed kc.' See Add. and 
"Oorr. 193, 20, 

P. lay, 7. Mrritoriinut thiugg, bad tliingn. Literally : ' tiling!) of 
Ibe right hand, things of the left hand.' These two exprcsBions are 

nuwed froui the parable of the sheep and the goats (S. Matthew. 
ioT. 31— *6). 

P. 130, 20. 21. (Syr. T. 198, IC— 18.) In line 18 I would omit 
. «-. . ^\r, ^QV; ].«o£.a£i^, itnd ruod .201^ Jo I proft-r (hiii 
langement to that pro|>oepd in Add. and Corr. 

P. 131, 20. (Syr. T. 200, 5.) I do not underetnnd thr exprcosioD 

26. Tlie Ar. V. lian : ' This ia like a post fixed in a suv 
r when yon indint- il n lilfle, itn nhodow (-et*i lon^^r, h«t 
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incline it beyond a certain angle, the shadow gets shorter again.* 
(De Sacy, p. \Ar, lin. penult.) 

P. 13a, 19. Supplied from the O. Syr. (Kal. u. Dam. Tr. p. 62). 

33. Fortifies. I would read ^^ULld l^^r'^^ (Syr. T. 202, 6). 

P. 133, U. (Syr. T. 203, 2.) I read U4?. 
P. 134, 1. (Syr. T. 204, 5.) See Add. and Corr. 
18 — 21. Supplied from the O. Syr. (Kal. u. Davn. TransL 64, 
9, 10). 

37. (Syr. T. 205, 14.) Were missing should be in squart 



«* ^ 



brackets. I believe that a word corresponding to «XAi (De Sacy, «Ai, 

13) has dropped out of the text. 

P- I35» 4» ^* (Syr. T. 206, 2, 3.) I propose to read ]^^^ gini, 
but not confidently ; and for Ol\o to read GTLol^^. 

13. (Syr. T. 206, 10.) I now see that the words lu^ASo; Vl 

^ - *^^ have become displaced, and ought to stand earlier iu the sen- 

tence. They represent the words . jf \ ^ (De Sacy, »a», 1. 2). 

' But if ye please to make him king over you while ye yourselves, 
&a...(do so).* See Wright's Arabic Grammar 11. p. 15, rem. b. But 

the Syriac translator read ^ instead of ^J^ . 

18. Its springs had dried up. Substitute: *the herbage in it 
had dried up.' See Add. and Corr. 206, 15 ; and the Ar. V. (De 
Sacy, \A«, 6). 

24. LaJce of the inoon. See Prof. Wright's Preface to the 
Syriac text, p. xviii ; and Kal. u. Dam. pp. LXix, LXX. It appears 
that the Sanscrit Chandra^aras (Benfey's Pantsch. 11. p. 226) has 
been translated in all the versions except in the O. Syr. where it 
stands tra/nsliterated from the Pehlevi. This is lucky, as it serves to 
prove the Pehlevi origin of that version. 

26. It is a well-known Indian idea that the lines on the moon 
form the likeness of a hare. 

38. Feroz. See Prof. Wright's Preface to the Syriac text, 
p. XIX. and specially Kal. u. Dam. p. LXX. Peroz is the Persian 
translation of the original Sanscrit Vijayadatta (Benfey's Pantsch. 11. 
p. 227), and means * victorious, triumphant.' The Old Spanish has 
Feynut^ which form is noticeable as tending to show that that 
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version is deacended directly from the Arabic and not through tlie 
Hebrew, else the F woiUd Lave become P. 

P. 136, G. Tn Giiidi's manuaeript M, PGrSz is afraid to go. See 
Guidi'a extract 48 (p. 52). 

P. 137, 30. See Add. and Corr. 210, 1 1. 

P. 139, 16. (Syr. T. 212, 19.) A elauBe seems to lie wanting in 
the text. 

17. See Add. and Corr. 212, 20. 

P. 140, 23. 8w Add. and Corr. 214, 18. 

35. 8ee Add. and Corr. 215, 7. 

37. Read ' yet when he sees the end &c.' 

P. 141, 31 — 33. The worda in brackets are supplied from the O. 
8yr. (Kal. u. Dam. Transl. p. 67). 

33. The speech of the second rogne fortiis Guidi's extract 17 
(p. 52), It is missing in De Sacy's Arabic text. 

P. 14a, 15 — 22. Corresponds to Ouidi's extmcb 49 (p. 53). 

P. 144, 10—14. If we invert the order of Uw two parta of this 
'aaying,' the meaning eomea out more clearly. Untimely effort 
to gain something will result in failure, and even though a man 
actually realise his wish, he may, by subsequent CHreleggneas and 
inattention, lose wlut be ha« gained. See p. 158, 1 — 13. 

1 1. For rdinquuhei anbEtitute ' takes no care of.' 
12—14. (Syr. T. 220, 18, 19.) I read 

I lliiuk this reading is ftdly Itorno out by the O. Syr. (A'u/. u. Dam. 
TnuisL p. 69), 

12. For Khnutil sut«tituto ' shall.' 

1 4. For munea substitute ' fails to find.* 

P. 145, 6. Read : ' For he who is iut«Uigent and prudent does 

P. 146, 16 — '22. The inusBgc between bntokota has been supplied 
iron the O. Syr. (Kal. n. Dam. Transl. p. 71). Compare De Hacy, 
p. y 1*. IL 6— S. See Add. and Corr. 223, 23, 

8—24. See Guidi'ii extract 50 (p. 54). 

32, See Sjt. T, 2'J4, note 4. 

P. 147, 16-- 38. Corresponds to Ouidi's extract fil (p. 54). 

17, lt<. For parable read 'word*; uid for / kavt tM ywu 
nnd 'has lic«n xgiokun to you,' 
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P. 149, 8. (Syr. T. 228, 9.) For lAooij I read lAriOJ. 
19. Read 'Keep his daughter [at home] when &c,' Add. and 
I'orr. 228, 21. 

P. 151, 14 — 16. Corresponds to Guidi's extract 53 (p. 56). 
39 — 152, 15. Corresponds to Guidi*B extract 54 (p. 56). 

P. 15a, 3—6. (Syr. T. 233, 1—4.) For the names ^^V^< and 

;V>; 9f see Prof. Wright's Preface to the Sjriac text, p. xix. On the 

whole passage see KaL u. Dam, pp. xl, xli. 

32. (Syr. T. 234, 7.) I do not understand m% .0^ 

P- I53» 7 — 13. Corresponds to Guidi's extract 66 (p. 57). 

P. 154, 29. (Syr. T. 237, 12.) Hopelessly corrupt. The Ar. V. 
has : ' When fire attacks a tree, it cannot, in spite of its intensity 
and heat, bum more of it than stands above ground ; but water, 
notwithstanding its coolness and gentleness, uproots the part of it 
which is under the ground' (De Saoy, v^o, 6, 7). Compare the 0. 
Syr. (Kal, m. Bam. Transl. p. 76). 

33 — 155, 3. The first of the four things which ought not to 
be n^lected according to the Ar. Y. and O. Syr. Y. is debt. The 
mistake is accounted for in note 10 under Syr. T. p. 237. It has 
thrown the preceding clause out of gear. 

39—155, 2. (Syr. T. 238, 2—4.) I read ^> for ^ both in line 

2 and line 4. I would make no other changes. |J need not be 
omitted in line 1. 

P. 155, 8, 9. An allusion to the king's horoscope. The ' Ear ' 
(Virgo spicifera) and the * Bucket ' (Aquarius) are signs of the zodiac 
which were in the ascendant at his birth. 

P. 156, 21. (Syr. T. 240, 17.) I read ^j. 
39 — 157, 3. Supplied from the O. Syr. (Kal. u. Dam. Transl. p. 78). 
P. 157, 14, 15. There seems to be a gap here in the Syriac text 
(p. 241, lin. ult). 

P. 158, 18. Pardin. See Prof. Wright's Preface to the Syr. T. 

p. XIX. 

P. 159, 11. That region. See Add. and Corr. 244, 22. 

28. (Syr. T. 245, 13.) I have no doubt that OiZq-^jI is meant 






for a translation of Aib\ (=his wife), just as at Syr. T. 253, 6. 
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If 80, there is no need to supply OiZAjI after OlZv»^> as is sug- 
gested in Add. and Corr. Oompare note on p. 163, 8. 

28 — 162, 16. Corresponds to Quidi's extract 57 (pp. 57 — 59). 

P. 160, 33. Genesis iL 24. 

P. z6l, 23 — 28. Supplied from the O. Syr. (Kdl. u. Dam. 
TransL p. 50). The corresponding passage in our Syriac version 
(246, 10 — 13) is hopelessly corrupt. 

P. i6a, 2, 3. (Syr. T. 249, 5.) The quotation as given in the 
Syr. T. only extends to the word 'men.' I guess that Matt. viL 12 
was intended. 

7. For my emendation (Add. and Corr. 249, 8) compare also 
Syr. T. 377, 1. 

29—36. Compare Quidi'a extract 58 (p. 59). 

38 — 163, 3. I think that the words in brackets are necessary to 
the sense. 

P. 163, 8. (Syr. T. 250, 21, 22.) No doubt - ^ : ]Lm^ . i \n 
is meant to represent ^jA (*■ my wife). If so, for ^ iV)> we 

must read V*^). Compare note on p. 159, 28. 

37. (Syr. T. 251, 24.) For ^ Mai£> in this sense compare 
Syr. T. 328, 2 and 361, 23. 

P. 164, 3 — 16. Corresponds to Quidi's extract 59 (p. 60). 
15, 16.. (Syr. T. 252, 18.) I would read ^1 injnV) (< we are re- 
stored') or perhaps > <^| oAVi (<they are restored '). Compare QuidL 

P. 166, 23—37. Corresponds to Guidi's extract 60 (p. 61). 

38. Some words spoken by the fox are seemingly omitted 
here. 

P. 167, 37. The insertion is conjecturaL 

P. 169, 14. Jurjdn. The O. Syr. has ^»i>ID. The Ar. V. 

f .l>.^) and our Syriac V. (^^.Ja^i) merely substitute a known 

for an unknown name. 

P. 170, 11. See Add. and Corr. 261, 6, according to which we 
should render : ' and when these had had young for five years, the 
number of them would be very great.' 

13, 14. For sow mij fields read *sow with my oxen.' Compare 
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De Sacy, p. riv, 1. 11. Pf£> may be used in either fiense. A 
link of the chain has dropped out, namely the aoquiaition of land. 
Compare the O. Syr. {Kal, u. Dam, TransL p. 54), and De Sacy (loc. 
cit). 

P. 171, 7. (Syr. T. 262, U.) I do not understand ^^^ 

10. Lit. ' returned and consoled him &c,* But her words were 

anything but consoling. Perhaps we should read 01^ A^|oO (^and 
chid him '). 

P. 17X This story appears in the Mahabharata, xii. (iii. 539) 
V. 4930 ff. 

11. j6anwA«a should be in «^teare biuckets. 

18. (Syr. T. 263, 15.) Bemoan tree. On lO^-^ see Dr 
Wright's Preface to the Syr. T. p. xix, and KcU. u. Dam, p. xl. 

19. For the proper names see KaL u. Dam, pp. lxv and lxvl 

27. (Syr. T. 264, 3.) I would read >mr>i\vO; ^ 1^^*^ (lit 

* through one of his entrances ') : or perhaps GTiAULl ^1d ||>jJi 
(' on some business of his '). 

P. 173, 23. (Syr. T. 265, 11.) I read ]- ^^ ^> 1 . ^Krs^ ^ 

P. 174, 15—23. Corresponds to Guidi's extract 64 (p. 63). 

21, 22. (Syr. T. 266, 24). A clause is hopelessly corrupt. 

P. 175, 1 — 9. Corresponds to Guidi's extract 65 (p. 64). 

12—14. Supplied from Kal u. Dam. Transl. p. 58, 11. 12, 13. 

25. I suppose that God is meant. For ]ai I read )jai. A 
similar corruption occurs at Syr. T. 304, 23. 

30. (Syr. T. 268, 20.) Six words seem to be hopelessly corrupt. 

P. 176, 4. To make an end. Or perhaps, 'to attain to perfectioiL' 

8. (Syr. T. 269, 16.) Professor Wright thinks that John xv. 13 
was intended ; but perhaps John x. 18 is more appropriate. 

9_15. (Syr. T. 269, 17—21.) See Add. and Corr. 

14. I doubt whether CTLOQ-ki need be added. 

38. Head * cannot be expressed.' See Add. and Corr. 270, 24. 

P. 177, 14 — 18. Corresponds to Guidi's extract 66 (p. 64). 

38. There is something wrong here in the text. But see Add. 
and Corr. 272, 12. 

P. 178. This storv appears in the Mahabharata XI i. (iii. 546), v. 
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.'p. For the iiameB, iee ProC Wright's PwfBi* to tlie 8jr. T. 

XX. The ctitra of the Old Spanish (Cal i Dym. p. 58, b) evidently 

reflects a foria tJi (for Ku), aad is one of the examples which 

low that this version was made directly from the Arabic. John of 

Gbpna gives Piza. which reflects a fonii nT'fl (for rRifl). 

!yr. T. 274, 2, 3.) I do not uaderstaiid a clause, though 
tb« coDHtruing b easy. Perhaps ]'jvhw ^ refers to PinzTh's beuk, 
frotu which Iwth prince and bird receiveil the fruit every day. I 
■tispect some stupidity ou the translator's pait. 

P. 179, 27. (Syr. T. 275, 5.) I would read cnii ^=2. (i.e. the 

It). Otherwise I would luitke no alteration. 
30. Apparently a quotation. Job i.\. 10, xxxvii 5. and Horn. 
33, all resemble this passage. 

33 and 35. The allusions are of course to Achan and Ahab. 
P. 180, 33. (Syr. T. 276, 25.) The Syriac is unintelligilite to me. 
' gloHsary under }t^CLC and )?Oi-u. Perhaps for I^^OO should 
ilie raid \\ '" ^"^"^ ('carniffx,' 'lictor'), and an allusion is meant 
ilo Christian niurtyrdoni by biiniin);. I had thought of reading 
^(^SO .°l\*> )}qJ> Ij!>Q-i. 

P. 181, II, 12. (Syr. T. 277, 16, IT.) I would read ]ii)> ]c»lJO, 
render: 'And he will be like an untrained elephant, who 
BhrcftU other elephants that &r« trained in knowledge.' 

5. (Syr. T. 27", 20.) I prefer to read ^iaQflliaj 
Dot f/kOCftl^O}) because the latter always (in litis book) 
18 'hardship, bod times' (see Syr. T. 369, 23; 37-2, II ; 394, 

399, 2), whereas in the {lassage before us 'difficulty' is 
it 
7. See wlitop's note 9 at foot of p. 277 in the Syr. T. 

6. (Syr. T. 278, 18.) If lio^OjSo (Add. and Oorr) is right, 
ibcn for virulence substitut« 'intoxicating pro|>erty.' 

P. 183, 33. (Syr. T. 282, 3.) I read U without O, and make no 
■IteTBtiun in the next line. Before At cannot insert ' and,' and delete 
atid in thn next line. 

tP. 184, 13. A line (Hyr. T. 282, 22) ib unintelligible to ui«. 
1 compsre th<- O. Kyr. {KnI. ... Dam. Tn.nt\. p. H3, II. 17—19). 
23 — 23. Adopting Prof. Wright'* provisional reading (Add. and 
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Oorr. 283y 10), render 'avarice: another is lack of [greed: and the 
other] is perfection of conduct and holiness of life.' 

29. (Syr. T. 283, 15.) For ^-aJL^} I read ^'^S^}. 

P. i86. This chapter appears in the Mahabharata xiL (nL 509) 
V. 4084. 

12. (Syr. T. 285, 3.) I read yj\yy. 

P. 187, 17. Bender: 'Otherwise his similitude will be that of 
the lion and the jackal.' See Add. and Corr. 286, 18. 

22. (Sjr. T. 287, 1.) Compare Syr. T. 262, 16, for the phrase 

P. 191, 6. (Syr. T. 293, 2.) ]j^f^ does not seem appropriate 
here, for the meat was destined for the lion's eating. 

8 — 192, 7. Compare Guidi's extracts 69 and 70 (p. 67). 

15. (Syr. T. 293, 12.) There is some corruption here. 

P. 192, 1. (Syr. T. 294, 11.) For «<m7ki substitute * wretched.' 

P>^^^-> is inappropriate here. I would read (LLKklO. 

P. 193, 7 — 32. Supplied from the Ar. V. (De Sacy, p. itr). A 
leaf is wanting in the manuscript. 

P. 194, 18. (Syr. T. 297, 4.) For ]^o5, in the sense of 
* disease,' see note on 35, 9. For sebel see Add. and Corr. 297, 4. 

20. See Add. and Corr. 297, 6. 

28, 29. (Syr. T. 297, 15—19.) The text presents many diffi- 
culties here, and is no doubt very corrupt Add. and Corr. 297, 16, 
only removes one of them. 

P. 196, 9. By * the book ' I presume is meant the Bible ; for at 
p. 219, IL 14, 15, * the book' is appealed to as teaching that wisdom 
cannot be obtained except by the fear of God, apparently in allusion 
to Psalm cxL 10 or Proverbs ix. 10. Throughout this book the 
Bible and our Lord are alluded to in covert terms. The latter is 
usually called * the wise one ' or * the chief of the wise.' 

18. For slandered substitute * accused.' 

26 foil Compare Guidi's extract 74 (p. 70). 

P. 197, 24. The words in the bracket are inserted conjecturally. 

P. 198, 20. The snare of Satan, Compare 1 Timothy iii. 7 and 
2 Timothy ii. 26. 

32. Whose god is tJieir belly. See Philippians iii. 1 9. 

P. 199, 30, 31. (Syr. T. 305, 21, 22.) A clause is unintelligible. 
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;[2. (Syr. T. 30-0, 23.) For ola^io I wtmW I'wiil O^O^O. 

34—30. ZedurUi xi. 9. 

39. {Syr. T. 306, 5.) Foil ^"^- I read ioXo*. Compare 
Syr. T. 290, H. 

P. aoo, 8, 9. (Syr, T. 306, 14, 15.) TLe editor auppowa ii gap 
alter ^r'" f":*^! but perhaps tlte difficulty may be got over by 
omitting p iiltogether. 

P. 301, T. The words ia brackets I have added oonjecta rally. 

14 — 17. The t«xt ia exceedingly corrupt here. 

2& (Syr. T. 308, 18.) I nm doubtful an to ^U]^ {Siarpov). 

P- 303, 11. Read : 'By that which the king commanded couceru- 
iug him.' Namely, his execution (p. 103, 1. T). The jackal lueaoB 
that the others will aay thiLt he bears a grudge. Compare tlie 
Old Spanish version (Cat e Dym. p. GO, h). 

P. 304. Thia story ai>i>ear8 in Bcnfey's Berlin MS. of the Pan- 
chntiiiitni, but as a part of the First Book (our chapter of the Liou 
■nd the Ox). See Benfey'a PanUch. 1. ^ 69—71, and 11. p. IS». 

lU. Read: 'conferred [by them] uimn.' See Add. mid Corr. 
313, I, 2. 

21, (Syr. T. 312, 14.) My rendering presupposes Iflj^Sio, but 
I sua|)ect that a niasculiue noun corresponding to aiioa£) and 
m/. ^ Ki> (I. 13) has dropped out. See further Add. Kad Corr. 
313, IS. 

P. aoj, 9 — 15. Supplied from Do Sacy'a Anbic text (tvr, 1 — 4). 

36. Vo Sacy'a Anibio luxt haa: 'Then the ajie anid to him : 
Hy dwelliug ia on a muimtain near the town wbicli is uulled Na- 
widiraoht {i,z.^jjt\y). And the tiger eaid to him : I too dwell 
in a fen adjacent to tliis town. And the serpent tiud : I too dwell 
in tlie wall of this town &c.' (tvf, 13 — 15). 

P. ao6, 1. TViu town. These wonU point to n prevtotii omis- 
■ion. Aa the text atands, no fovn has yet been mentioniKL 

P. 307. 9—28. Corresponda to Ouidi's extract 87 (ji. 97). 

P. 308. This story appears in the Berlin MS. of Die PancbatontrM, 
wbet«, however, it furnia a jwrt of the Firat Book (our ehn|it<T of 
tlio Lion and the Ox), hut in su<-h a didemnt aliapc that it is doubtful 
wkvtlicr tile two really have a common origin, and conaeti(witl| 
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whether the tale as given in the Ar. Y. and its offshoots is really 
Indian. The story is not found in the O. Syr. V. See Benfej's 
Pant9ck, L p. 288; ii. pp. 150—154. 

13 — 16. There is some corruption in the text of this passage. 
De Sacy's Arabic text (vya, 6) has simply : ' Except that destiny and 
fate override this rula' But the Old Spanish Y. paraphrases 
this sentiment at considerable length {CaL e Dym, p. 71, b). 

31. This paragraph should be followed by a clause coire- 
sponding to one in the Ar. Y. which runs thus : ' And when thej 

got near a city called Matriln (lojJa^)^ they sat down in a place 
ac(jacent to it and took counsel together' (De Sacy, p. iy\, L 5). 
Indeed the mention of 'the city' at 209, 4, points to a previoug 
mention of it. 

P. 209, 1. For in advance of us read 'forward.' There is no 
need to read ^>^-^V (Syr. T. 318, 15). 

4. The cUy, See note on 208, 31. 

12. Zuz is equivalent to the Greek hpa^rj^ and the Arabic 
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^Jb^ (dirham). 

23. The stars represent the following clause : 

27, 30. Daric and dinar are names of coins of equal value, 

^9), pQru9), Gr. AapccKos, name of a Persian coin, perhaps de- 
rived from Pers. U j, * king.' Dindr^ of course, = Lat. denarhu. 

28. (Syr. T. 319, 16.) I read OU^LOflD. 
P. 210, 1—8. See Add. and Corr. 320, 6. 

P. 211, 20. (Syr. T. 322, 9.) I read , 1 »» i 1> IjjOID. 

P. 214. This chapter (De Sacy's 15th) is undoubtedly of 
Buddhist origin, but seems to have fallen out of the Indian Uteratore 
altogether. See Benfey's Fantsch. i. p. 599. 

21. Perhaps there is an omission after gone out ; for De 
Sacy's text has : * And she went out to hunt (one day) and left them 
in their lair, and there passed by them &c.' (viv, 4). 

23. For *iswar'see Glossary under }aiD|. 

28. (Syr. T. 326, 13.) ITie name is given in the Syriac 



NOTES AND CORnECTION'S. 



301 



text, but iH written wrODgly >aiA« for JaUU^. This Intbr is 
the Arabic word mJ^^ which egaiii, allowing for well-known pho- 
netic changes, is identical with the PehlevT gluiffdl (Kal. ti. Dam. p. 

hXSXIll). 

P. 215. 4—6. (8yr. T. 326, 23, 23.) No doubt NiiWoke's emen- 
dation iu right (see Add. and Corr.), and we Ehoiild translats : ' Know 
that this man would not have done you this injury, had you not 
injured otbem as he has you.' 

8 — 12. The passages quoted are Matt. riL 2; Oal vi. 7; Matt. 
xvi. 27 or Rev. xxii. 12 ; and Luke vi. 31. 

38. (Syr. T. 338, 7.) Jnckal. According to the Ar. V. a dm't, 
jjjlij) (De Sacy, p. fi«, 1. 13). I suspect that ]' ,n*-n ia a cor 
ruption of poj ('dove'), and that the following clause {ayin^y 
lOlX*) was added aubseqnently. If so, we have here a proof that 
not all the explanatory globsea so frequent in this book proceed from 
the translator. 

P. 3l6, 12. In the Ar. V. the story concludes u follows: 'the 
Ijonew on hearing the dove say this, left off eating fruit and took to 
eatinggraas and the exercise ofpiety'^jijUc.De Sacy, p. (M, 11. G, 7). 

P. aiy. Several considerations have convinced Benfey that this 
short chapter is not of Indian origin. The principal ones are, th« 
mention of the eating of dat«s [see next note) and of the learning of 
Hebrew (see note on 1. 25), and the fact that in Symeon Seth's Greek 
version the chapter is placed not only last of all but aftar several pro- 
fessedly foreign additions (Benfe/s PanUeh. t. p. 601). 

12. For A littU/ruit substitute 'a few dates.' 

1 3. For thi* fruit is substitute ' these dales are.' 

25. Ins(«ail of the next speech the Ar. V. has the following : 
* Now this sflcetic was talking in Hebrew. The guest admiring his 
Uoguagfl and longing to leam it, applied himself diligently to its 
Moqnisition for some time tbc.' (De Sacy, p. tv., 11. 10 — 12). Guidi 
notic4« no variations iiv his manuscripts as to the mention of 
Hebrew (Ouidi, p. 97). 

P. ai8. 1—3. (Syr. T. 330, 7—10.) I prefer to read pj and ^r^ 

P. 319. This chapter is undoubtedly of Buddhist origin. ^H 

breMhca hatmd against Brahnutniam. It is found in the O. Syr. '^H 

mad exist* also in a. Tibetan venuon made din-ctly from AanacflH 
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di a c o v er cd by Anton Schiefner. See KdL tc Dam. pp. xi, xn, and 
Benfej's PmUscL i. pp. 585-^99. 

10 — ^220, 15. Corresponds to Goidi's extract 75 (p. 72). 

14, 15. Apparently a reference to Psalm cxi 10 or Proverbs ix. 10. 

P. 230, 16 ; 232, 27. The names of the king, his minister, and 
his wives assume so many different forms in the versions, that for 
clearness sake I exhibit them in a table. They are all discussed bj 
Benfey in KaL u. Dam. pp. l — ux, and some by Noldeke in the 
Z, D. M, G. XXX. p. 757. Unfortunately the Sanscrit original of this 
chapter is lost, but Schiefner^s l^betan version usefully takes its 
place in connection with the names of the king and his minister. 
Similarly Somadeva's Kathasaritsdgarci^ Taranga xi. helps to identify 
the names of the king and his wife. 

N^lecting for a moment the names between square brackets, sU 
is fairly clear. In the first column the forms reflect more or less 
exactly a Sanscrit name corresponding to the Tibetan Bharata; the 
second colunm exhibits varying forms of a name probably best repre- 
sented by the Tibetan Chandapradyoia; the third column contains 
forms which Benfey would identify with the AngdravoiR of Somadeva ; 
and the name in the fourth column is perhaps most accurately conveyed 
by the form mi g\\n , Here I should remark that in the second 

column ^ ^ ^^ is no doubt identical with our old friend Dab- 
shalm (DSva^rman), and so is only the substitution of a known 
name for an unknown one. In the third column UaXaS should be 

referred to a form ^\ for SiA* The Tibetan names in this 

• •• 

column and the next do not help at all or come under discussion. 
But the forms between brackets seem to have been misplaced. 

Thus in the first column, De Sacy's 3ii\ is surely another variation 
of the favourite wife's name. In the second column De Sacy's j!b 
looks uncommonly like the minister's name. In the third colunm 
the forms Helbed, Hi /H* ^^^ Helebat, are pronounced by Benfey 
to be identical with a form like Xa1»., a variant, that is, of the 

other wife's name; while y^ -,. r^\A he would refer to another 
variant of that other wife's name, thus, * Juirqai, irqat, irakht ; though 
Noldeke (loc. cit.) refers both it and 3|mI ^ t^© Pehlevi form cor- 
responding to Angdravad, Let us, for the sake of still greater 
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clearness, represent the king's right name bj Ky the minister^B 
name by if, the favourite wife's by TT, and the other wife's by tp, 
and write out the table again, thus : 





Minister. 


Ktno. 


Wipe. 


Other wipe. 


Tibetan 


M 


K 


— 




Somadeva 




K 


w 




Old Syriac 


M 


K 


w 


w 


De Sacy 


W 


M 


wt 


w 


Guidi's M 


M 


K 


w 


— 


„ V 


M 


K 


w 




„ F 


M 


K 


w (title W) 


w 


Greek 


M 




W 




! Old Spanish 

1 


M 


K 


w 


w 


New Syriac 


M 


— 


W 


w 


Hebrew 


M 


K 


w 




John of Capua 

i 


M 


K 


w 


— 



In De Sacy's text then the minister bears the favourite wife's 
name, while the king has the minister's name. In the Old Spanish the 
favourite wife's name has disappeared and been replaced in the same 
way, but the minister and king retain their old names. In the Hebrew 
version and in John of Capua the same has happened, but the other 
wife is called simply 'concubina' Lastly in Guidi's MS. F the favourite 
wife has her right name in the title, but throughout the text i» 
called by the other wife's name. Thus in De Sacy's edition, in the 
text of Guidi's F, and in the Old Spanish version, we get two variants \ 
of the other wife's name. Benfey would explain these ])eculiarities 
by sup]x>sing an Arabic copy in which the king had no name. Some 
copyist then gave the minister's name to the king, the favourite 
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's name to the minister. For a fuller discussion and complete 
^Bferences see Kal, tu Dam. (loc. cit) and the Z, D. M, G. (loc. cit). 

P. 221, 3 ff. In the Ar. V. the Brahmans assign a reason for 
their ill-will towards the king, namely that he had recently 
danghtered 12,000 of them (De Sacy, p. ctA, 11. 2, 3). 

12. For on read < in.' 

13. Read: 'and then others of as wash you with water mixed 
with sweet basil — ^if you do not consent (fee* 

20— 2a (Syr. T. 334, 21—335, 6.) Gobar. See Kal, u. Dam, 

pp. LXXXV, LXXXVI. 

From this passage it appears that the n in the O. Syr. Ganpar 
(i£LL^) b owing to the fact that an, at;, au are expressed in 

BdileTl by the same sign ; that no doubt Ibn al-Mol^ffa* wrote not 
jj^ but J*>-9 which is exactly reflected in the ^fVl^i of our 

Modem Syriac; that the O. Spanish translator had before him a 
orm without diacritical points, as indeed is the case in Guides MS.F, 
^ being uncertain how to road it, wrote down two possible forms 

lifiB : C^ir, meaning either Geuir ( j ^\ or Geubr (j^) ; and 

hat these two possibilities some copyist combined in GeuJbrir^ the 
orm found in De Gayangos' edition (Co/, e Dym, p. 61), except that 
( has become n. 

KajfU, Also Kllk (231, 38.) See Dr Wright's Preface, p. xxi. 

Gd<L If jt*>. (De Sacy, p. r«<, L 5) is intended, we ought to 

«ad the word }Q^ {gaw(idy gawddh), 

QkMr&n. See Pro£ Wright's Preface to the Syr. T. p. xxi. 

P. 222, 26. After 'justly ' continue as follows : * because you 
aloe otiien as you do yourself. For though they perish to-day, there 
xe many to rise up in place of them ; but if kc* 

P. 223, 10. (Syr. T. 337, 15.) It is uncertain whether ]^i is 
em. aba. or masc emph. See Noldeke's Syriac Grammar, p. 154, 
219. 

29. (Syr. T. 338, 10.) I think the MS. reading ^lo is 

ofTect. 

P. 227, 34. The words in brackets are supplied conjecturally. 

37 — 228, 13. This passage is given at great length in Guidi's 
xtract 76 (pp. 73, 74). 

K.F. 20 
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P. 229, 4 — 33. Beufey, in dealing with these names, did not 
safficiently distinguish between the two sets, namely the names of 
the Kings and the names of the Kingdoms (Kal. tu Dam. 
pp. Lxxxvii — icii). See Pro! Wright's Introduction to the text, 

p. ZXIL 

P. 230, 39. A reference to Psalm xl. 1. 

P. 231, 5 — 232, 25. Corresponds to Guidi's extract 78 (pp. 75, 
76). 

G. Read : ' and for his secretary and confidant.' 

10. (Sjrr. T. 350, 16.) The words in brackets are inserted 
conjecturally. The preposition in OlLo|J seems to point to a clause 
omitted. 

22. (Syr. T. 351, 3, 4.) I read Vojl without O (1. 3), and retain 
the MS. reading Aj..ftJDO (1. 4). 

29—33. Compare Guides text (p. 75, IL 7, 8). 

P. 232, 27. Galpdh, See note on 220, 16. 

P. 234, 31. At this point, according to the Ar. V. and the 0. 
Syr., the minister relates to the king the story of the two doves, and 
then that of the monkey. (Knatchbull's Kalila and Dimha^ pp. 331 
— 333: De Sacy, p. ro\, 14 — rii, 4: Ao/. \i^ Dam, TransL pp. 101, 
102.) De Sacy s text runs as follows : 

*' It is related that two doves, a male and a female, filled their 
nest with wheat and barley. The cock said to his mate : ' As long as 
we find sustenance in the fields we will leave our store untouched, 
so that, when winter comes and there is nothing in the fields, we may 
fall back on what there is in our nest, and feed on that.' This 
pleased the hen-bird, who answered : * Your plan is a good one/ 
Now this grain was damp when they put it into their nest. And 
the cock-bird went away and was absent for a time. When summer 
came, the grain became dry and shrank; and when the cock-bird 
returned, he perceived that it had diminished in size, and said to 
her : * Did we not agree to abstain from eating any of it ? why then 
did you do so ? ' Then she began to swear that she had not eaten 
any of it and to defend herself to him, but he did not believe her, 
and set to pecking her until she died. And when the rains came 
and winter set in, the grain got damp again, and the nest became 
as full as before. The cock-bird on perceiving this repented; 
and, casting himself down by the side of his mate, said: *What 
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profits me the grmin and the food now that Uioa art dead t When 
I seek thee, I find thee not nor can l ec o Ter thee. When 1 
think of thee, I knov that I have wronged thee.' And he 
neither ate nor drank, until he died bv her aide. Now a wiae 
man is not swift to ponish and take Tengeanoe, es|ieciallj one 
who fears lest he repent d his ooodoet^ as the dove repented. 

** I have heard too that a man onoe started np a mountain with a 
vessel of lentils on his head. And he pat down the Teasel from off 
his back to rest himself. Whereopoo a nHmkej came down firom a 
tree, took a handlnl of the lentils, and climbed np again. Bnt one 
of the grains falling ont of his hand, he came down again to look 
for it ; but not only did he fiul to find it, bat all the lentils that he 
had in his hands were scattered on the ground.** 

P. 235, ^'' Compare Matt. viL 13. 

30 — 34. Corresponds to Gaidi*s extracts 78, 79 and 80 (p. 77). 

P. 236, 10—15. Corresp. to Gaidi's ex. 81. 2* (pp. 79 : xuii, 7). 

16—22. „ „ 81. 3* (pp. 79 : XLiii, 14;. 

23—35. ,. „ 81. 4* (pp. 79 : XLiii. 18). 

36—237, 2. „ „ 81. 5* (pp. 80 : xuv, 9). 

P. 237, 3—14. „ „ 81. 9* ({^ 81 : xlv, 16). 

15—23. „ „ 81. 7* (pp. 80 : XLV, 3). 

24—31. „ „ 81. 8* (pp 81 : xlv, 9). 

25. To soy should be in round brackets. 

32—238, 5. Correspi to Guidis ex. 81. 10* (pp. 81 : xlvi, 5). 

36, 37. (Syr. T. 360, 21, 22.) Substitute: 'is not deterred, 
but returns to make the same replies over again ; ' Delete however 
cantempiibie. 

P. 238, 6—15. Corresp. to Gaidi*s ex. 81. 12* (pp. 82 : xlvi, 18). 
10. Read : 'whether by visiting him or writing him a letter.' 
See Add. and Corr. 361, 11. 

16—24. Corresp. to Guidi's ex. 81. 13* (pp. 83": XLVii, 11). 
25—36. „ „ 81. 14* (pp. 83: xlvii, 16). 

29. (Syr. T. 362, 5.) Perhaps for ^ > ^^ should be read 

^ i 1 \\. If so render : * a man and bis wife who continually seek 
to be together.* 

37—239, 9. Correap. to Guidis ex. 81. 15' (pp. 83 : XLViii, 5). 

P. 239, 10—18. .. .. }i^2. 3V (pp. 90: uv, 14). 
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19 — 25. Bears some resemblance to Gaidi's extract 81. 16^ (pp. 
84 : XLViii, 11). 

26—240, 8. Corresponds to Guidi's extract 84. 37* (pp. 91: 
LVI, 7). 

29. One word puzzles me. 

P. 240, 9 — 15. Corresponds to Guides extract 81. 17** (pp. 84: 
XLVIII, 17). 

16—23. „ „ 82. 32* (pp. 90 : lv, 1). 

21. (Syr. T. 365, 1.) A word is corrupt 

29—36. Corre8i>onds to Guidi's extract 81. 18* (pp. 84 : xlix, 3). 

37—241, 8. „ „ 81. 19" (pp. 84 : xlix, 8). 

P. 241, 2. (Syr. T. 365, 19.) I think that after s-i-^Ls) should 
be supplied some such expression as *in her eyes.' But compare 
Guidi's text (Sljuoil ^^^n^g*- i^ ^...^ ^ icjj^ and the O. Syr. {KaL 

u. Dam. Titinsl. p. 109) : *einesolche, welche von edler Abstammung 
ist' 

8. I have inserted this clause to complete the sense, but the 
Syriac language having no very fine sense of syntax, I doubt 
whether the original text is incomplete. 

9 — 24. Corresponds to Guidi's extract 81. 20° (pp. 85 : xlix, 13). 

25 — 242, 4. Corresponds to Guidi's extract 81. 22° (pp. 85 : L, 6) 
and 84. 40* (pp. 92 : lvii, 3). 

25, 28. (Syr. T. 366, 22, 23.) For ^ZoJ^D, ^OOiZqjU) I read 
yLoiy^ and ^OOlZoiVKi. 

33. (Syr. T. 367, 2, 3.) To everybody/ should be in square 
brackets. 

38. Read : * who wheedles her son when he is an evil doer and 
makes excuses for him, instead of reproving him &c.* See Pape 
Smith's Thesaurus under - ^ ^ j, col. 1530. 

P. 242, 4. (Syr. T. 367, 12.) I suspect that the text is faulty 
here. 

5 — 11. Corresponds to Guidi's extract 81. 2V (pp. 85: L, 2). 

12—22. „ „ 81. 23" (pp. 86: l, 13). 

23—36. „ „ 81. 24° (pp. 86: li, 2). 

37—243, 10. „ „ 83. 33° (pp. 90 : lv, 7). 

P. 243, 11—24. Resembles faintly „ 83. 34° (pp. 90: lv, 12). 

25—39. Corresponds to „ 83. 35° (pp. 91 : lv, 16). 

P. 244, 8. (Syr. T. 370, 11.) There is a corruption here which 
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baffles me, I strongly suspect that \l£i is wrong and a mere 
partial repetition of ]j.,2i^Lo. 

10. A line and a third is here left blank in the manuscript. 

18. Read ' is sorry, because when the owners... come <Scc.' 

20 — 36. Bears some resemblance to Guidi's extract 81. 26* 
(pp. 87 : Lii, 3). 

26. (Syr. T. 371, 7.) Perhaps we should read OULlO )SocnJ; ]Lo, 
* when he pays no attention to it' 

P. 246, 2. For bile substitute 'buzzing.' See Payne Smith's 
Tltesaurm, col. 1132. 

25. (Syr. T. 374, 7.) If the text is correct, render *for you 
have given me liar's life.' See Payne Smith's TfieaauruSy col. 700. 

But I suspect that we ought to read ^Kt]?* 

P. 248. The superscription is misleading. BarzOi was not an 
Indian, nor did he translate into Arabic. He was a Persian ]>hy8ician, 
living in the reign of Nushlrw&n son of Kobad son of Firuz, who 
commissioned him to obtain and translate into PehlevI, an old 
language of Persia, the Sanscrit original of this book. This he did, 
and the only return which he would accept for his services was that 
his own biography should be added to the book. Hence this 
chapter. See further my Introduction. 

15. (Syr. T. 375, 21.) Read : * until I acquired much knowledge 
of it.' The 'goodly harvest' must be taken in an intellectual sense. 
This comes out clearly in the Old Spanish version. ' £t plugome de 
trabajar en saberlo, et comenc4 i leer sus libros fasta que los entendf 
^ vi las natures de los cuerpos 6 las causas de las malatfas 6 las 
maneras del su melecinamiento, et sope ende atanto que me meti 4 
melecinar enfermos' {Cal e Dym, p. 14, b, II. 10 — 14). 

P. 249,20. (Syr. T. 377, 6.) For m»/e read ' scrap.' Possibly ISj^ 

may mean a small coin, but I have no authority to show that it does. 

26. A word is almost washed out at this place in the manu- 
Hcript. 

27. 28. In each of these lines for weeds substitute 'grasa' 

P. 250, 14. (Syr. T. 378, 15.) Absorbed in. Literally 'choked 
by.* Coni|iarD Matt. xiii. 22. 

28. (Syr. T. 379, 2.) The U^xt sh it sUuds has : *No wise and 
rational man {lossesses it, or i» anxious for it, kc' 
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31. (Syr. T. 379, 5.) I would read ^^5aiO 

But if the text is right, we must render : Hum thj gaxe...aiid live: 
and pursue after the things Jbc.' 

P. 251, 6. (Sjr. T. 379, 20.) I am doubtful as to 
Should ^^1 ALO be read ? 

9. (Syr. T. 380, 1.) Goto pieces. Better « collapse.' 

23—252, 10. Corresponds to Guidi's extract 8 (pp. 14, 15). 

24. (Syr. T. 380, 16.) Knotted bridal chambers. A note in 
Badger's Neitorians and their Ritttal (YoL 11. p. 271) gives an 
explanation of this 'knotting.' Alluding to a certain part of their 
marriage service, called the 'Setting up (lit. knotting) of the bridal 
chamber,' he says: 'This latter part of the marriage service is 
usually said in the evening, before the bridegroom and bride retire 
to rest for the night. As it is common for fiunilies in the £ast to 
sleep together in one room, there is generally a temporary division 
raised to separate the newly married couple from the rest of the 
household. This custom has doubtless giv^i the title to the above 
service.' 

P. 252, 4. (Syr. T. 38 1 , 1 1.) Perhaps we should read in 1A1 ^. ^ . 
If 80, render : 'How shall the physician be honoured when &cJ 

8. (Syr. T. 381, 16.) The stars represent the words Vi^Soail 

o. 



Vy^»l 



25—28. (Syr. T. 382, 11—13.) The Old Spanish version makes 
clear the point of this story: 'Atal como el mercador que habia 
una casa lleua de oro et de plata, 6 dijo: "Si la vendiere i pesov 
alongarseme ha"; et venditSla k ojo por mal precio' (Cal, e Dym, 
p. 15, b, 11. 4—6). So too De Sacy's Arabic text (it, 2 — 1). The 
merchant, thinking the process of weighing too slow and wearisome, 
sold at sight, guessing the value by the apparent bulk, and so kst 
heavily. But how to construe the Syriac text is a puzzle to me. 

33 — 254, 16. Corre^ionds to Guidi's extract 9 (pp. 15 — 17). 

38. (Syr. T. 382, 24.) I am doubtful as to VlId ^. 

P. 253, 4. (Syr. T. 383, 3 ) Perhaps we might read ^\^?> IaIdI )lb. 
33. ^8\T. T. 384, 6.) 1 am doubtful as to ^> >-] loO^Uij. 
30. ^^yr. T. 384, 8.) I think that an adjective has dropped out 

ufur 1Kb- 
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■ 39 — 354, 1. Read: 'Anil I aaw that tliere waa a grent difference 

^Lot opiaiou among theai as to the Creator au<I the creature.' Compare 
BjQuidi. 1^ 16, and the Old Spanish veraion (Cnl. i Dym. p. 15>. Both 
H^lkeac renioDS uealion another point on which there was difference 
uf opinion, viz. the begiuning and end of the world. Of such 
mention we have only a mangled form in our Syriac version. 

P. 255, 1 1, Emhruce th« vmonhtanui. For an illustration of thU 

-kable proceeding soa Bunfey'a PatiUeh. 1. p. 77. 
15, 35. SUal'im. For a guees at the meaning of this word see 
Ouidi, p. 19, note (a). 

P. 256, 18—357, 1^- CorrespondatoOuidi'sextract 10, pp. 19,20. 
30, 31. (Syr. T. 388, 21. 22.) Take p from L 21 and place 
I Iwfnro Aa> in I. 22 : compare tiuidi (loc. cit.). 

31i (Syr. T. 389, 4.) I read ]?|a, but the corruption probably 
ies deeper. See Add. and Corr. 

P. 257, 2. (Syr. T. 383, 7.) Road wther l^lXl Alifll or 

9, 10, (Syr. T. 389, 15.) The text seems oorreot, but «w Add. 

id Corr. 

1 2. (Syr. T. 389, 18.) I think w« should read yZutiXa-So ^. 

P. 258, 30 — 359, 19. The story is told differBully in the Arabic 

I (Da Saoy, p. i*. l 7— p. 1% I. ^t) and its other offshoot*. 

Jbtn it is the merchant who loses, not tlic workman. Tim Utter 

Uinis his money on the ground of having done what his employer 

«]« him do. 

Sfl; 359, 3. (Syr. T, 392,11, 19.) PcarU. X.i douU tho 
Bjriac translator had jA*>- (as in De Sacy's tost) or soma cuUecttv« 
singular Itcforo him, and imagined it meant a singlo stone. 

P. 260,32, 33. (Syr. T. 395, 19— 22.) Cornaponda lo the second 
t of LIuidi's extract U bis (p. 21). Th<>r»t is wmn bad corruption 
R tb« test. I would omit altogether from )*A20 in line 21 to tho 
i si Uia sentenoa 

[, 3, 4. (Syr. T. 39C, 8, 9.) I do not understand i«J!>> Uls, 
• Add. and Corr. In lino 9 I would insert OJi before )]}. 
(Syr. T. 397, 5.) A word has b«en retouehfd. I do not 
mdit. 
P. 362, 3. (Syr. T. 397, 19.) 1 raad ]lOf*j without O. 
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11. (Sjrr. T. 398, 8.) I think that for A .] ir> i r^ should be raul 

some word corresponding to A^Vki^Id in the line above (A^)]q^ f). 

P. 263, 14 — 16. The translator seems to be in error bei'e. The 
Old Spanish {Cal, e Dym, p. 18, a) has : ' Desi vive en muchas maneras 
de pena, asi como si ha fambre 6 non le dan k comer, 6 si ha sed k 
non le dan d beber, 6 si ha dolor € non le acorren i&c' Similarlj De 
Sacy, p. vc, 1. 14. 

24. (Syr. T. 400, 13.) For \l\ |ibl I would read IALqooI. 

P. 264, 1. (Syr. T. 401, 6.) I read loi^? in order to get a 
i*endering, but the text has been so much and so badly retouched that 
it is impossible to conjecture with any certainty. The same remarks 
apply to many passages in this oldest part of the manuscript. See 
note 4, under Syr. T. 367. 

2 — 265, 21. This long piece of declamation differs from the 
corresponding passage in the Arabic version in several points. 
There it is not God whose praises are declared but 'the king' (De 
Sacy, p. Yi, 1. 4), that is, no doubt, Nushlrvan king of Persia. Next, 
the passage extending from ' especially in the days &c.' (264, 21) to 
' dust of the earth ' (1. 32) has clearly been inserted bodily by the 
Syriac translator. The mention of the cedars of Lebanon (265, 12) 
of course proceeds from the same source, as well as the final sentence 
(265, 18 — 21). Otherwise the versions substantially agree. 

28. An allusion to Coloss. iii. 14. Compare also 1 Cor. xiii. and 
1 Tim. i 5. 

39. I think that a participle has dropped out. But perhaps, 
without supposing a gap, we may translate : ' Churlishness and pride 
from the roofs do preach cruelty, ill-will, and love of money.' 

P. 265, 27. (Syr. T. 403, 21 ; 404, 1.) I read Ollorx^ 



P. 266, 1. The simile is borrowed from 1 Cor. xiii 1. 

2S. See 263, 24. 

39 — 267, 4. De Sacy's text (p. vv) runs as follows : * Then I 
resolved to be content to remain as I was, and to perfect my course^ 
of action as much as I was able, that perhaps in after life I might 
happen on a time when I should meet with a guide for my path, a 
]>owcr to rule my soul, and one who would order my affairs; and 
in this state I remained.' See Do Sacy in his Calila et Dimna. 
M6imniv Historique, p. *2^. 



NOT£S AND CORRECTIONS. 313 



Since the above Notes were written, a review of Professor 
Wright's edition of the Syriac text has appeared in the Gottingiache 
gdehrU Anzeigen^ Nr. 17, contributed bj Prof. Theodor Noldeke of 
Strassburg. 

He proposes several fresh textual emendations. Namely : 
Syr. T. 37, 7. ^^^J 
„ 51, 17. > ■ 1V» 

178,9. Vul (misprint?). 
„ 231, ult. «^;^loQID, the right reading, is represented 
by - > II <^ l^lfiD, and therefore - > ii <^ must disappear from the 

text 

Syr. T. 261, ult. OlJAfD. The plural form never occurs in old 
Svriac. 

Syr. T. 327, 16. Of^a ^ XmOK 

„ 346, 19. ]jL (Imperat). 

„ 349, 12. After )]; there is a gap, occasioned by homoeo- 
teleuton: 'not [wisely did I act in] not Stc' De Saoy, 257, 1; 
BickeU, 101, 15. 

Syr. T. 354, 22. JAl? (Peal). 
395, 2. ^1 L,U^ 

„ 398, 22. llD^ (Pass ). 
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REFERENCE TABLE OF CORRESPONDENCES BETWEEN 
DE SACY'S ARABIC TEXT AND THE SYRIAC TEXT. 



De S. 




Syr. T 


1 

• 


De S. 


Syk. T. 


*p. 61, 1. 


l=p. 


375, 1. 


5 


p. 93, 1. 1 


= p. 27, 


L 24 


62, 


2 


377, 


3 


94, 1 


[ 29, 


26 


62, 


14 


378, 


13 


95, ] 


[ 31, 


11 


64, 


2 


382, 


9 


96, 1 


[ 32, 


19 


65, 


1 


385, 


21 


97, ] 


[ 33, 


21 


65, 


15 


387, 


24 


98, 1 


[ 35, 


6 


67, 


1 


390, 


13 


99, ] 


I 36, 


2 


68, 


1 


392, 


1 


100, ] 


[ 38, 


24 


69, 


1 


392, 


22 


101, ] 


I 40, 


8 


70, 


1 


394, 


18 


102, 1 


I 41, 


16 


70, 


14 


395, 


22 


103, ] 


I 42, 


22 


72, 


1 


399, 


4 


104, ] 


[ 43, 


25 


73, 


2 


400, 


5 


105, ] 


I 45, 


5 


74, 


3 


401, 


7 


106, ] 


I 46, 


19 


75, 


5 


403, 


17 


107, 1 


I 49, 


15 


76, 


1 


404, 


20 


108, ] 


I 50, 


15 


76, 


15 


406, 


2 


109, ] 


I 52, 


8 


78, 


1 


3, 


5 


110, ] 


I 54, 


1 


79. 


1 


4, 


12 


111, 1 


I 55, 


13 


80, 


:i 


• 


• 


112, ] 


I 57, 


18 


81, 


missing 


113, ] 


I 58, 


19 


82, 


1 


6, 


26 


114, 1 


I 60, 


13 


83, 


1 


8, 


17 


115, ] 


I 61, 


12 


84, 


1 


10, 


24 


116, ] 


I 62, 


20 


85, 


1 


12, 


15 


117, ] 


I 63, 


20 


86, 


1 


14, 


4 


118, ] 


I 66, 


25 


87, 


1 


15, 


19 


119, ] 


I 68, 


24 


^8, 


1 


17, 


5 


120, 


I 69, 


25 


89, 


1 


20, 


15 


121, : 


I 71, 


15 


90, 


1 


22, 


23 


121, 1 


^ \ mis 


• 


91, 


1 


24, 


11 


122, 1! 


Slug 


92, 


1 


26, 


6 


123, 


1 72, 


17 



^ Pp. 1-Cl are not represented at all iu our Sjiiac version. Each page of 
De Sacy's edition has 15 lines, and each page of the Syriac text has from 20 to 
25 lines. 
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DeS. 
p. 185. 1. 2 = 
186 
187 
188, 

188. 15 
190, 

190, 8 

191, 1 
193 
194 
195 
196 
197 
198 

199 

200 

201 

202 

203 

204 

205 

206 

206, 15 

209 

210 

211 

212 

213 

214 

215 

216 

217 

218 

219 

220 

221 



* The chapter entitled * Dimnairtt Defence* (0e Sacy, pp. 135-159) is spun 
out to 8uch an extent by our Syriac translator (pp. 06-166), that it is not worth 
while to give any correspondences. 



DeS. 






Syr. 


T. 


p. 124, 1. 




= P 


73, 


L 18 


125, 






74, 


23 


12P, 






76, 


18 


127, 






78, 


12 


128, 




• 


80, 


2 


129, 






86, 


20 


130, 






87, 


25 


131, 






89, 


17 


131, 


15 




90, 


25 


133, 






92, 


16 


134, 






94, 


6 


»160, 






166, 


4 


161, 






167, 


10 


162, 






168, 


16 


163, 






170, 


21 


164, 






172, 


20 


165, 






174, 


4 


166, 






175, 


13 


167, 






177, 


7 


168, 






178, 


19 


169, 






179, 


22 


170, 






181, 


10 


171, 






183, 


23 


172, 


2 




182, 


7 


173, 






187, 


17 


173, 
174, 


14- 


• 


189, 


4- 


174, 


5- 


■^ 


• 


m 


175, 


12 


missing 


177, 






192, 


8 


178, 


3 




194. 


21 


179, 






196, 


1 


180, 






196, 


16 


181, 






197, 


15 


182, 






199, 


1 


183, 






200, 


13 


184, 






202, 


18 



Syb. T. 


p. 206, 1 


. 7 


207, 


16 


208, 


24 


210, 


11 


211, 


20 


213, 


20 


214, 


14 


215, 


19 


218, 


2 


220, 


7 


221, 


12 


222, 


13 


223, 


17 


224, 


21 


227, 


10 


229, 


6 


230, 


7 


231, 


20 


233, 


23 


235, 


18 


237, 


2 


239, 


2 


240, 


20 


243, 


1 


244, 


15 


250, 


20 


251, 


17 


253, 


19 


255, 


18 


257, 


13 


259, 


9 


260, 


19 


261, 


16 


262, 


12 


262, 


20 


263, 


15 


265, 


4 
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DeS. 




Syr. T. 


De S. 


» 


Syb. 


T. 


p. 223, 1. 


1 = 


p. 267, 1. 


. 17 


p. 256, 1. 


l=p 


. 347, 


L 21 


223, 


15 


269, 


12 


256, 


15 


349, 


9 


225, 


1 


270, 


16 


258, 


1 


353, 


8 


228, 


I 


272, 


15 


259, 


1 


354, 


21 


229, 


1 


273, 


24 


259, 


14-^ 

4 


• 


• A 


230, 


1 


276, 


2 


261, 


missing' 


230, 


15 


277, 


3 


'263, 


5 


373, 


4 


231, 


15 


278, 


19 


263, 


15 


374, 


1 


232, 


15 


280, 


5 


265, 


2 


374, 


U 


233, 


13 


281, 


21 


266, 


1 


325, 


9 


235, 


1 


283, 


11 


267, 


2 


326, 


4 


236, 


1 


284, 


11 


268, 


2 


327, 


6 


237, 


3 


286, 


21 


269, 


4 


328, 


16 


238, 


1 


288, 


10 


270, 


1 


329, 


1 


238, 


U 


289, 


10 


271, 


1 


330, 


10 


240, 


1 


290, 


17 


272, 


1 


311, 


16 


241, 


1 


292, 


7 


273, 


1 


313, 


9 


242, 


1 


294, 


18 


274, 


1 


314, 


8 


page 243 


missing 


274, 


15 


315, 


3 


244, 


4 


298, 


5 


276, 


1 


316, 


5 


247, 


1 


331, 


1 


277, 


1 


317, 


1 


248, 


1 


334, 


4 


278, 


1 


317, 


5 


249, 


1 


334, 


12 


278, 


14 


318, 


8 


249, 


15 


336, 


8 


279, 


15 


319, 


7 


250. 


15 


338, 


7 


281, 


1 


320, 


2 


252, 


1 


340, 


20 


282, 


1 


321, 


4 


252, 


14 


342, 


6 


283, 


1 


322, 


3 


254, 


1 


344, 


14 


283, 


13 


322, 


20 


255, 


1 


346, 


9 


285, 


1 


324, 


14 



1 Pp. 244-246 in De Sacy correspond to pp. 238-311 in the Syriac. 
'•^ But translated in my notes (p. 306). 

' The long conversation between the king and Lis minister (Syr. T. 355, 10- 
371, 17) is given very briefly in De Sacy's text (pp. 261-265). 
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REFERENCE TABLE OF CORRESPONDENCES BETWEEN 
GUIDPS EXTRACTS AND THE SYRIAC TEXT. 



GUIDI. 




Syr T. 




* Extract 


8 


- p. 380, 


1, l5-p. 381, 1. 


18. 


»» 


9 


382, 


17- 385, 


1. 


ft 


10 


388, 


9- 389, 


21. 


i> 


11 


394, 


14-20. 




if 


11 bis 


395, 


19-22. 




>» 


12 


12. 


20-p. 13, 


4. 


II 


13 


17, 


7-12. 




II 


14 


18. 


2-p. 20, 


2. 


II 


15 


21, 


13-17. 




II 


15 bis 


23, 


8-19. 




11 


16 


23, 


22-p, 24, 


9. 


99 


20* 


33, 


9-16. 




» 


21 


40, 


18-p. 41, 


2. 


II 


22 


48, 


2,3. 




M 


23 


60, 


14-16. 




If 


24 


65, 


1-p. 66, 


4. 


II 


25 


67, 


14-17. 




11 


25 bis 


wanting'. 




II 


26 


wanting. 




II 


27 


73, 


19-p. 74, 


1. 


II 


28 


77, 


2-11. 




II 


29 


79, 


15-p. 86, 


6. 


II 


30 


89, 


1-27. 




II 


31 


93, 


14-16. 




II 


32 


93, 


23-p. 94, 


1. 


91 


33 


92, 


9-23. 




l> 


34 


92, 


25-p. 93, 


1. 


11 


35 




wanting. 




II 


36 


128, 


12-15. 




II 


37 


131, 


16-p. 137, 


12. 


W 


38 


141. 


17- 147, 


25. 



1 The fint aeven extrtcii belong to the three introdnetory ehapten of the 
Ar. V. which are not represented in oar SyriAO trmnaUtion. 

' The three short extracts 17, 18, 19 are wanting in the Sjriae. 

* Owing to the fact that a leaf is missing in the Sjriao MS. See Sjr. T. 
p. 72. 
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GUIDI. 


Syr. T. 




Extract 39 


= p. 156, 1. 22-p. 160, 1. 


2. 




40 


161, 20- 163, 


20. 




^1 


170, 2-5. 






42 


171, 19, 20. 






43 


176, 4-17. 






44 


180, 9. 






45 


186, 5-18. 






46 


187, 6-18. 






47 


216, 18, 19. 






48 
49 


wanting. 
217, 17-p. 218, 


1. 




50 


223, 15- 224, 


1. 




51 


225, 8- 226, 


6. 




52 
53 


wanting. 
231, 15-17. 






54 


232, 17-p. 233, 


13. 




65 
56 


wanting. 
234, 20-23. 






57 


245, 13-p. 249, 


17. 




58 


250, 8-12. 






, 59 


252, 4-18. 






60 


256, 1-16. 






, 61j 








62V 
63) 


wanting. 






64 


266, 17-24. 






65 


267, 17-24. 






66 


271, 12-18. 






67' 
68. 


wanting. 






69 
70. 


293, 3-p. 294, 


18. 




71 


296, 17- 298, 


3. 




72' 
73. 


wanting. 






74 


300, 20 and onwards. 




75 


331, 10-p. 333, 


2. 




76 


345, 9- 346, 


2. 




77 


350, 11- 352, 


18. 
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GriDi 


• 


Str. T. 




Extract 


78) 

79- =p. 

841 J 






•♦ 


357, L 19-23 




•» 






M. r 




wmnting. 




2* 


= iv358. 


L 13-18. 




3* 


358, 


18-24. 




4- 


358, 


24-p. 359, 


L lU. 


5* 


359, 


10-17. 




€• 




wmnting. 




••• 
1 


360, 


2-10. 




8* 


360, 


10-17. 




9* 


359, 


17-p. 360, 


•> 

Mia 


10' 


360, 


17- 361, 


7. 


ir 




iranting. 




12* 


361, 


7-17. 




13* 


361, 


17-p. 362, 


4. 


14^ 


362, 


4-14. 




15« 


362, 


14-p. 363, 


4. 


16* 


363, 


13-20. 




17* 


364, 


17-22. 




18* 


365, 


8-15. 




19* 


365, 


15-p. 366, 


5. 


20* 


366, 


5-21. 




2r 


367, 


13-17. 




22* ( 


[40*) 366, 


21-p. 367, 


13. 


23» 


367, 


18- 368, 


5. 


24* 


368, 


5-18. 




25* 




wanting. 




»26» 


370, 


24-p. 371, 


17. 


^2. 27* ^ 








2«* 
29* 


- 


wanting. 




30* J 








3r 


363, 


4-13. 




32* 


364, 


22-p. 365, 


4. 


i3. 33* 


36H, 


18- 369, 


3. 


'34* 


369, 


3-15. 




3r 


369, 


15-p. 370, 


4. 



' Id thin caie the rcuciDbUnee in venr faint. 
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GuiDi. Syr. T. 

Ex. 84. 36^ wanting. 

37' = p. 363, 1. 20-p. 364, 1. 17. 

QQo }- wanting. 

40'* (22'*) = p. 366, 21-p. 367, 13. 
85.^ 

86. J wanting. 

87. p. 316, 8-p. 317, 1. 



THE END. 
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